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A Contrast between Christianity and Chinese Culture
on the Concept of Conscience

Paulos Huang

(Professor, School of Humanities Study, Shanghai University)

Abstract: A deep dive into conscience’s nature and its reliability is made through a contrast between Christianity and Chinese
culture. Both Christianity and Chinese culture value the role of conscience in guiding moral behavior, they differ significantly in

their views on its source, nature, reliability, and relationship to authority and redemption.
Key words: conscience, original sin, authority, source, reliability
Author: Paulos HUANG, Professor, School of Humanities Study, Shanghai University. paulos.z.huang@gmail.com

I am intending to make a deep dive into conscience’s nature and its reliability based on a contrast between
Christianity and Chinese culture. Life is full of strange and varied experiences, and these often provoke a wide
array of responses from different people. One common sentiment is: "As long as one lives by their conscience
and feels no guilt, there's no need to consider the opinions or feelings of others or society." This perspective
suggests that following one's inner moral compass is enough for a meaningful existence. But, is this truly the

right outlook on life?
I. Does Everyone Have a Conscience?

The question of whether everyone has a conscience delves into deep philosophical and theological
considerations. According to Genesis 1:27, God created humans in His own image, which serves as the
foundation for the belief that humans possess a conscience, a part of their spiritual essence. This divine imprint
of the conscience is what distinguishes humans from other creatures. The Chinese Confucian philosopher
Mencius once argued that the difference between humans and animals is subtle. While life itself sets humans
apart from inanimate objects like dust and stones, the distinction between humans and animals is more complex.
For Christians, what Mencius believed that truly makes humans human is the "breath of life" (Genesis 2:7)—the
spirit that God breathed into man when He created him from dust. For Chinese, the concept of conscience doesn't

align exactly with the Western idea of an internal moral compass or Christian understanding. Instead, it’s linked
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to virtues like ren (17), or benevolence, which emphasizes compassion and empathy towards others, and 1i (%L),
which refers to ritual and proper behavior. Confucianism stresses that ren is central to moral actions, guiding
individuals to act with humanity and consideration in their relationships. Li promotes adherence to societal
norms and rituals, creating harmony within society. Zhi (%), or wisdom, also plays a key role, helping
individuals discern right from wrong. Daoism, with its focus on the Dao (J#), suggests that aligning with the
natural order leads to virtuous behavior. Thus, conscience in Chinese philosophy is tied to harmony, social duty,
empathy, and wisdom, rather than a divine creation or solitary, internal sense of right and wrong.

Ecclesiastes 3:21 offers further insight into the nature of human existence. It suggests that while humans
and animals face death, there is an important difference between them: the spirit of humans ascends to God,
whereas the soul of animals returns to the earth. Those who are saved through Christ will have their spirits
ascend to paradise, while those who remain unsaved will perish like animals. This reinforces the belief that
humans, as beings created in God's image, are distinct from animals not only in life but also in the spiritual
destiny after death.

For those still living, the "conscience" plays a significant role in moral decision-making. It is considered a
gift from God, an innate aspect of the human spirit that guides people toward right and wrong. In principle,
everyone possesses a conscience. Confucian Mencius described this conscience as being made up of the "Four
Beginnings"—compassion, shame, humility, and a sense of right and wrong. These qualities serve as the
foundation for key virtues such as benevolence, righteousness, propriety, and wisdom. In this way, conscience
functions as the moral compass within each individual, guiding them toward virtuous behavior.

However, while everyone is born with a conscience, its reliability is not guaranteed. The classic Chinese
novel Water Margin illustrates the complexities of conscience and its limits. In the story, Wu Dalang is betrayed
by his wife, Pan Jinlian, who is having an affair with Ximen Qing. When Wu Dalang realizes the truth, he makes
a desperate plea to Pan Jinlian, appealing to her conscience. He warns her that if his brother, Wu Song, were to
learn of his death, he would seek vengeance. However, rather than being moved by this plea, Pan Jinlian and
Ximen Qing fear that Wu Dalang might expose their affair. To protect themselves, they choose to murder him.
Wu Dalang’s attempt to manipulate his wife's conscience, hoping it would spare his life, ultimately leads to his
demise. The story raises the question: had Wu Dalang not made his appeal, might he have survived? Perhaps, but
his attempt to manipulate Pan Jinlian’s conscience led to a tragic end.

This narrative highlights a critical point: although everyone is born with a conscience, not every conscience
is reliable, and some may not be awakened at all. In some cases, a person's conscience may be clouded or
weakened by self-interest, fear, or other factors. Additionally, some individuals may not be aware of the moral
principles that should guide their actions, and therefore may not be sensitive to the moral implications of their
decisions. This suggests that while the conscience is a universal gift, its function can vary significantly
depending on an individual's life experiences, values, and spiritual state. In Christianity, the concept of original
sin makes people despair to rely on people’s conscience; but in Chinese Confucianism, Daoism and Buddhism
through a humanistic effort people are not so despair for consciences.

In conclusion, while the conscience is an inherent part of being human, it is not a foolproof guide to moral
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decision-making. Its reliability depends on its alignment with divine truth and spiritual awakening. Therefore,

while everyone may have a conscience, the way it functions can differ greatly from person to person.
I1. Why Are People’s Consciences Corrupted?

The concept of conscience becomes increasingly complex when considering the fall of humanity and the
consequences of original sin, as detailed in Genesis 3:14-19. Original sin profoundly affected the human spirit,
corrupting the conscience and rendering it unreliable.

Originally, the conscience was an integral part of God’s holy image within humanity. When God created
humans, He endowed them with a moral compass, enabling them to distinguish right from wrong. However, the
fall of man in the Garden of Eden led to the corruption of this divine image. The consequences of sin tainted the
conscience, causing it to no longer reflect God’s holiness in its purest form. As a result, while the conscience still
retains the ability to guide people toward relative acts of goodness in front of the world, other human beings and
oneself (coram mundo, himinibus, ipse coram), it is now incapable of achieving the absolute goodness that meets
God’s divine standard (coram Deo).'

Human nature, deeply affected by sin, was so thoroughly corrupted that, as Rom. 7:20 states, "There is no
one righteous, not even one." This reflects the inherent flaw in human beings after the fall—their inability to
consistently act in ways that align with God’s perfect will. The conscience, originally created to guide humans
toward holiness and righteousness, is now distorted and unreliable.

This fallen state of the conscience is evident in the paradoxical nature of human behavior. People may act
with good intentions or even sincere belief, yet their actions can still be morally wrong or misguided.? A vivid
example of this is seen in the crowds in Jerusalem during Jesus’ final days. When Jesus entered the city, the
people welcomed Him with great enthusiasm, shouting “Hosanna!” and laying down palm branches in His honor.
Their actions seemed to be a sincere expression of praise and adoration. However, just days later, the same
crowd, moved by external influences, demanded His crucifixion. This stark contrast between their praise and
their subsequent rejection reveals the inconsistency of the human conscience. People are capable of sincere
expressions of loyalty or goodness, but these emotions can quickly shift based on circumstances, leading to
contradictory actions that expose the unreliability of the conscience.

The fall of humanity has left the conscience damaged, unable to be fully trusted. While the conscience still

1 Martin Luther teaches that a person lives simultaneously in two realms and must adhere to the distinct principles that govern each. In the kingdom of God
(coram Deo), a person is made righteous solely through faith, without the need for works. In contrast, in the kingdom of the world (coram mundo),
righteousness is demonstrated through good works that benefit both oneself and others. In other words, before God (coram Deo), righteousness is received
passively by faith; before the world (coram mundo), it is expressed actively through deeds. Marin Luther, Luther s Works, American Edition, 55 vols., ed.
Jaroslav Jan Pelikan, Hilton C. Oswald, and Helmut T. Lehmann (Philadelphia: Fortress Press; St. Louis: Concordia Publishing House, 1955-1986), 45:79.
(Hereafter cited as LW.) The texts of these six sermons may be found in WA 10111, 341- 352, 371-399.

2 From St. Augustine to Martin Luther, the doctrine of original sin has becoming an official orthodoxy in both Roman Catholic and Protestant Churches. Cf.
Article "Original Sin" in Catholic Encyclopedia. The Book of Concord Archived 5 July 2008 at the Wayback Machine The Defense of the Augsburg
Confession, Article II: Of Original Sin; from an early Protestant perspective, part of the Augsburg Confession. Original Sin According To St. Paul by John S.

Romanides.
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plays a role in guiding people’s moral decisions, its capacity to consistently discern true goodness has been
severely diminished. The human conscience is now subject to distortion by sin, leading people to justify wrong
actions or fail to see the truth. Martin Luther disagreed with Erasmus on the freedom of will, the former
considers that the bondage of will, but the latter believed that human will has freedom to follow God.? As far as
the protestant theology is concerned, this does not mean that the conscience is entirely useless or devoid of
value—it can still guide individuals toward some degree of moral behavior in this worldly life, but it cannot be
relied upon as the sole measure of right and wrong.

In conclusion, the conscience, though originally created as a reflection of God’s holiness, has been
corrupted by original sin. This corruption makes it unreliable as a moral guide, capable only of pointing toward
relative goodness social and ethically rather than soteriologically the absolute goodness that God requires. The
fallen nature of humanity has left the conscience in a state of inconsistency and imperfection, making it crucial

for individuals to seek a higher standard of moral guidance, one that comes from God’s revelation and grace.
I11. The Diversity of Consciences

The concept of conscience varies significantly among individuals, primarily because of the diversity in
human experiences, values, and upbringing. As Proverbs 21:2 states, "A person may think their own ways are
right, but the Lord weighs the heart." This verse underscores the subjective nature of conscience—what one
person perceives as right may be viewed as morally questionable by someone else. Therefore, the way people
experience and interpret their conscience is deeply personal and influenced by their individual beliefs, cultural
background, and life experiences.

The above example of how consciences differ can be seen in the relationship between Wu Dalang and Pan
Jinlian from the classic Chinese novel Water Margin. Wu Dalang, who is betrayed by his wife, Pan Jinlian,
believes that she will feel remorse for her actions, assuming that her conscience will align with his moral
perspective. Wu Dalang, deeply troubled by the betrayal, seeks to appeal to Pan Jinlian's sense of guilt, believing
that she will be moved by his moral anguish. However, Pan Jinlian does not share his sense of guilt. She may not
see her actions as wrong at all, instead justifying her affair and subsequent betrayal of her husband for personal

reasons. This scenario illustrates how people often project their own moral understanding onto others, expecting

3 Erasmus, De libero arbitrio diatribe sive collatio (literally Of free will: Discourses or Comparisons) is the Latin title of a polemical work written
by Desiderius Erasmus of Rotterdam in 1524.

Luther, Martin; Cole, Henry 1823, Martin Luther on the Bondage of the Will: Written in Answer to the Diatribe of Erasmus on Free-will. London: Printed by
T. Bensley for W. Simpkin and R . Marshall.

Luther, Martin. The Bondage of the Will: A New Translation of De Servo Arbitrio (1525), Martin Luther's Reply to Erasmus of Rotterdam. J.1. Packer and O.
R. Johnston, trans. Old Tappan, New Jersey: Fleming H. Revell Co., 1957.

Erasmus, Desiderius and Martin Luther. Luther and Erasmus: Free Will and Salvation. The Library of Christian Classics: Ichthus Edition. Rupp, E. Gordon;
Marlow, A.N.; Watson, Philip S.; and Drewery, B. trans. and eds. Philadelphia: Westminster Press, 1969. (This volume provides an English translation of both
Erasmus' De Libero Arbitrio and Luther's De Servo Arbitrio.) Luther, Martin; Career of the Reformer III. Luther's Works, Vol. 33 of 55. Watson, Philip S. and
Benjamin Drewery, trans. Philadelphia: Fortress Press, 1972.

Ruokanen, Miikka: Trinitarian Grace in Martin Luther's The Bondage of the Will. OUP Oxford; 1st edition, 2021.
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them to feel the same way about right and wrong, even when their consciences differ.

Consciences vary not only because of individual experiences but also because people hold different beliefs
about what is right and wrong. For example, individuals who subscribe to a philosophy like "survival of the
fittest" or "every man for himself" may develop a moral framework that prioritizes self-interest and competition.*
In contrast, those who follow teachings like those of Christ, which emphasize loving others as oneself, are likely
to have a different set of moral values that emphasize compassion, selflessness, and care for others.

These differing worldviews shape how people interpret situations and make moral decisions. For instance,
someone raised in a family or culture that values individualism may approach ethical dilemmas with a focus on
personal freedom and autonomy. On the other hand, someone brought up in a more collectivist society may place
a greater emphasis on the well-being of the group over individual desires. Similarly, a person who believes in the
intrinsic value of honesty might view a small lie as a serious moral violation, while another, raised in an
environment where "white lies" are tolerated for social harmony, might see the same lie as harmless.

The way each individual understands their conscience is influenced by their unique upbringing, education,
and environment. People’s values are shaped by the social, cultural, and religious contexts in which they grow up,
making it difficult to create a universal standard for what is "right" or "wrong" based solely on personal
conscience. What one person deems a moral duty, another might view as unnecessary or even wrong. As a result,
consciences can vary widely, even within the same community or family.

In conclusion, the difference between consciences lies in the subjective nature of moral understanding.
Personal beliefs, experiences, and cultural influences shape how individuals perceive and act according to their
consciences. As the diversity of human experiences continues to grow, so too will the range of moral frameworks
and consciences that guide people's decisions. Such a diversity may lead to a relativism (i.e., The truth is relative)
or nihilism (i.e., The absolute truth does not exist at all). What dan one’s conscience do in face of relativism or

nihilism?
IV. What Kind of Conscience is Correct?

Facing such a challenge to look for the correctness, we need to pay attention to the blinding nature of the
corrupted conscience. A conscience corrupted by original sin can often mislead individuals, causing them to stray
from truth and goodness. As 2 Corinthians 4:4 explains, “The god of this world has blinded the minds of the
unbelievers.” In this context, the "god of this world" refers to the forces that influence and distort human
understanding, turning people away from divine truth. While conscience remains present in every individual, it
becomes distorted through sin, causing it to prioritize self-interest and rationalization over moral clarity and
godly principles.

When the conscience is corrupted, it becomes increasingly self-centered. Individuals may begin to view the
world and their actions through the lens of personal desires, rather than through a framework of moral

righteousness. This distortion often leads people to justify their behavior, even when it contradicts fundamental

4 The social Darwinists are such examples.
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ethical or spiritual truths. For instance, a person with a corrupted conscience might rebel against various forms of
authority—not only secular or familial authority, but also spiritual authority. The corrupted conscience acts as a
tool for self-justification, allowing the individual to rationalize decisions or actions that would otherwise be
deemed immoral.

This misdirection of conscience can be particularly dangerous when it leads individuals to defy even divine
authority. People may begin to believe that they are acting in accordance with God’s will, even when their
actions contradict the teachings of Scripture. In some cases, those who outwardly appear to be religious may use
their corrupted conscience to justify harmful or immoral behavior. They might claim to be following God's
commands, but in reality, they are distorting or ignoring the truth of Scripture to suit their own desires or agendas.

A prime example of this is seen when individuals manipulate religious teachings to support their personal
actions. For instance, someone might commit acts of violence or discrimination, claiming that they are serving
God’s will, despite the clear message of love and forgiveness found in the teachings of Christ. In such cases, the
conscience is no longer an objective guide but a tool of justification, allowing the person to feel morally justified
even while engaging in actions that are, in reality, sinful.

As a result, a corrupted conscience becomes a barrier to spiritual truth. It leads individuals away from both
divine and earthly authority, creating a disconnect between their actions and the moral principles that should
guide them. People who are blinded by their corrupted consciences often live in opposition to both God’s truth
and the ethical norms that govern society. They may struggle to recognize their own wrongdoings, as their
conscience no longer serves as a reliable guide.

In conclusion, the blindness of a corrupted conscience is a dangerous force that misleads individuals and
distorts their sense of right and wrong. This distortion turns the conscience into a tool for self-justification,
allowing people to rationalize sinful actions and rebel against both divine and earthly authority. Only through
spiritual renewal and the guidance of truth can a corrupted conscience be restored, enabling individuals to live in

alignment with both moral clarity and God’s will.

V. The Chameleon Conscience

Some individuals appear to adapt their conscience to fit their desires, changing their moral compass to
justify their actions in any given situation. These people often claim to be guided by the teachings of Scripture or
by moral ideals, but their behavior frequently reveals a different story. They manipulate their conscience to
excuse betrayal, hypocrisy, and rebellion against authority, using it as a convenient tool for rationalizing self-
serving actions.

In many ways, these individuals resemble a “chameleon”—shifting their moral stance to match whatever
suits their needs or desires at the time. Much like a chameleon changes its color to blend into its environment,
these individuals alter their interpretation of their conscience based on circumstances, making it appear as though
they are aligned with righteous principles when, in reality, they are driven by personal motives. They may
present themselves as morally upright or devout, but their actions often expose a different truth.

One of the defining traits of such people is their resistance to correction. Even when confronted with the
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consequences of their actions, they persist in insisting that they are in the right. They often fail to recognize the
harm they cause to others and may refuse to acknowledge that their behavior contradicts the values they claim to
uphold. For example, they might speak eloquently about love, truth, and kindness, but their actions betray these
principles. As Galatians 5:22-23 outlines, the fruits of the Holy Spirit—love, joy, peace, patience, kindness,
goodness, faithfulness, gentleness, and self-control—should be evident in the lives of those who claim to follow
Christ. If these qualities are absent in their actions, their claims to follow their conscience ring hollow.

These individuals ultimately replace God with their own desires. Instead of allowing their conscience to be
shaped by the truth of Scripture and the guidance of the Holy Spirit, they distort it to align with their personal
wants and needs. They confuse their own feelings, desires, and reasoning with the voice of God, mistaking their
own rationalizations for divine guidance. This distortion of conscience can be especially dangerous because it
allows individuals to justify behaviors that are clearly contrary to God’s will. In doing so, they deceive
themselves into thinking they are acting in alignment with divine principles when, in fact, they are operating in
opposition to them.

The chameleon conscience is characterized by a lack of consistency and authenticity. Rather than being
guided by absolute moral truths, individuals with this kind of conscience rely on subjective reasoning to
rationalize their behavior. This flexibility in their moral stance makes them unreliable and dangerous, as they can
easily shift between right and wrong depending on what serves their interests at any given moment.

In conclusion, the chameleon conscience is a distortion of moral clarity, where individuals adapt their moral
beliefs to suit their desires. These people use their conscience as a tool of self-justification, claiming to follow
Scripture or moral ideals while their actions reveal a different truth. Ultimately, they replace God’s guidance with

their own desires, leading them to misinterpret their conscience and justify sinful behavior.

VI. Summarizing the Vital Role of Conscience in both Christianity and
Chinese Culture

In Christianity, the conscience is seen as a reflection of God's image within humanity, yet it is corrupted by
original sin. In contrast, traditional Chinese philosophy, particularly Confucianism, views the conscience as
inherently good and pure, requiring only cultivation. This divergence highlights the contrasting views on the
nature, reliability, and role of conscience in shaping moral behavior.

As far as source of conscience is concerned, in Christianity, the conscience is understood as a part of God's
divine image bestowed upon humanity. However, after the fall of man, it became marred by original sin. As a
result, conscience is not inherently trustworthy in the absolute sense, although in ethical and social context it can
produce certain relative goodness. It requires redemption and realignment with God's truth through the guidance
of the Holy Spirit and the teachings of Scripture. Christianity teaches that the conscience must be transformed
and purified through divine revelation, as it is not sufficient on its own to lead an individual toward
righteousness. The Holy Spirit plays a crucial role in this transformation, helping believers discern God's will
and guiding them toward moral clarity. In contrast, traditional Chinese philosophy, particularly the teachings of

Confucius and Mencius, presents a much more optimistic view of the conscience. According to Mencius,
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humans are born with an inherent sense of right and wrong. This conscience is composed of four innate moral
impulses—compassion, shame, courtesy, and a sense of right and wrong—that can guide individuals toward
virtuous behavior. In Chinese culture, conscience is seen as pure and untarnished by sin. Instead of needing
redemption, conscience requires cultivation, which can be achieved through education, moral examples, and self-
cultivation. This emphasis on moral development suggests that individuals are born with the tools to be virtuous,
but they must nurture these impulses through proper guidance and effort.

As far as nature and reliability of conscience are concerned, Christianity teaches that the conscience,
because of sin, is inherently unreliable. It can become seared, darkened, or corrupted, leading individuals to
make moral decisions that are not in line with God's will. For this reason, conscience must always be tested and
guided by Scripture, which provides the objective standard of moral truth. In Galatians 5:22-23, the fruits of the
Holy Spirit serve as a measure by which Christians can assess the alignment of their conscience with God's will.
In Christianity, the conscience is not an infallible guide; it requires continual renewal and sanctification. In
contrast, Chinese Confucian philosophy assumes that following one's conscience is inherently virtuous, provided
that one's actions align with societal norms and expectations. The focus is on personal cultivation, self-discipline,
and learning. The conscience is seen as reliable if it has been properly nurtured through education, moral
example, and practice. While Chinese culture values the development of moral character, it also emphasizes
social harmony. The conscience is guided by an individual's duty to society, family, and collective good. As a
result, the Chinese view of conscience tends to emphasize harmony and balance rather than personal moral
transformation through divine revelation.

As far as conscience and authority are concerned, in Christianity, the conscience is always subordinate to
the authority of God. Even the most sincere feelings or personal moral reasoning must ultimately submit to God's
truth, as revealed in Scripture. The Christian conscience is not meant to act autonomously; it must be in harmony
with divine authority. This perspective places God as the ultimate moral authority, and the conscience must align
with His will, not personal desires or societal expectations. In Chinese culture, the concept of authority is often
relational and horizontal, framed within the context of family and societal norms. The conscience is shaped by
one's duty to others, especially to family and community, and the primary goal is to maintain harmony within
these relationships. Authority in Chinese culture is often linked to fulfilling one's obligations, preserving societal
order, and adhering to Confucian principles of propriety and respect. While there is respect for authority, it is not
viewed as an absolute, vertical authority as in Christianity. Instead, authority in Chinese culture tends to be more
fluid, shaped by the context of familial and social relationships.

As far as the relationship between conscience and redemption is concerned, Christianity teaches that
redemption comes not through self-cultivation but through grace—specifically, through faith in Jesus Christ.
According to Christian doctrine, the conscience is cleansed through Christ's sacrifice, and spiritual
transformation is achieved through union with Him. Redemption is viewed as a gift from God, not something
that can be earned through human effort or moral improvement. The Christian understanding of redemption
involves a spiritual rebirth, in which the conscience is restored to its original purity through God's grace. In

Chinese tradition, the concept of redemption is rooted in moral self-cultivation and the return to one’s inherent
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goodness. There is no belief in atonement for sin or the need for divine intervention to cleanse the conscience.
Instead, perfection is pursued through education, virtuous living, and self-improvement. The Chinese view of
moral development focuses on the individual’s ability to cultivate virtue and fulfill their duties within society.
Redemption, therefore, is a continuous process of self-cultivation and moral refinement, achieved through
dedication to learning and following the example of virtuous role models.

In conclusion, while both Christianity and Chinese culture value the role of conscience in guiding moral
behavior, they differ significantly in their views on its source, nature, reliability, and relationship to authority and
redemption. Christianity emphasizes the need for divine guidance and transformation through grace, while
Chinese culture focuses on the cultivation of an innate, pure conscience through education and moral example.
These differing perspectives reflect the broader worldviews of each tradition and the ways in which they
understand human nature, morality, and the pursuit of virtue. Ultimately, for Christians the human conscience is
unreliable due to the corruption of original sin. People may act according to their conscience, but that does not
guarantee righteousness. Only Christ, the Way, the Truth, and the Life, can provide the clarity and redemption
needed for a truly clear conscience. The Christian perspective places the conscience under divine authority, while
the Chinese view emphasizes societal harmony. Both perspectives, however, recognize the profound role that
conscience plays in moral decision-making.
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This essay produces a dialogue between different disciplines, clarifying some of the modern confusion and
misunderstandings regarding resurrection, the body, and human nature. It points out from biblical theology and
dogmatics that human nature, while limited, is not a bondage that prevents freedom. The problem is rather due to
sinfulness. The body, identity, and person, though distinct, are interconnected. Early Christian beliefs about
bodily resurrection not only involve material bodies but are related to the entirety of human nature. While they
may be channels for sin and death entering the world, the incarnation of Christ transforms them into bridges for
transmitting grace. Therefore, soteriology must be based on a proper Christian anthropology. The opposite of the
Holy Spirit is not the body or human nature; rather, the Holy Spirit is actively working within them, bringing

freedom and ushering people into God’s new creation.
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Ak o B SOR JEIN 5 22, SR A [ S S P R R A 1 AR A AR 85

w&Ja, MSCHAEREASG R EMMAERE, FEARBUOYNM O “IE” BT ARIR3E
WAL, BATREFEAR A XMEARSC AU EI. (EER) &R “RERALT, BE5F
B s, MBHILE, IFEFITZE, UHFEBE., 7" CREE) Wi “Hopbors, BhgEER, m
TARGZH, REAMEW. 7 "IFH, 7£ CEEE) Polgha s E oot “Z” mE s N2
KEWIEG 2T, MERHALRG G EENY) “BL” BRI (EESD) FOCHEy:  “HITRE
Sk, MR, ez Ly B o LnfeZ PIED N, P2 UER (LD « 7 " CRERED &
WARCECE: R TRI, AR IR, gk 2o, 4k BB 7 AN e A S AT A

29 BR1H Chen Yuan, (FFE— R #%) kaifeng yicileye jiao kao [The Investigation on Yi-Ci-Le-Ye Religion of Kai feng], (ItE Beijing: 7545 E043
1 shangwu yinshuguan[The Commercial Press], 1923) 8.

30 MIE Chen Yuan, (FF#—5 5 #% ) kaifeng yicileye jiao kao [The Investigation on Yi-Ci-Le-Ye Religion of Kai feng], (Jb%{ Beijing: 745 EN4
1 shangwu yinshuguan[The Commercial Press], 1923) 4-5.

31 BRIH Chen Yuan, (FFE— K% %) kaifeng yicileye jiao kao [The Investigation on Yi-Ci-Le-Ye Religion of Kai feng], (ItZ Beijing: 75 45E043
i shangwu yinshuguan[The Commercial Press], 1923) 4.

32 BR1H Chen Yuan, (FFE— R #%) kaifeng yicileye jiao kao [The Investigation on Yi-Ci-Le-Ye Religion of Kai feng], (ItZE Beijing: 75 45E043
1 shangwu yinshuguan[The Commercial Press], 1923) 3.

33 MIH Chen Yuan, (FF#—5 5 #%) kaifeng yicileye jiao kao [The Investigation on Yi-Ci-Le-Ye Religion of Kai feng], (Jb%{ Beijing: 745 EN4
i shangwu yinshuguan[The Commercial Press], 1923) 35.

34 BRIH Chen Yuan, (FFE— KL% %) kaifeng yicileye jiao kao [The Investigation on Yi-Ci-Le-Ye Religion of Kai feng], (ItZ Beijing: 75 45E043
i shangwu yinshuguan[The Commercial Press], 1923) 7.

35 BR1H Chen Yuan, (FFE— R ##%) kaifeng yicileye jiao kao [The Investigation on Yi-Ci-Le-Ye Religion of Kai feng], (ItE Beijing: 75 45E043
i shangwu yinshuguan[The Commercial Press], 1923) 12.

36 MIE Chen Yuan, (FF#f—5 5 #% ) kaifeng yicileye jiao kao [The Investigation on Yi-Ci-Le-Ye Religion of Kai feng], (Jb4{ Beijing: 745 EN4
1 shangwu yinshuguan[The Commercial Press], 1923) 8-9.

37 BR1H Chen Yuan, (FFE— K% %) kaifeng yicileye jiao kao [The Investigation on Yi-Ci-Le-Ye Religion of Kai feng], (ItE Beijing: 75 45E043
i shangwu yinshuguan[The Commercial Press], 1923) 9-10.
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B, AEEITE RS X S AR AR RIRZESC R ER T EE “FITZE” 5
NPT AR . AR A AR S BRI AT S 2RI, SR AN [ R 1AL A TR
SR, RIKS S T ESAC R A WA VR EE 2

R SACAH IR RS R, SR PR NAE P E SO 3 iZ i “fffe” e, £ “fRi” m
AR, HSCARAE T RIFIESMA /. RTIFBEIRN “MHH” WIRE, KELINN, JFEIR
N AR BIEARA R PR B P AE BT A ER, - BRI K U5 A0 AT R AL AR G BRI IE UGN, AR
BRAS R IE AR T PER NI FE L. AT BUE H, SR A J9id B [ SO S TR 2, i 77 77
P BN AR . PURN “AAL ™ 45 SR U2 B 3 AE T o 3 X AR 05 Hh A R 2 1) A R 3 AR IR
R R, RWRMINSHNF IS 2, 7765380 E AL I SRR ANEE S I

g

M E AL RAEGERTE, IR — S RA S RIR S LSRR #, HAEh EDT S X
Wi SRS R AR I R . E5e, PEE D2 RBER, A ARREER R AR
S, IXRh 2 FEPE AT A (0 D SR A PR Fh B A BRI T E R SO T, R UK HC B LAAT
B LI AR A o LUK, PP AL . A o [ 40 LR AR i =2 o AR B SR DU I A
R A AN A AR At T SKBRA0R, IR PURFCZ P LAAT Re 5 b [B SO A LRt IE g g S 8. Jim,
R BB S8 1) SR EOW S 5 b A G i il SAS B AR BN, IF7E AR A% B B e — 3,
PR e R T AT BESCAL A TR (K B HiT B2

KF SR, 2L EBidEEEmH T AW EES “ HMAE” —EZOAE. BUA ik
[l SN ERAEL HARAR——I A A B N SCHIARE, BRI B AT+ & 32 SO AN
bR, B IR HEBOLE RS AR A . IR EAR BN U, 2 At U O
EXNONER AT, PLalizh S sci oy A, R B R EEOCE RGOSR S R AR . SCHGIA [RIAR
MR EA =8 PRIRARINFE, RAKRHCE N E A 2R AR R R A
AL IR ENIFTIAN “HAMRA EFESL SR, M RE RIKIAFR"  TEFIA
[l o ARSAET 7 P BTRL, mEERESCRIN RS, JTEIUR AL T I X AR R, BEOREF
TIMKRBA R FZBAG, REOWESHEZ AT NERR R, R, XRRE RGeS, 4
I 77 AP RN B 230w R AR 2R iE 2h, JRZBS R RBON T eSO 2 0 — R B E &gy . AT
LAE A eSO S0 R B0 10 5 fth 1 SCAG A TR A 2tk R 2B 1

38 FfH4L Zhang Qianhong, (MMAKBEMEA: FFIPARANFELIINER FZHF5T) cong youtaijiao dao rujiao:kaifeng youtairen tonghua de neizai yi
nsu zhi yanjiu [From Judaism to Confucianism: A study on The Internal Factors of Jewish Assimilation in Kaifeng], ({22 9T) shijiezongjiaoyanj
iu[Studies of world religions], No.01, (Jt3f beijing: ' E L 2%}t zhongguo shehui kexueyuan[Chinese Academy of Social Sciences], 2007)110.
39 LT Xi Jinping, & J& B RF & 3 o2 B ) Fazhan zhongguoteseshehuizhuyi zongjiaolilun[Developing The Socialist Theory of Religion
with Chinese Characteristics to Comprehensively Improve The Level of Religious Work under The New Situation], A [& H#i renminribao[People's Daily]
(2016 54 H 24 H) 25 1 [

40 5K E W Zhang Zhigang, (¥ EL LR zongjiaozhongguohua yili chensi [Meditation on The Meaning of "Sinicization of Religions"], {1t 5t
SEHHIT) shijiezongjiaoyanjiu[Studies of world religions], No. 03, (JbZT beijing: = [E4: 8L/ zhongguo shehui kexueyuan[Chinese Academy of
Social Sciences], 2016) 22,
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SR E AL AR SO TR (1 A £E BB —— 3 T T B PUR B = SRR

SR BAETT B X A, = SRR HAE o [ SO 3 5% SO R Rl R
M BARSE, RHESRHTE PSR, AR RRZ SR EAR 2. PR AT %
AR RIRZ —, AT S ATt NFr AN, H RIS B AT B (1 RF 5, A2 5 SCIAS AT Bk
M EZH Ry L, ST, EESFTHRRIEZ T RRITM AR, 5 ES A IFE
MIRERE A, o RO B %A ST I ) o [ R S Ak o B SR MG R SR B, 05 5 4 DL .51
ANRAEN RSB ANRAZREME, SEmmEILA, Syt A5 a0 A N A 5Tk -
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English Title:The Internal Logic of the Cultural Identity of Confucianism and Judaism from the Perspective of

Sinicization of Religion -- A Discussion based on the three inscriptions of Kaifeng Judaism

Yang Dalong, Ph.D. candidate, Academy of Philosophy and Religion, Minzu University of China,
Email:737735708@qq.com,Tel:8618618289926; Orcid: https://orcid.org/0009-0005-6647-0886

Abstract: Sinicization of religion is the fundamental way for foreign religions to integrate into local Chinese
culture and coexist with Chinese civilization, mainly including the theoretical connotation of cultural identity,
national identity and social identity. Among them, "cultural identity" is the most fundamental principle in the
three connotations of sinicization of religion. From the perspective of cultural identity, the study of the three
Jewish inscriptions in Kaifeng is a deep discussion of the ethical basis, reality emerges and inner spirit of the
cultural identity of Confucian and Jewish, which is in line with the theoretical needs of the research on the
sinicization of religion in today's era. The three Jewish tablets in Kaifeng (hereinafter referred to as the "Three
Tablets") are the ideological results of cultural identity between the Chinese nation and the Jewish nation. The
contents mainly include the inheritance and genealogy of the "Tao Inheriting Zu Tong" of Kaifeng Judaism, the
ethical life of "Worship the God and the Patriarch", and the basic situation of the reconstruction of the mosque
and the maintenance and repair of the Dao Jing, presenting the historical process of cultural identity and the
development status of mutual learning and integration between Judaism and the Chinese nation in the
development process of Kaifeng. As a typical example of cultural identity between different ethnic groups, the
long-term and stable development of Judaism in Kaifeng reflects the inner spirit of symbiosis in the profound

and inclusive cultural soil of Chinese civilization for foreign religions.

Keywords: Sinicization of Religion, Cultural Identity, Three Inscriptions, Internal Logic.
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MEZ S BB SRS T
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CIRI ST SRR 2 37 2B TE I B8

RE - L TRHOE A N VGBI HE, R R T N B FZ A R M N RARYE ) TR ] Prig A 7 1R 35 Ui M
WA AR, DRI, EHEEREZRTHE B4 M TR X358, 5N [
) BB X P BE & FIT I 50 T AN A 58 56 31 58 R BUE BUAME I e R TY, XTEE R MR A NPER, F8 R HRM
MGt B BINA I AANE AR 1A 58 56 3 B A B A7k 1 B s IR LB B, R BN 2 | 8 G K AT fg
Peo AN, MESE R BEEZ AT AYE. FHW LS AEBR ESSarii it 20, AR .

KR - Athit. RIEH. MR GMEE. E5HE FX

VEE : 22 Erh R R R R 22 . @ik 320317 GiEHkE T 5 X d ok Bk 300 5 E AL oK B A
WEFEAT; HLT-HB{F: austen0329@yahoo.com.tw;  ORCID: https://orcid.org/0000-0001-6488-2602

]

—< RU

il

[N | R A AR SR B A 25 2 B 2> T I B B 2 —, 3K ] L i [ oK 5% 475 HE X 1 1Y)
WS . "HIEZ RFISSE (Matteo Ricei, 1552-1610) 78 (RESL ) BEHX A N—6], FFFEH
By TR TAE MR R B U oA B E &AL A LAVEAREE R IR I, EZ B3R e A
A, MARRFENLIEY] BRBIRFFFIEZNMSHEAREE, S2REANNEHAREEZ 5. £
FABEBLT, AVERU R R R S s o ge M 2 . A, BATAREFE st vt B2 N E2&E A
REBMOCHEAMEZE ([RE] D , HAREETERERFIMGLE ( [2E] ) .

TANAEECEERBFEREAZRS (RREKH) TEARUY [REFTOFZREEE N B, 855, KRIE—MR@5AE FEBXE
Rl (MOST 110-2410-H-008 -062 -MY3) BAHARMR. EXLTREPRAMRRIPEXTHARMENZ [FATDERAEE] s
(2023 F 12 A 1 H) LEEAXRYIRA. EFEIRSHRAZRRHEXER RSB Lu Cheng-i BIFAR AFSF AT RN, A&
BEARRE. iR EALEMR.

115X E M. 2 ("] Tsai Ren-Hou. JEJEELE Chow Lien-hwa, ZFH Leung Insing 5EHZ (SR 5L - EERESHERMXIE) [Huitong yu
zhuanhua- Jidujiao yu xinrujia de duihua] (& Jt Taipei: )t Yuzhouguang, 1985), TT 79-83 & 247-248, Z= 3 2k Julia Ching (&), ({E5HB)
[Confucianism and Christianity], 27 #8E Ng Yau-Nang, 24 WuHua (i) (&4t Taipei: L3 The Liberal Arts Press, 2000), #=%,

2 [RMthEEM DEVEZAEE. BZYEE, RXENE RERM.] [BERMZGEEE, WHIRIME TREEAE, WETE
R, MAELER.] [Z0ER, XHFE, BIETE FTE AR UBZEBBLEE, MAkth.] [REZME, ELER.
PEFHTIE, TEED, MEFRE... REAMEE, WIFAERTHRZAE. SHEHERE, WREEHE TUAKRRK mERTZ.] [AZ#H
BRAE, FAUEMBHAZEEA L. BEEZADEEA. ENTE, HAGWEAERGEZ LS. RIBEFREEY, WAETEMEA
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R SRR, (HREFEZBE /)R [E3 RGN, MieHAE L LUARZ R, Ik
RERFAEV M ] BUARYE [JFEIEE] , feithf g [ m AL R Em. | [HAZHOK
NEYER, WoNH-FaEIR G R, AR A, Eam; X2 HAT, WA HEARAN
%, AERREMH, AR RFRM oo AR, MiREE, AReREMK, A NARw T, o
B RETMEZ . | SRR, AT AN ARG W— A SR N IR 1T I 56 55 1R 36 1 58 BB 75 A%
%, HEFEATLAFEE N E S5 RIS IRET, BN, ZRENBSZEIENDY, NmaeREIRE
44

F LS NPEAE 1) F IR R B R ) (R4) A HAEE, WARMBREIRERMSE—A T,
(BtHIE) 28 1 35 26 47 [#Rii:  [RATEEERANPIEAZ (image) , EEHERAIPIFER (ikeness)
wANL ], FES 3L WU [#hEE VNG REEL. | ABEIFE R, Al (B2 g
Y B EmYL, W (EL) KT TAME] BN ZR AW, A%, g [EIE] 2HEE
T (Augustine, 354-430) i, JERIEHSAM, TRAT [ AWAE] Mk, "RIEWMIMEHIX
BANXRERMEZXREE T [HE] o IS, MEANEE R T AEREE, BM IR A
AT ST B B R R R BIAMEAR IR Z 35 2 A, Hrp g 3 AR SRR E LK 2%
SRR RATE 35 s E R AVER A Re . AU R X E AR EE RS (1934-2016) & AHE
M, TEIRERHES R, MARTAR AR T AR 3, SEBAEER — M e NEARE. "5
— AN KL A B AU LR S TE A S A S AR I ARG, AR TR & R 5 R
FH THEEA ] “Imago Dei” ) T EIFHINZ 35 1A HAHM 2 4, @A I #5304 5 SR B IR
FIRTREME . BATHOX A IR B ASIEA KRG, 7T BB S EO M AR 5 N I TAR 2 [R1F SCE
PR S E MG Y MA@t A, WRWHEEECEY THRX] , A RENFTFEE
EZ NN e

FEAAERSCE, Ri5] (&) L30h$gs] [TB4] F TR 502 tselem A1 demiith, 1% 4E H
B NAEXRL AN SO, DN AR b nl B [ SR, (HEZAF X ), ms i T — AN
H [#%] (“tocarve” « [HEZI] ( “tocut” ) BT, MAE (Gl B, XMEERZAR
Bt 7 # (man images God) , 18 / I T # (arepresentation of God) . JF&HIET — N H [E4]
( “tobelike” ) BEURAJFM, MNMEATATE CGIHd) BEg RG] 1 TFR] 2 32E [— MR

th, WMEHBE [£Miz!, & [EFhmz] Z3F? ] MEUAZEZAR: H2E ARE, B2E& HIE. XREE RFFRMAMGZ
i, MBRENE, RS, LEEIREZE4h, | 2|E: #iEs7 Thierry Meynard, (KESEXA5E) [Tianzhushiyi jinzhu] (£ Beijing: &%
EN44E The Commercial Press, 2014), T1 181-185,

3EBH, T216,

4 BB, T1216-217,

SAX (EZ) EXESIBREXEASZ (X2) FirafaR (3R (1996), FH I KIV B9ZEXE D3 RIKEE.

6 ("2 Tsai Ren-hou F A, (LB 5%1k) [Huitong yu zhuanhua], T1 79-80,

7RHBH, T1227-230,

8 Shu-hsien Liu, “Some Reflections on What Contemporary Neo-Confucian Philosophy May Learn from Christianity,” in Peter K. H. Lee ed., Confucian-
Christian Encounters in Historical and Contemporary Perspective (Lewiston, N.Y.: E. Mellen Press, 1991), pp.68-81.

9 L& Vincent T. Shen, (IRAFFHICEZF: LEWMFERILE) [Renovate Confucianism by Returning to Its Roots: Academic Anthology of Vincent T.
Shen] (#5 Guizhou: FLZ & Confucian Academy, 2017), TT 79-82,
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I ] ( “an image which is like us” ) , EIRIE NI ZARRE R AL LI G0, 5k
I R AR IE B 2 AT X — X 1] OREA M2 ZIFATAIX ) 2R K%, W [TRARIEIRA]
S ARSI B PE BT, TR AR TRA I B B AR AR VR R AR ) o B, (BRI TRER
2SI [ [ARKRIEH] 18]  (“ontological’ image”) | A1 [ [EMEA] HALl (““moral’
similitude”) 2 [AAI7K JIREEFN .

WAHZEEER [TAGE] A TRE] X5 PLRCRIEBCR O T AMERAH GRS, IS X DA T JE 17
HE )16 0 Foqth ) B o . B 58 4% ( Alexander Chow ) i F 7l 5 £ T 5 B i %5 D) AH ¢ 11 S 4 5
(ancestral sin) « AR ESMEZEMWYME (Synergy) Fl [HhTHiEEEE] S — (Union) 5
Xz b, I X e mr ] MR R A S H . thER RO T Rin, 850 T8 LA O T i)
W, EARANG R, EREMMELE T [ REANK] ZWSRIEZ [Hit]  (theosis) I
A, ", AEE GBI RIS IR . AR KUK IR H 2R IE B 2 AN N SR A A R, T2 A
R ZPRFEEN, SAERIEETS [HE ] 2P [ A&, maEEs A%, HiX
FERD TAHE | AT A7 2B =) TIRAE] , PO ARk B A A H AR, MHSEARME R E .
Ml ie di 5T, 3B TR FIrEErR AT, HARZA [0, BT AR
) TAM) o FF B m ANE, WRAE R RN B AR o SR 42 2R TR 280 20k N ) 22
fit, XMFAERAR ERATFER, B, XMACRE B JE 2w DS A AR RO AR h e IR .
VRGBT RTE SO RS R e AR, (ORI BEAA e BT B AT S P K A% Gext At
ZESWERRFE, AN E R IHE B8 0 HL R SRz —, 35 7% HET 1 ) 7 2 Al o

=, EEREHALR: REKREHIERE

i TR ] 5 TR MR AL T R IEZ 22 N 2% (theological anthropology ) %0y, A& N Z AR
NAWE R, "BRTHIG] (BIHIE) A& sh, BATEWE (E2) HAb®= BRI LIW 3%, H1
. (EIHE) B3 EE 5 TN shaniE, RO H FIREEM T, RATMEL  whfe R0 %
Wl (BRAEH) 95 & 484 [FbL, RM1E58 4, BIRMITFRR e —FE]  (FIRZEH) 83
B 18 1 [ AT NBEARHCE A5 UUE R ERSO6, I ENE 7 HIRE, SR EREAR, R B
3, WERMNERRZERR ] BREH) 3B 1EE 4795 [IRAIBEN Rt EMBTCRKINIR, a5

10 &% Hoekema Anthony A., Created in Gods Image (Grand Rapids/ Cambridge: Wm. B. Eerdmans, 1994), pp. 12-13.

11 Norman Russell &, (#9E T - FBEIEH A THEOSIS BARY [Fellow Workers with God: Orthodox Thinking on Theosis], EII{H Wang Yabo, EE

#] Chou Fu-Chu (3%¥) (&4t Taipei: MHZAEEHIM#PB R Elim, 2014), 1171,

12 Lars Thunberg, “The Human Person as Image of God. I: Eastern Christianity,” in Bernard McGinn, John Meyendorff, and Jean Leclercq (eds.), Christian

Spirituality: Origins to the Twelfth Century (London: Routledge, 1986), p. 293.

13 Alexander Chow, Theosis, Sino-Christian Theology and the Second Chinese Enlightenment: Heaven and Human in Unity (Palgrave Macmillan, 2013), pp.

121-136.

14 £ KK Xu Feng-lin, (XM 5L - BEEHETEER AU NEFB S ) [Humanity and moralization—the Common Characteristics of

Humanity in Orthodoxy and Confucianism], (EmRZIR) (BFS5HSRZFARR) [Jinan Journal ( Philosophy and Social Sciences)], 36(9) (25 188)
(2014), 71 132-135,

15 2% Andrew Louth, Introducing Eastern Orthodox Theology (Downer Grover: Inter Varsity Press, 2013), pp. 82-84.; Russell &, (3 E L) [Fellow

Workers with God], T 67,
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MV A 7y . | BARESR, XEECORE T AAYER PR 201 8 1 3] 3 5034 m) R AR & 1l
o

it [TRAR L A0 TRE 2 0Tmut, BR T RTSCHR ST 2 Ah, 103 QTS A I SC I 18 555 T 8 3k H
HOs e TR (BIHAE) 2300 RIEW THETRAR | s M, (HERE (E2) AL, [Tk
B RARM AR, MR R G R T R, CTAARIEH A & [TRB ] BARE TN S AR
ZEF—MKXFR. 2T [FRX] , EFECHIEE homoiosis B FH [ -osis | BWHE 2 —MIITE
(process) , it [#Ex] BURE—MHEE / L (EdE32. WO “likening” ,  “assimilation” )
R WA, WRIEWeE) TR A TR 20&, FR ISR A LUMETS B 515 ARG BRI T4 1 1) i
P (affinity for God) fillifi. "

SRS ZER [ &0 | ( “exchange formula” ) . #H St. Irenaeus £ (I 7
i) (Adversus Haereses) 5 TUWHTF B SCFFoR, W [IRATH EERGRIEE, FidWLIRK %, K
RNV, DMERNTB M E BT | - ®St. Athanasius 7EARL) (BIERAE )  (De Incarnatione
Verbi Dei) % 54 TiHLEIR T St. TIrenaeus [Mif, fhik: [#EHECEAN, N THENS M. | i
—B i, UM GHEZ N, REEWAEMPIAYE (nature) 73PN HL L (deifying grace) FTiZi&
MIFEE L BRIk (person) o

R, BN (B4) @R, ANUCFMZR—FAR TR [TRE ] M TR mTRe ] 2k
51, RO Baw el B s K. 2 DO, 5 AR E %R (the test of liberty) , 1 i
KTHP R [ RE7HEEM ERIR T, RARZ, BOMRIZEH-F2Es! 1 C @D 2:17) B
A TN E . AR 52 S B B 5 2T R ) SRR B H T AR ) H 3R AL (self-deification)
HEHZE. AR R, - BAEECNMERE, Ee, T4 AU — Askse,
J9 T ] XA EERARIER R S48 2E TN, rblER4s [8—" A1 (everyman) , MIM,
GItHd) B U R — AT ERARE, RIS e PRI 71X B0 2 — PR

1620 (BEZLEB) H2Z|E S5-8 T RS UERBBEHHN O EE #HOKE FHUESS #HESEESH, REECS, WM7THIMY
R RAANER, BEANNTF sBECE2H, FURR UETR, BIRE+FRE.]

17 Louth, Introducing Eastern Orthodox Theology, p.84.

18 S HF F T4 [Foritis thus that thou wilt both controvert them in a legitimate manner, and wilt be prepared to receive the proofs brought forward
against them, casting away their doctrines as filth by means of the celestial faith; but following the only true and stedfast Teacher, the Word of God, our Lord
Jesus Christ, who did, through His transcendent love, become what we are, that He might bring us to be even what He is Himself. | 3|&: Alexander Roberts
and James Donaldson, eds., Ante-Nicene Fathers: The Writings of the Fathers Down to A.D. 325, Vol. 1: The Apostolic Fathers, Justin Martyr, Irenaeus
(Hendrickson Publishers, 1996), p. 526. X, St. Irenaeus Ry E AR IHE, FROSEE NI AL{ES| Ante-Nicene Fathers FTF 2z (B Fin) £ 4 ME
BEFAT.

19 5e##1F¥ F "X A [For He was made man that we might be mad God; and He manifested Himself by a body that we might inherit immortality. For
while He Himself was in no way injured, being impassible and incorruptible and very Word and God, men who were suffering, and for whose sakes He
endured all this, He maintained and preserved in His own impassibility. | 5| B : Philip Schaff and Henry Wace, eds., 4 Select Library of Nicene and Post-
Nicene Fathers of the Christian Church, Second Series, Vol. 4: Athanasius: Select Works and Letters (Hendrickson Publishers, 1994), p.65.

20 X ERITi8, %35 % : Aristotle Papanikolaou, “Theosis,” in Edward Howells & Mark A Mclntosh (eds.), The Oxford Handbook of Mystical Theology
(Oxford: Oxford University Press, 2020), pp.570-571, ZRW,3%: Vladimir Lossky, In the Image and Likeness of God (New York: St. Vladimir’s Seminary
Press, 1974), p.97.

21 Lossky, In the Image and Likeness of God, p.139.

22 Vladimir Lossky, Orthodox Theology: An Introduction. Translated by Ian and Thita Kesarcodi-Watson (New York: St. Vladimir’s Seminary Press, 1978),
pp. 81-82

4



NEZ Gi—— R BRI AR LB A E TR 2N

2, NMFSINT AR JETRIBR, AR 5 R B9 NATTHR AR Jf A WG e A BB g R . AN
XFEM TR ] HEREF I S L ge e N2 TSR] ( “original sin, 7 peccatum originale) , Tiise—
MACAHEE ( “ancestral sin, 7 “inherited sin, 7 propaterikon amartema) . FATEA NESFZE H #H1AT
REA IR B P 7508, AT B IL R R R M s mx A . 264, (P EH) 5 1270 [ Xt
M= ANTHESE, FEXRMNIERR), TRIMIREIARN, FARNIL 748 | S, TR S
NENF AR RAE TR, AR, WA 2 ra NE RS M4k & 74 5eH e 9k, & HE
BEMFEH, EREONIET:, iR AMESR TR, BATSFEARATMIET:, AN L H SRR FH2E,

W, MNMIEGR [HEER |« TS BB IR | 1 A5 H BT b T8 75 A0 555 5 MBI 1Y
REPERBERRERENE? WAEaT5] [N |, HESCHE [ERNE ] e rIRsREE, g,
w (P AR 58 & 29 WU [ BRUAMRTISE T AE RN, PS8 N R0k L1 R, Al LA
W2 WA ER T ] AL ATRAEE N S AT AR . TERA S BB 2t 2 N, 7R AN v i J B s ik
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English Title: Mirrors of Human Nature: The Philosophical Anthropologies of Classical Confucianism and the
Theology of Orthodox Christianity

Yen-Yi Lee, Associate Professor, Graduate Institute of Philosophy, National Central University, 300 Zhongda
Road, Zhongli Dist.,, Taoyuan City 320317, Taiwan. Email: austen0329@yahoo.com.tw , ORCID:
https://orcid.org/0000-0001-6488-2602

Abstract: The discussions on Confucian and Christian visions of human nature for seeking the opportunities of
the communication between Confucianism and Christianity have revolved around Christian doctrine of human
was created in accordance with Imago Dei and the classical Confucian Mencius’ teaching of the good disposition
of human nature and their similarities. In this paper, by introducing the understanding of the distinction between
the image and the likeness of God from the theology of the Orthodox Christianity and its related idea of the
process of human nature from its imperfection/ immature to its perfection/ mature and comparing it with
classical Confucian views of human nature, the author indicates that Confucianism and Christianity have seen
not only the chao and disorder that are caused by the imperfection/ immature of human nature at the initial stage
of human existence but the possibilities of human self-transcendence. Furthermore, both traditions have
considered the issue of human nature in terms of the conception of a whole person. The inquiries of
Confucianism and Christianity into human nature are complementary to and can be taken as mirrors of each

other.

Key words: theory of human nature, Orthodox Christianity, image and likeness of God, Dao and Virtue,

Confucianism
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BRFEAE (I E] TR —f) “HRERRE U T 5 WGRAEH T EE g AR BEEL,  “AEAR
e E AL G ARG T R AR SR Bz Rk, RBEEM s REMIKE)~, SRR
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#£1435, Zhonghua shuju[Zhong Hua Book Company], 2007), 532

23 Tbid., pp. 543
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25 (i) 273 WuLi, (R85 Wu yushan ji jianzhu [ Annotation of Wu Yushan's Collection], # X Zhang Wenqin 287, (db%T Beijing:
#£14355, Zhonghua shuju[Zhong Hua Book Company], 2007), 537.
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(2000), 3-16.
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1845 J5), Zhonghua shuju[Zhong Hua Book Company], 2007), 543-544.
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Abstract: Wu Li, a prominent artist and cultural elite in the early Qing Dynasty, experienced the significant
historical transition from the Ming to the Qing dynasties. Against this backdrop, he ultimately converted to
Catholicism and created Tianyue Zhengyin Pu (Compendium of Chinese Orthodox Anthems) at the intersection
of religion and culture. This paper compiles and analyzes all chapters of Tianyue Zhengyin Pu. In his creation,
Wu Li explored to merge Western Catholic hymns with Chinese classical music and literature by employing
Chinese traditional Nanqu and Beiqu (Chinese Sonnets of southern & northern style). Through his endeavor, Wu
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Abstract: As a central doctrine of Christianity, redemption has been illustrated by almost all historic figures of Christian
theology and thought. Redemption in Christian context is considered the theme of the whole Bible. Because of the original sin
rooted in the Fall of Adam and Eve and inherited by all the offspring of the prime couple, man loses the paradise and sinks
into the abyss of sin. From then on, the only meaning of human life is to follow God to get back the lost paradise. Therefore,
if we penetrate this theological veil of the theme, it is evident that the story of redemption in Bible expresses exactly a way
by which man transcend successfully and absolutely the limited world of his own and enter into the other unlimited one.
As a contrast, Confucian morality, in spite of taking a very different look, is even more typically a system of transcendence.
Then, it is clear that the essential topic of the comparative research between both redemption and moral cultivation is the
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Chinese traditional Confucianism started by Confucius ( L ¥ ) and Mencius (& ¥ )  focuses on
morality of this world and the ethical philosophy of life, which is quite different from Taoism founded by Lao
Tzu (2 F) and Chuang Tzu (E-F) . Taoist philosophical thoughts can be effectively interpreted by
western philosophical concepts, that is to say, the ontological, epistemological as well as systematic dialectic
thoughts of Taoism can be understood in light of western philosophies. Taoism, amazingly, even
providesa theoretical grounding for German philosopher Karl Jaspers > concept of “Axial Period” . For

another example, one of Lao Tzu’s basic ideas that “Man follows the ways of earth; Earth follows the ways of
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Heaven; Heaven follows the ways of Tao; Tao follows the ways of itself” ( Aykh, HuykR, KikiE, @&
£ H%X) ! shares much common connotation with Plato’s philosophy of “Idea” . Plato’s “Idea” and “Mimesis”
went into good use in Christian theology in the middle ages. “The Absolute Idea” was concretized as the
omnificent God. On the other hand, in Taoism, even though an image of God as the absolute concept didn’t
came into shape, “Tao” and “God” can still be put onto a philosophical level for comparison or

at least a basic dialogue. Maybe we can put it in another way: this comparison pre-take Taoism
into western philosophical system by western philosophical concepts.

However, it is more difficult to find a western philosophical footing to carry out an effective comparison
between Confucianism and Christianity. And it is still problematic and even brings forth criticism to
regard either Confucianism as a religion or Christianity as a culture. But according to Paul Tillich, “religion is
the nature of culture; culture is the form of religion.” 2 Therefore, if we only treat Confucianism as a
tradition, and bring it back to an ethical or moral level and meanwhile, concentrate on the ethical
connotation of Christian doctrines, we find a wider range of comparability for the two “cultures” which are
loudest speaker for respectively eastern and western civilizations. Extending from this comparability, we can
move further onto the platform of philosophical discussion of ontological issues, which may result in a more
countable and effective dialogue. In fact, no matter how recognize Confucianism and Christianity, religion or
non-religion culture, there is no demoting of both as the essential foundation of Chinese and western cultural
tradition. Moreover, in both Confucianism and Christianity, there is a deep concern and profound quest
for the answers to the ultimate questions. Starting from this point of consideration, this article is going to
work on the comparison between the core concepts of “redemption” in Christianity and “moral-cultivation”
of Confucianism so as to have a discussion on one of the ultimate questions--transcendence--of

Christianity and Confucianism as well as the different thoughts and notions derived from this concept.

I. Common Theme: Human’s Transcendence?

As a central doctrine of Christianity, redemption has been illustrated by almost all historic figures of

1 See the translation: Sources of Chinese Tradition Vol. 1, by Wing-Tsit Chan, Burton Watson compiled by WM. Theodore de Bary, Columbia University
Press, New York, 1960.

2 Paul Tillich, Theology of Culture, ed. Robert C. Kimball (New York: Oxford University Press, 1964), p. 42. See also Paul Tillich, Christianity and the
Encounter of the World Religions (New York: Columbia University Press, 1963)

3 The word “transcendence” has had two levels of meaning in the history of western thought. The first one is metaphysical meaning that refers to
something absolutely beyond and regulating this world, such as Aristotle’s ten transcendental categories. After entering into Christian context, it obtained
a narrower theological meaning that particularly refers to one of properties of God, that is, His absolute beyondness over this world. But in this paper, I will
use it as a key word in the third meaning of it, that is, I will focus on its generally verbal meaning that emphasis an action or process by which
human being-the very opposition of the transcendental-goes beyond himself and reach the transcendental. Of course, this meaning will be closely
related to the first one when I talk about relevant doctrines in both Christianity and Confucianism and other Chinese classical philosophies. See the

Scholastic Use ofthe Term ‘Transcendence’,
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Christian theology and thought. Although their different personal understandings and emphasis render the
doctrine to be so rich in denotation that it is impossible to me to elaborate it here in this paper, there is certainly
still a general and foundational meaning of it. In one word, redemption in Christian context is considered the
theme of the whole Bible. Because of the original sin rooted in the Fall of Adam and Eve and inherited by all the
offspring of the prime couple, man loses the paradise and sinks into the abyss of sin. However, God, who is not
only the holy justice which is manifested as the penalty to human beings but even more the incomparable love
which urges Him to save them, made an inconceivably great plan of redemption, that is, sending His Only Son to
the earth to suffer the crucifixion to death as the substitute of human beings in order to forgive them and
reendow the Beatitude of the Kingdom of God to them. Therefore, the theme of redemption is the thread which
strings many Christian doctrines, such as sin, Trinity, Incarnation, love, Christology, and so on, and the crucial
role of it is Jesus Christ. If we penetrate this theological veil of the theme, it is evident that the story of
redemption in Bible expresses exactly a way by which man transcend successfully and absolutely the
limited world of his own and enter into the other unlimited one. In contrast, Confucian morality, in spite of
taking a very different look, is even more typically a system of transcendence. In Confucianism, the ultimate
level of moral cultivation is always identical with its ontological or metaphysical essence, such as “Ren”

(f=) and “the Way or Principle of Heaven” (Ki&. K ) . In other words, it is always full of
transcendental sense  (as an ascending from human’s reality to an upper and eternal world ) . Therefore, it is
clear now that the essential topic of our following comparative research between  both concepts is the
transcendence of human beings.

In fact, as Hans Urs von Balthasar, the well-known Swiss theologian of our time pointed, the question of
how human beings can transcend themselves is the very original, dynamical and ultimate wonder of almost all
humanist thoughts, both in the West and the East. He revealed the essential motif of his thought as what follows:
“He (a human being) exists as a limited being in a limited world, but his reason is open to the unlimited, to all
of beings. The proof consists in the recognition of his finitude ...That division, the ‘real distinction * of St.
Thomas, is the source of all the religious and philosophical thoughts of humanity.” # It can be deduced logically
that there must have been some deep fear of the distinction and strong desire for overcoming it in our
ancient ancestors ’ hearts when they became aware enough of it because the limitation implied all kinds of bad
things of their lives: ignorance, evil, suffering, and finally the worst, death. As a result, man began to take
efforts of surpassing the dividing-line, that is, he was eager to “ascend” to the opposite world of his own, the
unlimited, perfect one, because it was always assumed as located at a “higher” place, the Heaven or Heaven. But
how could he do that? The biggest and primary question arose. Then, just as Dr. Julia Ching (& XK ¥£) ,a
famous Chinese scholar has said: “Man has always been fascinated with himself, with his limitations as well as

5

his potentiality for greatness.” > From this question enormous ways of the transcendence has been coming,

including that of Chinese and Christianity.Necessarily, owing to being rooted in different historical and

4 Hans Urs von Balthasar, My Work: In Retrospect, (San Francisco: Ignatius Press, 1993), p.112.

5 Julia Ching, Confucianism and Christianity, (Tokyo, New York & San Francisco: Kodansha International Ltd., 1977), p.70.
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cultural atmospheres, the two ways of transcendence distinguish dramatically from each other. It is, however,
this difference that really interests us, because by displaying and chewing it, some significant opinions are
expected to appear, which may perhaps cast a light on our contemporary thinking about this topic, especially
when our time is described as post-modern and transcendence seems so strange.

II.Differences

Taking account of the limited contain of this paper, I will browse the distinction between them just from

several important aspects as follows:

i. The final destination of human’s transcendence: God / Heaven

In order to transcend his own limitation, man must find a higher reference or opposition, which is eternal
and perfect, as his destination. That is the task of every kind of metaphysics. On this presupposition, Christian
and Chinese thought begin to distinguish from each other.

It is accepted widely that the basic difference between Christian and Chinese cultures lies in their different
ontological entities: God of the former and Heaven the latter. As we know, in Christianity, which is a typical
monotheist religion, God is characterized by His personification. In the both Testaments, God is described as the
Ultimate One who possesses His own will and acts as a person  ( He can “see”, “listen”, “speak” and “be
pleased” or “angry” etc. ) . However, there is an unsurpassable gap between God and man. God is the
Creator, the Lord and the Savior who is absolutely transcendental. Only because of Incarnation as His ineffable
grace and love can human being in this world recognize Him. Then, Christianity explains the descending of
God towards the world as love (Agape), which is just like a merciful father’s love to his children , and
holds strictly the difference in essence between God and man as the very base of the whole Christian preaching.

According to many scholars > opinion, there had also been some religious concept of personified gods
before Confucius in China, which were revealed in such literatures as Books ofDocuments ( { ¥
4 ) ) . However, when the foundation of Chinese culture came into birth at the “axial time”, something
changed: the greatest figure of that time, Confucius, paid much more attention to human’s morality than gods ’
realm. As a result, the central category of his great thought system is “Ren” other than “God” . What is “Ren”?
According to his Analects, the Master’s definite and important answers are two: “to love others.” ( Analects:
XIL: 12: 22: %% N) and “to subdue one’s self and return to ‘Li > (fL) ” (Analects: XII: 12: 1: 3wl &
4L) . Obviously, it was considered at first the most important and universal principle of morality and kept in a
close relation to human’s heart, even though sometimes it looked like something beyond the reality. That is the
very decisive change that forms Confucianism, and even the whole Chinese traditional culture, and endows
Confucius the greatest honor of this culture. From then on, through the excellent inheritance and development
of Confucius by generations of Confucians, the mainstream of Chinese thought has always had a basic tendency
towards ethics and morality other than religion. Consequently, the metaphysical ultimate entity of it is
much more impersonal and moralized. Dong Zhongshu ( # f{' &7 ) , the most famous Confucian of Han
dynasty, took a big credit for the formation of this metaphysical concept by lifting “Ren” up to the

theologicallevel ~(he named it by the ancient word “Tian” (2X) ) and then claimed it as the ontological
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origin of whole cosmos and also the ultimate and outward moral principle. As a result, he proposed the thought
of “the unity of Heaven and man” (K A\ & — ) , which was accepted and illustrated by Neo-Confucians of
Song and Ming dynasties and even contemporary New Confucians as the ideal realm of Confucianism. So,
as a transcendental being, “Heaven” is simultaneously inherent within human’s heart. Heaven, human
nature and natural world are co-structural and communicable in essence with each other, which is the
foundational character of Chinese classical thought and different drastically from Christian doctrine.

But why is there the difference between God and Heaven? The answer, in my opinion, lies in the next

difference:

ii. The motif of human’s transcendence: eternity / this world
From the standpoint of anthropocentrism, every thought system reveals certain particular requirement of
people, especially those who invented it. So do the different concepts of “God” and “Heaven” . In my
opinion, the original cause of their differences maybe lies in the different “limitations” of human being
they focus respectively on.
By and large, so-called human’s “limitations” can be divided into three levels: (a ) epistemological level,
which means: man can never know the whole cosmos completely and absolutely; (b) axiological level, which
means: man can never reach the absolute goodness even when he knows clearly what good and evil are; and
(¢) ontological level, maybe the last and most essential one, which means that man can never escape from
death. Corresponding to each limitation, the properties of the unlimited being are presumed: omniscience
( omnipotence also ) , absolute goodness and eternity. The desire of man for transcending his own
limitations and being sanctified aims at directly obtaining these properties finally. However, at the very
beginning, Christianity and Confucianism tended to keep eyes tightly on different levels. In another word maybe
we can say, Christianity pays much more attention to the last level while Confucianism the former two.
According to Genesis, God said to the first man Adam: “You are free to eat from any tree in the garden; but
you must not eat from the tree of the knowledge on good and evil, for when you eat of it you will surely die.”
( Gene: 2:15) It implies that death is, to man, a deeper and more terrible abyss than innocence. And then,
after the Fall, God said: “He must not be allowed to reach out his hand and take also from the tree of life and eat,
and live forever.” Then He “banished him from the Garden of Even” (Gene: 2:21) in order to keep the most
important difference between Himself and man: eternal and mortal. From this we find clearly that the fatal
limitation of human being Christianity concerns about is death. So, the final aim of the following story of
redemption in the whole Bible is nothing but human’s reentering into God’s eternity. At the same time,
Christianity lacks an ambition of encouraging human being to reach omniscience and the ultimate goodness.
Rather, it has always been warning human against the ambition and attribute completely the two transcendental
qualities to God. The ideal of a Christian is “justification”, which is, according to Paul and Luther, wholly based
on faith and considered the only premise of being redeemed. That is to say, in Christianity, human’s

transcendence points eventually to the eternity.
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Let’s turn to the case of Confucianism. When Confucius shifted the concentration of ancient
Chinese wisdom from Heaven to human’s world, he also put the threat of death as well as the transcendental
beyond this world aside and paid much more attention to the potentiality of human nature to reach sagehood,
which really means, as his own ideal of life, a level of omniscience and absolute goodness. When asked about
how to deal with the transcendental by Chi Lu (-§#%) , one of his pupils, he answered: “While you are not
able to serve men, how can you serve the spirits?” and then about death: “While you do not know life, how can
you know about death?” (Analects: XI:11: Z=PgjnJ H R, TFH, REEFN, KREHM. BUIE, H,
KA, FHIFE. ) It shows clearly that Confucius stressed on this world’s life more than the eternal. Another
saying of him approves it further: “If a man hears the right way of life in the morning, he will be without any
regret even if die in the evening.” (Analects:IV:8: Ff[fi&, 4 %L, ®] £ . ) But, do these teachings really
show that Confucius thought of death as something indifferent at all? I do not think so. When he proposed the
three ways to immortality (37f#. 373, 3.5 ) , Confucius was attempting to involve the transcendence of
death into the former two levels of transcendences. By these words, Confucius gave the very foundation of the
Chinese typical attitude, which has been highly praised as a precious spirit, “one should kill himself if it is
required by ‘Ren * ( Analects: XV: 4 R{") . Mencius summarized it as: “sacrifice himself in order to
seeking for ‘Yi’ (X ) ” ( Works ofMencius: VI: &4 HU X ) , and Wen Tianxiang (3L K¥E) ,a
famous general of southern Song dynasty, said: “Who can escape from death since the beginning of human’s
history? I just hope to leave my spirit as a luminous model of the following world.” (N4 H T #EITCIE? FHEL
FFE YT ) and so on. In other words, instead of the Christian way of jumping from death into eternity with
the aids of God, Confucianism initiated another way, by which man can overcome the fear of death by
heightening and extending his good influence on this world, or in Confucian term, by unitizing himself with
the eternal Way of cosmos. Then, although his body will die, his spirit is expected to live with Heaven
and Earth forever. As a result, the ontological limitation is dissolved in the epistemological and axiological ones.
It is called “the continuity of Being” by Du Weiming (#:4£H) , a renowned contemporary New Confucian.

The next problem is: how can human being fulfill his dream of self-transcendence?
Based on the two differences we discussed above, Christianity and Confucianism give different answers.

iii. The way of human’s transcendence: Heteronomy / Autonomy

As has mentioned above, Christian God is absolutely beyond the world He created. As a creature,
man is so humble and powerless that what he can and should do is only obey God’s commands. And then, as far
as our topic here is concerned, Christianity cannot afford any other way than a so-called heteronomy one, that is,
a way by which the fulfillment of human’s transcendence does not rely on himself but on the Other, the God.

In the Bible, the way was described as follows: At first there was the Fall and penalty, which was the
original source of all world evil and sin, including death; Then, the unfathomable love of God manifested itself
as Incarnation. The Son, Jesus Christ, descended into our world, was crucified for atoning all the sin of human
beings, and finally resurrected and returned to the Father. Christians believe that through the Cross all
humans ’ sin has been forgiven and their primary privilege of living with God in Paradise has been resumed. In

other words, the Cross Event is a perfect plan of redemption by God, in which the only subject is the Redeemer,
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the Trinity, while the redeemed human being can do nothing helpful except to believe. The whole process of
human’s transcendence, therefore, is characterized as a heteronymous one being based completely the
“descending” of God.
Contrarily, in Confucianism, there is not a personal God who takes a role of conceiving and executive
redeemer. The ultimate being, conversely, “its main denotation is nothing but the abstraction and
objectification of feudalist moral propositions.” ® For example, Zhu Xi (% # ) , the eminent Confucian
of Song dynasty, claimed definitely: “ ‘Li > () is ‘Ren’, °Yi >, ‘Li * and ‘Zhi >.” ( Analects of Zhu-zi:
vol.82: FEHEIZ{=. . AL. &) Moreover, as has mentioned above, because the Being, human nature
and the world outside are always considered to be co-structural and communicable with one another very
well, Confucianism declares “the unity of Heaven and man” . It implies logically that man can rise up to higher
realities directly. In fact, the autonomous mode of human’s self-transcendence has been highly praised. That is
to say, Confucianism expects to reach the eternity by human’s efforts, especially moral cultivation either inward
(self-retrospection) or outward (social education) . The typical process of it is described in The Doctrine
of the Mean ( {H1 /&) ) as: “It is only he who is possessed of the most complete sincerity that can exist
under heaven who can give its full development to his nature. Able to give its full development to his own
nature, he can do the same to the same to the nature of other men. Able to give its full development to the other
men, he can give their full development to the natures of animals and things. Able to give their full
development to the natures of creatures, he can assist the transforming and nourishing powers ofHeaven and
Earth. Able to assist the transforming and nourishing powers of Heaven and Earth, he may with Heaven and
Earth form a ternion.” 7 Obviously, this is a process of self-transcendence that directs itself from inward to
outward, the first step of which is individual moral cultivation and the only subject of it is the moral subject
himself. Compared to the prospect of Christian redemption, it takes a distinctive look of “extending”
( from inward to outward, which means at the same time an “ascending” because the boundary of the
“extending” is also the highest truth of the cosmos, which is the very result of the “inherent transcendence” of
the Way of Heaven) and “autonomous” . Mencius gave this mode a more concise expression: “He who has
exhausted all his mental constitution knows his nature. Knowing his nature, he knows Heaven.” ( Works

ofMencius: VID) .3 This is the ideal life pursued by Confucians from generation to generation.

6 i BE [Zhu Yiting] 3 4 [Zhu Bian, ed.]: " [E £ 4546 3 B 48 1) [Zhongguo Chuantong Lunli Sixiangshi, History of Chinese traditional Ethical
Thought], I #F[Shanghai]: 4 435t K 2 Hi i 4 [Huadong Shifan Daxue Chubanshe, East China Normal University Press], 1989,p.384.

7 See: (") [Zhongyong]#f 22 Z[Di 22 Zhang, Chapter 22]: “M:K T~ % i [Wei Tianxia Zhicheng], WAt /X 1 [Wei Neng Jin Qi Xing]; fg/RH Ak
[Neng Jin Qi Xing], Il it /& A\ Z P£[Ze Neng Jin Renzhixing]; #&/& A\ Z P£[Neng Jin Renzhixing], | fit R ¥ 2 ¥ [Ze Neng Jin Wuzhixing]; GERYZ %
[Neng Jin Wuzhixing], W/ 7] LL%#% K2 {1k & [Ze Keyi Zan Tiandi Zhi Huayu]; 7 PL#% K2 AL & [Keyi Zan Tiandi Zhi Huayu], | o] DL 5 K2 R[Ze
Keyi Yu Tiandi Can Yi]”.

8 See: (FT) [Mengz]® 7 Z[Di 7 Zhang, Chapter 7]: “/RIL.Lr#[Jin Qi Xin Zhe], 51 B[ Zhi Qi Xing Ye]; %0344 th[Zhi Qi Xing Ye], U 51K 2
[Ze Zhi Tian Yi]”.
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Here we should never ignore the overlapped place when we recognize clearly the difference between the
Christian heteronomy and Confucian autonomy. On one hand, there are many moral commandments in Bible,
which rule Christians * life much. But different from Confucian moral teachings that are rooted in human’s
they are based on the relationship between God and man, ® and are subordinated to the heteronymous
power, the grace of God, from the perspective of redemption.'? On the other hand, Confucianism also admits
that it is the transcendental Heaven who endows the ultimate source of human’s moral nature. !' However,

the self-fulfillment of human nature is not at all a gracious gift from outside but a reward to his efforts.

iv. The effect of human’s transcendence: sagehood / justification
After all the themes above, the most crucial question is, perhaps, what on earth human being, the very object
(even he is also the subject in Confucianism as we demonstrated just now) of transcending, of the process of
redemption in Christianity and moral cultivation in Confucianism, is expected to become? Or to put it in another
way, what is the anticipated result of the transcendence? Different roads usually lead to different places. So,
there are also very different answers in both traditions.

In Christianity, as Dr. Edwin Hui (¥ & ffi) indicates, “The redemption of the Cross has changed the
identity of sinful men into that of justified-men, and then the right relationship between God and man has been
resumed.” '?That is to say, the final effect of God’s redemption on human being is justified person. What
does “justified” mean? According to Dr. Hui, firstly, it implies that the justification of human being relies
completely on the grace of God other than his own efforts. Pauline theology and Lutheran theology stress
strongly the only premise of justification is nothing but faith, that is, believing in all of what Jesus Christ
revealed,relying absolutely on it and responding to it by a willing commitment in seeking for the unity of
himself with Jesus Christ. In this sense, Christianity emphasizes that the justification is a gift from God,
in order to be endowed by which what a human person should do is to deepen his faith and waiting for. '3
Secondly, justification opens the broad way of transcendence with the enlightenment of Holy Spirit for
Christians, which means, according to Dr. Hui, following the model of Christ in order to restore human being as

“the image of God” created by God primarily and “the growing of moral goodness and the maturation of

9 See: kN fiE[Zhu Yiting] F 4 [Zhu Bian, ed.]: (" [E LG B B AH ) [Zhongguo Chuantong Lunli Sixiangshi, History of Chinese traditional Ethical
Thought], F¥#§[Shanghai]: 4 ZRITiFE K %+ i i+ [Huadong Shifan Daxue

Chubanshe, East China Normal University Press], 1989,pp.24-29.

10 “for we maintain that a man is justified by faith apart from observing the law.”( Romans: 3:28); “ ‘You should love the LORD your GOD with all your
heart, with all your soul, and with all your mind.’ This is the first and

great commandment.” (Matthew:22:37/38)

11 See: {H1/#) [Zhongyong]® 1 #[Di 22 Zhang, Chapter 22]: “Kr 2 il 1 [Tianming Zhi Wei Xing], %142 1§ 1 [Shuaixing Zhi Wei Dao] &1 2y
#([Xiudao Zhi Wei Jiao]”.

12 YFEM[Xu Zhiwei] (GEBZ 2 EAHS) [Jidujiao Shenxue Sixiang Daolun,Introduction to Christian Theological Thought], 1t % [Beijing]: o [l 4t
2% H it [Zhongguo Shehui Kexue Chubanshe,China Social Sciences Press],2001,p.224.

13 See: “Not by works of rightousness which we have done, but according to his mercy He saved us, through the washing of regeneration and renewing of the

Holy Spirit.” (TITUS: 3: 5)
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spirituality” . '* But still, a justified man can in no way identify himself fully with Christ because of the
unsurpassable gulf between the natures of God and man. Then, at the third place, as I mentioned above,
justification aims directly and ultimately at salvation and eternity, or, if related to the second difference I have
discussed, it aims at transcending the death. “For God so loved the world that he gave his one and only Son, that
whoever believes in him shall not perish but eternal life.” ( John: 3: 16 ) And fourthly, since Martin Luther
reemphasized Pauline doctrine of “justification by faith” at the very beginning of modern age which is
characterized as individualism, justification has been regarded, to certain extent, as a relationship between an
individual and God, which denied Roman Catholic Church as an authoritative tradition of faith. That is to say,
being justified is on the one hand to be accepted and promised by God, and on the other to be renewed against
oneself before. There is no any other reference, whether social or individual, that is necessary.

But once we shift to Confucianism, we will find everything is different. The summit of the autonomous and
difficult process of moral cultivation is sagehood. Different from a justified person who is entitled by God with
his faith, a sage, though is also said to be destined by Heaven, '3 is brought up dominatingly with his own moral
practice which is described, as mentioned above, as an “ascending” journey from natural things up to the Way of
Heaven. It was because of its autonomy that Mencius affirmed, “Everyone is able to be a Yao or Shun” ( A A\ &
A 4 5& %k ) . This affirmation implies that everyone can become the very model of the transcendental
completely, which is unimaginable in Christian context because it is equal to say that every can be a Christ. In
this sense, Confucianism seems to be more optimistic to human’s transcendence. Compared to the third quality
of a justified person we listed in the previous paragraph, a sage is considered with more emphasis as a
highest model not only of virtues but also of wisdom and achievements. He is anticipated “to be a sage inward as
well as a king outward” (P24 F) . It shows that sagehood aims at the transcendental level of omniscience,
omnipotence and highest goodness more than that of eternity. Meanwhile, in addition to the two relationships of
justification ( man to God, man to himself before ) , there is another important dimension in the ideal of

sagehood: individual to society (a sage implies a “superman” ) .
II1.Historical Problems

All these differences resulted in arguments inescapably. As we know, the theme of transcendence has
always been one of focuses of arguments between both since they met each other more than one thousand
years ago, especially between Modern-Contemporary New Confucians, which were brought up in the
clash of Confucianism and Western culture, and their opponents. For example, in order to rebut the argument
that there is no transcendental dimension at all in Chinese philosophy, Mr. Mou Zongshan (F£53=) | an

eminent New Confucian of our time, initiated the term “inward transcendence” as a characteristic of Chinese

14 YF B[ Xu Zhiwei] (FEE Hoh 22 B8 518) [Jidujiao Shenxue Sixiang Daolun,Introduction to Christian Theological Thought], t 5 [Beijing]:H 4 £
Bb= i kit [Zhongguo Shehui Kexue Chubanshe,China Social Sciences Press],2001,p.224.
15 See: 1) ([Zhongyong]tf 17 #[Di 17Zhang, Chapter 17) “: WK, W52 #5[GuDade Zhe, Bi Shouming]”
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thought and correspondingly “outward transcendence” as an opposition to it to summarize Christian God.
However, as Dr. Hui has criticized, he misunderstood the nature of God.!¢ These arguments try to find an
answer of the question: Which one is better, redemption or moral cultivation, heteronomy or autonomy?
However, in my opinion, that is not the most important thing. With a belief that the final aim of a dialogue
between two cultures should be in no way self-complacent or self-flaunting but the complement and
prettification with each other, I am more interested in finding where either of them needs a help and whether the

dialogue will be useful. Therefore, in the next few pages, I will try to do this.

i. Redemption: what can we do?

We have discovered that in Christianity, redemption is considered the grace of God, for which man can do
nothing helpful essentially but faith. This doctrine has been highly stressed twice in the history of Christianity,
as we have spoken of above, one is by Paul and another by Martin Luther, each of which changed the tradition
drastically. In the Old Testaments, the crucial condition of justification is obeying the Laws. But in the New
Testament, Pauline teaching released human from trivial commandments and opened Christianity to a
wider evangelical world. But inthe following Middle Ages, faith had been always objectified more or less as
imitating  Christ’s life (especially in monasteries) ; Moreover, it was not only Pauline tradition but also,
and even much more important, Peterine tradition (Roman Catholic Church) that dominated Christians * lives.
That is to say, medieval Christian faith took, to some extent, a look of “outwardness”, which in the side-effect
implied a declination of faith of being distorted as actions, or even only a submission to such outside authorities
as Church and the Pope. “Atonement ticket”, for example, is notorious for its exchanging redemption
with money. In order to fight back this declination, Reformation burst out. When Luther repeated Pauline
doctrine of “justification by  faith” under the background of this declination, he did declare the ending of
autarchy  as well as the birth of a new age characterized as individualism. He claimed: “Good behaviors can
not make a good man, but only be done by him; as well, evils can not make an evil man, but only be done
by him.” !7 Then, he defied all outside authorities by returning the standard of faith to everyone’s inner will.
But who can judge a person’s will as “good” or “evil”’? Only God. With the collapse of traditional authority of
Church, redemption is considered a direct relationship between God and individual person, which is called “the
turn inward of faith” in the history of Christian theology. Once a person believes in the truth of Jesus Christ,
relies his whole life on and responds with a complete commitment to it, his sin has been forgiven and he has
been redeemed. But, as still a limited being, Luther admitted further that a justified person holds also the
possibility of sin.

Lutheran theology is regarded as an activator of western modern capitalist civilization (a typical

16 See: 1 & 11 [Xu Zhiwei] # 3 4 [Zhao Dunhua] 4% [Bian, ed.] { #% 5 T #h: B H3T % 7+ E ) [Chongtu Yu Hubu: Jidujiao Zhexue Zai
Zhongguo,Conflict and Complementarity: Christian Philosophy in China]Jt%%

[Beijing]: 2 F} SCHlik H A [Shehui Kexue Wenxian Chubanshe,Social Sciences Academic Press],2000,pp.81-86.

17 ¥ P Bk [Yang Qinggiu] (265 A #: THIAL 05 3B BRI D [Chengsheng Yu Ziyou:Wang Yangmin Yu Xifang Jidujiao Sixiang de
Bijiao,Sanctification and Freedom: a Comparison between Wang Yangming and Western Christian Thoughts], & #% [HongKong] : % i ## 2 B [Jiandao

Shenxueyuan,Jian Dao Theological Seminary],1996,p.75.
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argument comes from Max Weber) . But that is only one side of the coin. On the other side, it implies,
if not declaims definitely, an extra-individualism or even human-centralism. Yes, Luther himself held
such a radical Christ-centralism as to deny any human’s activity in the redemption. But if we examine its effect
from a perspective of cultural history instead of theology itself, sometimes the humblest means the most
self-indulged. Firstly, since sin is still reasonable with the promise of redemption, everything done in this
world is also reasonable even though God does not please it. Secondly, since God is the ultimate judge of good
and evil, there must be many judgments by humans but in name of God. Luther himself maybe gave an example
of this kind of judgment by defining the German Peasant’s Revolution of his time, which was highly
encouraged by his own Reformation at the very beginning, as an “ Satan’s deed”, and promised to the
aristocrats that “those who die for beating down the revolt are martyrs, and will be blessed by God.”!®

Both of them, perhaps, are among the sources of the current crisis of western civilization. What can we do
under the redemption? Christian answer of “we can do nothing” manifested itself in historical reality as “we
can do anything”, even as Nietsche’s boldest declaration of God’s death. Challenged by a deep indulgency
into materialism, consumerism and nihilism of postmodern age, Christianity calls for a rebuilding of man’s duty

as seriously as that of faith in the Absolute God.

ii. Moral cultivation: whatever else can we do?

When Martin Luther, together with other pioneers such as Calvin, struggled for his great Reformation by
pulling the transcendental God into human’s heart, in China, Wang Yangming ( E[FHB{) | an excellent
Confucian of Ming dynasty, was climbing the peak of Confucian philosophy of human’s heart and nature. In
order to break through the restraint of Zhu Xi’s doctrine, Wang asserted that ‘man can reach the Way ofHeaven
through nothing else but only his own heart. > (3K T, AME4M))  and then strengthened extremely the
inwardness of Confucian tradition. From both of them we can find a worldwide tide of humanism. But after
them, western culture was revitalized largely into a new era while Chinese culture began to suffer a long and
painful comedown.

There are of course many profound causes that lead to different results of the historic cultural turns
appearing simultaneously in the west and China in sixteenth century, among which lie their different directions.
As we know, Confucian system of human’s transcendence as inner moral cultivation reached its summit in that
century. Logically, it must extend outward into reality for the sake of a complete fulfillment, which is indeed
the very direction of Confucianism after Ming dynasty. But unfortunately, history proves its failure.
Why? One of the important reasons is, perhaps, what Dr. Yang Qingqiu (4% K ¥k ) concludes after his
comparing about Wang Yangming’s theory of moral subject with that of Kierkagger: “Yangming’s
subjectivity is closed. ... There is no transcendental god, while the transcendental Way of Heaven is inherent of

ineffable enlightenment of human’s heart. Because it is still beyond the empirical world, Wang’s system can not

18 # PR ER[Yang Qingqiu] (/&35 H H: TR 5T 7 38 #UE B M HLES) [Chengsheng Yu Ziyou:Wang Yangmin Yu Xifang Jidujiao Sixiang de
Bijiao,Sanctification and Freedom: a Comparison between Wang Yangming and Western Christian Thoughts], 7 #% [HongKong] : % i # 2 B¢ [Jiandao
Shenxueyuan,Jian Dao Theological Seminary],1996,p.42.
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reach the restraint of concrete behaviors.” !° Yangming’s philosophy of human’s heart revealed extremely
the problem of Confucianism: Being always fascinated so deeply with the inner moral cultivation as to disdain
everything for profit or for living in reality. In other words, when Confucians believes that they could do
everything only if they completed the first step—individual moral cultivation, they would do nothing except for
it in reality. It seemed to be easier to “be a sage inward” than to “be a king outward” . In addition to their
overemphasis on the omnipotent function of human’s heart that prevents them to much extent from actual deeds, a
deeper reason is, I think, that the ideal of Confucian transcendence is finally based on the inequality between human
beings instead of on that of a transcendental God and man. That is to say, a sage or a king always means superior and
sovereign over the mass, which is the source of Confucian doctrine of feudalist hierarchy that was thrown away in
the modern age of the awaking up of humanism. All these should be, perhaps, indebted to the decline of

Chinese civilization since Ming and Qing Dynasty when the world history entered modern ages.
IV. Conclusion: Possible Dialogue

It is undoubtedly impossible for me to make a final conclusion on our topic of Christian redemption and
Confucian moral cultivation. However, according to what we have discussed above, I would like to give my
personal opinion on the theme at the end of this paper.

As two great heritages of human thought, both Christianity and Confucianism made the human’s common
ideal of self-transcendence as their central task. But, from the very beginning on, they developed two essentially
different ways to respond the ideal: one is usually described as heteronomy and the other autonomy. Each of
them has nourished their own culture deeply and efficiently, which makes them deserve our full respect. From
this perspective, I do not think it is of most significance to us to argue which one is better, regardless of any
ambition of assimilating the other one. However, we should be aware seriously of their differences and
especially their own problems manifested historically, which will perhaps remind us of promoting a positive
dialogue between both that is aimed at complementing each other and fulfilling the ideal more completely.
For example, more and more thinkers have recognized the hazard of human’s self-arrogance since twentieth
century ( especially the two world wars ) . With retrospection, some of them call for a deeper and more
complete commitment to God because they are confirmed that the tragedies of human beings came from their
departure from God. But they ignore that the self-arrogance and then the departure have, perhaps, the same
precondition of simplifying redemption. I mean, when redemption needs no human’s any subjective effort and
is promised unconditionally, everything may happen in our world.In view of this, some others,
furthermore, pay more attention to the duty of human themselves. From this perspective, ethical and

Moral requirements on individual are considered as necessary, which will, perhaps, open a field of
dialogue with Confucianism. Global Ethics, proposed by Hans Kiing and other scholars, may be showing a

practical and efficient way to this dialogue.

19 #RER[Yang Qingqiu] X5 HH: TS TE 7 B BUEARM L) [Chengsheng Yu Ziyou:Wang Yangmin Yu Xifang Jidujiao Sixiang de
Bijiao,Sanctification and Freedom: a Comparison between Wang Yangming and Western Christian Thoughts], % #5[HongKong]: B:if #2%B5x

[JiandaoShenxueyuan,Jian Dao Theological Seminary],1996,p.18
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13 2 W4 K% Li Qiuling, VEH] “HEAAZE” WX HRE: W5%A TG ERMED) Qingchu “zhongguo liyi zhizheng” de wenhuaxue
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xuebao [Journal of Renmin University of China], No.4, 2003, 113-118; EXFH¥7: Ouyang zhesheng, (CHIRIMZRER IR DBEEZ D ffig
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£ Beijing xingzheng xueyuan xuebo [Journal of Beijing Administration Institute], No. 6, 2015, 111-119,

14 2 L2 KN Li Tiangang, (1 E LA 2 47 WF 577 L H B ) “Zhongguo liyi zhizheng”: yanjiu fangfa jigi tuozhan [“The Chinese Rites
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15 Jean-Paul Wiest, “Bring Christ to the Nations: Shifting Models of Mission among Jesuits in China,” The Catholic Historical Review, vol. 4, (1997), 655-
658.

88



P ER RGP EA S WD HHCEF YL ERA B 2
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VE NIRRT L, TP 202 oK IsE, 78Tk akeke 2 R vk, £ THEAE OK3: 11;
A1: 8 B 3: 22; #91: 33, 3: 5) o HRBRMIVFUL, 7EHCOTFRZIEAA, TENOREINRER K<
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e, T2 M5z LR,

AL, ToiR 2 R B I A AT ER SR, O W AR AARAE, AT RS DLIRAS T IE R Sy, (B A AES
ZXRZIG, X—HhA RGN TEFRG, REPENZEREEEREEUHINNIES, T
WX TIREEREAE, X TAMBEEfE. XS (James D. G. Dunn) X HRIES, BB A LS E
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BHERE X" K Tz 26 R, AR M EAL, BOARE HMYL,  “ NP B R 5 S8, #e b
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Sy, —EON BT R, AN VFS WAT L 077 EARIL B BAE A0 £ 4 I AN B FE B A AR
fin Sy Oy B ZE S, BIANEE. M. SCHORTE NS, AN PRARARATTAE 2 5 2 [ o B 22 1) 5 P AN 45
(R EZER7 S oINS B ol 1 e L VAN i P (E DO = =R I N e B Co /R 2 19 5 = S S T
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Press, 2005), 10-42.

18 MHKZ LM, 2 L James D. G. Dunn, The Theology of Paul the Apostle, (Grand Rapids: Wm. B. Eerdmans Publishing Co., 1998), 430-431.

19 K& » %4k Gorden D. Fee, (fr¥'##1%%: X R i) Baoluo shenxue: shenglinglun [God s Empowering Presence], i Si Yui%¥, (South Pasadena:

3 [E Z P 441 2 Meiguo maizhong chuandaohui [A Kernel of Wheat Christian Ministries], 2017), 1132-1133.
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13) . 7™

20 Z . J. Louis Martyn, Galatians: A New Translation with Introduction and Commentary, (New Haven: Yale University Press, 1997), 377.

21 Y% % Xu Hongdu, (“HEaRMIR” H5HRPHIZFRMY “Qishi de ling” yu baoluo de shenglingguan [“Revealed Spirit” and Paul’s Pneumatology], # /]

J& Cao Mingxing %, PBR¥F IR Chen Jimin. #i% [ Lai Jianguo 55: (X R4 : WXL, il #¥EEMIFEALE) Shengling gujin lun: cong
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(&t Taipei: A 4EME & 12458 AL Zhonghua fuyin shenxueyuan chubanshe [China Evangelical Seminary Press], 1999), 242,
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Thoughts], No.4, 2006, 158.
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90



P XRWSPEAZ G W D BOEEVIEERR w22 R A

(Z) MARAREE

XFFIR AR, b7 18 o BE VG BT I T S M AN o] I 2510, & B BIALEE 2 o S
oy SRBAMIES G IIE S . EAEDRES, HRERANT “iET 7 ALK, HAER B RHEE £
T, BER S EWAREE L, BERAE” K5 18) . #MEF X, JOAHERX M [E IR IE
SEUHASMER, HREZ AR 0 “E B #paczsmma N, W R 2 m H
(o TERE I SRR B A SR U B, ERSRARRE G, Ak mT DA A9 w4 % Balr (FH1 6: 4-6) FI%Z
L (K 19: 18) « AT TFRER], HERZERENIEE R ERE LR W THERR U, %
MR, R R RIREE S NPT, (HARREIANRIT AN L. “hit, HRERA EHK,
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25 2 il Khiok-Khng Yeo, Musing with Confucius and Paul: Toward a Chinese Christian Theology, (Eugene, Oregon: Cascade Books, 2008), 258-259.

26 2 Il Robert Jewett, Romans: A Commentary, (Minneapolis: Fortress Press, 2007), 634.

27 IEWN B W T G SR AT IR, R BRI RO A DA, AR R MBI, BAED R I AR RIER 2 mEg”
(paternarum traditionum) F “KAWIIR” (diuturnam consuetudinem), MRFBEL S8 7 I T FL, HHRAEEAE RS, 205

Wi T, (BT (De mendacio) 5.8; (HLEJEBAERRMIEMTY (Contra Faustum Manicheum) 19.17.

28 Z Il Khiok-Khng Yeo, Musing with Confucius and Paul: Toward a Chinese Christian Theology, 83-84, 310.

29 2 L John M. G. Barclay, “‘Neither Jew nor Greek’: Multiculturalism and the New Perspective on Paul,” in Mark G. Brett, ed., Ethnicity and the Bible,

(Leiden: Brill, 2002), 202.
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English Title : Pauline Pneumatology and the Chinese Rites Controversy: On the Theological Failure of the
Holy See’s Mission in the Early Qing Dynasty
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Abstract: According to Pauline pneumatology, only the Holy Spirit can initiate and maintain one’s identity as a
Christian, thus Jews don’t need to discard their laws, and Gentiles don’t need to discard their customs either,
both groups will be fulfilled and renewed by the Holy Spirit. By comparison, in the Chinese Rites Controversy,
the Holy See didn’t strictly abide by Paul’s teachings on the Holy Spirit, but regarded the commemorating rites
of ancestors and Confucius as idolatry and banned Chinese Christians to participate, which resulted in a fatal
failure of its Oriental missionary project. In the first half of the 20th century, the Chinese Rites Controversy
finally ended with the Holy See’s concession, i.e., admitting the commemorating rites as Chinese secular

customs and thus returning back to Pauline pneumatology.

Key words: Holy Spirit, Chinese Rites Controversy, Laws, Customs, the Holy See, K’ang Hsi the Emperor
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A Study of the “Hainan News Letter”
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Abstract: The “Hainan News Letter” was an English-language magazine founded by American Presbyterian missionaries during
the Republican era in China. The magazine served as an inter-cultural observation record of the American Presbyterian
missionaries’ evangelistic activities on Hainan Island. It not only detailed the living conditions and progress of the missionary work
of the American Presbyterians in the local area, but also deeply reflected their observations and thoughts on the unique customs,
religious beliefs, and social changes in the Hainan region. The readership of the “Hainan News Letter” was both the other
missionaries working in China and readers in the United States, making it an important bridge for information exchange between
China and the United States. At the same time, this magazine also provided valuable primary source material for domestic and

foreign scholars to study the cultural exchange between China and other countries during this specific historical period.
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Author: Yuanmeng Yang, Doctoral Candidate, College of Liberal Arts, Shanghai University, yangyuanmeng725@gmail.com
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In recent years, the field of the history of Chinese Christianity has attempted to shift its paradigm and
perspective from the “Western missionary movement in China” or “Christianity in China” to the study of
“Chinese Christianity,”! particularly by exploring Chinese-language historical materials to uncover the
participation and growth of Chinese Christians. However, it is undeniable that the spread of Christianity in most
regions of China first originated from Western missionaries, and was later followed by the process of Chinese
pastors and local believers seeking self-governance. Therefore, before emphasizing the inevitable trajectory of
local Chinese believers gradually transitioning from supporting roles to leading roles in the Christian movement,
it is necessary to discuss the missionaries who came to China and their missionary endeavors established in
China.

The “Hainan News Letter” (1912-1949), as an English-language publication founded by American

Presbyterian missionaries, was not as influential or widely circulated as “the Chinese Recorder”. However, the

1 See Wu Ziming, Li Xiangping, Huang Jianbo and He Xinping, The Communion of Margins: A Study of Urban Christianity in China from the Perspective of
Global Regionalization, Shanghai: Shanghai People’s Publishing House, 2009, p. 294.
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missionary activities and experiences in Hainan recorded in this magazine hold special value for research on
Hainan during the Republican era. Regrettably, this important English-language historical material related to
modern Christianity in Hainan has long been overlooked and underutilized by the domestic and international
academic community. In view of this, this paper relies on the microfilm of the “Hainan News Letter”? in the

collection of the University of Hong Kong Library to make a preliminary compendium of this magazine.

1. Overview of the “Hainan News Letter”

The “Hainan News Letter” was founded by American Presbyterian missionaries in Hainan. As a local
Christian publication, the editorial introduction of the magazine stated: “This attempt is made to issue a regular
news letter, in the hope that it may be a link between us and the many friends in other lands who are already
interested in bringing Hainan to Christ and that it may serve to help others to see the needs and the opportunities
in this field.”® This indicates that in addition to strengthening the connections and exchanges between the Hainan
mission and missionaries in other regions, the magazine also aimed to attract more attention to the development
and needs of the Hainan region by reporting and disseminating information about the area.

The existing copies of the “Hainan News Letter” total 63 issues, with an irregular publication frequency.
Only the first 5 issues were numbered by volume and issue, while subsequent issues only indicated the month,
season, or Christmas of the respective year of publication.

In addition, the “Hainan News Letter” was published from September 1912 to Christmas 1949. During this
period, the magazine was not published continuously, and had two interruptions. The first interruption occurred
after the publication of the Spring 1927 issue, with no issues released in 1928, and the magazine only resuming
publication in the Winter of 1929. This interruption was due to the missionaries being forced to evacuate Hainan
Island after the “Nanjing Incident” on March 24, 1927, and the gradual restoration of church work not occurring
until 1929. The second interruption was due to the Japanese occupation of Hainan Island in 1939, causing the
magazine to suspend publication until it resumed in 1947. After the resumption, only three more issues were
published, with the final issue released at Christmas 1949, marking the official cessation of the publication.

In contrast to most English-language publications founded by missionaries in China, the editors of the
“Hainan News Letter” were predominantly the wives of male missionaries or unmarried female missionaries.
This can be attributed to a few factors: Firstly, women made up approximately half of the total missionary staff

in the Hainan mission, and they wielded considerable influence within the mission. Secondly, the female

2 The microfilm of the “Hainan News Letter” is in the collections of the University of Hong Kong Library and the National Library of China, among other
institutions. At the top of this microfilm used by the author, it is first explained that the microfilm was produced in cooperation with the Presbyterian
Historical Society of Pennsylvania in Philadelphia, USA. According to the organizer of the microfilm, it is impossible to determine how many issues were
published due to publishing irregularities, but all available information has been photographed. In addition, in 2021, Ms. Xu Haiyan of the National Library of
China and Prof. Tao Feiya of Shanghai University photocopied and published the Hainan Correspondence as part of the Compendium of Modern Christian
Historical Materials (all thirty volumes). See Xu Haiyan and Tao Feiya, Modern Christianity: A Compendium of Historical Materials, Beijing: National
Library of China Publishing House, 2021.

3 Hainan News Letter, September 1912, p. 1.
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missionaries who came to Hainan were basically highly educated (college educated). According to the American
scholar Kathleen L. Lodwick, At a time when university graduation rates for American women were quite low -
only 17.3% in 1890 and 41.3% in 1940 - the women of the Hainan mission belonged to this educated elite class.*
Beyond their own cultural qualifications, the Hainan mission’s entrusting of editorial roles to female
missionaries also reflected the mission’s trust and support for the contributions of women in the missionary
enterprise. This was related to the relatively liberal tendencies of the American Presbyterian Mission, which
oversaw the Hainan mission.

The “Hainan News Letter” was printed by the following institutions over the years: initially, it was printed
by the Baptist Press in Guangzhou, but the quality of the publication was poor, as reported by Mrs. Kelly, “The
proof-reading was abominable, and the Baptist Press admitted that it was not good and that they would try to
give better satisfaction in the future. 3 Starting with the November 1920 issue, it was printed by the Commercial
Press in Shanghai. The Summer 1922 issue was printed by the South China Morning Post Co., and the Fall 1922
issue was printed by the South China Christian Book Co. After the Spring 1923 issue, it was still printed by the
Commercial Press in Shanghai. After the Spring 1923 issue, it continued to be printed by the Commercial Press
in Shanghai. The Fall number 1937 issue was “printed at Truth Hall Press, Peiping while we were on vacation
there in July. Students working their way through school were the printers and they did amazingly well
considering they knew little more of English than the alphabet.”® The Summer, Autumn and Christmas 1938
issues were printed by Hongkong Daily Press Ltd. and the Christmas 1947, Christmas 1948 and Christmas 1949
issues were printed by Lee Hing Printing Co. at 583 Sichuan Road, Shanghai.

Regarding the source of funding for the publication of the magazine, the title page of the Christmas 1925
issue clearly stated that it was a quarterly publication funded by members of the American Presbyterian Mission,
Hainan Island, Guangdong Province, South China.” The title page of the Fall 1938 issue reiterated the source of
funding, publication purpose, and distribution method of the magazine:

The Hainan Newsletter is published three times a year by the members of the American Presbyterian
Mission of Hainan Island, South China and financed by individual assessment. Its purpose is to establish contact
with the Home Church groups and with personal friends of the missionaries, to whom it is sent free of charge.
For the convenience of persons or groups not on the regular mailing list who desire to use its material, the
Mission has been asked to set a subscription rate. This appears on the title page as fifty cents gold for three
copies. Note that all subscriptions will be received at the Treasurer’s Office, Board of Foreign Missions, 156
Fifth Avenue, New York City. Please do not send checks or money orders to the local address.?

Based on the information provided, the “Hainan News Letter” was distributed through a combination of

complimentary distribution and subscription. The main recipients of the complimentary distribution included the

4 Nancy Woloch, Women and the American Experience, New York: Alfred A. Knopf, 1984, p. 543.

5 Minutes 1916 of The Twenty-Fourth Annual Meeting of The American Presbyterian Mission, Hainan, Shanghai: Presbyterian Mission Press, 1916, p. 18.
6 Minutes of The Forty-Sixth Annual Meeting of The American Presbyterian Mission Hainan, Hongkong: Hongkong Daily Press, 1938, p. 20.

7 Hainan News Letter, Christmas 1925, p. 1.

8 “Please Notice,” Hainan News Letter, Autumn 1938, p. 1.
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Board of Foreign Missions of the American Presbyterian Church, the China Council of the Presbyterian Church
in the U.S.A., and certain religious publications. The magazine was also sold within the church community.
Members of the Hainan mission could purchase whatever quantity they desired and send them to their friends.
Additionally, the magazine was sold in the United States.

In the editorial of the second issue in December 1912, the editor noted that “the demand for copies of our

” showing early reader interest. According

first News Letter encourages us to go forward with the issue of No.2.
to a report in the Spring 1934 issue, the average print run was 1,400 copies, and it was distributed to every state
in the U.S., with California receiving the largest number, about 250. This was followed by Pennsylvania (149
copies) and Iowa (113 copies). The only eight states in the nation that did not receive the magazine were
Arkansas, Delaware, the District of Columbia, Georgia, Kentucky, Louisiana, Nevada and Vermont. In addition,
Hawaii, the Philippines, and Puerto Rico received the magazine, and another 138 copies were sent outside the
United States.! These data points indicate that the “Hainan News Letter” maintained a relatively stable

circulation and had a significant readership and reach, spanning across the United States as well as overseas

territories and regions.

II. Missionary Activities of American Missionaries on Hainan Island as Seen in
the ““ Hainan News Letter”

Regardless, the missionary activities in Hainan have always been the focus of attention of the “Hainan
News Letter”. From the content and characteristics of this magazine, there are several aspects to note:

Firstly, the magazine presents a panoramic view of the modern American Presbyterian Mission movement
in Hainan from the perspective of the missionaries themselves. While the “Hainan News Letter” existed during
the Republican period, its content not only includes real-time records of the missionaries’ evangelistic activities,
but also retrospective articles written by the pioneering missionaries who were the first to enter Hainan in the
late Qing dynasty. Even before the launch of the “Hainan News Letter” in September 1912, three missionaries—
John C. Melrose (1859-1897), Mrs. Frank P. Gilman (? -1899), and Carl C. Jeremiassen (1847-1901)—had
passed away in 1897, 1899, and 1901, respectively. However, the magazine still featured contributions from
early pioneers like Henry M. McCandliss (1859-1931), the first medical missionary sent by the American
Presbyterian Board of Foreign Missions to Hainan, and Frank P. Gilman (1853-1918), the first evangelical
missionary. As a result, the retrospective articles on the introduction and establishment of Christianity in late
Qing Hainan were often written by them or their colleagues.

According to the author’s statistics, Henry M. McCandliss had 14 articles published in the “Hainan News
Letter” under his name. The majority of his articles were used to introduce the latest developments of the
Hoihow Hospital, which he oversaw. One of his articles in 1920 recalled the difficulties he had finding

accommodation when he first arrived in Hainan in 1885, as well as the construction of modern church buildings

9 “Editorial,” Hainan News Letter, December 1912, p. 1.
10 “New Notes,” Hainan News Letter, Spring 1934, p. 2.
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by the missionaries in Qiongzhou, Hoihow, Nodoa, and Kachek.!'! Frank P. Gilman, who passed away in 1918,
contributed two articles, both published in the July 1918 issue of the “Hainan News Letter”. The first article was
Gilman’s recollection of Carl C. Jeremiassen’s establishment of the Nodoa preaching station.'> The other article
described the visit to the Leizhou Peninsula of three missionaries from the Hainan Mission, two evangelists, a
local doctor, and three women preachers.!® It is worth noting that in addition to Hainan Island, the Leizhou
Peninsula had always been part of the missionary territory of the American Presbyterian Mission, until the
missionaries completely withdrew from Hainan.

Secondly, the “Hainan News Letter” primarily published news about the three main preaching stations
established and long-held by the American Presbyterian missionaries on Hainan Island. For example, in the first
issue of Volume 1 (September 1912) of the “Hainan News Letter”, aside from the opening editorial, the four
columns were dedicated to the Nodoa Station, the Kiungchow Station, the Kachek Station, and Personal News.
The station columns reported not only on the progress of the churches, schools, and medical work in each station,
but also local news from the station locations. The Personal News column was shorter, covering matters like
missionaries’ vacations and marriages. Although the sections in subsequent issues continued to evolve and
change, the overall focus remained on the missionary activities of the three main preaching stations.

Each of the three main preaching stations established a church hospital, and the “Hainan News Letter”
frequently listed the number of patients at these hospitals. For example, in 1913-1914, there were 10,996
outpatients and 721 inpatients at Hoihow Hospital, 6,200 outpatients and 212 inpatients at Kachek Hospital, and
3,621 outpatients and 105 inpatients at Nodoa Hospital.'* These statistics visually demonstrated the
achievements of the medical missionaries’ work to the readers. Additionally, the Kachek Hospital and Nodoa
Hospital were named after their American donors, as the “Kilborn Hospital” and “Mary Henry Hospital”
respectively, reflecting the missionaries’ gratitude.

The last three issues of the “Hainan News Letter” were the Christmas 1947, Christmas 1948 and Christmas
1949 issues. These issues described how some missionaries who returned to Hainan after the victory in the War
of Resistance Against Japanese Aggression were involved in refugee relief, cooperation with Chinese Christians,
and revitalization of the church’s ministries. At the end of each issue, there was a “Scope of our activities”,
which recorded the number of patients in the church hospital, the number of students in the church school, and
the number of lepers visited by the missionaries, among other practical data.

Thirdly, the magazine recorded the diverse living conditions and various demands of the missionaries in
Hainan. Unlike the formal annual mission meeting minutes, the “Hainan News Letter” contained not just serious
work reports, but also direct expressions of the missionaries’ personal sentiments. These expressions could
include the missionaries’ enthusiasm for their work, such as David H. Thomas’ reflection in 1919 on living in

Hainan for a year: “We have not always been able to keep away the blues nor the pangs of homesickness, but

11 Henry M. McCandliss, “Contrasts,” Hainan News Letter, July 1920, pp. 26-28.
12 Frank P. Gilman, “The Opening of Nodoa Station,” Hainan News Letter, July 1918, pp. 2-3.
13 Frank P. Gilman, “Luichow Evangelism,” Hainan News Letter, July 1918, pp. 13-14.

14 “1913-1914, Hospital Statistics,” Hainan News Letter, December 1914, p. 7.
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still we have had no desire to trade places with our friends in other lands.”!> The magazine also reflected the
missionaries’ contemplations when facing challenges, such as D. S. Tappan’s 1926 statement regarding the
rising tide of Chinese nationalism in the 1920s: “Putting responsiblity on the Chinese Christians gives them
prestige in the eyes of their fellows and should bring the day nearer when the church will become truly, self
propagating, self supporting and self governing. With this purpose we are determined to help make this plan
succeed.”'® Through the diverse perspectives of different missionaries, readers could better understand the
emotions and thoughts of the missionaries, enhancing the readers’ comprehension and empathy for the individual
lives of the missionaries.

Given the differences in the missionaries’ educational backgrounds, personalities, lengths of residence, and
work locations, these factors influenced their feelings and experiences, which were then reflected in their written
accounts. This diversity made the “Hainan News Letter” a medium that captured the individual differences and
multifarious experiences of the missionaries, providing invaluable primary source material for the study of the
history of Christianity in China.

Fourthly, the articles the “Hainan News Letter” show that the missionaries were deepply concerned about
the development of Chinese Christians in Hainan. The front page of the first issue of the magazine describes the
ordination of the first Chinese pastor in Hainan, “Mr. Deng Tui Vang was ordained and installed pastor of the
first Presbyterian church in Hainan on June 22nd. It was the first organized church and now is the first to call a
pastor, at a salary of $240 Mex. per year. It was a solemn occasion and people came many miles to see the
ceremony. Eight foreign clergymen laid their hands on Mr. Vang’s head, thus welcoming him into the
Presbytery.!” It shows that the missionaries realized early on the important role that local preachers played in
spreading Christianity and in the local churches, and viewed them as an important part of the promotion of the
churches, and showcased and publicized their achievements through the “Hainan News Letter”.

It is worth mentioning that in the Autumn 1931 special edition commemorating the 50th anniversary of the
mission in Hainan, six photographs of local pastors were specifically featured. These included Li Eng-Hoa from
Nodoa Church, Tsiu Ti-Koang from Hoihow Church, Vang Deng-Tin from Nodoa Church, Fu Vun-Khai from
Limko Church, Ngou Ngi-Tin from Kachek Church,and Bang Hoang-Tin, from Vangneng Church. These were
among the first local pastors ordained by the missionaries, and represented the pioneering local church leaders in
Hainan.

Fifthly, another feature of the magazine is that the “Hainan News Letter” published many articles on the
missionaries’ work among the Loi and Miao ethnic minority areas of Hainan Island. Since Carl C. Jeremiassen
set foot on Hainan Island in 1881, the focus of the American Presbyterian missionaries has not been limited to
the Han Chinese; instead, they directed their attention to the Loi and Miao communities. Overall, the
missionaries portrayed an impression of a Loi and Miao community that wished to convert to Christianity in a

proactive manner. The main reason for this, they believed, was that the Loi and Miao populations were less

15 David H. Thomas, “In Retrospect,” Hainan News Letter, November 1919, p. 13.
16 David S. Tappan, “Chinese Church Given New Responsibility,” Hainan News Letter, Fall 1926, p. 34.

17 “Nodoa Station,” Hainan News Letter, September 1912, p. 1.
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influenced by Confucianism and Taoism, and that there were great prospects for missionary work among them.
Additionally, the missionaries expressed a strong emotional bias towards the Li and Miao peoples, as
exemplified by D. S. Tappan’s 1918 praise of the Miao as “The Miaos are a very honest and industrious people,
loving peace. '8

In summary, the above outlines the basic content and characteristics of the “Hainan News Letter”. Of
course, in addition to the textual information, the magazine also published a large number of photographs,
especially those image of missionaries with Chinese people, group photographs of missionaries, photographs of

Christian hospitals, schools, and churches at various stages, photographs of daily life of Hainanese people, etc.

These valuable photographic materials are to be further interpreted and explored.

III. Beyond Religion: The Historical Value of the “Hainan News Letter” for the
Study of Hainan Local History

In the “Introduction” he wrote for the series “Collection of Modern Christian Historical Materials”
published by the National Library of China Publishing House, Tao Feiya fully acknowledged the research value
of the “Hainan News Letter” beyond its religious content. He said: “The magazine also describes the explosive
political events of the 1920s and 1930s, the upsurge of nationalism, the impact of the revolution on Hainan and
the Church, and the ebb and flow of nationalist and communist forces in the region. The magazine also recounts
the explosive political events of the 1920s and 1930s, the upsurge of nationalism, the Hainan student resistance
movement, the impact of the revolution on Hainan and the Church, and the growing power of the Communists
and the Kuomintang in Hainan. The magazines lamented the brutality of the Nationalists in shooting the
Communists. They also heartily praised Soong Mei-ling. The magazines also reported on the development of
Hainan’s economy and the impact of Western technology on Hainan. This information is uniquely valuable for
the study of Hainan during this period.”!® Undoubtedly, for the “Hainan News Letter”, which has a large variety
of contents and has existed for a long time, in addition to documenting the missionary activities of the American
Presbyterian Mission in Hainan, it is also an important source of corroboration and documentary supplement for
the study of Hainan’s local history.

On the cover of the Christmas 1925 issue of the “Hainan News Letter”, the eight Chinese characters “ K pf
M, ¥89 H 157 appeared, indicating that the missionaries actively emphasized the truthfulness and
objectivity of the articles published in the magazine.Taking this issue as an example, the articles covered various
topics, including the political situation, the bandit problem, as well as changes in diplomacy and transportation.
In his article “The Present Political Situation”, David S. Tappan mentioned the serious bandit problem in Hainan
in 1925, stating that “The robbers are on the increase and every district is full of them. Soldiers mutiny and turn

robbers or else robbers change their coats and become soldiers overnight. Soldiers are sent to protect villages

18 David S. Tappan, “A Trip to Several Miao Villages,” Hainan News Letter, April 1918, p. 11.
19 See Xu Haiyan and Tao Feiya, eds., Compilation of Historical Materials on Modern Christianity, Beijing: National Library of China Publishing House,

2021, “Introduction,” p. 2.
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from robbers and return with pigs, chickens, clothing and put them up for sale. ”?° The issue also contained a
letter written by Wilbur M. Campbell to the U.S. Secretary of State, gratitude for the U.S. Consul M.M.
Hamilton’s successful negotiation with the Chinese government regarding the June 24, 1924 murder of George
D. Byers in Kachek, Hainan. Additionally, Mrs. Cora B. Salsbury described the changes in transportation on
Hainan Island over the past decade - from traditional sedan chairs, wheelbarrows and horseback riding, to the
gradual prevalence of automobiles. She remarked, “The progress has been so rapid that we can hardly believe
our eyes when we see people coming from Kachek in 5 hours over the same road that it took us 4 days to go
eleven years ago.” 2! It is evident that in addition to reporting on missionary activities, the missionaries also
contributed many articles to the “Hainan News Letter” that introduced various aspects of Hainan society.

The personal interactions of the missionaries during their itinerant preaching, as well as their practice-based
observations, allowed them to provide more detailed and concrete descriptions of Hainan society. For instance,
in 1918, medical missionary Clarence G. Salsbury stated: “Perhaps the most effective way to teach hygiene is
through slides and lectures, as well as by offering comprehensive courses on the subject for students in schools.
These students come from many villages and towns, and the principles thoroughly instilled in them will
eventually yield results.””? The “Hainan News Letter” contains numerous other records of missionaries’
observations on sanitation issues in Hainan, particularly regarding the outbreaks of plague, cholera, smallpox,
and leprosy. These records provide an alternative perspective for studying the development of modern medicine
in Hainan.

Although missionary accounts of Hainan’s ethnic minorities were sporadic and focused too much on
missionary activities, there were some records of the overall situation of the ethnic minorities, as well as of the
interactions between the ethnic minorities and the Han Chinese. David S. Tappan’s account of the Miao people
in Hainan is one example. According to David S. Tappan’s records:

The Miao people are not native to Hainan, but have migrated from the province of Kwang-sai. They inhabit
the mountainous interior of the island, and build their villages far up on the mountains, above the Loi aborigines.
They are true mountain people. They own no land, and their villages built of bamboo and palms are ever being
abandoned for locations in virgin soil. The Miaos do not fertilize tbeir fields, but select a tropical forest, cut
down and burn off all vegetation and later plant their mountain rice among the charred tree trunks. After a few
years these fields become unproductive and are forsaken for newer mountain sides. A village is never older than
ten years, and most of them have been settled ouly five or six years. In addition to rice the Miaos eat the tiesh of
the wild boar, deer and smaller animals of the forest, as well as papaya, sago palm, and other mountain tree
products. They have no business or trade and do to a great extent live unto themselves. A few Chinese traders
enter their villages, selling salt, caps, cloth, clothing, shoes, mirrors and knives, and buying dear skins, horns and

bones.?

20 David S. Tappan, “Present Political Situation,” Hainan News Letter, Christmas 1925, p. 3.

21 Clarence B. Salsbury, “A Backward Look Over Ten Years,” Hainan News Letter, Christmas 1925, pp. 24-25.
22 Clarence G. Salsbury, “Sanitation for Chinese,” Hainan News Letter, July 1918, p. 4.

23 David S. Tappan, “A Trip to Several Miao Villages,” Hainan News Letter, April 1918, p. 11.
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The above text shows the traditional and primitive way of life, economic activities, and commercial
interactions between the Miao people and the Han Chinese on Hainan Island at the time. The missionaries’
records can provide important reference materials for studying the history and culture of the Han and ethnic
minority groups on Hainan Island.

In addition to descriptions of the local population, the missionaries also focused on visiting overseas
Chinese and foreigners in Hainan. For example, the Spring 1935 issue of the “Hainan News Letter” published a
photograph of Aw Boon Haw(Hu Wenhu), a Singaporean Chinese merchant, with missionary John F. Steiner
and others, noting that Aw had donated $20,000 to the Kiungchow Leper Hospital.>* Furthermore, the Christmas
1948 issue featured a photograph of U.S. Ambassador to China John Leighton Stuart visiting the Kiungchow
Church School (Qiongshan Private Pijin Middle School).?’ These photographs hold important reference value for
the study of the history of cultural exchange between China and the West on Hainan Island in modern times.

Certainly, while acknowledging the value of the “Hainan News Letter”, it must be pointed out that the
missionaries’ records of Hainan are inevitably subject to inaccuracies and cognitive limitations. Therefore, when
using this English-language magazine as a source, a critical mindset is necessary, and one should avoid treating

the missionaries’ perspectives as the sole accurate representation.

Conclusion

Compared to the English publication “the Chinese Recorder” founded by missionaries in China, the
“Hainan News Letter” did not transcend the limitations of a local and denominational publication. As a regional
magazine established by American Presbyterian missionaries in Hainan, the “Hainan News Letter” primarily
reported on the development of the American Presbyterian missionary work in Hainan, and paid little attention to
the situations in other regions and denominations. However, from another perspective, this “confinement to local
facts” may actually be more beneficial for researchers to understand the local experiences of the spread of
Christianity in Hainan from the viewpoint of local social and cultural history.

Furthermore, the history of the spread of modern Christianity in Hainan is primarily the history of the
activities of the American Presbyterian missionaries and their local converts in Hainan. Therefore, the “Hainan
News Letter”, as a magazine founded by the American Presbyterian missionaries, is undoubtedly an
indispensable historical resource for studying the history of Christianity in Hainan and the regional history of
Hainan. However, it should still be noted that the primary purpose of establishing this magazine was to seek
financial and personnel support from American mission boards and fellow believers for the missionary work in
Hainan. In order to achieve this goal, the missionaries may have “exaggerated their achievements” in their

reporting, which should be a point of caution for all researchers using the “Hainan News Letter” as a source.

24 Hainan News Letter, Spring 1935, p. 17.

25 Hainan News Letter, Christmas 1948, p. 2.
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Abstract: Hunan was renowned for its anti-Christian sentiment during the late Qing Dynasty and the early Republic of China. Zeng
Guofan, a notable figure from Xiangxiang, earned his reputation as a minister of revival for suppressing the Taiping Rebellion,
which controversially used the banner of Christianity. However, his handling of the Tianjin Incident tarnished his reputation. Zeng's
aversion to Christianity was not entirely passed down within his family, one of the most influential Confucian families at the time.
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On the missionary map of modern China, Hunan was a province that filled the missionaries with both
anxiety and contradictions. On one hand, the people of Hunan played a leading role' in the Westernization
Movement and the Hundred Days' Reform (Wu Shu Reform), demonstrating their progressive and pragmatic
revolutionary character. On the other hand, the Hunan gentry in the relatively isolated and backward
environment were often considered by the missionaries as the most conservative and xenophobic group. Indeed,
the intellectual elite of Hunan, deeply influenced by the teachings of Wang Fuzhi (£ K 2 ) in ideology and
culture, had a special and tenacious resistance to foreign invasive forces and were referred to by the missionaries

as the "iron gate city."? From "Hunan Province's Joint Proclamation" published by the local gentry in Changsha,

1 According to the textual research, Zeng Guofan from Xiangxiang, Hunan, was the first to propose the idea of learning foreign science and technology and
initiating modern military industry, which was called the Westernization Movement. 2k 75 % Zhu Dongan (¥ [E| 3 14) Zeng Guofan Zhuan [Zeng Guofan’s
Autobiography], (# Chengdu: PYJI| AR H At Sichuan Renmin Chubanshe [Sichuan People’s Publishing House], 1985), 316.

2 X Liu Yangyang, (PR FEZRIRR) [C)/ Zhouhan fanyang jiaoan shulun [C]// [Zhou Han's Anti-Foreign Religious Teaching Case] [C)/, (IU
JIEAR %2 L 1F 78 & Sichuan jindai jiaoanshi yanjiuhui [Sichuan Contemporary Religious Teaching History Research Association], P 1|45 £ 22 4t 2 R} 2

It A 4 Sichuansheng zhexue kexue lianhehui [Sichuan Provincial Philosophy and Social Sciences Federation], At 1 [E #{ Z W 7 Jindai zhongguo jiaoan
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Hengzhou, and other places in the early 1860s, to "Exposing the Evil Reality" published later by Cui Jian (£
i ) , known as the "most heartbroken person in the world," and then to the anti-foreign teaching posters by
Zhou Han (i) that triggered a storm across the Yangtze River basin and lasted for several years,’ all these
made both the Christian Church and the Qing government, which sought to calm the situation, extremely uneasy.
However, it was in such a "troublesome place" that the two famous families - the Xiangxiang Zeng ( % )
family and the Hengshan Nie (&%) family, which had always been Confucians - produced a few "traitors to
their ancestors" who chose to convert to Christianity amidst the rapidly changing historical trends.

Families played a pivotal role in traditional Chinese social structure and life*, a fact indisputable and widely
acknowledged common knowledge. Setting that aside, focusing solely on aspects relevant to the topic of this
paper, the attitude of an important figure within a family towards a certain religion often tends to pass down
through generations. However, this norm during stable times can change when society undergoes significant
upheaval due to the family, like the larger system of the nation, facing pressures of change when its functions
atrophy or fall short, and the changes may include the symbolic elements that sustain its social prestige. This
paper will primarily take the entanglement and interaction between Zeng Guofan's ( # ) clan and
Christianity as an example (the relationship between the Nie family and Christianity will be discussed in a
separate paper), to explore the following questions: What factors led to the younger generations of Zeng Guofan
who was quite averse to Christianity, converting from Confucianism to Christianity? What functional roles and

meanings did the Christians within the Zeng family attribute to Christianity?
I. Christianity and Zeng Guofan's Glory and Disgrace

Zeng Guofan (1811-1872) of late Qing Xiangxiang was both a prominent Neo-Confucian official and a
leading figure in the revival during the Xianfeng and Tongzhi reigns. In his capacity as a Confucian scholar, he
was not only deeply devoted to and meticulously studied Neo-Confucianism, but also endeavored to consistently
practice it throughout his official career, especially during his prolonged military service. Moreover, he was
dedicated to passing down the orthodox teachings through meticulous family instructions. As a revivalist, his
reputation as a minister of revival was closely linked to his significant role in suppressing the Taiping Rebellion
waged under the banner of Christianity. Thus, it seemed predestined that he could not have a favorable view
towards Christianity. In his "Proclamation Against the Cantonese Bandits" (written in February 1854) composed
for the suppression of the Taiping Rebellion who claimed to "crusade against the alien in Heaven’s name," Zeng
Guofan placed Christianity in an irreconcilable opposition to Confucian orthodoxy, calling for a defense of the

orthodox teachings:

yanjiu [Research on Contemporary Chinese Religious Teaching Cases], (/& #§ Chengdu: P4 JI| 45 #f £ % 2 B tH B 41 Sichuansheng shehui kexueyuan
chubanshe [Sichuan Academy of Social Sciences Press], 1987), 374.

3 Ibid., p. 375; Timothy Richard, Forty-five Years in China: Reminiscences [M], (Fi# Tianjin: K i#: A\ B H ii4t: Tianjin renmin chubanshe [Tianjin People's
Publishing House], 2005), 346.

4 FE{ERNI Tang Degang, (Mui&-L+4) Wanging qishinian [Seventy Years of the Late Qing Dynasty], (£:7) Changsha: {f /# 154t Yuelu Shushe [Yuelu
Publishing House], 2006), 415-416.
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"Since the times of Tang, Yu, and the Three Dynasties, successive sages have upheld the orthodox
teachings and maintained the proper human relationships. The order of ruler and subject, father and son, superior
and inferior, respected and humble, has been as orderly as the crown and the shoe, which cannot be inverted. The
Cantonese bandits have stolen the ways of foreign barbarians and venerate the religion of the Lord of Heaven.
They speak of something called Jesus and a book called the New Testament,' discarding thousands of years of
Chinese rites, ethics, poetry, books, and canons in one fell swoop. This is not only a great change in our Great
Qing but also an unprecedented strange change in the history of orthodox teachings since the beginning of time.
Confucius and Mencius would weep bitterly in their graves. How could those who are literate just stand idly by,
not thinking of doing something about it? If there are gentlemen who uphold our way and are pained by the
rampant spread of the Lord of Heaven's religion in the Central Plains, and who rise in anger to defend our way,
we welcome them to the high ranking offices, treating them as distinguished guests.">

Here, he referred to the Taiping Rebellion's worship of Catholicism, confusing Catholicism with
Protestantism or the Jesus religion, which was a misunderstanding. Regardless of this, his defensive stance for
the orthodox teachings and his call to arms indeed generated a broad cultural appeal. It not only mobilized a
large number of scholars and peasants to participate in suppressing the rebellion but also instilled a sense of
loyalty and righteous indignation in the suppressors, boosting their morale. The rise of the Xiang Army and the
fall of the Taiping Rebellion provided a certain opportunity for the so-called revival dreamed of by Zeng Guofan
and other literati.

Furthermore, Zeng Guofan's ignorance of Christianity, as mentioned earlier, was later improved through his
unavoidable personal dealings with Christian forces. Yet, this increase in knowledge was obtained at the cost of
the lives of common people and substantial compensation. According to the records of the renowned British
missionary to China, Richard Timothy(Z4* #& B8 X, 1845-1919), during the "Great Famine of 1877-1878" in
Shanxi, Richard brought two thousand liang silver raised through donations and sought an audience with Zeng
Guoquan ( %), who was then the governor of Shanxi, hoping to participate in disaster relief efforts and
distribute the charitable funds. However, the latter obstructed him in every way. When Richard asked him how
to better distribute the relief funds, with a sly glint in his eyes, he said: "There is a Roman Catholic missionary in
the city. A few days ago, he came to apply for food for the orphanage he was in charge of. You had better hand
over to him the two thousand liang silver for handling." As a Baptist missionary, Richard naturally encountered a
refusal when he followed the advice and sought cooperation from the Catholic bishop. Richard attributed Zeng
Guoquan's almost provocative actions towards missionaries to the attitude towards Christianity from his elder
brother Zeng Guofan, because the latter had once submitted to the court his views on Roman Catholicism and

Protestantism, suggesting that these two factions were mutually hostile and would often undermine each other.

5 452, 4% Li Hanzhang, edit, 2515 55, &8 Li Hongzhang, collate, {248 LIEA44E) Zuben zeng wenzhenggong quanji [Complete Works of Zeng
Wenzhenggong], 25 =4 = SC4E: i+ % HE 44 [C] Disanbu juansan wenji: tao yuefei xi [C] [Collections of Works, Vol. 3, Part 3: Proclamation Against the

Cantonese Bandits] [C], (K:# Changchun: % #& A\ R Hifi 4t Jilin renmin chubanshe [Jilin People's Publishing House], 1995), 1579.
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Therefore, the Chinese government could take advantage of their contradictions and not adopt an aggressive
policy towards both.®

Zeng Guofan's ability to distinguish between Catholicism and Protestantism, and his knowledge of how to
exploit their mutual animosity, stemmed from his personal experience in handling the Tianjin Church Incident.
In May of the ninth year of the Tongzhi reign (June 1870), a local ruffian in Tianjin was accused of human
trafficking, and the suspect confessed that the case involved a French church. Following an agreement between
the Three Ports Trade Commissioner, Chong Hou, and the French Consul in Tianjin, Feng Daye(Z KM\, Henri
Victor Fontanier), on the twenty-third day of the fifth month (June 21 in the Gregorian calendar), Tianjin County
Magistrate Liu Jie (X|7%) brought the criminal, Wu Lanzhen (%) | to the church located at Wanghailou
for confrontation. The result confirmed that Wu's confession was inaccurate and there was no evidence to
support the claim. The church's Father Xie Fuyin(#f #f ¥ Father Joseph-Marie Chevrier) had also negotiated
with Chong Hou (%%J£) on the follow-up handling of the matter. However, at that time, thousands of people
had already surrounded the church, and a quarrel and fight broke out between the church personnel and the
onlookers. Feng Daye suddenly demanded that Chong Hou send troops to suppress the crowd. During the
negotiation, Feng Daye was aggressive and rude, and in a fit of anger, he fired at Chong Hou but missed. Seeing
the surging public sentiment outside, Chong Hou, fearing an escalation of the situation, advised Feng Daye not
to go out, but Feng Daye rushed out. At this time, Liu Jie also tried to dissuade Feng Daye, who then fired at Liu
Jie, injuring a member of Liu Jie's family. The on-looking crowd was enraged and killed Feng Daye and his
secretary on the spot’. They also killed some nuns, priests and Chinese believers, and set fire to the French
consulate, Wanghailou Catholic Church, Ren Ci Tang, as well as four Christian churches run by local British and
American missionaries. This was the most deadly incident up to that time, with 20 foreigners killed. After the
incident, warships from seven countries, including the UK, the US, France, Germany and Italy, gathered off the
coast of Tianjin and Yantai to demonstrate military power. Zeng Guofan, who was the Governor of Zhili, was
ordered to go to Tianjin to investigate although he was ill. Under the pressure of the foreign powers, in order to
calm the situation, Zeng Guofan, who knew that "if the case was found to be false, the foreigners would be in the
right; if the case was found to be true, the foreigners would be in the wrong,"® had no choice but to compromise.
In the end, he sentenced 20 ringleaders to death, 25 people to exile. He even sentenced Tianjin Prefecture

Magistrate Liu Guangzao (Xl Yt ) and County Magistrate Liu Jie to be sent to Heilongjiang®. The Qing

6 Ibid., Forty-five Years in China: Reminiscences [M], 108.

7“3 H RS E R RES SRERFF A EIZ A BERF L Zhu zhili zongdu zeng guofan xunfu Tianjin yu chong hou chiping banli gaichu jiaoan
shi shangyu [Imperial edict issued on the 25th day of the 5th lunar month in the 9th year of the Tongzhi reign (June 23, 1870), ordering Zeng Guofan, the
Govenor of Zhili, to promptly go to Tianjin and handle the religious case there in an impartial manner together with Chong Hou], H [ 55— 57 R4 221
TREITEKFET R REH (P ERLAR st R TS24 -7 K2 E) Zhongguo diyi lishi danganguan, Fujian shifan daxue lishixi hebian Zhongguo jindaishi
ziliao congkan xubian — qingmo jiaoan [A continued Compilation of Historical Materials of Contemporary Chinese History - The Late Qing Dynasty
Religious Cases], jointly compiled by the First Historical Archives of China and the History Department of Fujian Normal University, (Jb%{ Beijing: 14
F5J5) Zhonghua shuju [Zhonghua Book Company], 1996) , 778 - 779.

8 Ibid., p. 784.

9 The judgment of the Tianjin Prefecture Magistrate and County magistrate was a compromise between the demands of the French and Zeng Guofan’s own

conscience. It was truly a last resort. Afterward, Zeng Guofan regretted it almost immediately. In his diary entry on the 22nd day of the 6th lunar month in the
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government was also forced to pay 460,000 liang silver in compensation. In October, Chong Hou was sent to
France to apologize. A weak country has no diplomacy. Zeng Guofan, who sought peace with humiliation,
became the focus of public opinion in the country. His handling of the case caused nationwide indignation. His
fellow townspeople in Beijing smashed and burned the plaques boasting of his achievements in the Huguang
Guild Hall. All of this made the introspective Zeng Guofan feel "ashamed before the divine and embarrassed by
public criticism."!® In March 1872, Zeng Guofan, transferred to be the Governor of Liangjiang after the later
stage of handling the case, died in depression in Nanjing.

Upon reviewing the relevant archives, no memorial from Zeng Guofan advocating the use of the
contradictions between Catholicism and Protestantism has been found. Instead, it was found that some high-
ranking officials, such as Jiangsu Governor Ding Richang (] H &) , felt that Protestantism was "law-abiding
and uncontentious, posing no other threat," while Catholicism, due to "missionaries indiscriminately recruiting
followers in large numbers wherever they went,"!! often led to disputes between the people and the church. This
is a matter for later discussion and will not be elaborated here. In any case, it seems that the greatest glory and
disgrace of Zeng Guofan's life were both related to Christianity. The suppression of the Taiping Rebellion waged
under the banner of Christianity earned him great honor, while his handling of the Tianjin Religious Case
tarnished his reputation, leading to accusations of favoring foreigners'? and even charges of selling out the
country. Zeng thus endured tremendous pressure. As the saying goes, the Christian religion was both the making
and the undoing of him. However, throughout his rise and fall, Christianity was basically the object of his
struggle and an inescapable adversary. It seems that a negative attitude towards, or even hatred of, Christianity
should have reasonably permeated the blood of the Zeng family through Zeng Guofan. However, the drastic
social changes in the late 19th century and the first half of the 20th century greatly weakened the inheritance of

this family attitude. Instead, it even developed in the opposite direction.

II. From Confucian Disciples to Christians: The Conversion of Zeng Guofan's
Descendants

The first Christians in the Zeng family were Zeng Baosun( ¥4  #) and Zeng Jirong ({4 Z=ff ) . The
former was the granddaughter of Zeng Guofan's youngest son, Zeng Jihong (% 427%) , and the latter was Zeng

Jihong's fourth son, Guangzhong (J %) , making him Zeng Guofan's grandson.

9th year of the Tongzhi reign (1870), he wrote: "On this day, due to the foreigner's letter demanding that the Prefecture Magistrate and County Magistrate be
executed, I memorialized to the throne, requesting that the Prefecture Magistrate and County Magistrate be handed over to the Ministry of Justice for
punishment. This is heartless and against my principles, and I feel extremely ashamed and remorseful." (% [## 44 - Hid =) Zeng Guofan quanji — riji
san [The Complete Works of Zeng Guofan: Diaries Vol. 3], ({:#) Changsha: &7 131 Yuelu shushe [Yuelu Publishing House], 1989), 1760.

10 (& #H2x1K ) Zeng hu huitan [Collection of Talks by Zeng and Hu], ([ [# {4} 25754 Guowen zhoubao diliujuan [Guowen Weekly, Vol. 6], 38.
Ibid., Zeng Guofan’s Autobiography, 295.

11 Ibid., A continued Compilation of Historical Materials of Contemporary Chinese History - The Late Qing Dynasty Religious Cases, 910-911.

12 Ibid., Proclamation Against the Cantonese Bandits [C], 271.
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Zeng Baosun (1893-1978) was open to Christianity due to the tolerant atmosphere created by her
grandmother Guo, her progressive and open father, Zeng Guangjun (% 49) , and her forward-thinking uncle,
Zeng Jirong (also known as Guangzhong, 1875-1923), as well as the direct influence and guidance of Christian
insiders.

Zeng Baosun's grandmother, Guo Yun (Z(%#) , was the first wife of Zeng Jihong. Guo's father, Guo Peilin
(F8H 7 1809-1859), was from Huangshui, Hubei, and became an imperial scholar in the same year as Zeng
Guofan. In 1859, he died in a battle against the Taiping Rebellion. Guo Yun received a strict traditional
education from a young age. After marrying into the Zeng family in 1865, she continued her studies under Zeng
Guofan's guidance, reading books such as the "Thirteen Classics with Commentaries and Sub-commentaries"
and the " Imperially Approved Comprehensive Mirror for Aid in Government."!*> She was also a cultured poetess
with a study named "Yifang Studio." Guo Yun was open-minded and placed great emphasis on the education of
her grandchildren, treating boys and girls equally. Under her supervision, Zeng Baosun developed a habit of
diligent study from the age of four.

In 1904, her uncle Zeng Jirong, who firmly believed that China needed new knowledge to avert the tragedy
of national extinction and thus had great faith in the effectiveness of modern education, took Zeng Baosun to
enter the Yanmuoshi Girls’ School (a girls' school founded by the Baptist Church) in Shanghai'4, thus ending her
homeschooling. She then attended the Shanghai West Gate Wuben Girls' School and the Zhejiang Provincial
Normal School for Girls. In the Normal School, Zeng Baosun made significant progress in all subjects. A teacher
there, Mr. Chen Boyuan (&1H i) , who was unwilling to see such a "highly talented" student become a
primary school teacher after graduation, persuaded Zeng Baosun to transfer to the Feng's Advanced Girls' School
run by the Anglican Church in Hangzhou, where he was hired to teach mathematics and science. With the strong
support of her uncle and the consent of her father and grandmother, Zeng Baosun entered this church school in
early 1909. Due to her hard work and dedication, she was highly valued and respected at the school, serving as a
dormitory leader and receiving scholarships. It was also at this school that Zeng Baosun experienced a turning
point in her life: her baptism and the opportunity to study in England.

According to Zeng Baosun's later recollections, although she initially admired the spirit of Christianity in its
endeavors, she found its missionary methods to be at odds with traditional Chinese thought and thus could not
accept Christianity. Her conversion to Christianity was a gradual process, with some dramatic events and
individuals playing a significant role in her journey. In the spring of 1910, during her second year at Feng's
Advanced Girls” School, a classmate's English exercise book was torn by several pages. After the teacher's
inquiry, no one took responsibility. The principal, Ms. Louise Barnes, was requested to announce that if no one
confessed by lunchtime, all students would be punished. The school indeed punished each student with an hour
of copying from 4pm. At 5pm, a British teacher entered the auditorium (where all students were gathered) and

asked the students to line up and walk in the garden for another hour before entering the dining hall. Zeng

13 ¥ % 3§ Zeng Baosun, (¥ E 5 [01123%) Zeng Baosun huiyilu [Memoirs of Zeng Baosun] [M], (& ¥ Changsha: & # 45 4 Yuelu shushe [Yuelu
Publishing House], 1986), 2.
14 Ibid., 19
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Baosun, with her rebellious nature, stood up indignantly and refused to go out, and six or seven classmates
followed her example. Zeng Baosun was then seen as a troublemaker. She called herself a leader of rebellion,
and even published a small newspaper titled "Bamboo Ends and Wood Shavings," which reported on injustices
at school and expressed revolutionary views on national affairs. The principal was greatly alarmed and discussed
disciplinary measures with the teachers; some suggested expelling Zeng Baosun. Mr. Chen, who had introduced
Zeng Baosun to the school, strongly opposed this and wrote to her uncle, Zeng Jirong, to consult. Zeng Jirong, a
staunch believer in modern education, persuaded Zeng Baosun, who had left school and returned home, to go
back. Zeng Baosun and the seven other students influenced by her returned to school. Principal Barnes kept Zeng
Baosun alone in her room, tearfully saying to her, "I know you do not oppose the school; it is the devil in your
heart that harms you." She then asked Zeng Baosun to kneel and pray with her. Touched by her sincere and
blame-free words, Zeng Baosun agreed to change for good and stopped publishing the newspaper. This incident
made Zeng Baosun experience the love of Christians and led her to publicly express her desire to become a
catechumen. In addition, the contemplation of the meaning of life and the exploration of the reasons for the weak
motherland made Zeng Baosun feel that China needed the spirit of Christian “practice”.

If the spirit of Christian practice reflected in the love of Ms. Barnes opened Zeng Baosun's spirituality to
Christianity, the behavior of another Christian had a profound impact on Zeng Baosun’s decision to convert to
Christianity, a spiritual experience similar to the sudden enlightenment in Zen Buddhism. This person was Miss
Stuart, a temporary English substitute teacher at Feng's Advanced Girls’ School. Her parents had been
missionaries in Sichuan. During the Boxer Rebellion, they and her siblings were killed at home, leaving her
injured and disabled, becoming a cripple. Originally, she harbored deep hatred for the Chinese due to this
unforgivable grudge. However, it is said that she was moved by the Holy Spirit at a conference and let go of her
resentment, choosing instead to serve the Chinese. It was after witnessing Miss Stuart's actions that Zeng Baosun
decided to embrace Christianity.

Zeng Baosun's ultimate conversion to Christianity was not without internal struggle, with the main pressure
coming from the family's Confucian tradition. When listing the difficulties of converting to Christianity, Zeng
Baosun wrote:

"First, my family is a Confucian family with thousands of years of history, from Master Zongsheng( 5% =& %
F) to the Wenzheng, my grandfather and my father's generation, all are followers of Confucius. Second, my
grandmother's father, Guishui's Guo Peilin, died in the defense of Yangzhou against the Taiping Rebellion. My
grandmother is a devoted believer in Confucianism, neither believing in Buddhism nor Taoism, no mentioning
Christianity. Third, none of our relatives and friends are 'Christian believers'. The fact that a girl in the family
believes in Jesus is simply a laughingstock in the village." '

Here, Zeng Baosun only remembers the family feud with Christianity due to death of her grandmother’s
father in the battle, seemingly forgetting the humiliation her great-grandfather Zeng Guofan suffered from

handling the Tianjin Church Incident with compromise. However, from the three reasons she listed, it can be

15 Ibid., 24-28.
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seen that the family's Confucian faith tradition caused her a certain degree of identity crisis before her
conversion to Christianity. If she had been in a conservative family that stubbornly adhered to traditional beliefs,
her journey of faith might have ended there. Interestingly, when she wrote to seek permission from her
grandmother and father, expressing her inner distress and arguing that the love and dedication of Christians
showed that Christianity was not in conflict with Confucianism and that Christianity could revitalize the
country's declining morals, she wanted to become a Christian to save herself and others. The response she
received was that her grandmother was not very enthusiastic, while her father was quite willing to consider it. He
even mentioned the significant contributions made by the late Ming Dynasty Christian Xu Guangqi in opening
schools and benefiting the people. But Zeng Guangjun also asked Zeng Baosun to read Huxley's "Evolution and
Ethics," Spencer's "The Study of Sociology," and several simple Buddhist books. Zeng Guangjun's intention in
doing so was to present various possibilities for spiritual affiliation to Zeng Baosun, which was actually a test.
After Zeng Baosun finished reading these books, she still resolutely chose to be baptized on Christmas Day in
1911 at the Anglican Church in Hangzhou.'®

The following year after her baptism, Ms. Barnes was granted a one-year leave to return to her home
country and hoped to take Zeng Baosun abroad for further studies. With the strong support of her uncle Zeng
Jirong and her cousin Nie Yuntai (5% z & named Qijie 275, the son of Zeng Guofan's youngest daughter, Zeng
Jifen % 2035), Zeng Baosun was able to go. In England, after nearly a year of studying and preparing for exams
at two secondary schools, Zeng Baosun was admitted to Nishida College (7§ H #5F) of the University of
London in 1913. At that time, Zeng Baosun was not thinking more about her own future nor making a lot of
money, but firmly believed in the idea of saving the country through science and hoped to serve her country with
science in the future. Therefore, she chose biology as her major, mathematics as her minor. She also selected
courses in chemistry and physiology. Due to her hard work and dedication, Zeng Baosun obtained her Bachelor
of Science degree from the University of London in July 1916, becoming the first Chinese person to receive this
honor at the time. As World War I was in full swing, Zeng Baosun found it difficult to return to China after
graduation, so she continued her studies at the Universities of Oxford and Cambridge. At that time, these two
universities did not grant degrees to women, so she could only attend lectures and further her education there.
She left England in October 1917.

During her studies in England, Zeng Baosun's identification with and knowledge of Christianity grew in
tandem. While visiting friends and seeking wisdom, a British Christian said, "We act like Jesus in our daily lives,
and that is what makes us Christians." This attitude, which did not emphasize strict adherence to doctrines but
focused on the practice of the Christian spirit, greatly influenced Zeng Baosun's subsequent religious life.!” Ms.
Barnes, in order to honor the agreement previously made with the Zeng family, gave up the pension she would
have received had she stayed in Hangzhou for another five years. Instead, she decided to accompany Zeng
Baosun throughout her studies abroad. This act made Zeng Baosun feel that "this is truly the greatest love and

the best example of a Christian who sacrifices herself to save others," and thus she made up her mind to "do the

16 Ibid., 28.
17 Ibid., 37.
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Lord's work."!"® She actively participated in religious activities, listened to lectures by Christian leaders,
broadened her intellectual horizons, and became more concerned with the relationship between Christianity and
social issues. She also deeply felt that social reform was impossible without the spirit of Christianity. She
actively participated in the volunteer movement popular among student Christians at the time and preached
Christianity in English, speaking about the work and contributions of Christianity in China; at the same time, she
addressed current issues, advocating for cooperation among civilized nations of the world: as science advances,
the tools of destruction become more sophisticated and deadly. If humanity does not embrace the love of Jesus
and the spirit of "all under heaven are brothers" as spoken by Confucius, humanity will commit suicide, and the
extinction of culture will inevitably occur. She also visited Timothy Richard several times, who had returned to
England on leave from China, and she strongly agreed with his proposal to establish a League of Nations to
resolve international disputes'®.

During her studies abroad, Zeng Baosun began planning to establish a girls' school in her hometown of
Changsha, Hunan, and received financial and faculty support from her British teachers and friends. In February
1918, after returning to Changsha via Shanghai and Xiangxiang, with the strong support of her father Zeng
Guangjun and her uncle Zeng Guangzhong, Zeng Baosun began to prepare for the school. In September, the
Yifang Girls' School, named after her grandmother's studio, officially opened in Xiyuan Dragon Residence ('
JEE). Zeng Baosun served as the principal, her cousin Yuenong (& Z)4¢, who had studied at the University of
London and returned to China on the same ship as Zeng Baosun) as the dean of studies, Ms. Barnes as the
English teacher, and there were five other teachers. The school was positioned as a university preparatory
program and also offered specialized classes in English and mathematics. From 1918 to 1949, Zeng Baosun
presided over the Yifang Girls' School. During these 32 years, China was in a state of turmoil and war, and the
Yifang Girls' School experienced three closures and three re-openings. However, Zeng Baosun became more
determined facing these difficulties and did not surrender to them, dedicating her youth (she remained
unmarried), energy and wealth mostly to the cause of women's education in China, cultivating many talents. If it
can be said that her personal struggle is a good interpretation of the spirit of Christian love and dedication, it may
not be an exaggeration. Her endeavors also received high praise from society, the Republic of China government,
and the church. She was elected as a representative to the National Assembly, attended the World Christian
Student Federation meetings twice on behalf of Chinese churches, and was invited to give a series of lectures in
12 major cities in China on the relationship between cultural education and Christianity. Since attending these
meetings is of great importance to scholars studying Chinese Christianity, it is worthwhile for a short elaboration.
In the spring of 1928, during the Easter period, Zeng Baosun attended the World Missionary Conference held in
Jerusalem. The Chinese delegation consisted of about 20 people, with Yu Rizhang (4 H #) as the chairman
and members including Zhao Zichen (BX%J=) , Cheng Jingyi (F&#E#16) , Wei Zhuomin (5 H[K) and
others, all of whom were important leaders of the Chinese church at the time and well-known to scholars

studying the history of modern Chinese Christianity. Participating in religious activities and conferences in the

18 Ibid., 43.

19 Ibid., 60.
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Holy City, hosted by the already famous Dr. Mott in China, made Zeng Baosun more profoundly realize the
necessity of Jesus Christ's love. In December 1938, during the Christmas period, Zeng Baosun attended the
World Christian Student Federation meeting at the Christian University in Madras, South India, with colleagues
including Zhao Zichen, Liu Tingfang ( X & 75 ) , Cheng Jingyi and others. Through attending these two
conferences, Zeng Baosun realized: first, material civilization cannot be separated from religious morality; and
second, a trend in the development of religion is that while missionaries used to see other religions as enemies,
they now recognize that extreme materialism is the real enemy of religion®.

After 1949, Zeng Baosun temporarily stayed in Hong Kong and then moved to Taiwan in 1951. In addition
to holding some honorary positions, she mainly devoted herself to the organization, protection and publication of
the Zeng family's collection of manuscripts and copies, as these documents, which contain true records of
modern Chinese history, are treasures of the nation. The arrangements made by Zeng Baosun and Zeng Yuenong
for this purpose have received high praise from the academic community. Zeng Baosun passed away in Taiwan
on July 27, 1978.

The year Zeng Baosun was baptized into Christianity was an important year in modern Chinese history, as
the Double Tenth Revolution (Wuchang Uprising) occurred. At that time, Zhejiang province where she was
located quickly responded to the revolution. Her uncle Zeng Jirong led the family members, including Zeng
Baosun, to Shanghai for temporary refuge. This dramatic and significant change brought negative impacts on the
political and economic status of the once very important Zeng family in late Qing history, which Zeng Baosun
referred to as "the family situation has been greatly affected by the revolution."?' At this time, Zeng Jirong began
to feel a sense of depression and started discussing religion, especially Christianity, with Zeng Baosun, and
gradually gained faith. When Zeng Baosun returned to Hangzhou to resume her studies, around the tenth month
of the lunar calendar that year, Zeng Jirong was baptized in Shanghai. If we follow this account, the first
Christian in the Zeng family should be Zeng Jirong. Regarding the specific time of Zeng Jirong's baptism, Zeng
Baosun's recollections offer two versions: one is the aforementioned version of the tenth month of the lunar
calendar in the year of the Xinhai Revolution, and the other is the "Christmas Day of the revolutionary year".??
Checking the perpetual calendar, the Christmas Day of the Xinhai year was the sixth day of the eleventh month
of the lunar calendar, and the last day of the tenth month of the lunar calendar (the 29th day) was December 19
in the Gregorian calendar. Therefore, there is a slight discrepancy in time between the lunar October version and
the "Christmas Day of the revolutionary year" version. If we take the "Christmas Day of the revolutionary year"
version as accurate - according to the church's traditional arrangement for baptism times, it is more likely that
believers would be baptized on major festivals - Zeng Jirong and Zeng Baosun, uncle and niece, are the first
batch of Christians in the Zeng family.

Zeng Jirong was the fifth son of Zeng Guofan's second son Jize (47 ) . He was somewhat of a spoiled

child of a prominent family, accustomed to a life of luxury and indulgence. Thanks to the influence of his

20 Ibid., 87-89.
21 Ibid., 29.
22 Ibid., 28, 181.
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ancestors and father, he held the position of a first-class hereditary official with the special appointment of a
junior magistrate. During the First Sino-Japanese War (also known as the Jiawu War), his elder brother Zeng
Guangjun had gone to the front to aid Korea, while Zeng Guangzhong also led the Zhong and Shu camps to
support him. After the peace negotiations between China and Japan, they were withdrawn. Soon after, Zeng
Guangzhong was assigned as a waiting official with the rank of a circuit intendant ( %Mz 1) in Zhejiang,
where he served in Hangzhou, Yuyao and other places for many years until the Xinhai Revolution broke out,
forcing him to leave the political arena. According to Zeng Baosun's recollections, the retired Zeng Jirong
became quite devout in his Christian faith, having resolutely given up opium before his baptism. After his
baptism, he aspired to establish an independent Jesus Church. In 1918, after consulting with Zeng Baosun and
Zeng Yuenong, he decided to purchase a piece of land outside the Changsha city gate Liuyangmen(XI BH []).
Although the location was extremely inconvenient and was one of the poorest areas in Changsha County, Zeng
Jirong insisted on working with the poor there. So he bought the land. With the joint donations from Zeng Jifen

(¥ 2275 ) and other relatives and friends, the construction of the church began in 1921. But Zeng Jirong
passed away before its completion. Zeng Baosun mentioned Zeng Jirong multiple times in her memoirs,
affectionately referring to him as her uncle, as she admired him for being a pioneer in promoting new education
within the Zeng family and for his transformation "from a playboy to an extremely devout Christian; from one
who sought pleasure to one who could endure hard work."?? If he had lived longer, the independent church Zeng
Jirong intended to construct might have achieved something significant. There are currently not many other
historical materials available regarding Zeng Jirong's religious experiences and activities. Interestingly, we can
find traces of Zeng Jirong's religious activities in Timothy Richard's records.

In June 1914, Timothy Richard visited Changsha, which was suffering from severe flooding at the time.
After giving a speech on education, "a grandson of Zeng Guofan, Mr. Nie's (referring to Nie Qijie) cousin, about
thirty years old, entered the reception room. There were more than fifty people in the reception room. He chatted
with everyone and elaborated on the points of my (Timothy Richard's) speech. He was an honest Christian and
the head of an independent church."** Although Richard did not name him, the person he described should be
Zeng Jirong. The only discrepancy is that at this time, Zeng Jirong was already in his forties, but in Richard's
eyes, the privileged Zeng Jirong appeared younger than the average Chinese; of course, he was also a true
Christian. In addition, according to the "Chinese Christian Directory" (Bates’ List) by Miner Searle Bates, Zeng
Jirong (Guangzhong) was proposed by Cheng Jingyi in 1916 and elected as the leader of the independent church
in Changsha.?’ Furthermore, according to reports, Zeng Jirong attended a Christian church gathering in Shanghai

on January 4, 1921, to welcome Nie Yuntai's return to the country and presided over the prayer.?°

23 Ibid., 181.

24 Ibid., Forty-five Years in China: Reminiscences [M], 349.

25 TIFPL Zhang Kaiyuan, (¥ & K¥ES5HEH% M) Jiaohui daxue yu shehui zhuanxing [Church Universities and Social Transformation] [M], (G
Wuhan: #1b#{ A H A kL Hubei jiaoyu chubanshe [Hubei Education Publishing House], 1998), 472.

26 (HEEH LRI = E4) Jidu jiaohui huanyin nie yuntai ji [Record of the Christian Church's Welcome to Nie Yuntai]. ¢ H#R) ,RE+44—HNH

Shenbao, minguo shinian yiyue siri [Shenbao, January 4, 1921 (the 10th year of the Republic of China)].
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The second batch of Christians in the Zeng family should be Zeng Jifen and her son Nie Qijie (ZHHA) .
Zeng Jifen (1852—1935) was the youngest daughter of Zeng Guofan. She was dearly loved by her father, brothers
and sisters from a young age. She followed her tutor Deng Yinjie (X[ % ) to study and also learned to knit
sweaters from her eldest sister-in-law (who had learned this fashionable skill in Europe), as per her father's
instructions. At the age of 18 (in 1870), she was betrothed to Nie Jigui(3%25%%), a person from Hengshan, Hunan,
through the matchmaking of Zeng Guoquan. They got married in 1875. Zeng Jifen was well-versed in her
father's family rules, was frugal in managing the household, accustomed to hard work, and maintained an open
attitude towards new things. For example, she had her two sons, Nie Qichang (3% & ) and Nie Qijie, learn
English from the wife of the missionary John Fryer ({# >%}f£). According to her own later recollections, she was
baptized in 1915. "In the fourth year of the Republic of China, in the first month, she and her son Qijie and his
wife were baptized together at the Methodist Episcopal Church (¥5#<%) on Kunshan Road in Shanghai." Her
conversion to Christianity was due to the aforementioned devout Christian, Zeng Jirong. "In March of the year of
Gengxu (1910), I sent my daughter Qichun (F£4l) to Shanghai to visit my son Qijie and his wife who were ill.
My nephew Jirong invited me to Hangzhou, but I could not make it. He often came to enlighten me about the
truth of Christianity, and I was deeply enlightened, thus having the intention to embrace it. After returning to
Hunan, I often talked about it with my relatives and friends. When I came to Shanghai again in the year of
Xinhai, I felt that the world was becoming more chaotic, which was actually due to the moral decay of people's
hearts. I believed that to save the confused hearts of people, one should start with loving others as oneself, and
thus I became more convinced and dedicated to this belief."?” It should be noted that although her nephew Zeng
Jirong's enthusiastic preaching was an important channel for Aunt Zeng Jifen to understand Christianity, the
Xinhai Revolution once again became an important background for the members of the Zeng family to convert
to Christianity. Of course, Zeng Jifen's understanding and belief in Christianity had its own characteristics, that
is, emphasizing enlightenment and focusing on the moral edification of people's hearts and social customs to
give Christianity meaning and function. Additionally, it is worth noting that Zeng Jifen had always been a
Buddhist believer, and her belief in Christianity had a Buddhist characteristic. In the letter "The Old Lady's
Reply to Her American Friend Mrs. Jia," which was dictated by Zeng Jifen herself and drafted by Nie Qijie, she
explained the origin of this Buddhist characteristic: "My mother was a devout Buddhist believer, and I was also
influenced by her since childhood. After I got married, due to the frequent illnesses of my children, I was also
drawn to the Buddhist faith. Buddhism mainly talks about the principle of the connection between the mind and
karma, and the suffering and obstacles caused by past karma can also be eliminated by the power of sincere and
great kindness, such as abstaining from killing, releasing life, keeping vegetarian, worshipping Buddha,

almsgiving, and relieving suffering, etc. I have been following these practices for almost forty years... In recent

27 Ibid., Memoirs of Zeng Baosun [M], 49.

% H A Nie Qijie, (P E TR RIAFI-2F =45 . S22 AL & M) [C] Zhongguo jindai shiliao congkan disanji: chongde laoren jiniance [C]
[Contemporary Chinese Historical Materials Series, Vol. 3: Memorial Volume for the Elderly Who Cherish Virtue] [C]. (& 4t Taipei: SCiff H fii#t. Wenhai
chubanshe [Wenhai Publishing House], 1967), 337.
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years, although I have come to believe in the Creator, I still rely on the doctrine of cause and effect to lay the
foundation."?® From Zeng Jifen's own account, it can be seen that Buddhism did not become an obstacle for
Chinese people to convert to Christianity as Christians might have imagined. On the contrary, the doctrine of
Karma in Buddhism cultivated the foundation for her belief in Christianity (the belief in the Creator). Here, there
are two important facts that need to be pointed out and deserve attention. First, when this letter was published (in
the "Weekly Publications of Nie Family’s Words," the fifth collection, which came out in the autumn of 1928),
her son Nie Qijie had already abandoned Christianity for many years and turned to Buddhism. Through a weekly
family Buddhist study group, he created a strong atmosphere of refuting Christianity and promoting Buddhism in
the Nie family. In the records of the family Buddhist study group published in the "Selected Publications of Nie
Family’s Words," Zeng Jifen was always one of the attendees. Although she was the main target of her son's
persuasion to convert back, she maintained her belief in Christianity in this strong Buddhist atmosphere. Of
course, since her belief had a Buddhist characteristic, what she maintained might have a syncretic belief that was
both Buddhist and Christian. However, perhaps it was precisely because her belief was a mix of Buddhism and
Christianity that she did not feel any hindrance in her religious life in this strong Buddhist atmosphere, which is
a unique case worthy of attention for comparative religion scholars and religious dialogue theorists. Second, as
Zeng Baosun mentioned, the Zeng family was a Confucian family with thousands of years of history and did not
believe in Buddhism or Taoism, but in Zeng Jifen's own account, her mother Lady Ouyang, was a devout
Buddhist believer. Zeng Baosun also explained this: "Our family's ancestral instructions do not believe in monks
and Taoist priests, but there are a few exceptions. Our family observes four days of vegetarian each year... On
these days, everyone in the household abstains from meat, as it is a vow made by the wife of Wenzheng."?* It can
be seen that in traditional Chinese society, even within the most orthodox Confucian families, there was still
room for other religions, especially Buddhism and Taoism. The reasons for this are the religious aspects of
orthodox Confucianism, such as ancestor worship, were mainly used to enhance the interests of the family as a
whole, while it pays less attention to individual ultimate concerns, such as the afterlife, personal misfortunes and
sufferings, as well as individual anxieties or worries about uncertainties or impermanence, thus leaving ample
space for Buddhism, Taoism and other religions.?° Interestingly, upon reviewing Zeng Guofan's diary, we find
that the head of this orthodox Confucian family, despite the absence of a Buddhist altar in his home, did have
monks read scriptures for him. For example, on the seventh day of the tenth month in the ninth year of the
Tongzhi reign (in the lunar calendar), his diary entry reads: "At night, Cao Jingchu( & %% #] ) accompanied
Shengxing (1%) Monk for a chat. He gave me the “A Handy Commentary on Shurangama Sutra . I casually

28 (HEREZETI) 55T, %5 181-182 T, Nieshi jiayan xuankan [Selected Publications of the Nie Family's Words, Vol. 5, 181-182], « F [l #UHFI
CHREE K - #MR) 83, Minguo fojiao gikan jicheng — bubian 83 [Supplementary Compilation of Buddhist Periodical Literatures in the Republic of China,
Vol. 83], (A% Beijing: " [E 435 Zhongguo shudian [China Bookstore], 2008), 341-342.

For all subsequent citations of this book, the issue number and page number of the original publication will no longer be indicated. Only the page number in
Arabic numerals of Supplementary Compilation of Buddhist Periodical Literatures in the Republic of China, Vol. 83 will be noted.

29 Ibid., Memoirs of Zeng Baosun [M].

30 C. K.Yang, Religion in Chinese Society: A Study of Contemporary Social Functions of Religion and Some of Their Historical Factors. (Berkeley, CA:

University of California Press, 1961), 301-302.
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flipped through it but still could not understand it."3! It is worth noting that Zeng Guofan's engagement with
Buddhism took place at night, instead of in broad daylight. Furthermore, his comprehension of Buddhist
teachings seemed to be rather limited.

After Zeng Jifen's conversion to Christianity, her actions were marked by the implementation of Christian
values. On New Year's Day in the seventh year of the Republic of China (1918), when Zeng Jifen was over sixty
years old, she presided over the establishment of the Nie family's property distribution plan. One particularly
notable item was: "Our ancestors have always been generous in giving. When Zhongcheng Gong ( ' & 24
referring to Nie Jigui — noted by the author) was alive, he donated a considerable amount to charitable causes
every year. Since I have recently embraced Christianity and understood universal love, I propose to follow the
biblical rule of tithing, setting aside one-tenth as a charity fund. This fund shall never be disposed of in the future.
The annual interest shall be used for church and various public welfare donations for disasters such as floods,
droughts and plagues. The principal fund shall only be used in extreme necessity, so that the virtuous legacy of

"32 It is worth noting that Zeng Jifen integrated the

our ancestors' kindness can be passed down for a long time.
Christian spirit of universal love with the Nie family's tradition of philanthropy without any hindrance. Zeng
Jifen's claim that "Zhongcheng Gong donated a large sum to charitable causes every year" was not an
exaggeration. According to Timothy Richard's records, in 1894, Zhang Zhidong ( 5K Z i/ ) donated one
thousand liang silver to the The Society for the Diffusion of Christian and General Knowledge among the
Chinese (]~ %24¥) , which was dedicated to spreading Western science and religion. "A certain Nie, a local
official Intendant (J& £5') from Shandong, sent a donation, albeit a smaller amount... After a few years, when Nie,
the local official Intendant, was promoted to the Zhejiang Governor in 1905, through his recommendation, local
officials and gentry subscribed to books and periodicals from the The Society for the Diffusion of Christian and
General Knowledge among the Chinese worth six hundred liang silver. In 1902, he also sent a donation of one
thousand yuan. His wife was the famous daughter of Zeng Guofan."** The Intendant in question was
undoubtedly Nie Jigui, who had served as the local official Intendant of Shanghai. His philanthropic actions
indicate that he was not as distant from Western religion as his father-in-law, the Westernization advocate Zeng
Guofan, but rather actively supported the endeavor of The Society for the Diffusion of Christian and General
Knowledge among the Chinese. Earlier, Zeng Jifen also took the initiative to donate the Nie family's land on
Peikaier Road in Shanghai to the Municipal Council (equivalent to the autonomous municipal government of the
concession), which was named Nie Zhongcheng Public School following Western examples,>* and later renamed
Jigui Middle School. After the founding of the People's Republic of China, it was renamed Shanghai Shidong
High School. According to reports, Zeng Jifen donated land in Shanghai in 1921 to build a church, "for the glory

31 Ibid., Complete Works of Zeng Guofan: Diaries III, p.1790.

32 Memoirs of Zeng Baosun] [M], 50.

33 Ibid., Forty-five Years in China: Reminiscences [M], 203.

The amount of the donation with a relatively smaller quantity was 100 silver dollars. At that time, Nie Jigui served as the Chief Financial Commissioner of
Shandong Province. T 373 Wang Lixin, 3% [El 4% 2+ 5 8 7% 4 [E 2L /8 4k Meiguo chuanjiaoshi yu wanqing zhongguo xiandaihua [American Missionaries
and the Modernization of Late Qing China], (K4 Tianjin: K#H: A I H 4t Tianjin renmin chubanshe [Tianjin People's Publishing House], 1997), 353.

34 Ibid., Memoirs of Zeng Baosun [M], 51.
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of the Lord."> All of these actions demonstrate that the spirit of Christian universal love was fully embodied in
Zeng lJifen's life. She, like her nephew Zeng Jirong, was a true Christian, albeit with a slightly different
significance.

Nie Qijie, who was baptized at the same time as Zeng Jifen, was a person who later abandoned Christianity.
Since he left behind numerous writings refuting Christianity and promoting Buddhism, and as he does not
strictly belong to the Zeng family, his actions and words will be discussed in a separate paper.

In the same generation as Zeng Baosun (the Zhao P8 generation), there were two more Christians: Zeng
Yuenong (Zhaoshan iF ) and Zeng Zhaoquan( 84 F34X). We can draw this conclusion first and foremost thanks
to the records of their cousin, the apostate Nie Qijie (Yuntai). In his article "A Record of a Conversation with
Zeng Baosun" (signed Yuntai), Nie Qijie wrote: "Baosun, my female cousin, Yuenong and Weimou, my male
cousins, sacrificed their assets and gave up family happiness, dedicating all their energy to running schools.
Their noble aspirations and pure character are rare in society. However, they are attached to Western religion and
teach it to their students, which I deeply regret."3¢ In this article, Nie Qijie also contrasted the Confucian tradition
of Wenzheng (the ancestor's teachings) with Christianity, hoping that the younger generations of the Zeng family
including Zeng Baosun, Zeng Yuenong and Zeng Zhaoquan would follow the teachings of Wenzheng to
promote Confucianism,’” while blaming these younger generations for forgetting their ancestors' ways.

Zeng Yuenong (1893-1986) was the grandson of Zeng Jihong and the eldest son of Zeng Guangquan (an
adopted son of Zeng Jize). He was born in Beijing and soon after followed his parents to London, England (his
father served as an attaché at the Chinese embassy in the UK), where he lived for six years. In 1909, he went to
London again to attend secondary school. After graduation, he was admitted to the University of London,
majoring in mining and metallurgy. He graduated in 1916 with a Bachelor of Science in Engineering from the
University of London and returned to China at the end of the following year on the same ship as Zeng Baosun. In
early 1918, Zeng Yuenong and Zeng Baosun returned to their hometown of Fuhou Tang in Hunan. According to
Zeng Baosun's recollections, at that time Zeng Yuenong had not yet converted to Christianity, thus he
participated in the ancestral worship as usual, while Zeng Baosun, adhering to her religious rules, stood by.3®
Since then, Zeng Yuenong always strongly supported Zeng Baosun in her educational endeavors, playing a
crucial role in the difficult process of the Yifang Girls' School being closed and reopened three times. In fact,
while studying in London, Zeng Baosun and Zeng Yuenong had "made a pact to dedicate themselves to the
service of their country and the world, promising to help each other to achieve this goal."3° Zeng Yuenong
sincerely kept this promise, remaining unmarried and devoting all his energy to the cause of education in China.
After settling in Taiwan in 1951, he was appointed as a professor in the Department of Foreign Languages at

National Taiwan University. In 1955, Zeng Yuenong became the founding president of Tunghai University. This

35 Ibid., Record of the Christian Church's Welcome to Nie Yuntai.

36 Ibid., Supplementary Compilation of Buddhist Periodical Literatures in the Republic of China, Vol. 83, p. 405.
37 Ibid., p.408.

38 Ibid., Memoirs of Zeng Baosun [M], 69.

39 Ibid., 53.
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appointment was quite interesting. According to Zeng Baosun's records, when the founder of Time Magazine,
Mr. H. Luce, had his sister, Mrs. Moore, donate funds to establish Tunghai University and was in need of an
appropriate president, the board of trustees (of which Zeng Baosun was a member) invited several individuals
associated with Chinese church schools and who were also Christians to meet with Mrs. Moore, intending for her
to select a suitable candidate for the presidency. Each attendee expressed their views on Christian higher
education, and although Zeng Yuenong had no affiliation with any church and Zeng Baosun did not recommend
him, and despite Zeng Yuenong being an unbaptized Christian, his policy proposals were praised by Mrs. Moore.
He was then invited to serve as the founding president of Tunghai University.* It is worth noting that Zeng
Baosun mentioned again that Zeng Yuenong was unbaptized but still considered him a Christian. Some scholars,
based on Zeng Baosun's statement that Zeng Yuenong was an "unbaptized Christian," have concluded that he

! which is a misunderstanding. This is because there are people around the world who,

was not a Christian,*
although have not been baptized and have no church affiliation, are recognized as Christians due to their belief in
and practice of the core doctrines of Christianity, and they also consider themselves as such. Furthermore,
considering Nie Qijie's criticism that Zeng Yuenong and others were "attached to Western religion and taught it
to their students," it is evident that his Christian identity was acknowledged not only by his close Christian friend
Zeng Baosun but also by those who were against Christianity. The discussion on cultural Christians in the
Chinese academic community in recent years may help us identify Zeng Yuenong's Christian identity.*? In
addition, Zeng Yuenong is listed in the "Chinese Christian Directory" compiled by Bates,** which is credible as
the result of multiple verifications. According to Lin Jingyuan's (#K 53 ) account, in his later years, Zeng
Yuenong frequently attended church testimonial activities in Taiwan,* further demonstrating his sincere faith.

Nie Qijie mentioned another individual "attached to Western religion," Zeng Zhaoquan (1894—-1976), styled
Weimou (& HE) , who was the eldest son of Zeng Guangzhong. He was among the first group of students sent
to the United States with indemnity funds from the Boxer Protocol. After graduating from the Massachusetts
Institute of Technology, he served as the chief engineer of the Western Hills New Plant of the Beijing Electric
Light Company and later became a professor and head of the Electrical Engineering Department at Hunan
University after the founding of the People's Republic of China.*’ Information on his religious life and working
as a Christian is currently very limited. Here he is identified as a Christian based on Nie Qijie's records.

Many descendants of Zeng Guofan have followed the tradition of farming and reading, with a strong

emphasis on education, and a significant number have studied abroad. The subsequent "Xian" (%% )generation has

40 Ibid., 138.

41 B ZE Cheng Xiaojun, (% [H¥& XK ) [M], Zeng Guofan jiazu [M], [The Zeng Family] [M], (X Chongqing: i JX H ik # Chongging chubanshe
[Chongqing Publishing House], 2006), 210.

42 PAE B O AR AT 7T Hanyu jidujiao wenhua yanjiusuo [Chinese Christian Culture Research Institute], SCAL 3B 4E: Bl% 5918 [C] Wenhua jidutu:
xianxiang yu zhenglun [Cultural Christians: Phenomena and Controversies] [C], (7 #t5 Hong Kong: 7 & F& & # L A W 7 it Hanyu jidujiao wenhua
yanjiusuo [Chinese Christian Culture Research Institute], 1997).

43 Ibid., Church Universities and Social Transformation] [M], 466.

44 PREIH Lin Jingyuan, ¥ 20K& %645 505 [C] Zeng yuenong xiansheng yanlunji [Collected Speeches of Mr. Zeng Yuenong] [C], (& It Taipei: &%
T %5 EN134H Taiwan shangwu yinshuguan [Taiwan Commercial Press], 1970), 173.

45 Ibid., The Zeng Family, 238.
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also produced many talented individuals. Whether there are more Christians among them will be a subject of my
continued attention in the future. The discussion in this paper is limited to the "Zhao" generation, as they are
closer in time to Zeng Guofan and have a more direct and profound understanding of the family's academic
tradition. Therefore, they may offer more insights to contemporary researchers studying the process of
conversion from Confucianism to Christianity among some Chinese Christians, as well as the characteristics and

qualities of their religious life.
Conclusion

From the practice of vegetarianism by Zeng Guofan's wife, Lady Ouyang, to Zeng Guofan's own
engagement with Buddhist monk in his later years, it is evident that even within a family that has upheld
Confucianism for thousands of years, the lack of sufficient and profound attention to ultimate questions within
the Confucianism itself necessitates a certain degree of openness to other religions outside of orthodox
Confucianism. The ultimate religious affiliation chosen by the family members is often closely related to social
changes and personal life experiences. We observe that Zeng Baosun, one of the first Christians in the Zeng
family, when reflecting on her and her uncle Zeng Jirong's journey of conversion, consciously regarded the
Xinhai Revolution as an important context for their transition from Confucian disciples to Christians. Indeed, the
establishment of the Republic, the spread of republican ideas, and the principle of freedom of belief enshrined in
the provisional constitution all led to the loss of Confucianism's status as the official national religion and the
decline of the Zeng family's once prominent political and economic standing. We cannot simplistically conclude,
with a vulgar compensatory perspective, that Zeng Baosun, Zeng Jirong and others converted to Christianity to
seek protection and benefits like the "rice Christians" of the time. However, the Xinhai Revolution, as a
monumental change, indeed made Zeng Baosun painfully aware of the significant impact on her family's
situation and also made Zeng Jirong feel a sense of depression (or loss) amidst the transition from old to new. It
further led the second batch of Christians, such as Zeng Jifen, deeply feel that "the world is becoming more
chaotic." All of these factors created a sense of life crisis that many experience during their journey of
conversion. A crisis is also an opportunity. When the door of faith for Christians opened to Zeng Baosun, the
attitude of her fathers’ generation, especially Zeng Guangjun's attitude, which is crucial in a traditional family
dominated by patriarchy, provided a convenient gateway for such an opportunity. According to Zeng Baosun's
recollections, Zeng Guangjun was extremely progressive, and his three major supports for her were something
she was grateful for throughout her life: not allowing foot binding, not arranging a marriage for her in her
childhood, and permitting her to embrace Christianity and study abroad.*® As the eldest brother, Zeng
Guangjun's open-mindedness likely played a facilitating role in his brother Zeng Jirong's conversion to
Christianity. It should be noted that Zeng Guangjun "showed extraordinary talent from a young age and was

known as a child prodigy."4” He was likely a Buddhist in terms of his beliefs. His cousin Nie Qijie addressed him

46 Ibid., Memoirs of Zeng Baosun [M], 178, 13.

47 X K Liu Shengmu, & % 75 i 28 8: %€ = % WU % H.%& Changchuzhai suibi xubi sanbi sibi wubi [M], (1t &5{ Beijing: "' 4 4 J5 Zhonghua shuju
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as Huantian( #/ X ) Lay Buddhist (Zeng Guangjun wrote Poetry Collection of Huantian Studio), and they
discussed the methods of Buddhist learning and cultivation.*® However, he believed that Christianity "takes
justification by faith' as its religious tenet, and it also seems to have its wonderful functions and advantages,"
which led to fierce criticism from Nie Qijie,* who had apostatized. It can be seen from this that Zeng Guangjun's
open-minded attitude was by no means the kind of "anything goes" attitude of traditional Confucianism, but a
healthy attitude with principles. The attitude of Zeng Guangjun, who was the head of a Confucian family, was an
important factor in enabling Zeng Baosun did not stop at admiring the Tao (% & ). The active actions of
missionaries and Christians such as Ms. Barnes and Ms. Stuart as well as their practice and dedication to the
Christian spirit of universal love, although they might have been accidental events in Zeng Baosun's life, were
the crucial impetus for her to take the final step in her conversion journey. Zeng Jirong, an elder influenced by
Zeng Baosun, was enthusiastic about missionary work,>® which further influenced Zeng Jifen. Thus, in an
orthodox Confucian family, there emerged a bottom-up (from younger generations to elders) spreading of
Christianity within the family. Obviously, this kind of effect definitely did not conform to Zeng Guofan's
original vision for the spiritual tradition of his family.!

Nevertheless, Zeng Guofan's dream of self-strengthening through Westernization was infused into the blood
of his descendants. We observe that many of Zeng Guofan's descendants who studied abroad focused on natural
sciences. This was because they mostly hold the grand ambition of saving the country through science, which
was essentially no different from their ancestor Zeng Guofan's dream of learning from the West to enrich and
strengthen the nation. The difference was that the descendants of the Zeng family did not oppose Western
learning and Western religion; on the contrary, they believed that Western religion could revitalize China's
declining ethos (Zeng Baosun) or save the Chinese people from moral confusion (Zeng Jifen). In other words, in
the minds of these converted Christians among the Zeng family, the combination of Western knowledge, science
and religion could save China. This salvation plan's effectiveness may be questionable today, but it at least
indicates that the main motive for the Zeng family's conversion to Christianity was probably not individual
redemption but the redemption of the nation. Although some of them listed saving others and themselves as the
goal of their conversion to Christianity, the traditional religious purpose of Christians, which is to be saved from
the fires of hell or eternal punishment, was apparently not the fundamental motive for their conversion. Their
aim was to integrate Western knowledge, science and religion to serve their own nation. Interestingly, when

Zeng Guofan's grandson and apostate, Nie Qijie, explored the family's method of preserving wealth, by

[Zhonghua Book Company], 1998), 595.

48 Ibid., Supplementary Compilation of Buddhist Periodical Literatures in the Republic of China, Vol. 83, p. 378.

49 Ibid., p. 343.

50 Zeng Baosun explicitly stated that her influence led Zeng Jirong to delve into religious issues.

Ibid., Memoirs of Zeng Baosun, p. 181.

51 In April 1870, prior to his departure for Tianjin to deal with the church incident, Zeng Guofan was concerned that the situation might escalate into a major
turmoil, potentially endangering his life. Consequently, he penned "A Letter to My Two Sons before Proceeding to Tianjin." In this letter, he exhorted his
sons to be free from envy and avarice, to study assiduously, to self-motivate, and to uphold the values of filial piety and fraternal affection. All these teachings
were firmly rooted in the core tenets of traditional Confucianism.

1bid., The Complete Works of Zeng Wenzheng, Vol. 1, p. 38.
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comparing several prominent families that rose during the Tongzhi and Guangxu reigns, he concluded that "the
family with the least money had the most descendants who were capable of studying and serving society through
academia. Among the great-grandchildren of Zeng Wenzheng, six or seven had graduated from universities at
home and abroad, and three had become university professors.">? Nie Qijie's perspective on the issue was the
method of preserving family wealth in a turbulent society. His views caused a sensation in Shanghai at the time,
and were largely accurate. However, the "academia" in "academia serving the society", which the descendants of
Zeng Guofan promoted, was an integration of Western learning and Western religion. This was perhaps a fact
that the apostate Nie Qijie was unwilling to highlight.

Another point worth noting is that when summarizing his gains from his trip to Changsha in the summer of
1914, missionary Timothy Richard wrote with no small amount of pride: "The most extraordinary experience of
my visit to Changsha this time was that the welcome speeches for my arrival were given by two grandsons of the
most glorious Chinese person in nearly two hundred years. It was they who pointed out that what I have done in
China is no different from what the apostles of Jesus Christ - their source of strength - have done. How
wonderful and gratifying this change in Hunan is!">* According to the context, the most glorious Chinese person
in the past two hundred years refers to Zeng Guofan, and the "two grandsons" refer to Zeng Jirong and Nie Qjjie.
Due to the fact that Westerners do not differentiate between maternal and paternal relatives in terms of kinship
(for example, "uncle" can refer to both an uncle and a maternal uncle), Timothy Richard collectively referred to
Zeng Jirong and Nie Qijie as Zeng Guofan's grandsons. Timothy Richard, who was shy of claiming to be an
apostle, used the words of Zeng Guofan's grandsons here to praise his actions as apostolic. What did the apostles
do? Nothing more than saving people's souls and guiding them to repent and believe in Christ. The once
admonishing Zeng Guofan, who advised his children to "study diligently, encourage each other, and pursue filial
piety and brotherly respect,"” might never have imagined that his grandchildren and great-grandchildren would
follow in the footsteps of Christ's apostles. However, the world changes, and the family's Confucian tradition
indeed faced a crisis of succession in the face of the challenging spread of Christianity. Interestingly, the apostate
Nie Qijie did not ultimately return to orthodox Confucianism but to Buddhism, or at least a blend of
Confucianism and Buddhism. Thus, studying the religious choices of Zeng Guofan's descendants can at least

help us reflect rationally on the strengths and weaknesses of Confucianism.

52 %7 £ Nie Yuntai, ({#7% %) Baofu fa [The Method of Preserving Wealth] [M] (It 5% Beijing: 7 [El 4% 117 H i #1: Zhongguo chengshi chubanshe [China
Urban Publishing House], 2007), 22.

53 Ibid., Forty-five Years in China: Reminiscences [M], 349-350.
129



FR3CREE - 8 R A A

EE: A%, LR REAERERZAFRAK . BT IBMH: sunsyl965@qq.com; Orcid:
https://orcid.org/0009-0005-9243-0853

PR I AR AN B E T R SO R R T A o W EIRE, MEONIM 2 AR, DU TR E
B SC P 40 i, 10 AT R DL HOEW U 5 51 K e AR, Al AR B R FE AR 1) 7 SCA i fr) 2%
S W Rl R B U ST R e A AR B R, XA SRS A R R AR B R KR
—o ¥zAEdrla, WEEKLA R HL R ALY B BN E IR iR . A1 Bl
PUHOAL AR PG 5 2 R AN 2, SO [ Rk i) E X RN X TR AR R Ok #R A T Bh TS
AT P A 2 BB R

KR WERE SR, MR A, B S E XA, BRI E

130


mailto:sunsy1965@qq.com

ASER BT L AT

Comparative Religious and
Cultural Studies






International Journal of Sino-Western Studies, Vol. 28, June, 2025
2= 572 E bR TEE 28 1, 2025 /N H
https://doi.org/10.30231/IISWS.202506 (28).0010

EEESBEBZE:
(RBHEX ) MHEHBIBE MRS

R0

CHI AR R ZA175 2 R ST L e e i 1 Jm )

RE: AT 18 thesw) ik MR R & 1 S B TE K (RHEE ) SOR, DUIRZEFIERM “R” MBI 1633
MM rp SR O IR A R I B AL OO R b EARTE RS X =A T RIABARE “1F7 Bm, mALL R e R
M. WRAERER 2 R GBEIELERE, R “ff 7 NEAPELERE RS, A HABRR 7 B U AE
ARG TR 8] DR OV B R R MR . T IR R A IRV G TR MAERIRES: A
“RNT SRDPRAAE . A BRI, AEE TG T MAE RN SRR REAE” . ARTERN
CRNA7 BT, R RR TS T AN R R SR A, XA E R EIRIE T DU AR
BAREE, JEXT “MRRBEEE” EAARENEE T T — M B E LR

KR  (RHE ) EAIE B, S

VERE - MRl IR RHE RS Rt g, Mk (DRGSR R 27 S IR ¢ B BR%%: 2501005 13
#: 1xb2016_sdu@163.com; Orcid: https://orcid.org/0009-0001-4264-1311; A REFKAHRIIE S — R H : 55 T
P BRI RS AL (24BZX036)

“ORRRAFE PR TAIDSE, WA LA, SRS R < R
BEEREE? KA, WRERGEGRE. MR, BEEERE SRUZREERER, LIS
L RO B R A 5 AR B ORI W R L T -
e LR b L, i R R MR, R AL R R Py
. TG WRGREIN CREI) RE “IME" BT R W, AR T B
CREEE S MRAE “WETE” WSR2 e “ B . T4, SR “SHAME” MR, FLSEESE
AT TR ? R ALY SRR L BT, A AR T T £ 6 R R
Ve? B, AR BRI, R R AR T I B MR <
BTAE. RATAITIN, DEBM <M MR EERIE =T W QIS R
Foeo METEAEARYE RS RBAM B, ALOCERME AR

1 vEEER R 2+ 0 8 (Joseph-Henry-Marie de Premare) ¥ /H, LAVEZIR S THTEE. 1698 £5 5% (Joachim Bouvet ,1656-1730) FIE %
] (Dominique Parrenin ,1665-1741) % ANAEH, ASCEHZ BT “HEN” —iA, FEZEIEDLEFTXE, REZNTHNT “HHR7 0
HE) “EBH FERATARE, WM N, E2MRL—F “BEME” 1007 N T A RIS, X2 B RXEAE.

133


https://doi.org/10.30231/IJSWS.202506_(28).0010
mailto:lxb2016_sdu@163.com

[l 15
—. M “EEE-0EN BRMK: EENRERN “RAN” XR

PSR “BAH” MIRMGE Z—. AL RIS, Bar Sl e B BUEE 7 FEROR) 3 52
W A, O SBECN B, R AFER S5 {55 (Propaganda Fide) 2 xR, R
HEALA, ATt B v B 2 Eik . BB B2 E L —EHART R, ~ "1726 4, BN
CHBTEENF IR (S MmHE, BIR T (IHZ) MR 0, A ERE R, Ek, sk
FIRE, HT 1736 FITHI T CRBELL) RBEZBIEHHRIERZ D — ARFEEE TR
BN GRBELE) FISCR, BRMN “B-R” MR e R,
(BB CHRRAE, T3CHL (LX) R4 RULFE “B-R” M. © (LX)

-

R HOL A T Bl M —mis. H—. @TWwE, b, Ret, JeAd, S
e H— BTHE, B, Rt Jith, K, Ath. FR. F: RFEAL, A—NAK, —KNK,
BT, ERMERE, K. |

DA BRI R B AR T, o YT, B T R - RS NS R — AR B s
KA T I 5, XA R AEAE DL ER SA RZ R, —=2& “BF” , Bl “B-2K-i-
K-A7 RRISL LA MG ZAT O 5, X A0S KA BRI, T, IXHR “H” RESHE DK
TR S BERN R & ERE RN WAOVIE,  “H7 BRI -FIMEX S, HAE “#7 F, SME
X G HE I AAF B — E R RIS . B S, “dE 7 GEZRXS) M B (A
B AN AR R AMER RAEEARR “H” hT BRI R BA IS R XML X, 5%

2 EMWiE (Wang Shuofeng), 7KVGF (Zhang Xiping): (RFRIRG<MHEHI M LLELAME BLZL)  (pinyin:cooo) [ oooos 1 CbRATBUE
Bessal) 2012 4258 5 30158 128 1L,
3 MESRIRME, (il (A, GEMEZ) SEBH=A—FMESUET . BRI CGEF) TlES, “UZ AL E Fiyi), WrzAm4ERE
(hsi), HZARZEIT(wel)”, XFAM (Yibsiwel) #id (LAY T LA A4 (Yahweh)o 51 EH “NEERGR 2 L HEE K",
(OISR SR & LRI P SCRSTi), A& F4E, 1993, % 150 T,
4 (RHEE) IHRIERZIE, HAPARFAE TR X E B AR R ERE K E R, 1966 SN (P A 1 (ORI HURME SCIRE S )
GE=MD. BT RHEEE0) RUIAZ IR, L1108 MBS . DB RFba A&, BMmIES, s iR, Wlifs D5 BT
ARG 100 5 ) [ SR FRAIE B I A AR BV AR E L, T i e & T “ %7 20l Frbl, 5 ZERRAT RN SCANS A 56 i 37 DA ) 3% Al figt
Feo S0 XFate: RPN —WIRIEVIEE LN HE RS MR IR L RIRDY, Jb5t: JERURZE ML, 2005 4, 5 281 1. A5 H
B R ) SCRF M B RRE T 9 (VIS BRuEB L DEE AT CGE—4) 530, mat: RKEHR, 20134 12 7.
5 WERRHER, RSO (RIS MSCRSHT, A BES E NS E 0 T IT X 5 XIBERTEH T E GERRI R —IREVE B L
AR K SRR S LA LB AR — /N B E B (R0 BT, EZEN LR TR R IE: (—) RT MR
RAAREF . KN (2D KT “R” MR RLHARAER (=) KT “R”7 ZHEF D XTHRRXCHEGAFAE (F) RTHEREM. A
IR B A PTEE, EASITERATE R LA AR XFARFE, SEMRKSCAS PRl . MREALE, ACEEN
DEZFINGT “R-N7 TR0 BRSBTS “GRARE 7 B “ARBRALAC” 1 “IYMEME 7 R, X ) HE A T A B R R SOR R
P B LI 43 BT U A AR A 43530
6 Pl DA BCAR, HTEEENL: SHBRRFITAKEE “RKEBIR”. MERNRBIRBNLZ:. HESZ, HLELER “REE”
(Figurism) ZE4RIFBIE T L0 7 ISR SRR, IR 1 5KHT IH L8] IO SCAR BLAE, AH LR, V5 B ERER 2> 1 45 LS AT BLVEY 18 2 %
E AR L, AIMFAAET CREIRY, AT ANHBEN, TEBINRHAPRERG . XERFEX SRR CNREIR: 5TEmeHmAZHa
T X, DF B, %3 S0 — SRR b E SO BRI R TS R XL SRR . X R BRIR ARSI, S
% SREINISE: ISR SRONDEY, 6. RESREEHARAE, 2001 4, 58 192—193 T. X —JA 207 U8 SO 0 245 58 00 o [ gL g v 3=
SN
7 FIRE TR (WIS BRI B DU AT (B8 —4) S5 30, mint: RURLHiRH:, 2013 4538 641-642 T1.

134



FEEAR SR 18] CRREEESO) IR BRI E 1 g 15

BERMEMA A7 WORBEERRYE e, ZHAMWR “4LF7 . —& “F407 , FEREER
XTI RO RS — “fBAL7 . DA SRR L se NARBR Y o (HZIE o5 X “ R
WIS VR AR, AV IR TR ZOXR “H-AL” Xk, MR T COR” AR EE . IR,
RECNAEE” BT CR” B AT AN EREWMB BN, “SA-EL AFRZEARE
[7) B2 HARBLXS G BLSESEAL, A AUE T “ NIPEZ R W EAI & 52K, MHaEs. X, 5
SN CERAE LA A AR A X EDRRIE AR R S A B

F—y RIGEPARR “BERZR” MAFETEL R B “RFAL, A—MAK, — KK, B~
MAR, ZEKRIMEXE, RB” . “B—" 5 “FER7 BOFZBX “R” WHE. th—mKEIIHHE
SO SRR ARIE SESE 2B B (54, i “HiEda, (HB) B “BdEZ bam. 7 (B B “2ERE
e 7 () B “EwER. 7 (2% MWE, NE, BEARE. ) HE, HX, HEwE, &
GEA K. 7 S i, N ORISR M E AR B CHRES, A
%, MEWZEXAFR. 7 RRIETREEX (5) 5 (35 PORESR “ b RS FEmb
Ry EEVESE T R HCEMELE, XEOCE P, LR, il C (5) B i
FiE. 7 R AR, ERETR, AWERZFH. RAERRZ, BENZEFEE, &
Wz k. 7 EREmbGE L, MmO E AR, —URT b, () CH: “UEEEZH
e, AEAEREZEM. 7 BER (TR Bx. CREEREIGERE, MR WP BAHERZE
2N, AFnmmtEts, DERE, HEUUNMIR O SRS, RBE R 7 A B, AbdR B AE
BEN WGBSR S 2 AR S R IFE . RO N “Ih%” Pm 2 YEH, (2 BRI
TR, AR, FR A O AR, REE Y, BEKPTIE” , MU AEE . )
“B, . LBATIRE, BERGZ? Y, BRENMEELR. BB EMELTMZTH . JE
W TAR, BETNZHE . Hapl, AT Hikd, g Ay HAd, Bsetin; HAH, B
K%, HAW, ARG R, KRER, A%, 2kbw, AREAERLATAENR. 7 it
A, HEBMEEION, R R FEEZR, M, REREmmrERE, XA
HE A CMEPET SRR IR KRR I R A RS- T 2 A, A AR AR LLE
KRR, TR YRR M RS . BRI FERIAAAERES SRS MR T B “HO” )
RIFE BRI EABUAAAEIRE T B R IAR .

B, HAEEd, DINVEEARA “QIE” Z88. HIERDY BRSPS, 6 “YIAREE T 1)
MR, ERRONEZ BB AT R, XX NI R WELETEZ “H” SR A, B BR
-

ATHE: “RIN2Y, EAGEH, AN, WHEDORY), SAG SR, Frifzt. 7 X
Fl. “PURRAEERER, TRE, At 7 Wik, aRmAY), 5&E 4R NPrige,

8 MERKRDEB AP “RX/FE” Mk, SHESE, AEEXSY “LMER" WIEEEIRE. BATMIE, 55 5E L E w4 1{F
CRFSLI) PP XD T “fl” 5 a7 FHUMENMERN S, CUSFE NP S, SIARAE S RE S 0. (HSEBRE R
FEA AR, FEAER SRR T SRy ST MK, WA S SkbEbk: (CREEX) SR EPESE——XhES SRR, b
W ZEMRRAL, 2005 . SR B EHRPEIBL T BL RS R T COREE T IR A (IR R EBSHEMES): AR, b
e FEHCCHHIRAL, 2013 4F; FTRER (Gianni Criveller): (MEHI3EENL) IR A “ RODHMER, CREAMEAR” BEETEK (Y

SR, S DUNANRSHIRRE, 1999 4R, 28 75 B,
135



[R5 15 72

MM BARE L. R A, YA, AHEZE, NERZHR. dWhE=ER, R=E, LR
Mkl DT N, DONEE, HEALGEZ, AT R

B, BB Ol ONFUERERE TRR L BT MAREMEAAAE, M2l “P-37 KRR
B CCHLTORRE. BB G FeRR — R CRh AR NG, X EE R AVERE. 1R
& W), NRAEANTELE, WA, NS DU XA ) R e ? D S aR i B2 “HiCR” , NE
CHRY AN R, AER PR ZARE G 2, WES# IR, mMATEAR. HFHEE
2B, MAMEZE, BMERR, BA MW, FmaihiE, S, sorms, B2 bwiiy, e
e, RIEEXEERER 45" M. X “4axt#” & X SR gEZ M. W
F LR EERY) (Taylor) fEHZFEFBEMEDR “R” MALXT#H (an absolute) [ S, Uk
B, NS4X#H (R MRFR, UEANFRANE (R K HIREE R 722 R B =42
o "SULRIE, Ahid o ARy« Toos ik i NS 7 MR R 2 T A DGR RS, ORI PR 2
BT HEFML G — AR ARRHE. 7 "CAb 2, S5 EATER “HR—FER” s Xips
N ZaxE (R M EBFEAERE . R X B “A” Jh2 BARTR mpe R QG KR, X2 A
BAER FMI X “HOR” AR E VL.

VA BRI A 3RATE W, S Bl XA “HMEVE” M, Wk TmRZ R P “GHZ R
(HZAR) M “FZ R GEYZR) gy, ML “R” “QUEyE” M “Eseve” XpRRE, JF
HAJERI “HOR” BINIRAE TIHEVEM L. XA “HIEN” s, “R-NT KK RITIR
R TAVFIE, EE{ERFREMEY,  “BOR-AE” £IFF T KAA R, e “R-N7
G EAEVR R, M52, EMEIE, MRE) “H” mARREE A NI — F R4,
RIS o AR B0 R IR - B AR ARG B R Sk “CRUCR-MUE” , A GER R NG — . AT PAULIX A
“HE=T MIFAERET ERE . R AEREMAMR-EBY R, MAZSS5AES), —UI#EHE
P LAY ST .

R Ty SN “HOR” 1R T IGEM LG, sAETS EARTX 1 “R” The— “ A" maiz R, R
BEFMEMENENE, ERXFER R HRT, FARMEE) SR, B 7RI i s BT i 248 T
XFZAh, P AKRTE LRI 2 T3, FAREARIM <8107 XN 8RRk Kk
PR R M. XD “HOR” CRE THEM “BER” MEd. BA, £ “BR” %, “fF7 2—MEEH#%
%, BESREEREGEE CRIEEAIBAL, MR T “R7, % “R7 MEFMWS. BT DS
XPCRTAET COENET R “ RSN RIE ML, IRESER TG ERT RETIRE, KA
Wr EACZ G HABAER R “R”7, M2 “R” PEFEMEBEME I E. WK, EXER “80R7 +,
CR” AR EAR B 2 A, TR RS, B BB 3 A A K55
HF AT, EERZEMPAERERZ—MERLIXRE “ AR NEIXRA ] RefEE A 1R
A, M EE SRR EMRE L G 57 MFE . XA 5 AR B A AF TPl UK —Fh
PR EARSE M EARPERG L, EAFP AR ZIHX 55— BAEREARER “R” 35
MELEPETT X E4A B SRTESMEER . i, “R”7 (AAFEFMENEERFEE) 5 “N” (FEX

9 Taylor, Rodney L., The Religious Dimension of Confucianism, Albany, N.Y.: State University of New York Press, 1990.
10 Taylor, Rodney L., The Religious Dimension of Confucianism, Albany, N.Y.: State University of New York Press, 1990, p.1.

136



FEEAR SR 18] CRREEESO) IR BRI E 1 g 15

BCERERYE) 2R R KT PSR R X A A A B A G (R
R BETHI 21 7 -

=, BENERESREBREMRIGEERE

LA BIER et MR RARBOA R “ R TN Y, XX — i b E AT
By FREEIONE CRBIER SRR, MR U CEPEX I RER, B2
AW PR R PR, T 2 M et R NI, X RCR S, BRI BT R
W, BTl AN MR, 7 URHE N IT R T SO A R B AR SEI AU A 5 S
LA A B BB 52 5 B SR SCAL R X RIS BRAE AT — 40 O R LR R B E R . "B A
M&E, “%” MR h ESC A aEs “BOE R S K “ BREEEM” 2 “ AR EHE
7 e, BRI “HOR” B <l o RORMREAE R RR G E AN, I TCIEIE BRI A
Ho HAEUSHHE I, IXRNERAS T A N P S RSO SRR N EARYE” sz A R BT SR
o AR, e R ey NI R E 52 I B E AR 0 S R RS MR A SR EE “ 27 e B ?
AT B B o 35 2 B g TR 3K — [ A A7 ) R P S Ak

B, MWfxRZ A7 WKEL C BRI X G E AR XA B E R A B
FoB X B R FHEAEECHREE L 7 BRERA AT, Tk L &

& AR WlmEAETE. MEREE “RNCHD” o CREVE, BEZ SR EAREETNE, R
AR A2 MOEBR AN ZBRIREE . R AR ISR T Az TRA AN, A3 SEAE
(RESLN) hemEBEAW R e “ZEw” 5 “ZAmc” , “R7 FFEL LB EERNHF.
BT, MR EMB G AT, U “ZRE, ARIELLM; MAREESE, EAWOH.
T =%, BfTe&R. 7 "AERXMERMER THERL 07 20 Rk MEIT 247 1S
BNAE R FHE RN “HARKRR” BFIE R ﬁﬁﬁﬁiﬁﬁ“iﬁmﬁ%”W%%%Z“t”
TR ARG B R 5IN, DASE SRR B T b B R 52 1A F) A

e () g T SRS, RRE\MZGEIE, EXMRTER. 7 M (R 1
“ETUE, AR, 7 BAAL T CRBHER T 7, R =R A BRI I R SR R
HEIARRAREKI “RTE” (CZHA) oM. XAHRMEZ ERrEiEm LK. “MMA NS
R KK MRTF, W EfRREZ G, HAKMRF? it e, HiEKR. 7 (658 71D
A AT 2RSSR AT ENE ? S B PR IR MR, M “ R NZ TS R

11 RR « HERTURST: (5 2MRES Br), RE ML, 1989 45 15-16 7T,

12 TR (Lt B —— K AT LA A R RIOBAEY, (E%3h), 200545 539, 5 8-11 7.

13 Bok: GHAREHESRI), dbnt: =B, 1996 R4 4 L.

14 5KVEF: (EBLBERTRY, MH: REHRAL, 2005 4E55 144 7T,

15 L R BRR R B A 5 NSO #Y, (L), 2020 4R35 3 15 63-77 1.

16 [FIFISEE, DEAWGHOLTE, WARE: (RFELL), Jbut: BEOBHE, 2015 445 193 1.

17 HEERNL, NFEEHEERBIX — D7 HR, FZN R TGS SAE 10 R 35 B RRAT o AR A0 ZE 1 H 35 B 4
" skl BREI T —MBENTHEER “RAEG—" KRR —F “RAN” KR, B RN RIIEEFRE . R DE B TR TRE
BRI FHAEMI M AN TR IR R . S0 EEE: (AR N ER—B RIS e AL R R A MR KA T IR, Jbnt: dba ks

iR AL, 2005 4E, 5 288 T,
137



[R5 15 72

B, FLFIEG, AELUEESS, MEE AT, (5 F. CRZRE, GREE. T AL
P WAL, 7

B, BEL 07 SR L SRR, WRE B R E L ¢ TS
2T RIHEIAZ N 7 WREAET AN EERE M A, A AR IR, T
BRI e B4, SR MR AT SURERTAL? T B AP, SAGTTIR? (R 1
CREZWME. 7 ETE CRIE, WARR. T HR WHETX, RFWE, KA, BHT
Feo BRI %, TIFBURMEMFR & . () B FUERE, B2, 7 8 il 2E kR
o EHEBER, CRRD 0 “Rér” o FF0 R B GE) B R IRIOIRRE B, B
AT 5 ARG, RIS 5 AL SUSESR L SR, SURIRE . R LT
" RARAE 10— 5L

H, L T R T S R IR R R A (B 0 (OB 0 e . 3R]
HUE, 5T T T, B IR T R <R kR R,
R EIERLT) R O AN, BE L, (6 CRET IR, BT BRI
ARV R R SRR B, AT R AE ST B R A MO BLEL R <7 T, AT
BN T . WS NEG R, R R R — R We— R . (R
EUCU BRI S, W2 B “BERN L LS. & ESE© L . R
1750 T 2 B TR BT TS5, (R S AR T L “ BOR S 2 M B B R 500 S 1
B, ATIIFREt 93— R SR SRR A B BT, T B I R A0 B )
i, FTATRIKSY, WA = R E:

¥, BFRBLAFE. ALTR, B2TH, FLTH K@, AFLE STHEL IR
MAERA. 3 FLHONT#, £t BLFUNES, B AZFUNAFE, fi. F2TF
th, B2MEMRE, HLURGAE: BTG, R2ZUEGRE, B2 URHAL AZTR
th, WL, AZUMTR. FHIGE, BRIE, AEHK.

DEBUN “EEFRLA" REEHERN “FI2A” BN, FAROR, HEEX
RAMFHEMMAT “RAKR WA, WH=HWERI—E R “RAKR” M
SREM TN, BULRASCRITRN MR- R B4 1 AT LU (R < BB 195 0
B WA, TS RERKE B B — i (e AR SO “HOR—(E R
M, LT IR < FH-EE RN CRZWETAE, HLURTAL: E2TAE,
B TSR, B2 BTIA T, " S SR b2 BRI E R, R MRS
BRI FTTT TR PEROAEIE, (6 R LT REMEAR ML 0L ( I, 4
LG IR L 1

BRI “BAEMPIA " WA RIEWE LI, BUMSEBN, HOCEIREINE, TS8-S HILF
RIS, RGOS, S B TS “52”  MITHIBAAE i <P . &5
B A2 AT OB AR B 1P 5. (AEBIA “ RN ARFR, (LR TR,
RAF-522 . — PRI, TR R RIS UL LN AT A LA
TRSILA LR, ARBTRE RIS RE A L P W R, TR T
W “RET ZRUER CERT H R BERNEEWS T RO, SR L R

138



FEEAR SR 18] CRREEESO) IR BRI E 1 g 15

M7 AR, TR R A EERERIL, ARy T SRBIN R B T ek
EET I, B RAZE . HAUERALEMAZ KIS, AR S 0 ERAEFE b O KilHE, K
HMERTET

KR AR B IR TE “ B SEPR ETR BE BTSN RN KRR AR A AU
ARNL, PFUONEIXFPIR IR AR A, “R” FENR “fE-#07 Pt “BI” , m “ N7 o8k, K
AT HSEREAAN AR R A L, EAEFEZA BT N, TR T N7 B IR 4B,
FEAR LI “ N7 AN, ANFRE R B RVE P R A, e “EZME-a A" 1
KA B IAELPRE, KIERH B8 HRESMEIIME. TERE “B2” PIXER S, s R
NN A RNE” TR = Fr . & WX AR B IR A e T B DL “HRse - A ek 4R
FIRSHEAEA N “EE7 TN,

=% G wEFER: MNEESXNRHIRSS

AL i) R RE R B o B S A SRR S B TR S 2 Ak XL
“ET ORI CHPETR CNSCESC BRSO SR EE . RO B S AL T R AR S .
MERATHFE, “AA” B FEER A7 PR F. MATREWE “—& 707 K58 h BRI
KM “HAHERAL” 55 L7 REBRK R AR, DRI “RR7 178, B “f
fi 7 BRLLHIOCBEIRIR, tRIRANIRAR AL 5 “RTEL i R EBANIY O ekt . LTI
g EEANE, ERNARKERERR. BERKRCELLNITCIE M RK1E (Johann Gottfried
Herder, 1714-1803) fi& i “HR&R 2 AT 24T LORE H28 (155 J1 T QIR R Sk, e R AWTHE T — A
AETEIIRGB . FEDGEF, LRFKAE R, R EA o 2RI (BRI AATTENERIE A A6 A
CRTORN BT ORRMANE, EORMATENE R EHM I, A CORE o SIERREEKHRITLT
SR, JRACRE MR ST B XA, RT CRG D A ATTED EERAd AT 348 1 07 A 20 PRk, 323
oA, 7 MR SR SR RN m A AL GRAEARALAIES) R REUGR, AT A
FESR AR TR SIS S, AR SR g sl 7 TR N, WHRNEOET “SRILEME” B
L Ja i RAPETE . By X UE R A 2, R IE I -

S R ZE U TIEMEZ W S Xy, HBUREFEN CHUSCT Mg ENE
RN EFAE. BANTER, RMFEAZEZ AN EEZIREAT 5407 BWRAIXT G EME K
“ALTEHLT CRBONRGEE, AR BRI T XA R SRR o, “sEBR b,

18 Paul A.Rule, Kung-tzu or Confucius? The Juit interpretation of Confucianism, Australia, 1986, p.52.

19 WA B, “AAZ4” S8R0, 721610 F 25, WMt FIF St 2 f5, FELbh Hb TP IR R RIS S2 0T B 1 SR 01 75 2 AR vl S P F i v
YRR A R SOR IRV RIEX — BN EZEEH L2 —. TR IGUSFMIDEREME (Pantoja) MEFER (Vagnone) #XFN R F I
HRAMFE =14k (Sabatino de Ursis) Z MR T AR “ L, REMAHE RA” SFENK FERITAHE. 1618 FRIGAHREG S KILRE -« FIL
W R 424 S BV 7} « fEdRBL (Francisco Vicira) HISZHF NIRNRIF, H UL FTE i — Tk 0 & 2. §F0bA % B, RAEHA B
RAFNE, WS TWEILANSLRZEF. BRI Z G T 1623 F 54 T CEF (FLRT RILEEL), 2T FZRE X BB R 7 B
SCNRITHE RIS R FIE SN TAET 5 1701 SEAECRTIED, ORI IT e B X MR & LATH A BAER & . [ ZBHk 1S
FWAE, AR, (PESEBE—— PO E kid SR, BT EEHAE, 2003 4, 55 17-18 TWMAE .

20 iREE: CRAETTE ALY, BT (EREBAFREPED, T AR, 1989 4E55 98 UL,

21 ZERM: ChHEALZ F), B B#RHEE AL, 1998 45 12 A .
139



[R5 15 72

T GEALCZ ) AR B o3 s 18 3 m ) B 5 o - 4 DA SN 2 Tl 1 S B SR 22 N AR 15 52
FERNFIK UL ZBIEAMERI o bR CALT RS AR RN R SO R T
fEo XfUk, BB CEALT B EARIENE EOR PR AN, ARX > 7T “ERAET WIER T 1S
AETEFENEAE PR R A R S i dE

“ORPTCE AN, SCHALA B . REE AN B, NGRS, DO, BUOY EE, PUNRH
. HURME R, mBETAT, R TR, WMZ 5SHRETZR. BN &k, 3GE—
L, JhFsEEAm . 7

XHE, Fine i SEEL BT AEARRE L ENXBAMAR. 5E S REMEN B, R
X, GRENANAAEE, MEE NI RM SN B AZTUS ERma4xtism, S35
WANZ L. “RETVZA, AWmAETYEN. BRIANR, SURRZAEN. S4RKE
F, MRS NI ? 7 D BAE RS R 7 BRI e CERE -, YR, AR
EHEM. T MEIEERT N7 AN, KEA, FHE, WEEZENTZ, WPUEFHEAT
e 7 RRANE Bz gixiZz=nl. miEh “ei” , HIwEint e B AL bar, RN
N

fibdii “ BAEEALRZR, IRAGMEGAZH . Ergod, PUEIRE. 7 MWL ag Ry, mHsEA
REEGKA. 7 HmULA R, EEZ B KX RIGERN, b B RIKRR AL Z NS I
B, XRENEEEZGET. M{EMZ “807 X RERZ B, KR AT 4axts b e Eim, )
M IRE SERE FFEEORR . “F RS P, TR, SHEEER L. B “ LW
&, FIMIE, DRSS 4, Ui adr, BiIRZR M. () B “ETL wm TR, 7 il
“EARALACT VRN BT IO B ELAN T, TR, DX AN [RIG J88 (0 415 R Xt G0t B AR A7 X 44 AE 4%
FLRA EEEEE . NATGRAEREAR . SO g h A A 10, R —Fh A A7 B 30 b i A B 3 i 1 1 5
—Ai AR, HACR T BURERE R “5307 4, Ao S AR T

H, RZEMRME “RTF-EN” 90 EA. ERREST, “HBI87 GF o “5%
7, BCR” RRMAAAEE R R BURIR. B “MERTRR” - SES . XEk
., AE CRARR” F, RERTAAEIN RO EREA . S3EEWR “RTH, R, 2R
J, BWRFRT. () B MR B, &7, 7 EARE T LR A “MER TR K
Oy “ROTRIMES” « JFsmifed “RRTEHE -, HREXAM” o ZURAR “RTHE
K7 WRERRN “ERESRTEHG, M—FKAKEK. XRT—A, KFEEH, R TEEmHL
W, BRD 7 XFERIARRE, WA TME R A BRIERIAL, TR R T S AR R E T B 40T
PESEIAT, RPN ARBAL AR 5 ROFE =8 ik by, = i DONUBGR AL E 1
.

R, A7 M, R B O RACRE, Ry SRR, XaH T RERTEAE A
B ERIATFAEE . XMUGE S KA (B T “FMg” AR, XS A BT HAE
BT ZATI “ RIS HOIMK. BRAW TR T 5 RAE LW AT EAEA SRR, EHRE
SRS T LAE N RERS LU R BE VAL R L. R R, B ASCRE N L, 2R E X E, ZAW
oAz AIAE AR b N ZH R . Xtk B3SO “ BRI B DU N3, M AR R 2

22 Gk (PEabIRE R E—HRERS ERD FIEWRTLY, M KRHAH:, 2009 £ 229 T,
140



FEEAR SR 18] CRREEESO) IR BRI E 1 g 15

o i “ArBMENME, ArebENE, ATRACANIA, arGENEE. JERT, AR . 7 “#, i, #
B, 7, BXMTREEwZomeR. ” KEMREET “hRZE” , ZMEZXHAREN
WP SRR, TR EARTERIRE S BRI S BIAN A AR (A AR IR G A . RIREE ) B %
SRR T MR R ME, AL RGN “RHREH T EEGE R NFE, BB, it
£ “URR” T EAROR . KR RSN R B ZR, IFAE AR, . o SRR R
B, WREEE, REMENEANKN R REBAER MRS LRI EI XN, RGN M NPT Relt:
fr, XM R KA G A G r] LR RIS DL, % AR AR S BT i)« JLB—
B, RN M A, IREZ. WSS, wRUAZ. EHUED, THUEN. SuEAE,
EEAME. RRZE, PRz, Rz, WZIFMK. 7 hitnl IR K.

M, —=B%. EEERZNEXSE-

T EL R AR AR B R A R AN SRR ITA N2 TG IR A T0VE R S e . sk
b, FIHZRONEREX CTTRBOEST 5 MR TR B WIEZ A, AU HEX
A B T 7 5 IR X, WOARKET A% TN R EL WD R R A R e b,
HIRBEE 7 “REBIREAR” « “HMAMERIE" « “TISIIRE” 552 M A TFEE R SCRL 07 1810
MR . BEIR T R X SR WA AR T 18 Al gl iy “sLAcz 47, i HAERR
DA TG AR WA AT AR AR R R B U A, BT 20 D)5 B HZ AR 2 DL “BR = #iE”
EAEZEGHHEREH, Z250RANS 2, S RAFZERITE X —REEH “H-” 5 “h-
S MR RS FE .

PEAE T 18 AL (ff sk 3O JRARE R HIaT AFFE SR “ LIRS E 7 Mg, T2 DU Bk
AT BRSO A5 3000 2 A A P AR B PR R PEAT IR Gt AR AR, A8 52877 T LB 13 LA
M, P EOTEMW R R WA, X IRATRLA IR SRR SO B R B
HVESRGE T+ m A, BAE “MR B8 Z-Fh B F A B [, K
B NI= U7 S << A T 6 0 SN R 7 O N S e o i G TP S D E S R P R
wHHZ R R 2 F s PEATRTRENE, DA BE 2 i) ALY ) SR 452 1 R PR A

L2 SRR X 2 (AR OO T “ B PE” R Al R 2 P R 3. X R A EAE — i fE
JE b =5 T A4 1 B AR SR AR

TR TR CRANE T MERAES, MEEL R RN WK AIAEAIRE, T T E
PRAAE AR REE” YERZ, B AR R RS- B e MAEARE . B -FEA KA
M AEAFIRES AL o SRR K

ORI TR A B AR BARE T N VAR B FEPIES” AR, TS AR
VESGE I A o B BE AR 8227 FRIAI AR AL, M6 A AR 3R “ 0387 AT NI Bt ok I B 2k
ERFACNAAE “ B2 ti-B et kPRSI, ol VIR R IGE R JE, BT
“BZFEWIME” RIS BT 1 SR

SRR TAEFHAME T TR EAET AT L. “H5487 AR £ THUR-H
ML RG] 3 R R H AR AR A AE X RIS VR AR A s B (BAESSEOR AL ROR T, AE 2 DUE R 52

141



[R5 15 72

F, A5 F8CMEARE GEBERT TR, EZESEM AR BESE BN EERIRZE,
At DM A A B A8 2 A B (AR 7, T U RS T EAR AR I S A 2T, TR 48 0L —PhiE
FALAL IR 2 207 O G I ZAE AL OCHE I e 0T o (EAR 4R 5838 “ IR RO 5 A RS R 2 1 ot
FLAS ) 8 1 2 B

UL DL B =7 TH R T B AE (R ) SCAR RS 2O M s (M A s, IR — e 1 S
Xoo (HRAMMBHE M REOL I TIMR L, Fitl, XPIGEMEMR A& —Fh DL A BRAS L3 R v i g
F. VIRE B AIERARNBESEFMPBIERR, % MNB—J5Hk, iiﬂlifﬁ‘fﬁz%iim%
AR b R o HAE TR R AR BRI R S EAE T U7 A X i
W, XRA—ANFERANEITIFET .

142



FEEAR SR 18] CRREEESO) IR BRI E 1 g 15

English Title : Between the Subject and the Transcendent: The Value-Adding Interpretation of Confucianism in

"The True Meaning of Confucianism"

Lin Xiaobin, Postdoctoral Researcher at the Advanced Institute for Confucian Studies, Shandong University.
Mingde Building, Block C, No. 27 Shanda South Road, Jinan, Shandong Province, China, 250100; Email:
1xb2016_sdu@163.com; Orcid: https://orcid.org/0009-0001-4264-1311 ; This article is part of the General

Project funded by the National Social Science Foundation of China: 4 Study on the Formation and Evolution of

Problem Consciousness in Chinese Philosophy from the Perspective of Yijing (Project No. 24BZX036)

Abstract: The True Meaning of the Lord of Heaven (Ru Jiao Shi Yi), written in the early 18th century by French
Jesuit missionary Joseph de Prémare (Ma Ruose), presents his interpretation of “Ru” (Confucianism) through a
question-and-answer format. It explores three key dimensions: the transcendental aspect of “Heaven” (Tian), the
transformation of religious emotion within the ethical subject, and the tolerant attitude of the subject in ritual
relationships. Ultimately, it defines “Ru” as a “religion” — Ru Jiao (Confucian religion). If we consider the
Jesuits' concept of “Heaven” as representing transcendence, and the Confucian concept of “Ru” as representing
subjectivity, then Prémare’s interpretation lies between transcendence and subjectivity: he uses “Heaven” as a
starting point to reinterpret and add value to Confucian thought. This "value-added" approach creates a unique
mode of existence — one situated in the tension between “Heaven” and “man.” Prémare's interpretation not only
inadvertently shaped a kind of “Confucian believer” (different from the traditional Confucian ideal of harmony
between Heaven and man), but also deepened the question — first raised by Matteo Ricci — of whether
Confucianism can be considered a religion. In this way, Prémare’s work explores the depths of the idea of
“integrating Christianity and Confucianism” and contributes to our understanding of the intellectual and

existential condition of the “Christian Confucian.”

Keywords: The True Meaning of the Lord of Heaven, subjectivity, transcendence, Joseph de Prémare
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DD R AN 7 SR AT 0 T R, IS4 TP AR S B 527 R0 1 S o SRS TN
FRIFAKR MBI, AT GBI TR, SRR & SORIZ M T, SRR SN B
RPN 7 — SRR 6.

—. "B mEXAEE

— T ok, “HEIE” (transzentend) EMRAE Bk H AN 4 50 BOZ B PR FE ESUE, B N R
W CORIRPLR AFAEN CHIGVE” M. TAEERNAEN S, ERERE LA . AT AKX
IREAAE T — R B R EBE E OWAFAE T 20, R B A B = SO T e 42 IR
AR IULE, FAEEJE “fFIEEMAAE” , N A RS, —& B A% M7 E
&, AR X s R B X TE AR, ATy RS T o dN R A AR T

1 2 W f# Kang De[Kant]: (4iREBEHLHY Chuncui lixing Pipan [Kritik der reinen Vernuft] (%5 2 fiiZ[The second edition]), ZEFK %1% Li Qiuling,
trans. 258K E 3% Li Qiuling zhubian ,edit. B 1E2%) Kangde Zhuzuo Quanji [Kants Werke] 5 3 % [Volume 3], (Jbt3T Beijing: " HE AR K2
Jf#t: Zhongguo renmin daxue chubanshe [China Renmin University Press], 2004), 245-252.

2 R A R I BB, AL RAFAEE AL, B, DAUEHAAES WA EAES, BIEAEE ) RIBARNAE O, AXE
KAGEE (R-AS-N) 5HEE GEBBMEAET 2D BRI E. S IR /K Haidegeer [Heidegger]: (fFE S H) Cunzai yu Shijian [Sein
und Zeit], # (M3EA% /K4 F Haidegeer xuanji [selected words of Martin Heiddeger], #1& % Sun Zhouxing %% edit. (_Fi# Shanghai: b = Ik
F5J Shanghai sanlian shudian [Shanghai Joint Publishing Company], 1996), 31-36.
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NEA AR 3 5P FAEME R S, TR 2 R B A7 AE 77 2 W a3 B FE A 5G4 SCRE AT B IX PR O¢
P, RILHBEE S E SARPRORE R AL ToIRMBA, #RILFEEAT B BAAE R A

MR 0 LRI, an SR AR e ) SR R N 2 [A) E 2 i N T OGR4,
MR TR AR T . AN T8 N A BR B ie -t AE 2 5, B R “AEAE” TOKIE R CRR r R R B,
AR R BN BB AR AR RS s B “RIm) 7 I ACE AT BR A e 2 B, 3R W IE N Bk )
FEETT. AT CREGHMD B FEA MR e, bR a 4axd MR SL AN A ME AR YR ;s 58 (O
DUPYRE R BT 00 5 8500 T 24 B A7 AE A 1B B R VA AE AR, i B SRR AT S B B ml (1) H bl
15 . [FEE, oW REM, N, HAFER B R EwE B FET . WA HEH, AnEe
Hik: BEER, BIEEH, Bk EBRAaNER M.

SN DR, HBOR A T T Yt e T IR A A A7 7 2 AL S Btk B 28 etk T 5
R b, BEFREAS TSI () A A7 B, B8 SR BHA A S5 0 SR 27 T e A PR A ) B T B )
o ) FEEASE N R 8 S7 5 ILAE T 8 AR SR S RN Sk, X2 — M E HAFEN E A7 9. X Pl E i ik
AT A A AT AT BRI T I I 8, B ) K i o i T R Vs R JE BRI R AR PR B 5, DM SRAS 5 S A7
TERE ORFERAPFATAE . FRAFIXFPEL A RN ZBR N 2 55 1R 200 170 68 e RS A B ) Bk 2 9 N “ A7
TERIEEE” o X SR RS S I R 2 2 5 BT RR 2 N e RIB M 2, < 0 1 138 o o e 1
“Hixtdg”  (Absolutsphdre) MR, "EAEAR T ANRREH BRIRGH LA, W H MR A R E
PO . XERE, RAKRMEF, MARRWE, HB2 &M R R R mE
5.

EMFESRH, TR RIEANRGFE, ER2REMKAFE, HELLETRAXLREMARRTE
o AR AERNKREK S, ARG WA S . BT 2, RIAEBM AT A
ZAE, WREAGRR “2h7 8“2 BT RS AR T ARIAE “2A7 , ST RTIER
NIAELE R E B o SRR Qi A0 SRR A AR AR R, RAMARERR, FREE
HEBME WA EANER . BN S, Eiheie FFEERRTR T, WORMLI AR “Z N 17
RS, TwRNET AEANS, 2N, SUWITEAET . BN SRamMME. Bk, Rf
RAAER N R ZRBA N K R, I HWIERAEN X — KR FE M, RATAF LUK, Kareiphes
AR N BT A RMEE, AR TR BN AR R, R R eI 4
X EF M EAAAEE . WIEREXNX —RAMIEMM AL, HEZNER T BIFERNRE, T2
TR T A BRI BN TCBR 1, FT R0 B i MR T G [l KB, FH b R Bk P AR A7 7 3K

PASCWRZ s FRATAT DA, N B e Bl A A 77 7 QR S o 28 A T B ) A7 AE A CR sl ) 1
ClEISL NI AN H 5 2 AR e s R EIRL. X — VIR AR T, —J7i, Az

3RT “OREM” MRARW, 2 WK Tian Wei: (“33E” 19 0 5 & B —— LR B SOME T L& #(5 ML 24 Rt 317K Bk

SEHUE AR NILBE) "Zongjiaoxing"de wenti yuangi yu yiyi chanshi [The origin and meaning of the question of "religiousness"], (=% 5% %) Zongjiao

yu Zhexue [Religion and Philosophy], No. 8, i ] Zhao Guangming = %i, C(ItZT Beijing: k< Bl2% Uik Hi 4t Shehuikexue wenxian chubanshe

[Social Sciences Academic Press], 2019), 101-116.

4 FEIRE IR RS T AR ) 00 380 02 SR T AFT e S B 2Rl BARSE R IEME . 2 &) Shele[Max Scheler]: (ZExfi 5
b3 B A SEAEBEE Y Jueduiyu yu Shangdi linian de shizai sheding [Absolutsphire und Realsetzung der Gottesidee], )& 3% Sun Zhouxing ¥ trans. #%

X/ Liu Xiaofeng &4 edit. (&#i%4E) T Shele xuanji [selected words of Max Scheler ], ( L Shanghai: _Ei#f# =I5 Shanghai sanlian shudian

[Shanghai Joint Publishing Company], 1999), 891-892. 900-903. 951-960.
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A BERERN A RAaAEE, DILhaedits 8 5 MR 55—J5m, ASGEIRE RIAER K ar
FEEE, BE R L QIE R H AR, TR A R U AR B B 22 A Bz E A R i B R[]
Z o XULHIR N Z 18 Bk N\ 22 6] B A P L B A ] B PR AR -

W2, fferbl . ey [a] i ? RN 22 18] B A 2 18] SCAn e B e ? 3K 5 5% 2% 2 H B Y #4257 70
o U SRR E T B PSR 2R BN H SRR BB T 5, BATAT LA 2 PR EA R H
SRR R . T B R AT OV I B AR R R R NE &, I E SN
3 el R A ek, DU SEIL BBk BT A R A e AT O BAR B A CRK A, (HE
BRI 7 B A A E ARt AP AR B &, REEARIEZ TR B SN TN ST RO . A SR
WEIUNH MBI ERRRIEZ B, 58 R IR DU E M) R RO 2 #, T EAERAS _EARZ L
SRBNEAR & N SCHE I A A7

H 71 R BN ) BB X 70 22 B CLRTRE AR SR, HRORHEIR T XA P Z A B N2 B B E A5
AR RN AR Ee, WABERE . RPN M ER S SR m AR, R ARSZ
PeE— MR E RS, ARE, AHK, RERSHS, PF—UERmeEaEmk, A
Dy X EARSCAE AU — R AR T K B, A SO B 4% 3 i S A AR U R 2 A . R 3K
Foft A BT R4 N BRI N SR BR B R E IR R, s W S R m AR T A, AR E
EHCEFAC. Bk, @l E S AERARELERE S W SSAEREI AR, ERA EARK
BAAL, MR AEWEAEARL, RANEMRIATEAGIEN 4RI 8 “Ros” Bk, il
BFENIEE O “ERE " TRV, 0k D XS 43S T B A AR A o X K S A ) Se B
BRI T RE . SAT, RERARE]. (RS2 LA AP IRTT 8OO, 2 TvEwA, AR E CRE, 5%
WML B R E. B, EAEEZ NN O R RAMA % .

(o, MR SCAEAE N AR SZ rh g it “ HEn N —fAe e T — DI 24T, A
B A “ORET HREVSAE H B R EINE, P f i A SR SEAE B A S A I A 2, TR
2 NH S MBSOV ARSRAEF K A7 — B ARXMEILT, MEARFEBEFHF OB, WEMm
REFFEC, LMEM A S AR S AR SR E . ik, SOk A5G RN S ARELERERIEAR
FERIET XTI MARRIET A5, RAAEE B S RBIED A iR mom AR “Fim” 50 508" f£8 5
Z WA, WA AR AR SEAE “TEse” BRI . IXHURIREE B KB AT RE . T R
TR B BRI S, R BT, BT EAEABTRE A L FE B R i

Hx, WANEESKE. —WEnd, Aog—MEABBEEEE, B BT RIE S RN
Fe RGN LA, XA R AR, A RZ ARTCPR AR Z AR S R IR &R o XTI e
RERR N BARBIEA, N ZAFAE BB 7 AN AR AN ] o 0 RN A7 AR A2 AR AR Y5 2 T R B %
WM BA A B EOEYE, R 281k, A, KEEE SO TR REREAS e RIBF IR Ar 2
VEFRAS e AT &, RIS B B ST R e AR . X2 A R T REE . W RN HIAE
FEMV AR 2 18] BRI AR A PR AR D A ot IR 2R, P 300 )3 3 5 S0 37 10 1 B e ) T 3

SEEFE SR, AN Z BT LRSS R R W2 SeAE, IR E —FE =R Z TS SRS Re 71, I iZaE 710 B 7 BRI At 7 YR R g TT
Re PRI AL B IGRRE . 2 WA Hu Weixi: (TM# 22 598) Zhongguan zhexue daolun [Intruduction of Philosophy of Middle Way], (Jt%{ Beijing:
Jb5 K 2E i Bt Beijing daxue chubanshe [Peking University Press], 2016), 178-194.
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Wy W, st AU T RS QG H S AR, DHMEREE QG & R0 E i E R 4. X
L) RGBT T REIE . TC IR IR AR SR AR T DU & AR IR ) SR 7 5

WA, FriE B A R R O 2 IR AR R AN AR X ), T A e
TSRS PEAN E SRR X oY, A B ZRIEAEAE—TIPWT  R . g b, 2B AR R 20l
BRI EA RS A IR, AR SR OB T AT RE A B I o SEAF BN T SR R sk
BEEVEN, 5ESITHIIER PR R ZMEAME 2 ¥ 2 (8] R AR & PSR B B R, X
NIIAT BRAEAAE 6 SR R A A7 R85 o G e e A PR 5 A 18] U5 N 2 o PR B8 i o N 2 ) (R A, AR B 9
AR AR R SR, TR AN RANZ R Z B AR, R AR —Jr
WA E R F AN T JUE A SR BT

ikt ERES A, FATH R EL AT 1 — T 2 ORI X (1 O -

. fth58N: EEHNEREEY

FEREE B G, BBIOIRAS B OB e TSR R IR “Hh” 52 —ArfF N B # AR R
1 E7r. MR —OIANERA LI, — U AIEYD; R 35 TR A7 A RO ) 258 /)
B, PraMeaemEa T # b E R IR TR R T Ny i A IS ) s AR
a, HAMIES, 2RSMAMNG—F, BH AW ERARME S 5—0rm X I8, B
NGB AT SR W0RTE, AMUSBUEGAERKR TAERNEE, mHSB%ERE
H ) 3 O A PR AN BE 0 BCR, BRlt, A AFERI N Y, 5 BT Eag MUl AR TIENIUKEEH
SRS, e RO A R e R . SR B BRI [ T 5, AT DUK B B i T
EWE PN LWLy iy

A, FEIX RT3 T HATRE A — BRSBTS A — R b N (A G AR
EIRAR, —H A AT SRSV, N Z E AT DLRES KR AR R R R 7 R E T ANE SR
E, WERBRALERA LT ARG RAFEEEA aeke s, Ma, SCHUn RS X —170
IEX?

FATH RIS — 1. RIS MBEE RPN KRR R U, B fF R TC AR B A BT “ A
PE? FRIE, B Z A B AR E X EERFERE, XS &5 N ANEE IR IAFE K, T
HRER ZMNEMERANRR M CRZAE” AR . 2R, £ENERKIATHR N RATETER A E
BARRRE, FEBARE T IHLP R P — A — R h, TR = —fp, £, 7. ER=AM
WA . AN, i HICHIE “IE M &7 1O 82 8 B BORON RS . B R R 8
M, MR TR E R B LA S O NI “ImAE” ). HESRILERE R At N, RMAE—H
fAEd . fEvmh CRRE ) AR MBI A E S, B QLE MR g & AN GE
J A B I ERER) AR — AN SE AR AEAEE, RS RIAE LA AL CtE RS, HBCH U
FIFRYE, ARDUE PRI B AN 523 2 8] H SR IR .

IE R HR BRI BAT 1 N %, Al A ORI N Z I A, R B BN BN RDR 5 3G A [F] 72
MIoCHE. WflpTs . “RBUEIER. BB dda, MRARFELEIR, BCAANRERISORE L. WIRRAITIA
W, MNRIRIA” o (RS, 14: 6-7) « XREHEEN “BiE” 25, BEWREMAZ
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] D AAFAE TR B ER A5 78, HRERILE A NAHIE IR, mlR M B AR B M 2 B . EEE
WRAE, B AR CHMERMIE” b ERERALE ) “mAET , H T CER TS, EERATRE, B
RURMEE”  (Q8EE, 11D, W 7 “AEEBE” M. ERBRIMEX N, ER i,
PN 2Z 1) B RE 5% 210l il BR RSB AG A A AR AT RE . DRI, 2 AT ) 2B A et N 5 3R 0 01 3 R
& ERAARER BRI LR, AR RALIE A 5 TAT A [ R R, g iR
AN AR (1 58— ) s 77 R4 B BRI 22 it LA AT B (4 2 AR A A B

A, RAEWE, kR ba i eEIE B IR AR ], EAr i C AR A2 TR IR
N FPNRRFERA LB NEERR, ARBEFIKT KRR Bk, #NZ R R 52 ToikH
SRE, bR B AR DUB B AMEVE VAT SE i st 2, At AN RIMERIESA “Hifd” 1)
B3R, HAZRWHELL “M” HbR, BOE AR RS AR NG — 288, EARTAZ
M, AT, A A, A=A AR B R HRERAE B R M — R NS 3, R
ok S SR A M — S AL A 2 OB 2 B o X O — TE I A R AL

FATHEARAT LR AR, BEARHPER AL S AR A P — RO i, A2 R B REHRER L&, 7500
Eike M, B THMRKBIEZ 5, WEREIEI SRS AN “ AR BRI, ARt A e —f
RS ? TH ST BE AR BRIK (] S22 “FROVE OAFIE, ZIORIMLMARIEIE. 7 (LEtEE, 8:18) X
ZREEPEIR .« URISCAEMPE? 7 HRER[EIZE:  ARITAVGREL, A VRIS WRFATARK, B
FOARKIIR 7. 7 7 (AEfREE, 8:19) “BR 1A, WA ANFETRHE; BT Mg EErn,
B NAESGRWE. 7 (B INAR . 10:23) BRR R HeER, A sl R MR, RAHEER K
A, ARENRERER, AampbE R, Tiknfr, EANE SEA R BEFINIRERFZ P, A AT RER I HR &R
Z B AE AR 2 R e HRER A E ML T AT, SO IR WAE R TEAE. SUETIE. &
THAEAAZ R —WIE, Br VARG BRI TG Z 4k, AITCHAR . T, “fEM7 AR AL B S 2
A, RAIEEAE R A Re U B R A B AR 5 11 . B SRR ST SR A e S .

AN TR, [ SR I HR R 1 3 B REIRAS BB K (5 A0 2 8 At o R, (B A A
A B MATTIR, SCZ AT BEAEAN? N — T mR o, BT {5 & BB R AR5, PR IS A0 vl e R
NFERIRR 740 AEN TS —Jr R F, EMEAIT AR B &, BOVEMEA R, AR BLAs ta]
PAAGIEZ, 0 ) A BB PR AR I B GE . BTEL, (Bt i N2 B A 4 FH 1, Al g
SOHZ FHai b Z . Rl DB, XTI RELEROR B, A5 DI —BR T — Rl “AAF I E
Kr” o ROAEARIARSR GKARER B R IR E 2 A, G MNRIE RAE T 1M 45 R
N HER BT, RAJEMIERETL . FAEERIFFAERE, WA S, A7t
THREE, ERGEMFRAEFES. XY, REREREIERGEIA S BECSINAERE, N
PRAE B B OB 2 s b 2 AR AR B ) A

6 Z W 5L /K YL ¥ /K Keerkaiguoer [Seren Kierkegaard]: (5t /a . JERZ MMM 5 ) Zuihou de feikexuexing de fuyan [Afsluttende uvidenskabelig
Efterskrift], 3% Wang Qi ¥ trans. { 7i/RELFE/RK 4 5 Keerkaiguoer Wenji 5 [Collected Works of Kierkegaard, vol.5], (Jt5¢ Beijing: H 4 £F}
2£HiBiAt Zhongguo shehui kexue chubanshe [Chinese Social Sciences Press], 2017) , 333, 353.

7 £ W% R 75 Dilixi [Paul Tillich]: (FEAEHI B X) Cunzai de yongqi [The courage to be], #, (% FI#vik4) Lk Dilixi xuanji [selected words of Paul
Tillich], {7 He Guanghu i edit. ( I#F Shanghai: i =B+l Shanghai sanlian shudian [Shanghai Joint Publishing Company], 1999), 263-
290,
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A, EREHUSEL E-EAAEE PR NRIEESS IR TR AR HETA
HSARA B RTHERREN? WIRBE BN EE AT E . RIEZESTHMAIER, REHK
TEINEE, AEMEREREMRTR T, ST ANAFNE LS T T A& RAHHE K
fEAm, MR, FIEES R TR, BRERFRARREMAEE S CaRkairEEah, R
AATGIE B, e, WA T BIBEA AR T RP M A ST H AR, THokAdhA
/R o (FHA, 7:18) ANFREBZL, METEZS, UETRARKTITENAR, mAHTE
K8

Ty, Ak EoRUE, BB I SIS “EM7 RBEEMERIRTIR, SCHUE M HE TS
BAETHERE—T7, X—fUR BRI — 2. MR, FRATA 5B 20 A 2 A i )
B o

MEZTN, EREANEgGT, BRI ERESCE AT RARRT N7 ML IR —
Ui IR WAL IE LSS K b, AT IR IETE R E LIS R e, R CAn R, A0IRE, it
RESRAARAT, ithiA R, HiK, RARRPN “R” —rmeIELY, “88F, RN . (g
W BEY O HodrmRa Ty, RIEMZE, REERBAE LTS MEsE, Ak ERE S
L, IS AN, TR N Rk, BARR. gtk s, FATKEZIET B 3R,

[FIRE R Bt — DB R g, B RGBT AR BE 7 Jutt 4 SE R E 0 Bt RE HE AR R N 22 B A B3
T MIRA B, RHRMRARAZARTEELWA KRR M TEREHM S, AMEHEMPEEZ
IR AR EA R AR RS, 10 HAE 4 3 (0 A 22 18] 3 B8] A 5 490 ) i 2 i - 50 5 A
B, DRI N — F B ROUE O AN T o T TR ZORUE, RANZIE R RAMNAEARKR EH
ARBPER S, THRERAE R AR, HOEBS T - TS BB HOE AR . R EWEH XL
WRI RIE R NEAAE B S MMM, KT RANZEBRBRWMNRNER B AR 7R
PERRE -

B, MRAKRZTH “R” RE, BREUREES, s KRR, sz k.
HARZ R, BEZR (XHMZR) « EHEZR (BEZR) , BAARME. NSO ZEHE R 1%
Jo R E AR B UM R MR Ay e L, BER T ST IR, W ARG R P IR
¥, Bt [ S ATIS I BAL, R RSO T BRAR A £ AR TR B 2 3, B e R AN B Ak
o ARERIN, S RARE N B AE R SR AN PR P R e S, IR A SLIE AR A IE e ]
Zo ALFHE: “FRIETR, LR, 7 C GRIE - M) ) “RBEHRF 7 C GRIE - B[ D
“BUMNAE. FHEI: R ORET! ORET! 7 CGRIE - SEE) ) “RAEMT Y. EEHD T 7
C GRIE « R > “REURTARE” . C GBIE - J\MA) D) F5%. KT,

BT, FFEARESIN, BRI RIFAGIEE Z b s b B, RAMR MR, s
S MBIAPI O E, RN Z B AR N Z 8] F G 3G A ad (1 4 2R ik, SEAN & — AN i il A
5 ImEN BRI . 2R %1, S AR AEAES, HE LEARIT N — MR MAE. K
EANE., REMAOZRANZER. RAMSRAEZE, UEGRIBA=AIF, ARaGZIEE. R
BAEREMUE, AWERZE. EMEBRGERE, AR, Rir. RE. K8, REZEU S

8 % it & > Feng Youlan: {72 LHi%%) Zhongguo zhexueshi xinbian [A new edition of the History of Chinese Philosophy], (Jt%{ Beijing: AR

Hii 4t Renmin chubanshe [People’s Publishing House], 1980), 2i—t&—&E—5,
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HR BN JRpp e/ AR ik, MaEE a4 T HRMAM 24, FWMARR=E . “ RS L
b, AEBRE L. RETETASZR, XAHET AN, X RIE SR NER. 7 RiEEE
8 (Transzendent) Y PI7E (Imannent) , HHSE# GIEMAEME, °

Hk, WRAKRZHRE “N” k&, NEHRE, MHERAE, Rigzigtt, £A5R. AMESRdr
AR BRI NT R . M, RARANAERR, HINERT T ERE, #Eid A 0r] Bl
SRR RIS — PO HIE RN R . A OFRIEHE R DIR, ERERNIE, AT R. EOHE.
R 2 TS D), WadshE, mAMFR. BFE. SHRMIES), ERNL2—%MAAZIR. N
N b HATAN B EFE. FERCER RS B L0 “Sa57 CGRiE - 7F) ) A
B — R R R, N—T7 KRG, L8 N LU R B0E SE oK 80K oy 5 U 2 18] R I
R, FHANBADIEIRER A NIEMEST B, 75 R AW RIS R IFRE 7 8 m s 28 " W —
THRE, NGRES. CiESRar B0, WAL T RE AL B EBARERK A, “S5a50
BEEX AL M NTE R B2, EERZGERE “RN” 57, WA TR RAMS . Ny Rk,
DT HRR R 2%

XPt, LR EL, HSEBEREELRNRE R II. il “{2imPak? R,
Wiz, 7 CRil - Rm) O “NEHS, MEAFER? 7 C GRIE - B ) Zrwit: <R
Bz, &Mk, BRAEMTHAE, REFREHL” ((EF ROk ) « Tams, RE/L.
o) B, R LIt HENR? At ARICHANAHSN, HOAHAN? B BRI LA REle? —
M, WA “RapBM” FZE TR RAERER, LIRS NZEEE, HR a2 i
M. ILTE: “BETit, £LGLERTL” o (B« 75 ) & FEAEAROERIZER
R, MRz 0. FEZ L. Bk, 2dEzs, ABREEWL. X “RA7 . RABEEN K
A ERE IR, WA “AREZ” WEEIA, Bt “Mizxng” HEEE. K2
HRZNES—. T, MWyARsg, (CEMN, RabA, REENK, meeRaEyEE; XHT
XA R R A, PR, [B03 SR A 8 1 g 2 R AE B R A IXERAE, BN ANERA B X
WK AT, FREAE A SCYETT SO — MBS EE R R N ZBRIAAAE S . G, (U R JTF Rt N FED)
K, WELRAAMS RN T Bk piEsyR, REHNHESN HE KA. AR, XIELH @
Bz FrCATTREI N AE 4. CHPJE) BT “RavzigtE, B2 iHE, BEIBEH” , TERENH
737 ERART LA AT 6 5 0] R e ) e FERE S

BJE, MNRAZIERZE S S R AEMEITRE, BT RAZ D ERRAS B, AMREREREEE
MBS APE, MENALF=: “RMAFHK? WHATE, AWAER. RMSH®? 7 C (R« [
"y ) RerksE, RETLH. BRIRWL, Wil REhE, WS IKiERamiT, ReidkT A8
S AR H 0 DA 158 7. FTDMER A SRR &R T, s —TTEANER. A
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English Title: A transcendent view from the perspective of the relationship between God and man or the

relationship between heaven and man: Take Christianity and Confucianism as examples

Tian Wei, Professor, Department of Philosophy, Tsinghua University. Email: tianwei@mail.tsinghua.edu.cn.

Orcid: https://orcid.org/0009-0004-7641-7387

Abstract: Transcendence is a question of philosophy of religion based on the relationship between God and man
or between Heaven and man. Depending on whether the source of transcendent power comes from the other
(God or Heaven ) or from man himself, transcendence can be distinguished into top-down other-force
transcendence and bottom-up self-reliance transcendence. The Christian transcendence view which comes from
God's creation, anti-God's sin, and Christ's redemption can be attributed to the other-force type. While the
Confucian transcendent view based on the incarnation of Heaven and Earth, the view of “what Heaven confers is
called “nature”, and the view of “preserve the nature and serve the Heaven”, it can be attributed to the self-
reliance type. This distinction is not absolute, but rather that one side is seen as more active and dominant in the
two-way interaction between God and man or between Heaven and man. Confucianism can use Christianity as a

mirror for self-reflection and reconstruction.

Keywords: Relationship between God and man, Relationship between Heaven and man, other-force

transcendence, self-reliance transcendence, Christianity, Confucianism
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LA B AT 0, BTRMAS A LES T 11 8 R 9 s B LAZEIE 1S 29:10 FIIFA 69:23 5.
AT R, IREEAREE W, HZeARRI L o “RBAAATIRE 56, AMEEW” o EiXHA,
SR NIWURE . 5 A U R B T A2 IR A TG, AR HL B A A48 A P e X AR N
ZiKF. X

K=, BO#RUE 1HRSRIE AR, FrbfE =0 EAy IR NSV @AIAg i, e M b, ARt
DA Bh BB 5 AT X i Al B . XA R, RN — UM RE e,  “ I AR IR
oo MAAERAREIN, THRIEARA T TR N A MR AN s T B QIE M PR N, X8 T # i
FEAHEARATR S, WREL, w “ME TN T .

K@ EAMEEHZNRRH (E2) AT, LKA HNEEES S, T2 “JRE
PIFRE R, BABAARI A F ORI “ME AR EER” , LA Gottschalk. H1/R 3 F SUIFHE 3
WOCMERYUE IR B Y (BRI AR AREW®R” , XTE EEFPIEMR, (A — A 1 A PR
uig, BUANESE. WAFAHEE AR T 0 IR —— ARG R CMELTF L7 A CHEY)
X7 o fHE (FL) BRI (RAREEENME) , BIEAR IR MAZE 5 TX — N RIE S
@ (A. W. Pink #RHA: the Gordian knot of theology'”) I+, HEATANF] 4 FF ) e 27 S8 7 =X ) i 22 R0 20 S )
B, A5 AE SR N B

H=, WMENENERBAL, SRS, A FRFER A0 N L — e HAR RG], iR
Joid 32 A AR, EHEET P (HIRKIE 20:3-5. 22:20) ARG SRR Z L
(24 %) , DAAR N E R BLES K E ARl 2T . (B2, B 7P mga e
B, AVEDT T =Tt ge st i MLLEsI N XB, 1%EANHNETUERE? MR =T
AR A A N AT DL AR € K BE, T AN 2 RO ABATTHE At o, S JHG Al S 122 % 510 T AR 48 A8 00 1)
LA F) N A% AT i B ARA I AT e 2 i tan, £y, bBagibsemnsygmady “HEN-+H, e
E 177 (3:4) o KBRS ENRE EAEYIE A TUE B RN KIEIN G R ? i b A AN I g vl
fATTE A+ H SR “WiE 7 2 AWERJE RN TR SRR 3“8 Rk, R L
W IR A TUEAATKIE, Mg T I Le, IEMAEEG S Ul L2 “AFRINEE,
IFEEMEARERERR” (42, EwECWmU: “XBRMARIL, KA FaTFRNaE+ZhH
ZN, A ZHE, RERAEER? 7 41D

23t FiRw R, FoREMWME BT 5:9 A “BUONMAZBUTIRAIZMN, Th2 Wi 347
FEE AT EHRBR BB SR, 7 WTRAE, BUEIRH) N ZiE EA)S T, BRI E SIRIER . W R
R, Wiy 0 aE S T A — AR R T, XN A, B T S R B O A R R IR RS
2, EREMAK, REMATE KA. M/KLLE Institutes of the Christian Religion B F 28 — 4548
—\ B E=mAE T LB ERI A, ARIE i “IEAN R N SZIER A, TR S A,

15 Institutes of the Christian Religion, M=% 24: 8, EMEWEF, =BA5EHIAR 2010 45, 45 982 T,
16 Confessing the Gospel A Lutheran Approach to Systematic Theology, Volume 2(Concordia Publishing House ,2017), P1221-1222.
17 The Sovereignty of God(Grand Rapids: Baker, 1930), P178.
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CRAMAZSALIRA TR R AT B, A IRA IR 8E RATATER M7 o 8Boettner 554
LR MAIN: IR AR B R R, BUNIERI AU 2 A G125, A58, 7
WA, “AJRT B KRIE” SR, BARZIRMARTAIL, A ZIN/RKI . Boettner 554255 N 1A
B B AR IS —— MU HoK . B, WRIN/R3C. Boettner A AR /&MTIE 1, BRI Gnin /R
SCATUAR “HPAR R Aavr, Wie WS AT s 4a o N7 7, I8 A 88 Sk R, 00 58 1 R R
FERR, b E I, 15 I [R5 1) 1) R ) 7 R R O AR T .

WUR FIRHITAE — B B BRSO, X RE R -T2 ERTE S, ARAEDUR S
R EEE R AT DS ERR AR, SRR IR RO T B RN . IX AR IR e A
RN G 0. 7 X PR TS 7R 5 s 22 50 LA RIS, Ho i Merrill Unger BE/E (%38
FHUEY AR e IR T AR R AT, TR ORI SR AN EE TSR S A E . VR
ZAERP A BRI R, RPN EID TIXE L. BIRATIS B e e, EAE AR . &3
HASRE T IE Aok ORI, AR IR TR RV HE R . 7E IR ) = BOg ik b IS i 4510 2 H AT R
HUBHE 7= A2 1, RE 45 1) ) 8 (B IE SE AT PR 2 v S0 . P, 76 0CEE FUE 83X AN )8 |, n/R ¢
A B A B CRTU IFE R AR B 0T . IX I FR Boettner SBAEAE “ T TR AT B4,
VP2 SCRFIUE IR IR i = 1 TR TR 7 AL A — RO AR AN HER 0 S R T

JIN/R SCAE Institutes of the Christian Religion #1538 7 BEHT T —A)16: M — (L MERF R A, T8
PHOBE PR AT AR 7, ESARRN A EEARL “REMETG” o PR T 2P 5 E 4 s
PSR, VLIRS B — @ MR, TAHELAETE T 20 AL Boettner Ja/E, {EIX T [ Jo &¢ />
FEARNGR, PR IR RGN T At oy 7 5E 10 A AP ) 2

18 Institutes of the Christian Religion, Lt —% 1:10, ERBENSEE, =5 R 2010 45, 55 228-229 T,
19 Institutes of the Christian Religion, M=% 23: 8, FRMEWAEE, =HEA55EHAR 2010 46, 45 963 T,
20 (it R FIERIED, AR, PERSRE R 2017 4, 576 T,

21 Principles of Expository Preaching(Zondervan Publishing Company,1973), P113.

22 Institutes of the Christian Religion, M4 2:11, RBEWERE, =BA)E AR 2010 45, 5 244-245 11,
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Abstract: Calvin's doctrine of double predestination was so influential and controversial that Bertner, a
Reformed theologian, wrote The Reformed Doctrine of Predestination in defense of this doctrine, but both this
defense work and the doctrine of double predestination itself have specific and obvious flaws, including
problems such as the improper use of logical inferences and incorrect citations of Scripture as evidence. Thus,

instead of serving the purpose of defense, it went further astray in defending sectarianism.
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AR R, AFSIEARREE N FE R DL A SRS S MR B, BRIE B 2 IR AN . SEPR b, i
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B ANB R Lo [, ASCGRUOA “AFETIEBR” JEAR MR AL REE, RV 2B HeAE X Lo e L.
AL BARGE ] “ N AMERBEL” RIX 7R3k A EEARRAEIS , 28 B RS RE, A R0 EmE . e, AN,
PEBHR R AR B I R DGR A SR AC R R, 3 20 DORE 55 i SR A2 THT B SR S DU SE T AR R o (ELRAE R AR (BB T ik
£ ZEIECME MOy, B, RIS B DA S A SRR E
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A 2023 4, EERIEBRELT 2412, BEMHFBNON=002 . BEHIEVIZMFE R
o HULFER, BEEPEREGG . 2%, XHEZ IS S, BRI KK, 1225
SR ARTE . AL B B T AR RO RS A 5 SO RAR T E [ A 1. FEBET R, AR AHIE
TP REGE T AT . XX AR, BN ERBER, R R,

PRGN Dy, A 2 MR LEBCRI 5 1E A5 — TR AE ) TAE o 228 AR Z B R — K 1085
i, FEIRMEES BT FAREIIRE, TR B B 1T LI 7K (AR A I, 38 S RS A
AR BUA L R AR . S2Is 52, REXE2 AW EREE, g LROUR, 2 TUE
FEE R AR, AR ' L TEHATHE, BURL. fdr. RAE—. Atkig. BiE5R
S, B SET A O A RS SR A, T USROS R BRI R A, SRR R R TR T A S

1 Bell, D. A., & Hahm, C, Confucianism for the modern world, (Cambridge University Press, 2003), 2-5.
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AP R . AR IR XM — M Sl 7 5 R A SR B LU R, A5y AR A i
WME IS A T 5% H DTk

UEAER R FTUL, AT IR ILTE “RARCINY , RN COREE R ARERE TR o T
XPPET AN, DAR BRI [l s mT BE A A R AR AR S A, M SR 2% KSR BON SR BE L S
Jat F UL K A AT T MRS . XA A R 1 25K, A EER R, (AR HRA, & KR
HE A BT BB SE NSRS, UM )RR, 2RI TR LT 2R
EGRD BRI R A& SER 2, JaHEMENE “fFo” 2, HEH. “TH
NN, RFEEFED, AREEFERL. RATEALHE, 2EEEEIT GRS ERME” (85 5:6-7) - H
R MBERU, APRECMSAIES TR, B, &7 5RY AENBBE. gL T 5RY
RIAESEAREE, I i 51 F R I 75 B A2 AR AU R o) L1 F) S R DR AR S . AR A St 2 A EAE T, AF
BN T LR F AN AL E S, REHITIE T T AR D A5 Tl A SE R T IR S 5
i, 7 S@E, His SR, BB SR BRI, IO ESET TR T R R S
ARG . SRITA LEBIRA S, AFRAEH BB o BRI DLk “ WAMERE” SRS LR
NHRHT, AR —RE R L RO 17 153 o 3K 4 [ ) E B B

“HEE —AEDOET R OA L, HA SO EGE 1 o H %1 52 2 [ SR TR ) AL A
MM ER, THESERBEET ZRSIANE K. FELT X T “transcendental 7 15
“transcend” o A, FUEWFONEK B, ARSI K AT SRANSEAY, 105 o UE E ROy
R, RARE AR AN CERRERMAARND . BTN . AR BT, XN A SR
EARIEGE A b AR R, A, A ANME T QNG M A S IR . PO E N, b
WML HIE VA (exnihilo) , FrelEEYIZSE, LEA D LWIMET VIR B . XEEEH T
B LI, AR SO R MRS R TR IR L

LRI R, PEYEE R T 5 CAE” M CHME” EERMEM, A AT
R AN “AMERE B, JF DU ATIORER S A 2k A b ) RBL_E AN R A o (BRI L A LA
PR Z . BRIHAT, AARTENNFBOEARE . —EFIXEE 2 E N, “A
PR 52 9 N0 P4 5 SR PR Rt B, X — B0 v LA TSR A 1 — e I B AR I DI R
AR PR IE ARSI — RZZ M, MEERABIFHEMZCRE ' IFH, DA
K, AMUEE T E SO AR R RT3, T ) ™ 2 o SO AR N SR WSS
KA LRENE . EOAAERERAEL, 8, “PWAIMERMR” FUERRATT G2, AT EHE
Ko HRMMBE B EERA=AT5MH: H%, WRRYE. ZREFEMTEE YN, MR “ARK
RIS —RERAE” , BT “ReNER” , ARAEMERESC; K, mAEIAN, (E

2 Martin Heidegger, (f77E 5} 181) Cun zai yu shi jian[Being and Time], % 5% Wt Chen Jiaying, F K %% Wang Qingjie %, (It 5{ Beijing: 7 45 Bl B 11
Shangwu Yinshuguan[The Commercial Press], 2016), 357.

3 % I, Norman Kemp Smith, (B Al B8 it 4 % L) Kang De “Chun Cui Li Xing Pi Pan” Jie Yi, 5. & Wei Zhuomin ¥, (07X Wuhan: % H1)ifijg
K2 Huazhong Shifan Daxue, 2000), 114-116.

4 YR, B F S Xu Zhiwei, Zhao Dunhua, (585 T AMIEBE AT HAEHE) Chongtu yu Hubiao: Jidujiao Zhexue zai Zhongguo, (AL Beijing:
#E2 Bl SCHR i At Shehui Kexue Chubanshe [Social Sciences Academic Press], 2000), 79.

5 K 4E Hao Dawei, % 5k ¥ An Lezhe, (fL T 2285 Kongzi Zhexue Siwei, % XN Jiang Yiwei, ZE&E MK Li Zhilin ¥, (79 5% Nanjing: T.75 A R H AR

11 Jiangsu Renmin Chubanshe [Jiangsu People's Publishing House]), 155-158.
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R AR S A A — (T 5 IRY AR B LT 7T ) X

BB AT, transcend AHL S WAEAXT, T RASMERR L. Kt “AMERE A T2 Ul “AME
MAME” , BEEE X WARTEGEHE. 665, A¥&ERt, BB EG 20w, 2 Mk
NHE AT AN, ol WNAEIE f& SME R AR H 0 & — N N EAR N ERTF 61T A T-AME R . BT & 2
BHER AT b IR E N B NIEH N DI IG . DRI, AT B IFANEAE “ AMEBER " PR AS [R] 1 E
77

EEEEKR, G ERFHMEL RN, o RaET B —iaAR SR aE, #5055
FH TG SRS B EE PR LI TR SR G X SRR 2B ® X B EAREL U A .

&Y, FHERSRFE=1TDRE RS A B —id, W, KRBy <R
H” BRI ESARN R E L, UK BBy BB AEISTEE A . W, R R 1953 4F
HAR ) (P ESE RS E DY —Fhda: e E AR RTTARIEBEE ENS WL
by —HBNENE Tz 7 CRFE SR ST CRIENEMER” M—BE LR, WXk
Ui CREmE L, BB . REET NS, XHET N AANRINE, XN RIENRZN
fEH) (Immanent) o [, FATH] DLREAE & H AR, 30RIE — 77 T & # 8k (Transcendent) , 73—
J7 T X2 NAER] (Immanent 5 Transcendent ;& A7) o RIERLE M X NLE, B ol Hie B 5iE
MR EE, SRBEBEN, THEEENE, 7

AL, L RAEMHEGE L CEBRE T TE, TR CNFEEER MO I — MR . AR
R AEIX B ARG SR %o R RE R W AER SO R 7, B AT RLUE,  “ORIE R WAE T AR
S EERE " o X—RIARWEZLL “CERE” ARG, WS EEE S BB TR, BAE
BIRZJERERAR T, R NS B R T RN R AR, T AR R R R R B R
(self-transcendent) 174. Wl (MR EYA &) i, “MEEZHaEREMSAGNE (RIET 248 A
C) BRI S, RV, I RmA CTEBAD ik, BN RmSEatE, BENYZ
W, VIRAAAE B I AR . FLitk, B M 5 . TR BEA S IE R ALy, Ty RT a8 A )
AT WAL Z HHBEHE. BET7n. BIEN, s, IRa] Dl 2t rbAS 1, e o
PUONEL, Ay, MRBHBE, BIED “Afkmse’ . 7 "EAR, ERXEREF, ABLBUR R MmN
CEBT RRtG. “NERBRT AR LIRERIELE, AR N ANER A T,
W5 55 4 7 NSRBI B FRB R 45 77

6 X5E Deng Ding, (CRBMEAFCFIR T MR LG R—IET RRAAG WA 5L /R 77D Zong jiao xing sheng cun lun li shi yu xia de chao

ji yu guan xi ben shen shi jiao yu xing shi xian shi fang fa, (54747 %W 50 Qinghua Xifang Zhexue Yanjiu[ Tsinghua Studies in

yue yu you xian
Western Philosophy], (01), 2024), 312-324.

7 {181 %% Ren Jiantao, P 7E Bk 5 /1 7E B SR BUE A0, S8 4845 & 5 Rk 7 17 Neizai chaoyue yu waizai chaoyue: zongjiao xinyang, daode xinnian yu
zhixu wenti, ([ 4L 21 2(7), 21, 2012).

8 FEF B Tang Junyi, ™ [E SCib 2 kMM 1E) Zhongguo Wenhua zhi Jingshen Jiazhi, (FEAK Guilin: |~ 78 i & K 2% H i 41 Guangxi Shifan Daxue
Chubanshe [Guangxi Normal University Press], 2005), 336.

9 5% = Mou Zongsan, " E T HHKER) Zhongguo Zhexue de Tezhi, (L #F Shanghai: i i £ Hi ik 4 Shanghai Guji Chubanshe[Shanghai Classics
Publishing House], 1997), 21.

10 255 = Mou Zongsan, (BRR=2c4E4EE 20<MBEWH &>) Mou Zongsan Xiansheng Quanjizhuan 21: Xianxiang yu Wuzishen, pp. 16-17.
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TEIX P E 44 17 B B ] e g o, RBILH A IRTE R 22 i ek il e R X FHR B B %5 . &
R oIkt SAE T, M T shisl E I N BB, KRR “ DU &7 R DIk “ Y —1k” 1)
TR E R, AR K Oy LB 8 5 SR AR R AR R

BRI AT, AR REHH XA, MAFRESER],  “WNAERB” JFEHR “RIE” Py
ALK, B, B “WEBEBR” K2 SCREL, B A ARTRE “BEEBONE” Kk, W
SV 2 BB AU B R Lo AR o« FIZEN A, 1E N IS — B, bt 40 ik
1, A2 X BT JiVn 5 —474E (the First Being, primumens) , & HIAAEARS", HEAK, FAE
WARE T IMEIANE, o & —P 5 # R AN ERE, ML T YRR, DI At AR .
YA, AR SCTE ML, E DL AR UL immanent B, X AR L, “AEE T EGE ST H A R 2
fi (B AKAHBIEI 4R . 7 "M R 2 X transcendence Ny,  “HF¥E LAy : MBI T 5
M@ SWNTEMEMX A, 7 i, SFEEERE, B S0T RGN & A MR St nT H
T k.

ok, BUNAERBP R SR, WY XS BRI R AR R AL . BRI, P
CHNAME” & DB AT AR S RO R ARE, BY, PR IR AN BRI REGERME, 1Ak
FEN G EARZ AN “RW” A TR, “HEER” BrEFg <l okRE-ErE. ” "
CHMERER” MR, HOBUE ZEAMER B EE TR ESA, SO B SR B SR AAE BR 1,
¥ B SR TR B RS S . 7 MEESE b, IR R R R IS IR I R IR O B SRR,
e — AN FRAHR, WNAME RS, R EBAT ARSI S, MEZEIEEX . 193474
IRAN R YR R 5 B IR IR 5 R R RO 2 ) ) 22 S, R # U, FRATTHE DX A5 2 1) | 3 Bk i
PRI, BUVFEESHR L N A BB B RS ) R R AT X 3 o FEIX —TJ7 1T, K TH 5 () A 1 s R A5 1)
RS, A R0t ) RO S R AT DA — R R B OIS 21 R IR S R i 58 A il S G

1 R FRFEZXF ), TCAE—25 5 WS ZK M Zheng Jiadong, R 5« P4 76 B - 72 5% = 5 B4 2 [A] “Chao Yue” yu “Neizai Chao Yue”: Mou
Zongsan yu Kangde zhijian, ("' 425} % Zhongguo Shehui Kexue (4), 43-53, 2001).

12 ZEWI#E Li Minghui, (X A X X 552%) Rujia Renwen Zhuyi yu Zongjiao, (55 % 5% Zongjiao yu Zhexue[Religion and Philosophy],
(1), 2014), 13.

13 Thomas Aquinas, {## %% K4) Shenxue Daquan, 7 JB %% Gao Xudong, % X % Chen Jiahua ¥, ("h 418 W] £ /28 5 22 41 BX & i Zhonghua
Daominghui/Biyue Xueshe Lianhe Chubanshe, 2008) , 55. % T-F 2 IBAIB#E 5 N 7E, 53 W, Hampton, A. J. Transcendence and Immanence: Deciphering
Their Relation through the Transcendentals in Aquinas and Kant, (Toronto journal of theology, 34(2), 2018), 187-198.

14 Thomas Aquinas. {## %% K 4>) Shenxue Daquan, 7 JB %% Gao Xudong, % X % Chen Jiahua ¥, ("h 418 W] £ /28 5 22 4 BX & i Zhonghua
Daominghui/Biyue Xueshe Lianhe Chubanshe, 2008) , 92. Jth4h, 158 3 Vi ff) jgl B, 152 o A e DK T 452 0 47 2R AL L7 PO AE A9 0. 15 I Dupree, L.
Transcendence and Immanence as Theological Categories, (Proceedings of the Catholic Theological Society of America, 2012), 31.

15 LA SCEE ML 45 iR Niujin yingwen cidian wangluoban[Oxford English Dictionary Online], 2025, https://www.oed.com/dictionary/immanent_adj

16 DL AR50 SO 8L 48 i Niujin yingwen cidian wangluoban[Oxford English Dictionary Online], 2025, https://www.oed.com/dictionary/transcendence n
17 57446 Zhang Rulun, (i“PI7ERI#E”) Lun “nei zai chao yue”, (& 281 5T Zhexue Yanjiu[Philosophical Research], 000(003), 2018), 81-89.

18 #4i%:/E Zhao Fasheng, (i&FL7 1 iE#E#k) Lun Kongzi de Zhongdao Chao Yue, (1 2:HF 5T Zhexue Yanjiu[Philosophical Research](4), 2020), 11.

19 /T8 7% Ren Jiantao, P 7£ 1885 45 B8R SR U5 0 . 18 4845 & 5 k)% A @ Neizai chaoyue yu waizai chaoyue: zongjiao xinyang, daode xinnian yu
zhixu wenti, (B 4L 21 2(7), 21, 2012).

20 ik i ¥E Zhang Shiying, 7947 =Xt 15 AR 1 A1 3# Y Zhongxi Zhexue Duihua: Butong er Xiangtong, (_L.ifF Shanghai: 43 J5 Hi il 1 .0» Dongfang
Chuban Zhongxin[Orient Publishing Center], 2020), 38-47. Ut 4t, 784 74 J5 2 4 F 7 2N 1) FORE [0 8 68 1 69, (H AL 53K IR A . 35 L Lars
Sandbeck, God as immanent transcendence in Mark C. Taylor and John D. Caputo, (Studia Theologica, 65:1, 2011), 18-38. Lars A Jy 2\ i i85 2 F8 #E # N
EANDERE, & B E L TR ERERTES: B N E AR SRR, AR AR S QNG . (F X B R A A
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R AR S A A — (T 5 IRY AR B LT 7T ) X

W, AHEATEDRT DLl “ ANAMEREY” BTl TE SIREL, DLALEZE E U] RENE.

PAKTI S, BEHINA, il (transcendence) S5 WNTE (immanence) To18 2 1F S50 & 7E 2 40,
TR e A ], R — X LB B AR RS, IR =5 WiBEMEIE . EEieandT, B ALE
T B HE B 20T 5 AR AR S A, AN TGN 22, bk, an RIRATELRE “ NAMEBB” 13
% AR O 2R RS B AR I ) — X LGS, FRATTR 2 B e A R A YR . W E
2 PATEGF &R N AMERER” i R PRE A AR R, BB TR A VR T .
HRe CATE” 5 “HME” IREAX CEEE 7 SO R R RMHR . CFER, EE X ST
Frb, RATE PV RS BB AU R TE B R RFEE B, JUH IR 93 “ transcendence” — 1] 1 T &5 (1)
CHBRZ AN 24, RAXEE, FATA GeORIE L R — AL iR B, IRl “AMET 5
CHTE” XTI AR FiE RGE R L E B A E TR EL.

BT ERvHe, FAMERTLUERE, KBS & TSRO ATER <, B4 ERUEARN
ok, THEH <R mzhins, S, G T5RE X ERERKE AR Fik, i “@ER” A
e R (FD 7 MBESIRE, ROV E R ARSI B ANBE DA £E BUAME R AT 58 St ik
o, BN &S5 RE R, A TEEERHAS 2 — 2% AN R B RS .

WRICEN R R, AN AN TR R O R o T T A A DR R I, AT S LN
ABRPEME AP R AL . A — AR RS i, AME A BRI AR 2 DR IE =ANZ 10 H%, Wik
AR, RN ANREIEN: Rk, EMEIRARYE, R ANEEEST, Dt
oy B R IBIATH: S5, BRZEIAARME, R AN EwmrEeses. K, gimEE T Mk

A AR

21 M3 Tian Wei, (LB H 5K S B EGFARIM P FIER) Jidu jiao yu Rujia—Zongjiao xing shengcun lunli de liang zhong fanxing, (1t 5
Beijing:i% 4 K% W1 Qinghua Daxue Chubanshe[Tsinghua University Press], 2022).

22 fERX— B E, YRR E R AR R TR AT T 5 V8 75 5 18] (000 S2 DA B b2y (R BB i 2 T BRI AR . b2
AN, “itli(transcendence) SRS . JL 3% (transcendent. transcendental)— % & FE B AT MR . < N /E B K (immanent transcendence) % 3 B £
IEEMA R Bl B, TR AN, WARZARLR. BB ARG, BRI ONIE L, B4R 4485 % (The Wholly
Other). N0 R BRI B, WJE Lo, R L3, MiAgesch Ly Efa—, PR aE2 SR, MiArTae WA B . ~2%EE Li
Zehou, (HAREIAL, BALUA1Z) You Wu Dao Li, Shi Li Gui Ren, (_F.#% Shanghai: 2435353 - 37 41 = W% 135 Shenghuo Dushu Xinzhi Sanlian Shudian[SDX
Joint Publishing Company], 2015), 125. 48X — i R T LAy IR Befk 2, ANEATLE . MEIM S R AE y— 0 —m. FNd 2
TEBEA TGS RN, R RSB BMAT A LA AR .

23 X3k Liu Shuxian, (&5 B P #E) Lun Zongjiao de Chao Yue yu Nei Zai, (—+ — 1t £ 4% i Ershiyi Shiji Wangluo Ban[Twenty-First
Century], 2003), 12.

24 S2PR b, AOCTES TR EROME S A BAE T ORI AR S XAk O BB, AR S ARBAMET O, MBI A, A£—MRIEXEH: EAR
D) (someone transcends something) ', FEYIRI Ky — BB H IR o (B2 X —RRAFAE— & M. W, EHSGERT, i SHEAO
S VR, W, WATEW Y, ENEBRT RN, SO MR T Y, RIEKZR RN E 0 L TGS R R M A
Y, bR AT T E A S FER O LRI, FIX O A RSB AR SCT I BRI KR Huang Yushun, ‘5L 2
SH L —1F S 248 BB “Chao Yan” haishi “Chao Fan” — Rujia Chao Yue Guanian Shen Si, (8% 54 Tansuo yu Zhengming (5), 10, 2021). fE3X —
R L, KRR BRIEH, DU A AR BN B SR IR S SRR AR, MR, DARBEEIT S R O B . IR R
Zheng Jiadong, “#f il 5 Py 76 #E - 22 55 = 55 B4 22 18] “Chao Yue” yu “Neizai Chao Yue”: Mou Zongsan yu Kangde zhijian, (7 [E 4 28l % Zhongguo
Shehui Kexue (4), 43-53, 2001).

25 KF NIRRT I = 4> 454, 1% 2 W Paulos Huang,“A Theology of Soul and Body as an Approach for Sinicization of Christianity”, in Yearbook of

Chinese Theology I1, ed. by Paulos Z. Huang (Brill: Leiden and Boston 2016) , vii-xix.
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ZSEBREAF ) SAF IR E T, AT, T JE R S N D EE B HOIT R A 260 DR, AE AR U R Y ) e
b AREEZ A AH [F) 5 AR S AR IAE BT P AN BT, TAH S ) 3 SR i Je ) JR R R TH

B, fHFIEAE KL SR ATE . BORE RAESE T B BEAh B 7R 2 AL K “HZ& IR
FR R B SO R ff, (HAAR R ZE TS A0S IR RS, JCHAL G E mOGER UG .. R, R DK
PRGBSOV TS T B IR LR Z R B N B bR SLTE ANRBIRE, YO8 E SR e
RMAEN, &G FNAEER LU, TSRS B iE 1. AT W, ZETN T 18 SR B2 i B 1 58
Zf B RUIFA R R AT EN . T RIRRSE, ATE BB SR AR SR ERE. LB
MALBIER . #F 2, RENGRERM ST N E S IEME G, A0 Re e R 02 N\
L

e FHERTT B, ABEH, HFURES NEMTTE, N8 AN RIEE N ) 244
Mo PR R AR T 7 R AE NS H o & B ) Tk @i X MEAT, FmREae N AE
b, BB E R, RAIRBIRNGEEERE A . TR, DAk AR B K A w7 2
IR TR IR I AR 338 — A8 R MR U] T A E NI IR, 9l A7 AESE
T2, M HREREE MILSE &N, AT %M HEBERT. B8, XA A NS g
e

VERFEELEMRD WA A F M. 5%, REWAERNEZN EREBIET. i, A5
ARG BN AIFIRE . M, A VRIRNIUL, MR, AREASZAIE. BAEE, A
REARZ AR 7 CEFRT 15:500 o Hk, DREHERZ)E R S BB RN, ARREK
Pifl—A “Tuds” , fE'¢ BimiEASe VIRAET:, Wk 7 “E 07 M YF07 o T R ESLELE R
B2 HT, SR, NERFEFESE. CREnE, AR, MeRAz T, WA RE. BN ENE RS
®, ARITHREAEK. - HEETAREER, SALERMER, T2 AaERELMIEER”
(F7:18-21) . FEWEANEMERNSZZ G, RE U, “FATMZE, JEARM ERR, )
se MBHISR IR, IFRATREFIE T BIGZETAT " CBFAT 2:12) o “DIS @S, JENEEIERNA
FiRmy, AW ESER”  (BFAT 15:52) o “EAHIRNTZ IR, P RAEERATE LS ? 7 (AT
3:16) M58 X —F AR CHAE T Ear R, LRZPUL,  “BUNARM TN 5208 A MR, £
TR R HRBR B S & kA" (F6:23) o “MiBER ML T, KA K. MiFemeiEgsE” (¥
6:10) o fEENEBS, BB HR R T EERKERELLFETCAERNIRRE, —Fikie, A5 bW
RS 8 7 IR R, R ER, LIE BB E S R AL (reconciliation) , 11
AT s R . R AEIX N R, N TGVEFEE B &1 ) B SR k28, DRI b i) R
R RAEEE R, FaRA R ATy N RBR, BRIGHEM Ear. B ARSI R 1)
=, REICYES. IFEARRME, FOVXSEEGRERMAARERZ” (B 2:14) .

26 I RD IR, HERMRZAE SR ), MEEHERANAER. 8. WEZ =5
R % Huang Baoluo, (ff HIS X 1ifi £ B HE A b B A AT VA 8 S 2—— 5 41 R 5 56 4 %5 1 ) Ru Ye Duihua zai Zhenli Guan shang Zhen de Buke Tonggou

yu Du Baorui Xiansheng Duihua, (7 M5 K 22 %45 A SCHSRBE2 IR Jilin Shifan Daxue Xuebao: Renwen Shehui Kexue Ban, 46(4), 2018), 10.
27 ZE% % Li Zehou, (H1AREIFL, BALIAA-) You Wu Dao Li, Shi Li Gui Ren, (13§ Shanghai: 423 - i35 - ¥7%0 =B 45 Shenghuo Dushu Xinzhi Sanlian
Shudian[SDX Joint Publishing Company], 2015), 125.

28 RN ANTHES, JESGRMARRM, TRIEMIGE AN, FARANELT . BARE L, RORAEH E L RIS EPG, Ut
BT £, EMEAST AL IR H, BAEMKNKT. (T 5:12-14)
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R AR S A A — (T 5 IRY AR B LT 7T ) X

USEILAESEEE BRI BAR T AT &, AR — R oTER & 5 1R IR AR . A 2 P SR B A
S T EGE RBFE RN, MAER T A, T4 FRAER S R 2 RARE, AR
TS TR BB A I . X — R, AR SN AR, MEHERE. et R %M
B, d X —f EAARZH. REPWEE . BART XS TAS ERAASHRROCR, JFRIEET
FH RS, (BRI A Rt & 7 AAE SRt N TRTAT (Coram mundo/Coram hominibus/in front of
the world/in front of human beings) M 57/E. 29MhH R oRIH, WA 7EZE X N5 H AN S5 A
PRHRY, AR A0 By “57 , 5 EmIMEIENE . iy, “HFHEHEA R, LN
Him MR NEAFEERHCKR, KREBEMASR? 7 GRAT3: 4-3: 5) “EHHAAALHM
T, BRAFZ ,  “EEMT, RMECIR” (WE 3:10—11) o MO gE kY, Tk,
PR W T, 75 EAFTHIAT (Coram Deo/in front of God) , AEGURSLiH:, TWEAE “15”7 i by
FIROBE . T AE T SRR T RT, AT 200 AR A PR RO, “ER MR St E AN, A
LHm, WAEGIEIENSEY,; REMIEINEG G WERNEZ M. LENEMlA1175, fE4FE b
A, HOMdE, REMa N, AECOBSEFIREE, Pk, e BEIER a7 (Rl
6:17—19) . RZ MR —BEMNSCER DT « BERY AL, WEEH: “BRTESMAHEAC
BB AL _E 5 At TR BT 4h, et 3¢ (the righteousness of the world) LEEFTAWE? X EMRER—A
IR B A E— AR B BN LA &7 BAMIZAL, B2 IR A R Pl =5}
T B FEAB NN, R S, R AEORTE S B AT A B AL ER BT, T AN R 1% R SR RCAR
M2 FARMIN A IR RGN . 7 “PA K, “IRAEN HEBGE 05 A ROZIO SEREE R, TN
ARG B Hag, MAMEBSKRE, AT LI BN AZ IR S5 R St N ) 75 EEm A A el i 6.~ 31

WJE, SETE, ABR LRI HENE | ECBOR BRI TR T, DAL SERR A IR 2 AR #o6T T
H5RZ WSS BT T B SR AN E . XS R 0k, AT R v R 5 5 & AN
I AR, BAFIC AT B .

Xi Xue

29 #{&% Huang Baoluo, (“R A& —J5E 5% B A ) e 2—— 8 = ML BF o (1 43 H7 ) “Tian Ren He Yi” Nai Guoxue Suo Duyou de ma?
Shiyu Zhong de Fenxi, (65 A8 I% Huaxia Wenhua Luntan(1), 2018), 13.
30 LW 21. 26.

31LW21. 171.
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The English Title:Transcendence, Internal Transcendence, Transcendence beyond Life and Death: A Review

of the Comparative Study of the Ethics of Life and Death between Mencius and Paul

Meng Yang, Protestant Theological Faculty, University of Miinster. Email: myang2@uni-muenster.de; Orcid:
https://orcid.org/0009- 0007-8916-1538; Tel: +4915206891770. Paulos Huang , Professor, School of
Humanities Studies, Shanghai University , Email: paulos.z.huang@gmail.com; Orcid: https://orcid.org/0000-
0001-6656-1589.

Abstract: As the current global geopolitical landscape and the wave of de-globalization intensify, the clash of
civilizations is becoming increasingly prominent today. Therefore, dialogue and communication between
civilizations are becoming more urgent and important. Against this backdrop, the book “A Comparative Study of
the Life and Death Ethics of Mencius and Paul” is particularly significant. This book systematically compares
the life and death ethics of Mencius and Paul from multiple perspectives, including premises and foundations,
methods and approaches, goals and limits, states and experiences. However, a shortcoming of the book is that it
does not provide an in-depth analysis of concepts such as transcendence, internal transcendence, and
transcending life and death, which makes it somewhat lacking at the theoretical level. In fact, the concept of
“transcendence,” as an imported term, has been subject to various misunderstandings and misapplications during
its translation process. Based on the author’s work, this paper further distinguishes between the nominal and
verbal meanings of this concept. Specifically, this paper argues that “immanence and transcendence” is not
exclusive to Confucianism but is also a definition used by many Christian scholars regarding God. Thus, when
specifically employing “the internal and external transcendent” to differentiate the fundamental characteristics of
Confucianism and Christianity, scholars should adopt a cautious attitude and use these categories judiciously.
Finally, this paper posits that transcendence beyond life and death is a fundamental concern shared by both
Confucianism and Christianity, with each pursuing transcendence over death from mental and spiritual
dimensions, respectively. However, in terms of specific methods of transcendence, both emphasize a worldly

spirit, highlighting the importance of this life, ethics, and social responsibility.

Key words: Transcendence, Internal Transcendence, External Transcendence
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HIEHE LN EFERZMFRR
FIXFTEX - AR

AL

(G b A 22 B5t)

RE: Din 57 % (Marcion of Sinope) ik T~ it 20 PR B oo P i) 57, A2 KRB ABANAT 9 R T Ak T 4128
JER BB G e T BRI B . 575 2 0 R AR R A ) B B A R e R v S A B AR AR B R R P R P
FEBAN R BB KK KAE RIS AP S & 2 & — i W8 2 (Gnosticism) SHEMBER (£2) AR B,
WE T3 X2 TR 5 5 28 SO B 2 E IR A — R, KRR SE 2 B a — S o et s T (£4)
TEH IO, PR AN B X — R AR R N0 L 7 B 232

ASCR S By i 2 OO e, Herh B O R e Sl XTI X - g5 (Adolf von Harnack) /2 NHHE ST
Z3b, IR T B % OB ARRIRAAE T 87 XALmAE <% BNE. ASCA MY RO ST R AN
PITAEI AR 5t LUK TT BRI R R AR, 5 % u AR IR IE R T R I DU R

ARSI G2 B A2 h A I ROV R R R SRR, BIE MR T S MR RS, S5 R S 2 B AR
AT B H . D 2 iR b R R AR L & DARORS T 5T 5 (A 5 DRER S TR DA b e DA ke R A ARTOR
P T L, K)o Py B A R T B A 1) LA A A S 2 AR —— IR R 2 b DRI Ty 7 22 (R 2R R I AR — AU
B oo btz b, WRRHRORILE EUFROAR S 9 ME—BOB, TSRS A S P A R e e AR, AT RIEE Y E Sk
AR

KEE: D%, WHBHE BOEW; BTER « i1 - Byl

e K2u, SRR RAGMEE A, Bt A R TXAEIRKE 100 5 LB Fia2Ep;
HFHB4E: njutsjohn@foxmail.com; HLi&: +86 17625942419, Orcid: https://orcid.org/0009-0005-5689-0350

—. git

(—) BEREFENER

Bt ) 575 % (Marcion of Sinope, £ 85 —160) &% ELT 20 U Hb [X 5 AL B 2 Rk
AW, At A R AR — R AT xf B e&E i 7 BRI . By 2 AR T SR e R B )
A NS T AR 21 (Sinope of Pontus) , X & — K “BEJE T-75 7 SCHHIX, tH2iX—#i X 1R
JAF” T . KRR S EF MR ARRT — N2 A, KEMIK N BT € E, GiEERHE s

1 David Anderson: Sinope. http://www.gnosis.org/library/marcion/Sinope.htm, 2024-02-10. %f&# (David Anderson) I\ AL %K 2 (R R LA B
X H AR — 58 A1
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B PR N AT 2 B BRI D L K T & SN A B Ak, IR B2 BR8N . Ceah, B
WER N FE NN 47 SARLE 3K PRI 1T PR B B A AR 2R AL A R B I B AR 48, I BT STAL R 45 5% i & i
SR TR R B S AREAE -+ -+ 0K 3 T A 2% A2 R ) ST A TS S AN T RE AN I o 22 SR R TR R O

X T ok BT LR, AR E MBS B BAA R A . WEHATRILE, S
LRI E R I E 2, RN 7 22 i — oA LR HUE AR, SRR T # 2. i AE
HrRs WA 2 B 75 2 SR T DA i 44 5 HO il O S5 2 i —F B A i) 5 i 22
AEEME ESEM. "FEE, T 5EZHEWERE, HBPOKK £ B KL (Epiphanius of
Salamis) WABEANFERICE: HE LY H B2 R A — 2 A 20 T 4%, 48 e A X 25 T
O 25 G M S .

Z a5 E RN, WRIEZTA (Irenaeus) HIIC#HEL, 7EHHE 5 2w LR EHP A <
W (Polycarp) F3RELGN, IFHIAHKZATMRE 7 B OXFT4&E & 1 W, X 4R ER] T4, A5 E%
FEAIK A, ABVNATE WA Z 2 2 PORBEE N D 2 5 N ORI R Rk, BEY DR a2y 140
ERATIG o AGR/NTAT B TR ZI . ™ IERIRZ, B HE AT T HELZ— 2R —P
H M BB AR, X AT R R IR A KRR SE Y B A AT E IS B R T —
KEHK. 1E2 SF MR RN S5 28 E AREAERRE EN, BFORESTER I T SEZES Y
P TR R XA AN ———2E/RE (Cerdo) , IFHEN T 2AA, 2E 33 —cigit
35 0 TR B S PO TR R

144 R GHZ NAETHEKREI R, FREX —FMh ST BB ATFRRR T FHE R 7 ilh—5
U FE AR o AR AL, MRS DR EER) (B (Antithesis) ) "N TIVEEEERN S KR, "SEZEY DK

2 R. Joseph Hoffmann, Marcion: On the Restitution of Christianity, (Houston: American Academy of Religion, 1984), Foreword, xv.

3 Ibid., pp.13-15.

4 15945 Adolf von Harnack, (it 7i4: B LAF AR5 Lun makean: mosheng shangdide fuyin [On Marcion], 2 JEUK zhuyanbing ¥, ( L
Shanghai: =435 Sanlian shudian [SDX Joint Publishing Company]), 2007, 30,

EAMBEK B T B AW AR (Hippolytus) FICEL, WA e B8R T IXFp ik, RN RH T MR D2 —FKR AR, 2FEET
S H VRN R AR T 2 T ARG M SR EUEM, UHRIREWHENAL, USSR EUN, M THRESHEENESE.
SEAMEASE I BT FKIE MR R, D 225 B R E A RSOk, T (IR A MBEENR BT “RE”7 Bod.

5 Paul Foster, “Marcion: His life, works, beliefs, and impact”, Expository Times,vol.121, (2010), 271-272. #& 745 H 2 i bt D 35 2 ik £ &2 T NG
W

6 Ibid., pp.270.

TR, (RSt A LWIEEY, 3536 H2NFEHERMNALERZT 144 F3ED Y, ARBRGR —HBMEE ElZ s, B
Wi+t « L- X525 47 Justo L. Gonzalez, (J:B#5E (_14)) Jidujiao shi [The Story of Christianity], X382 Zhao Chengyi ¥, (_I-# Shanghai: =k
“fiJ5i Sanlian shudian [SDX Joint Publishing Company]), 2016, 71. {H 244 58 U NARYE T 3% 22 B /NI4T LA R AE 144 F 5T BH S ARIEL, ik
FIAT DR AR T 140 45, FEIIE 16.

8 X EME/RKIE RAEMN (RGE ) PARFRINMDHZMBNLZFK, PRI BFEAT YL A8 BT IA NI 2 O T B 2 B0F, W
Paul Foster, “Marcion: His life, works, beliefs, and impact”, 272.

9 Sebastian Moll, At the Left Hand of Christ: The Arch-Heretic Marcion, (The University of Edinburgh, PhD dissertation, 2009), 63-65. 1 75 % 5 3£ /R £ J&: Jifi
AR AIICEBII 3 TR e, HEMSE “IRE 7 S AR BRAEAE . R A R BH S LSRR

10 g5, CieSoea: BAE EWIARE), 89, RAEMIE T R I B RRIE X —EE, (HAA XA & LA # b 1 AL

11 S F WM SR PO D 2R 5SS R, JER BT P R EIE, KRN EL (EBEE) FREE. (a0 A F X
BE, NN HZED T3 TBAEMENR, EAR (E) XFE—& “ERFER” ARt D ERED HSNT BRREK, WS
H AR T T B G AT MRS SR 5L T OED, BT LUX AR gu 8 it () RS 1E 144 T H 2R H AR T e T . EnAwE
K, BERMT RATAEA A RIS R m A, T AT DU 1 5 2 BI0E 2 L (K i ] BB A 2x i 140 4
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AR 1 75 2 2 A2 ) —— AR BRBTTE R « IS 9N T AR TE

RJVENBARRHR AT, BRI RA MR R B, M2 RER B ORI UL R S
Hefiiz bo “RHNARRREAEIN R C (BINEH) 5:37-39) "R L EZEMMH KA, (RE) —
PRV TR O (IHA) B RS SHREBhESHN B AREA L. ¥ “BERELEER
CSody WA T X IFIHLAAEZ), CAER B S3& 00T, arEJE T 50—, J s
o ERATUARAE KA, NS00 R B At A3 DUBMER TS5 At Al — R s #0  EA LR B . 7

FEXERZE AR SE A, B35 2P 7 b — 5 R0 il, X AR TR “UEE 7 MRS AR
o BRE SRS W RS E ZAERKZ I ATRA B CREM. "X T K2 B 2 e
TR, X WS RHITERAE NG, 535 %R T 85— M B A WM HAE, (H2 MR
M HE AT T "R FE R, RS E ARG E RAMIE T, ZEIE RS AN, S
AR BRI [ N2 A S S B G A, PONEAE AL B T 5T « B (Marc
Aurelius) "HERAIIRAEE, AEIZETE BIEAAG A RS A5 R AR IRAE 2 M 51 R AR,
LR B 2 AR A [ P AR RIEE O, EIX 2 B S R R PR

(Z) BSERBBZITHERFES

O 2 AR NIOAE S WAL N ok, KA AP R AR TR ER R B TP . "S5 L2 B
A 1 AH 8 i 4D AR 0 SCA () 1 JH Al ] IR 0% S, IR g A /B SR a0 0t 2 S8 LA A S 1 Ji
My, S mifit e g ad—E: wHSR ol RME (E2) MU

3 S AR A AT Bt A CRAR IR SR (RIEMS 20D Z (R Z4axd )i, “ih
IR R REEAMC S T E IR X, a2 002 R . JFBOM & i i e P RUR . i 44 5e
(Adolf von Harnack) A\ Jy 57 ZREAEHR 78I 32 300 T “RA Efg 7 B, UMRP AR

FER: B - L-WE9 I, CGEEHeE (B8)), F 717

MYy, (BTe: A RAIAEED, & 35-36 T,

{35 % Han Xueyin, (3% %2 AW 9T) Makean shenxue sixiang yanjiu [A Study on Marcion’s Theological Thought], (VX Wuhan: FQI K 241
-1 3 Wuhan daxue boshi lunwen [Ph.D. dissertation in Wuhan University], 2014), 23.

12 ARSCATSI M (R2) AR REG A,

13 Sebastian Moll, At the Left Hand of Christ: The Arch-Heretic Marcion, pp.159.

14 Tertullian, Anti-Marcion, Book IV. Chap 6, in Alexander Roberts& James Donaldson, eds., Ante-Nicene Fathers: the Writings of the Fathers Down to A.D.
325, Vol.3, (Mass: Hendrickson, 1994), 351. SCHHRE SRR HATHM, T OCELAFHRIFE, BFH.

15 WEN5E, (IR SIE%e: B B RIARR &), 5 36 .

16 MY sE A EE TS HA N F R K — T BB IR L5 %, IOV A W RER D7 2 EARSAN BISe B 3 BT Hex BT AU RS, K#ak
W SRS G . (BRI EATSEM B RN S, RRWASENEN T HHZ. R SE5W, (e Bas), 23
g
17 B0 S W (121-180), 7EAZI A1 161-180 4F,

18 Paul Foster, “Marcion: His life, works, beliefs, and impact”, 272.

19 Ibid., pp.279. H & Titt 2o iy, By 2 32 SCEARAERURIEARIE 3 Je Wb X A5 — 52 44 /7 o

20 BN FIAFR IR E RS AR (RYEL (Unti-Marcion)) FZATAN (X Fiii(Against Heresies)) Bt a8 2 BT L RIE, HRH
A BT By 35 L RBR 4 Ot

205K Wi 4% Zhang Xinzhang, (“iili” SR HARHE TS 3 oS = SHE MBI Nuosi yu zhengjiu: gudai nuositi zhuyide shenhua zhexue yu

Jjingshen xiulian [Gnosis and Salvation: Mythological Philosophy and Spiritual Cultivation of Ancient Gnosticism], ( L Shanghai: =43 /F Sanlian

shuku [SDX Joint Publishing Company], 2005), 136.
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R A T ISR 00 5 S S £ S (LA, R SRR, R A
YR 55 4R R o 5 IEF L T 0075 3 SCIHE A PR —— XA S 75 . AT 5 25 52
B A 4 VAT B SRR 2 b, 100 T % S IR e G (R U AR — A kU, OF
H B (UL — (E 0, 48— ) FL A B B S ™ (s,

T E WAL, KT WV T T, SFRECEZ R T (R4) £Rk0E
B, ¢ CHIZ) IESUBHCE” BONT BRTE T 2 RS T VTR % B A Ak
4 (R A TSR, B T W B S L B (R DL B
HARTE MR (), DA B 0 S o 0 T B A A S . e SR (DA
Fi s R M B R R A T % 220 ), M B T RGEIAGY, K — IR
AR FENE—— (R Thysise: Witk EWAETE) b, BEER “ 6T Tk 2 HF AL T UL SO 40
AR L W S S T 2R R I T I, AT A SOH R — 0 4R O
A B

% T 2 B AR 9 % RIS R ETE, oo e TR Tk %2
XA AR T AR A TR R, SO A R T g LA LRI 2 K B K
WFS0% BB S IR0 (65, A9 Th % 2t FESBRALAS 0 “ 0B (Docetism) ” 2t 2 i B AE 14
L, R EM E AT I, Tk % 5 R SR R 2 A TR (R [
e TR T 2 RO AT R L A0 7 BRI P T 25 5 B AR e ) — A U O 2

RSN, 7 T 2 1 AR b A AN BRI A T R e SURIAR AR b S5 R0, 7
CRIET SR TEBKM TR A, T A S T R S S, RN R S i
“RAE” BRI R, K ARIE T 5% 2 R0 P F AW USRSV, Ot AT R 8
WA B R o ASCBR R T e LA RO AT, WU R (RE) M
SGHATRE, GEW] <R BT O AR O

. “BRzw” 5 “gitw” B3—I3ERAEF

T S 2T ZR S RN IR, 3R K% 5 2 T Ou R R R AL, AT AR
TOCR L AR B R L B, EARARBAET CERSET, M CANERE” . I
T B R R AE /R R (Tertullian) X 5 35 22 (LA, ANRL 8K BT R SEBr T HBEIN, S35 %k T

2B EPZE, KNI

—+=
=
==
=

dHH

22T, (RS TR AL EARIREED, 12.

23 P - 294987 Hans Jonas, (IS RB——F 2w 1E B 5B BTG Nuositi zongjiao: yixiangshende xinxi yu jidujiaode kaiduan [The
Gnostic Religion], 7K#74% Zhang xinzhang ¥, ( ¥ Shanghai: —IXiJ5 Sanlian shudian [SDX Joint Publishing Company], 2006), # 122 71,

24 i85, (R three. B BRI ED, 5 178 T,

25 R. Joseph Hoffmann, Marcion: On the Restitution of Christianity, Foreword, xv.

26" RXHTEHS. HS5HGMMLHFA. DR Feng qi E4i, (¥ KEI) Zhexue da cidian [Dictionary of philosophy], (i
Shanghai: b ifERE i 4 Shanghai cishu chubanshe [Shanghai Dictionary Press], 1992), 702

27 g5, (W Thrise: BEAE LA AR S ), 122 UMM, A IEEEERERA T XA B, W#AWiFE « L X% H U Justo L. Gonzalez, (J
BHBAEL (GE—4)) Jidujiao sixiangshi [A history of Christian thought], B [X Chen Zenub, #MX 15 Sun Hanshu Z54%, ¥k H A, 2008 4F,
# 131-132 7.
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AR 1 75 2 2 A2 ) —— AR BRBTTE R « IS 9N T AR TE

“bA RS E T BRI, T ESR A S 2O A . D 2B AR, (I
29) WCHAVHERL (Yahweh) #ia2 G A DL o A3 BN TR G T A A A PR AR 25 10 T g sy Atk
AL [ e 2 T 0 A P JBE i ARV P M o ) AN AL A, I it A SN SRR B ) B 4
FUARRAS B W2 PRIt “RIE 5 3 i st IH AR i Eapdia e “dAE , [H R A"k
BHNEE, — A OISRE I E AT & RSLiEE . 7

BEAh, S LREHRER TR PR O CEINARE) 6:43-45) 7 Lk SR T A A S
SRR AR BN I IR A BORIR S5, PRI EE 7 5 i AR A R8s AR & PR IR R
TR TR URIIE B3 B R W B . " RN LA R B S8 o ik, WMyt
) 2 BART X EE XIS NG, AT NIRRT BB i g
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English Title : A Brief Analyze on Characteristics of Marcion’s Theology: Also Refuting Adolf Harnack's

Research Paradigm

Author : John Zhu, Doctorate candidate, Jinlin Union Theological Seminary, Qiaoge Road 100, Jlangning
District, Nanjing, Jiangsu, China, email : njutsjohn@foxmail.com ; Tel : +86 17625942419 ; Orcid:
https://orcid.org/0009-0005-5689-0350

Abstract : Marcion of Sinope is a heresy active in the Christian church in the 2nd century, and his thoughts and
actions pose a great threat to the early Christian church. Marcion’s thought is a special case in which Christianity
collided violently with other schools of thought in the early development process. Two concepts that seemed
incompatible to the godfathers were merged by Marcion: Gnosticism and the sole emphasis on the supreme
authority of the Bible. Researchers have never been able to decide whether to define Marcian as a Gnostic. The
reason is that there are still some distinctive teachings in Marcion’s thoughts that belong to the Bible, so it is
impossible to make a simple classification of this special figure.

This paper will give a brief introduction to Marcion’s research, in which Adolf von Harnack, a German
theologian of church history, was a leading figure in the study. Harnack put forward that the root of Marcion’s
dualistic thought lies in the opposition of "goodness and righteousness" rather than the paradigm of "good and
evil". This paper holds that Harnack's research paradigm is a misunderstanding formed by his own background
and research purport, and the source of Marcion’s dualism is still due to the "evil" problem.

The viewpoint of this paper is that there are two most important themes in Marcion’s theology: God and
Salvation. The former constitutes Marcian's unique theology, while the latter is the ultimate goal of Marcion’s
thoughts and acts. The contradiction in Marcion’s theology and his extreme aversion to the material world are all
due to his difficulty in solving the problem of "where does sin come from", so he will look forward to building
on a strange god and the representative of this foreign god: Jesus. Therefore, the characteristics of Marcion’
theology is based on a Gnostic dualism, insisting that the gospel preached by Jesus Christ is the only salvation,
and this salvation must be completely different from the material world to ensure its truthfulness and

effectiveness.

Key words: Marcion of Sinope, Gnosticism, Soteriology, Adolf von Harnack
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Footnote Format and Requirements

— . 2 General Principles

L. RHTOME (WE , ASCE 2RO .

Use continuous footnotes from the start to the end of your article.

2 —BEOLT, S HANSOCIRETERAI RS, AT HEH .
Use original literature when the reference is in a language other than the article, a translation of the citation is not
required.

3. XEIEMJAATITH “ZH I .

Independent bibliography is not required.

4. FTol R HOER ST R A S HERR . T

Please use authentic, accurate, and standard literature references.

5. ARPUEE 5 LA SO

We use English as an example of all the non-Chinese languages.

. 4 Detailed Rules

1, &3 Monograph :

¥ &% Huang Baoluo, (JUiE2EARM:Y Hanyu xueshu shenxue [Sino-Christian Academic Theology], (it
7 Beijing: SE#CCALH R #E Zongjiao wenhua chubanshe [Religion and Culture Press], 2008) , 155—159.
Paulos Huang, Confronting Confucian Understandings of the Christian Doctrine of Salvation: A Systematic
Theological Analysis of the Basic Problems in the Confucian-Christian Dialogue, ( Leiden & Boston: Brill,
2009) , 88-89.

2. YmE Compiled works :

P 5% Luo Mingjia. 35 {f% Huang Baoluo £ %, (B REEHE XD Jiduzongjiao yu zhongguo
wenhua [Christianity and Chinese Culture], (It 5% Beijing: " [E & FF % H itk Zhongguo shehui kexue
chubanshe [Chinese Social Sciences Press], 2004) , 155,

Miikka Ruokanen & Paulos Huang, eds., Christianity and Chinese Culture, (Grand Rapids & Cambridge:
Eerdmans, 2010), 3.
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{4t Shanghai renmin chubanshe [Shanghai People’s Publishing House], 2006) , 101-105,
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