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　　Introduction

Inrecentyears“transcendence”hasbecomeanimportantissueforinterdisciplinarydialogueinWestern
academiaＧinvolvingnotonlyChristiantheologybutalsodisciplineswhicharesupposedtoberelatively
“secular,”includingphilosophy,literature,andculturalstudies,whichemphasizesparticularlytheimportance
ofeveryday．〔１〕 Thereare many publicationsontranscendenceresultedfrom theseinterdisciplinary
discussions．〔２〕SomeofthemattempttoreflectcriticallyonthemodernWesternnotion(s)oftranscendence
andraisethequestion “doweneedtotranscendtranscendence?”Whereassomescholarsaddressthe
questionsconcerningreＧimaginingtraditionaltranscendence,someothersprefer“relocatingtranscendenceon
theplaneofimmanence．”〔３〕Itisnoteworthythatwhendiscussingtheconceptof“transcendence”,the
relationshipbetween “transcendence”and “immanence”isinevitablyinvolved．Forexample,arecent
typologicalstudyoftranscendenceproposesfourtypesoftranscendenceandtheconceptofimmanenceis
involvedinatleasttwoofthem．Thesefourtypesare“immanenttranscendence,”“radicaltranscendence,”
“radicalimmanence,”and“transcendentasalterity．”〔４〕

ItisnoticeablethatinadditiontothecriticalreflectionsonthemodernWesternunderstanding
(s)oftranscendence,somescholarsproposethatinterculturaldialoguewiththinkersfromother
traditionscanhelptoclarifysomeoftheWesternnotionsoftranscendence．Forexample,Andrévan
derBraakproposesthataccordingtothetypologyoftranscendencementionedabove,thenotionof
“transcendence”articulatedbyKeijiNishitani(１９００－１９９０)oftheKyotoSchoolbelongstothe
“transcendentasalterity”modelandaffirmstranscendenceinimmanencewithoutassumingthe
oppositionbetweentranscendenceandimmanence．〔５〕VanderBraakalso mentionsbrieflythe
interpretationofConfucianism offeredby RogerAmesand David HallaboutConfucianism．He
summarizestheirargumentasfollow:

TheyarguethatoneofthemoststrikingfeaturesofChineseintellectualcultureistheabsenceof
transcendenceinthearticulationofitsspiritual,moral,andpoliticalsensibilities．Forexample:intheir
analysisoftheChinesetermtian天 (translatedbyJesuitmissionariesasHeaven,Providence,God,

Nature),HallandAmesconcludethat“thedualismthatrequiresappealtotranscendentdeityinthe
WesterntraditionhasnorelevanceatalltoChineseculture”．Theyalsocommentthatthenotionofdao
道,whichisofteninterpretedasanindicationforatranscendentabsolute,shouldbeinterpretedasa
nontranscendentfield．〔６〕

２

〔１〕

〔２〕

〔３〕

〔４〕

〔５〕

〔６〕

StudentsofculturalstudiesmayrecallMicheldeCerteau,ThePracticeofEverydayLife,trans．StevenRendall(Berkeley,CA:

UniversityofCaliforniaPress,１９８４)．YouXilinandPaulos Huang,”TheContemporaryTransformation ofEducational Mechanismfor
KnowledgeInnovation”,InternationalJournalofSinoＧWesternStudies(www．SinoWesternStudies．com),１Ｇ２０．

Forexample,ReginaSchwartz,ed．,Transcendence:PhilosophyLiterature,andTheology—ApproachtheBeyond (New York,

London:Routledge,２００４)．
See:JohnD．Caputoand MichaelJ．Scanlon,eds．,TranscendenceandBeyond:APostmodernInquiry (Bloomington,IN:Indiana

UniversityPress,２００７)．
See:WesselStokerandW．L．vanderMerwe,eds．,CultureandTranscendence:ATypologyofTranscendence(Leuven:Peeters,２０１２)．
AndrévanderBraak,“NishtanisRethinkingofTranscendenceasTransＧDescendence,”inCultureandTranscendence,２０７Ｇ１７．
Ibid．,２０９．



PanＧchiuLAI:OrientalismandReverseOrientalismintheInteractionsbetweenChristianityandConfucianism:WithSpecialReferencetotheProblemof“ImmanencevisＧàＧvisTranscendence”

ForvanderBraak,theinterpretationofferedbyHallandAmesimpliesthatitismisleadingto
applytheconceptsof“immanence”and “transcendence”totheChineseworld,anditisbetterto
avoidthesetermswheneverpossible．〔７〕However,insteadofdroppingthesetermsaltogether,he
continuestousethesetermsinhisexplorationofNishitanisthought．Thisseemstoindicatethat,for
vanderBraakatleast,thesetermsremainusefulininterculturalcommunication,eventhoughtheir
applicabilitytotheChineseculturalworldisdoubtful．

Intheperspectiveofinterculturalcommunication,therearetwoquestionstobetakenup．First,

againsttheadvicegivenbyHallandAmes,theconceptsof“immanence”and“transcendence”are
actuallyamongthekeyconceptsinthedialoguebetweenConfucianism andChristianity．〔８〕An
interestingquestionisthis:CantheChristianＧConfuciandialogueonimmanenceandtranscendence
enrichthediscussionconcerningtranscendencein Westernacademia? Arelatedquestionisthis:

Giventhetypologyoftranscendencementionedabove,canthe“dualismintheWesterntradition”

mentionedbyHallandAmesrepresentthewhole Westerntradition?Ifnot,istheircommenton
Westerncultureexhibitsasortof“reverseorientalism”whichcanbefoundalsointheinterpretation
of“Westerntradition”offeredbytheKyotoSchool?〔９〕Inordertoaddressthesequestions,itisquite
necessarytoreviewtheChristianＧConfuciandialogueconcerningimmanenceandtranscendence．

TranscendenceinChristianＧConfucianComparison

Theissueoftranscendenceandimmanenceplaysanimportantrolein ConfucianＧChristian
dialogue．SomeConfucians,e．g．MouZongsan(１９０９－１９９５),tendtointerpretthedifferencebetween
ChristianityandConfucianismintermsof“externaltranscendence”(waizaichaoyue)and“immanent
transcendence”or “internaltranscendence”(neizaichaoyue)．〔１０〕 Arguingagainst Mou,some
ChristianscholarschallengethevalidityofthisstereotypeandtrytoshowthatChristianity,instead
ofmerelyunderstandingGodaspurelytranscendentorexternallytranscendent,alsoemphasizesthe

３

〔７〕

〔８〕

〔９〕

〔１０〕

Ibid．
Forarecentdiscussion,see:PakonChan,Chaoyueyuneizai:yigejidutuduiZhongguozhexuedefansi[Transcendenceand

immanence:aChristiansreflectiononChinesephilosophy](HongKong:OpenFieldPublishing,２０１３)．
ForacritiqueofthereverseorientalisminthefoundersofKyotoSchoolseeBernardFaure,ChanInsightsandOversights:

AnEpistemologicalCritiqueoftheChanTradition(Princeton:PrincetonUniversityPress,１９９３),５２Ｇ８８．Foracritiqueofthereverse
orientalisminMasaoAbe,seeLaiPanＧchiu(＝ LaiPinchao),“Cunyouyufeiyou:Dilixi,yefoduihuayuHanyushenxue”[Beingand
nonＧbeing:PaulTillich,BuddhistＧChristiandialogue,andSinoＧChristiantheology),Logos&Pneuma４３(July２０１５):２９Ｇ５０．

See:MouZongsan,Yuanshanlun[OnSummumBonum](Taipei:StudentsPress,１９８５)．
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immanence of God．〔１１〕 Mous stereotype is also challenged by another representative of
contemporarynewConfucianism LiuShuＧhsien (＝LiuShuxian,１９３４－２０１６)．Liupointsoutthat
ChristiantheologydoesnotnecessarilyunderstandGodasexternallytranscendentbecausesome
trendsofChristiantheology,suchasprocesstheology,emphasizealsotheimmanenceofGodand
thesetheologicalendeavours,withoutdoubt,areconducivetoclosethegapbetweenChristianityand
Confucianism．〔１２〕Inasimilarvein,MouscomradeTangChunＧI(＝TangJunyi,１９０９－１９７８),admits
thatthepanentheismadvocatedbyAlfredNorthWhitehead(１９０９－１９７８)andCharlesHartshorne
(１８９７－２０００)isveryclosetohisownunderstandingoftherelationshipbetweenHeaven/Godand
theworldandcaneasethetensionbetweenhumanfreedomandthedivinegrace．〔１３〕JohnBerthrong,

arepresentativeofBostonConfucianism,alsoendeavourstomakeprocesstheologyabridgebetween
Christianityand Confucianism andproposestouse Hartshornesideaofdualtranscendenceto
addressthequestionoftranscendenceandimmanence．〔１４〕

Itistruethatsomeschoolsofphilosophical/theologicalthoughtsuchasprocesstheologycanbe
inspirationaltothedialogueof Christianityand Confucianism．〔１５〕 However,Mousdiscussion
concerninginternalandexternaltranscendencerelatestohisargumentthatChristianity,whichisa
“detachedteaching”(lijiao),isinferiortoConfucianism,whichisa“perfectteaching”(yuanjiao)．As
aresponse,onehastoreviewtheChristiantraditionasawholeinsteadoffocusingonlyona
particularschoolofChristiantheology,especiallywhentheschoolissophilosophicalthatwhetherit

４

〔１１〕

〔１２〕

〔１３〕

〔１４〕

〔１５〕

Forexample,LoPingＧcheung(＝LuoBingxiang),“LunShangdidechaoyue:jianlunxinRujiaduiJiduzongjiaodepiping”[Ondivine
transcendence:withareplytonewConfucians),Jiduzongjiaoyanjiu[StudyofChristianity],ed．ZhuoXinpingandXuZhiwei(Beijing:Social
ScienceDocumentsPress,２０００),２:３７Ｇ５２;BenedictHungＧbiuKwok,“TheChristianUnderstandingofGodasTranscendenceandImmanence:A
ResponsetoLiuShuＧhsiensUnderstandingofthePureTranscendenceofGod,”ChingFeng４２(１９９９)１Ｇ２,３５Ｇ５７;XuZhiwei,“Jidujiaozhi
SanweiYitijiaoyi:neizaiyuchaoyue”[TheChristiandoctrineofTrinity:immanenceandtranscendence)inChongtuyuhubu:Jidujiaozhexuezai
Zhongguo[ConflictandComplement:ChristianPhilosophyinChina],ed．XuZhiweiandZhaoDunhua(Beijing:SocialScienceDocumentsPress,

２０００),５０Ｇ８６;LoPingＧcheung,“Shangdidechaoyueyulinzai”[Divinetranscendenceanddivineimmanence:acomparisonofGodＧhuman
relationshipwithheavenＧhumanrelationship]in DuihuaⅡ:Ru,Shi,Dao,yuJidujiao [DialogueⅡ:Confucianism,Buddhism,Taoism,and
Christianity],ed．HeGuanhuandEdwinHui(Beijing:SocialScienceDocumentsPress,２００１),２４３Ｇ７７．Foraresponseoftheabovediscussion,see
LiuShuＧhsien,“Chaoyueyuneizaiwentizhizaixingsi”[Arethinkingofthequestionof“transcendenceandimmanence”]inDangdaiRuxueyu
Xifangwenhua:zongjiaopian[ModernConfucianismandWesternculture:areligiousperspective],ed．LiuShuＧhsienandLinYuehＧhui(Taipei:

InstituteofChineseLiteratureandPhilosophy,AcademiaSinica,２００５),１２Ｇ４２．
LiuShuＧhsien,“Guanyuchaoyueyuneizaiwentidexingsi”[Areflectiononthequestionoftranscendenceandimmanence],

DangDai[ContemporaryEra]９６(April１９９３):１４６Ｇ４９(１４７);Liu,“DangdaixinRujiakeyixiangJidujiaoxuexishenmo?”[Whatcan
contemporarynewConfucianslearnfromChristianity?],Zhexueyuwenhua[Philosophyandculture]１５(August１９８８):５１３Ｇ１７(５１７)．
ForLiusintroductiontoprocesstheology,seeLiuShuＧhsien,“You MeiguotesededangdaiMeiguozongjiaozhexue[Contemporary
philosophyofreligionintheUnitedStateswithAmericancharacteristics]inDangDai２３(March１９８８):４８Ｇ５８;Liu,“DangdaiMeiguo
zongjiaozhexue”[ContemporaryphilosophyofreligionintheUnitedStates],DangDai４９(May１９９０):８４Ｇ９７．Forthe２０thcentury
(especiallyAmerican)discussiononthetranscendenceofGod,seeEdwardFarley,TheTranscendenceofGod:AStudyinContemporary
PhilosophicalTheology(London:Epworth,１９６２)．

TangJunＧyi,Shengmingcunzai,yuxinlingjingjie[Life,existence,andthehorizonofmindＧheart](Taipei:StudentBook,

１９８６),２:１９,２２６．
JohnBerthrong,AllUnderHeaven:TransformingParadigmsinConfucianＧChristianDialogue(Albany,NY:SUNY,１９９４),

１３３Ｇ６４．ForHartshornesideaofdualtranscendence,seeCharlesHartshorne,OmnipotenceandOtherTheologicalMistakes(Albany,

NY:StateUniversityofNewYorkPress,１９８４),４４Ｇ４９．
LaiPanＧchiu,“KebuJidulunjishengtaishenxueyuDangdaihuarenchujing”[CobbsChristologyandecologicaltheologyand

contemporaryChinesecontext]in Kebu,Pannengbo,Houhuoshiyu Dangdaihuarenchujing [Cobb,Pannenberg,Hauerwasand
ContemporaryChineseContext],ed．AndresS．K．Tang(＝DengShaoguang)(HongKong:LutheranTheologicalSeminary,１９９９),１Ｇ
５０(３７Ｇ４７)．
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canrepresentthemainstreamofChristiantheologyisdoubtful．〔１６〕Furthermore,Mouscritiqueof
ChristianityisbasedonhisreadingoftheethicsofImmanuelKant(１７２４－１８０４)thattheexistence
ofGodisanecessarypresuppositionforhuman morality．Mouscritiqueconcernsnotonlythe
ChristiandoctrineofGod,especiallythedivinetranscendence,butalsotheChristiandoctrineof
humanbeings,includinghumanmoralityandsalvation．

InresponsetoMou,LaiPanＧchiuarguesthatChristiantheologyaffirmsnotonlytheimmanence
ofthetranscendentbutalsothetranscendenceoftheimmanent,namelyboththeimmanenceofGod
andthetranscendenceofthehumanbeing．RatherthandenythedifferencebetweenChristianityand
Confucianism,itaimstopointoutthatonecannotsimplyidentifyConfucianism withimmanent
transcendenceand Christianity withexternaltranscendence．Therecanbeplentyofroomsfor
dialogues between Confucianism and Christianity on the issues related to immanence and
transcendence．〔１７〕HefurtherpublishedsomearticlesconcerninghowtheChristiandoctrineof
humanbeingsistoberelatedtothedialoguewithConfucianism．〔１８〕

ThroughasketchoftheChristiantheologicaltradition,thisstudyattemptstoshowthatthe
ChristianGodisbothtranscendentandimmanent．SuchanideaofGodisrootedintheChristian
doctrineoftheTrinityandaffirmedbythemajorityofChristiantraditions．Inotherwords,theidea
ofGodaspurelyorexternallytranscendentisbynomeansanadequatepresentationoftheChristian
faith．IfoneranksChristianityasakindof“detached”religionsolelybasedontheunderstandingthat
itstranscendenceispurelyexternal,thisevaluationisproblematicbecauseitisbasedonadubious
criterionandaninadequateunderstandingofChristianity．〔１９〕Thisinadequateinterpretationof
Christianitymayreflectasortof“reverseorientalism”intheConfucianresponsetoChristianity．

５

〔１６〕

〔１７〕

〔１８〕

〔１９〕

Hartshornebelievesthatcomparingwithclassicaltheism,hisneoＧclassicaltheismismorefaithfultotheGoddescribedinthe
Bible．AccordingtotheBible,GodistheGodofloveandaction,sympatheticallyparticipatingintheworld,hearingandrespondingthe
prayerofthehumanbeing;inneoＧclassicaltheism,therelationshipbetweenGodandtheworldisinternalandmutualdependentinstead
ofexternalanddispensable．See:CharlesHartshorne,TheDivineRelativity:ASocialConceptofGod(New Haven,CTandLondon:

YaleUniversityPress,１９４８)．
LaiPanＧchiu,“Chaoyuezhedeneizaixingyuneizaizhedechaoyuexing:pingMouZongsanduiRuYezhifenpan”[Immanence

oftheTranscendentandtheTranscendenceoftheImmanent:OnMouZongsansDifferentiationofChristianityandConfucianism],in
DangdaiRuxueyuXifangwenhua:zongjiaopian[ModernConfucianismandWesternculture:areligiousperspective],ed．LiuShuＧhsien
andLinYuehＧhui(Taipei:InstituteofChineseLiteratureandPhilosophy,AcademiaSinica,２００５),４３Ｇ８９．Somepartsofthispaperare
derivedfromthislongchapter．TheauthorwouldliketothankDr．LiBingquan,RenminUniversity,forhisassistanceinthetranslation．

LaiPanＧchiu,“BarthsDoctrinesofSinandHumanityinBuddhistPerspective,”StudiesinInterreligiousStudies１６,no．１
(２００６):４１Ｇ５８;Lai,“ChristianTransformationofGreek HumanismanditsImplicationsforChristianＧConfucianDialogue,”Korea
JournalofSystematicTheology２２(December２００８),２４５Ｇ６９;Lai,“ShapingHumanitywithWordandSpirit:PerspectivesEast,West
andNeitherＧEastＧNorＧWest,”inWordandSpirit:RenewingChristologyandPneumatologyinaGlobalizingWorld,ed．AnselmK．Min
andChristophSchwöbel(BerlinandBoston:WalterdeGruyter,２０１４),１３１Ｇ４９．

LiuQiliang,“Yuanlizhibian—RuYezhibijiaoyuzhongxiwenhuajingshendezairenshi[Thedifferencebetweenthe
coherentandtheseparate:acomparisonbetweenConfucianismandChristianityandarethinkingoftheculturalspiritoftheEastandthe
West],ZhexueZaizhi[Ajournalofphilosophy]２３(February１９９８):９４Ｇ１０９．
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　　MousInterpretationofChristianity

MousinterpretationofChristianityistoacertainextentaresponsetoChristianitysnegative
estimationofConfucianismthatConfucianism,whichismerelyamatterofsocialethics,doesnot
havethetranscendentdimensionandneedstobesupplementedbyChristianity．〔２０〕Inresponse,Mou
notonlyendeavourstoarguethatConfucianismhasitstranscendentdimension,butalsogoesfurther
topointoutthatsuchtranscendenceisakindofimmanenttranscendencesuperiortotheexternal
transcendenceadvocatedbyChristianity．〔２１〕ForMou,theChristianideaofGod,whichispurelyand
externallytranscendent withoutimmanenceisinferiortothe “Infinite MindＧHeart”(Wuxian
Zhixin),which combinestranscendence withimmanence and representsthe perfectteaching
advocatedbyConfucianism．Mouwrites,“ontheonehand,theInfinite MindＧHeartisabsolutely
universal,beyondeverybodyandeverything,outofthereachofanyempiricalexperience,andthusit
istranscendent;on the other,itis the substance of everybody and everything and thus
immanent．”〔２２〕For Mou,Christianityisadetachedreligionbecause “itdeniesthepossibilityof
humanbeingsattainingthesupremewisdomthroughtheirownpracticeandthusseparatesthe
infinityfromthelifeofthehumanbeing．”〔２３〕Thedistinctionbetweentheperfectteachingandthe
detachedreligion,forhim,liesinwhethertheteachingorthereligionaffirmstheInfiniteMindＧHeart
ofhumanbeingsornot,thatistosay,whetherthefinitehumanbeingiscapableofbecoming
infinite．Christianityisadetachedreligion,notsomuchbecauseithasnosuchideaasinfinitewisdom
butbecauseitexternalizesthisInfiniteMindＧHeartasapersonalGod,whoisanobjectiveexistence．
Thus,accordingto Mou,thereisadualisticoppositionbetweentheinfiniteandthefinitein
Christianity,〔２４〕foritcannotsimultaneouslyaffirmtheexternalizedtheInfinite MindＧHeart(the
personalGod)andtheinternalizedmoralsubject．ForChristianity,theaffirmationoftheInfinite
MindＧHeartofthehumanbeingisequivalenttosayingthatthehumanbeingcanbecomeinfinitein
andthroughtheInfiniteMindＧHeart,andthusGodismerelyadispensableillusion．〔２５〕Inshort,the
reasonforChristianitysbeingrankedadetachedreligionliesinitsteachingthatthereisanabsolute
detachmentorunbridgeablegapbetweenfinitehumanbeingandGodtheinfinitereality．

MousunderstandingofChristianitygoesdeeperthananabstractconceptofGodandhe
mentionstherelatedChristiandoctrinesoftheTrinityandoftheIncarnation．Mouconsidersthe
Father,theSon,andtheSpiritas“threestagesofGod,”namely,Godinitself,foritself,andinＧandＧ
foritself．〔２６〕Hebelievesthatthesecondstage(thestageofSon)ofGodsrevelationstandsforthe

６

〔２０〕

〔２１〕

〔２２〕

〔２３〕

〔２４〕

〔２５〕

〔２６〕

MouZongsan,“Renwenzhuyiyuzongjiao”[Humanismandreligion]inShengmingdexuewen [Thelearningoflife]
(Taipei:SanMinBook,１９７０),７４．

SomescholarsofChinesephilosophyalsochallengeMoustheoryof“transcendentimmanence”onanalyticalground．See:

FungYiuＧming,“Chaoyueneizai”demisi:congfenxizhexueguandiankandangdaixinRuxue[Themythof“transcendentimmanence:”

aperspectiveofanalyticphilosophyoncontemporarynewConfucianism (HongKong:TheChineseUniversityofHongKongPress,

２００３)．
MouZongsan,YuanshanLun,３４０．
MouZongsan,Xianxiangyuwuzishen[PhenomenonandthingＧitself](Taipei:StudentBook,１９７５),４５３．
Ibid．,４５２．
Ibid．,４５２Ｇ５３．
MouZongsan,Zhongguozhexuedetezhi[ThecharactersofChinesephilosophy](Taipei:StudentBook,１９９４),６７Ｇ６９．
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principleofsubjectivity,whichistrulyunitedwiththeprincipleofobjectivityinthethirdstage．〔２７〕

Nevertheless,healsobelievesthattheprocessfromtheFather(initself)totheSon(foritself)and
thentotheHolySpirit(inＧandＧforitself)isakindofreturningorinternalizingmovement．〔２８〕For
him,atthestageofSon,theIncarnationwasamanifestationoftheinfinitethroughthefinite,the
manifestationofGodinthelifeofJesusorGodbecomingfresh,ratherthanJesusasahumanbeing
becominginfinitethroughthefulfilmentofhisInfinite MindＧHeart．Mouadmitsthat “[t]he
significanceoftheCrucifixionofJesusconsistsinitsbeingafullyembodimentofwhatGodmeans,

themanifestationoftheuniversallovebymeansofsacrifice．”〔２９〕Butfor Mou,thelifeofJesus
remainsmerelyastageofGodtheFathermanifestinghimself,andonlyGodisthetrueobjectofthe
manifestationperse．Therefore,theIncarnationisafterallmerelypartoftheworkofGodandthusa
matterofGodratherthanamatterofthehumanbeing．〔３０〕GodHimselfisalwaysthecentreofthis
manifestationorrevelationthroughoutthewholeprocessofthethreestages,whichisinitself
organizedbytheprincipleofobjectivity．〔３１〕Therefore,forMou,althoughthestageofSonembodies
theprincipleofsubjectivity,sincethislifeisessentially“amatterofGod,”thesubjectivityexpressed
byJesusremainsdifferentfromtheConfucianprincipleofsubjectivity,whichincludesthevirtuesof
ren(benevolence),zhi(wisdom),andcheng(sincerity)tobederivedfromonesownlife．Inother
words,ConfucianismconcernsanaturallydownwardcompletionandChristianityanextraＧordinarily
upwardreturn．Forthesereasons,Christianityisanimperfectordetachedreligion．〔３２〕

MousunderstandingofthedoctrineofTrinity,asMouhimselfadmits,ismainlyderivedfrom
theinterpretationarticulatedbyG．W．F．Hegel(１７７０－１８３１)．〔３３〕However,accordingtoKeithKaＧ
fuChan (＝ChenJiafu),Mouadoptsmerelythe Hegelian Trinitarianterminology,suchasthe
concepts“initself,”“foritself,”and “inＧandＧforitself,”butMousunderstandingonTrinityis
substantiallydifferentfrom the HegelianrelationalandtemporalunderstandingofGod,which
assumesthatthedivineandtheworld(includingparticularlythehumanbeing)arerelatedtoeach
otherparticularlyinthelaststageofsynthesis．Thisidea,whichisnotadoptedbyMou,wasfurther
developedbyPaulTillich(１８８６－１９６５),whointerpretsthelifeofGodasaTrinitariandialectical
process．AccordingtoTillich,theinfiniteandthefinite,Godandhumanbeings,thedivineandthe
worldcanparticipateinoneanotherwithoutseparationinaTrinitariandialecticalprocess．Inother
words,Godandtheworldarebynomeansinadualisticopposition．Accordingtothisinterpretation,

ChristianityisnotnecessarilyadetachedreligionasMoutriedtoprove．〔３４〕

Admittedly,whetherMouaccuratelyunderstoodHegelsinterpretationoftheTrinityisarather
secondaryissue．A moreimportantissueiswhetherMousinterpretationoftheTrinityadequately
reflectstheChristianunderstandingoftheTrinity．ForMou,anevenmoreimportantquestionis

７

〔２７〕

〔２８〕

〔２９〕

〔３０〕

〔３１〕

〔３２〕

〔３３〕

〔３４〕

Ibid．,６７Ｇ６８．
Ibid．,６２,６５,６８．
Ibid．,６１,６３．
MouZongsan,Xianxiangyuwuzishen,４５１Ｇ５２．
MouZongsan,Zhongguozhexuedetezhi,６６．
Ibid．,６５．
MouZongsan,Wushizishu[AselfＧaccountattheageoffifty](Taipei:ETangPress,１９８９),１１８．
KeithKaＧfuChan,“Yuanlizhijian:lun MouZongsanyuTianLikedeShangdiguan”[Betweenthecoherentandthe

separate:onMouZongsanandTillichstheism],LogosandPneuma１６(Spring２００２):２２９Ｇ４８．



国学与西学 国际学刊 第２１期,２０２１年１２月

whetherChristianityembracesthepossibilityofthefinitehumanbeingbecominginfinite．ForMou,

themostimportantreasonwhyChristianityisadetachedreligionliesinitsfailuretoestablishreal
humansubjectivity．〔３５〕AsZhengJiadongpointsout,Mousconceptof“immanenttranscendence”

canbefinallyreducedtoaquestionaboutwhetherthefinitehumanbeingiscapableofbecoming
infinite．〔３６〕Totake Mouscritiqueseriouslyandrespondtoitthoroughly,itisnecessaryto
investigatetheChristiananthropology,namely,thequestionofthetranscendenceofthehuman
being．Butaswearegoingtosee,thisquestion mayreferbacktotheChristiandoctrineofthe
Trinity．

TranscendenceandImmanenceinChristianity

IntheChristiantradition,boththetranscendenceandtheimmanenceofthedivinehavealways
beenaffirmed．Infact,thisisastanceinheritedfromtheancientIsraelitetraditionrecordedintheOld
Testament,inwhichGodisbothtranscendentandimmanentandtherelationshipbetweenGodand
theworldisneitheridenticalnortotallyseparate,neithermonisticnordualistic．〔３７〕Christianity,on
theonehand,retainstheemphasisonthetranscendenceofGodintheOldTestament,aswellasthe
beliefthatGodtheCreatoristhesoleoriginofallthingsandbynaturedifferentfromallcreatures;

ontheotherhand,intheNew Testament,itemphasizestheIncarnationoftheHolySonandthe
presenceofthe HolySpiritinthe world．Asaresult,thereisathreeＧfolddescriptionofthe
relationshipbetweenGodandtheworldaptlysummarizedintheNew Testament:“OneGodand
Fatherofall,whoisaboveall(epipanton),andthroughall(diapanton),andinall(enpasin)”
(Ephesians４:６),whichclearlyshowsthattherelationshipbetweenGodandtheworldisboth
transcendentandimmanent．

IntheGrecoＧRomancontext,ChristianityappropriatedthetranscendentmonotheisminGreek
philosophy,especiallyPlatonism,insteadofthepolytheisticreligioninGreekＧRomanculture．Butat
thesametime,ChristianityalsotriedtoavoidthinkingGodmerelyasatranscendentGodseparating
fromtheworld．〔３８〕ThiscanbeshownintheearlyChristianresistancetoGnosticism,whichstressed
theabsolutetranscendenceoftheNuminous．〔３９〕TheGnosticemphasisontheabsolutetranscendence
ofGodincursanextremedualism between Godandthematerialworld．Itisassumedthatthe
materialworldisintrinsicallyevilandalienfromthedivine,orevenseparatedfromGodandoutof
thescopeofredemption．ThecreationofthisphysicaluniversewasdonebysomesortsofsemiＧdivine
being,suchasdemiurge,ratherthantheabsolutelytranscendentGod．SomeGnosticsevendeniedthe
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physicalbodyofJesusChristandthusthedoctrineoftheIncantation—Godbecomingflesh．〔４０〕In
short,GnosticismtendedtoassumeandaffirmtheabsoluteseparationbetweenGodandtheworld
andthusunderminedorevendeniedthedivineimmanenceintheworld．Irenaeus(１３０Ｇ２００),themost
famousantiＧGnosticChurchfather,foundshiscritiqueofGnosticismuponadifferentunderstanding
ofthetranscendenceofGod．FortheGnostics,thetranscendenceofGodisamatterofdistance,for
Godandtheworldstandinoneandthesamecontinuumandareonlyseparatedbydifferentlevelsof
being．Onthecontrary,IrenaeusinsiststheabsolutedifferencebetweenGodandhiscreation,which
meansthatGod,thoughomnipresenttoeverycreature,doesnotbelongtothesamecontinuumwith
theworld．〔４１〕AccordingtoIrenaeusTrinitariantheology,insteadofleavingtheworldincluding
humanbeingalone,GodtheFathertakestheinitiativetoshapehumanitywithhistwohands,name
GodtheSonandGodtheSpirit,whoareimmanentintheworldinordertocompletetheworkof
salvationwhichincludesthefulfilmentofthehumannature．〔４２〕

Theancient Church Fatherslaid great emphasis on the “transcendence”of God,but
“transcendence”here mainlyreferredtothepurityandthesuperiorityofGodratherthanthe
Epicureanrenouncementoftheworld．TheChurchFathers,ontheonehand,adoptedPlatonicＧ
AristotelianthesisinstressingthetranscendenceofGodand,ontheotherhand,alsomadeuseof
someStoicideastoexplicatetheomnipresenceandthepervasivenessofGod．〔４３〕Tertullian (１６０Ｇ
２２５),forexample,triedtoclarifythetranscendenceofGod,especiallyGodsbeingeternal,unborn,

uncreated,withoutbeginningandend,invisible,incomprehensible,heterogeneouswiththecreature;

ontheotherhand,healsousedtheStoicideaofSpirittoillustratetheomnipresentofGod．
TertullianwasnottroubledbythecontradictionbetweentheStoicideaofGodwithamaterialbody
andthePlatonictranscendentimmaterialGod;theonlythingconcernedhim waswhetherthese
discoursesweresuitabletointerpretthebiblicalrevelationandtheChristiantradition．〔４４〕

Itisthuslegitimatetosummarizethat“theJudeoＧChristiantraditionhasalwaysattemptedto
maintain,howeveruneasilyandinavarietyofways,thesenseofGodasbothtranscendentbeingand
immanentactivity．”〔４５〕ThisisbecauseboththeimmanenceandthetranscendenceofGodare
indispensablewiththeChristianfaithandpractice．Asiswellknown,thebeliefinthetranscendence
ofGodplaysavitalroleinChristianfaithandethicsaswellasinWesternculture．〔４６〕Nevertheless,

religiousbehaviourssuchasprayerandconfessioninChristianityalsopresupposetheaffinityofGod
withthehumanbeing,justaswhatSt．Augustinesays:GodisnearerthanIamtomyself(interior
intimomeo)．〔４７〕
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Formediaevaltheologians,thereisnodifficultyofunderstandingthenonＧcontradictorycoＧ
existenceof“transcendence”and“immanence”,fortheyareallundertheinfluenceofthediscourses
onthe“simplicity”ofGodinclassicaltheology,whichmeansthattherearenodistinctionsinGod
andnodescriptivepredicatescouldapplytoGodliterally．〔４８〕InclassicLatintheology,thebeingof
Godis considered omniscientia,omnipotentia,omnisapientia,omnisufficientia,and moreover,

ubiquitasandomnipraesentia,whichassumethedivineimmanenceinthe world．TheLutheran
theologyemergedsincetheReformation(s)affirmedthat,eveninthehumiliatingstatus (status
humilationis)ofbecomingahumanbeing,thehumanityofChristremainssecretlyorpartially
omnipresent(omnipraesentiaintimasivepartialis)．〔４９〕Anideacloselyrelatedtoomnipresenceis
“immensitas,”whichliterally means “without measure．”Omnipresence,implyingatoncethe
dimensionsofuniversalityandinwardness,isimmeasurable,behindwhichisthepresuppositionthat
God,astheinfiniteomnipresentSpirit,cannotbe measuredby matterorspace．Inthissense,

transcendenceandimmanencearebynomeansopposite．〔５０〕Ifomnipresenceisconceivedasakindof
transcendence(notlimitedtoanyparticularplace),transcendenceandimmanence,insteadofbeing
opposite,couldbemutuallycomplementary．〔５１〕

InChristiantheology,theterm “transcendence”canbetracedbacktotwomainorigins．Onthe
onehand,theconceptdrawsitssensefromtheOldTestamentteachingthatthebeingofGodis
differentfromtheexistenceofhumankind;ontheotherhand,itisalsoderivedfromthePlatonic
“Good”thatis“beyond”beingandknowledge．Asforitsuseintheologicaldiscourses,transcendence
couldrefertodifferentforms:theontologicaltranscendence,namely,theothernessofGod,the
holinessofGodinthe moralsense,and Godstranscendenceovertheknowledge,thought,and
languageofthehumanbeing．〔５２〕Inallthesesenses,transcendencedoesnotcontradictimmanence,

unlessone understandsthe ontologicalsense oftranscendencein spatialterm,which means
“separate”or“detached．”Nevertheless,inthedevelopmentofChristiantheology,theopposition
betweenthetranscendenceandimmanenceofGod,whichpresupposesaspatialunderstandingof
Godstranscendence,did notappear untilthe Age of Enlightenment．Such kind ofspatial
understandingoftranscendencewasdeeplyinfluencedbytherapidgrowthofnaturalsciences．
Modernnaturalsciences,especiallytheNewtonianphysics,presupposedaworldviewofmechanical
determinism,whichassumedthatthenaturalphenomenacouldbeexplainedintermsofnatural
sciences．Therefore,Godbecameanunnecessaryassumptionfortheexplanationofthephysical
universeandshouldbeexcludedfromhumanknowledgeofthenaturalworld．Theappearanceof
DeismagainreinforcedsuchamessagethataftercreationGodhadwithdrawnfromtheworldandlet
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theworldrunitsowncourse withoutanydivineintervention,no matter whetheritiscalled
providenceandsalvation．Thus,onecanfurtherassumethatGodisnolongerpresentinthenatural
worldandbecomesaspatiallydetachedGod．However,ratherthanconceivingGodstranscendence
spatially,thosegreatpreＧmoderntheologians,suchasThomasAquinas(１２２５－１２７４),MartinLuther
(１４８３－１５４６),andJohnCalvin (１５０９－１５６４),understandGodstranscendenceasHisabsolute
otherness,thatis,theTriuneGodasamysterybeyondhumancategories．Forthem,transcendence
andimmanencearenotapairofcontradictoryconcepts;onthecontrary,preciselybecauseofhis
radicaltranscendenceGodcanbethoroughlyomnipresent．〔５３〕

TranscendenceandImmanenceinModernTheology

Many moderntheologianshavetriedtodealwiththequestionofthetranscendenceand
immanenceofGodviadifferentmethods;thequestioncanevenbeathreadwithwhichonecanlink
updifferentschoolsofmoderntheology．〔５４〕Referringtothetypologyoftranscendencementioned
above,onemayfindexamplesfrom modernChristiantheologianstoillustratethesefourmodels,

namely “immanent transcendence,” “radical transcendence,” “radical immanence,” and
“transcendentasalterity．”〔５５〕While“radicalimmanence”and“radicaltranscendence”maytendto
assumetheoppositionorevencontradictionbetweenimmanenceandtranscendence,both“immanent
transcendence”and the “transcendent as alterity”are open to the compatibility between
transcendenceandimmanence．Infact,therearemanymodernChristiantheologiansadvocatingthe
compatibilitybetweendivinetranscendenceanddivineimmanence．

John Henry Newman (１８０１－１８９０),a Catholic Cardinaland universityeducatorofthe
nineteenthcentury,suggeststhatGodisaninvisible,intelligentBeingbehindthevisibleworld,

workingonandthroughit,atonceseparatefrom the worldandpresenteverywhereatevery
moment,infiniteyetpersonal,aboveallthingsbutalsoundereverything．〔５６〕Notonly material
mattersbutallthingsintellectual,moral,political,andsocialarealsofrom God,becausehuman
beings,withtheirmotives,works,andlanguages,areformGod．〔５７〕Sotospeak,“allthatisgood,all
thatistrue,allthatisbeautiful,allthatisbeneficent,beitgreatorsmall,beitperfector
fragmentary,naturalaswellsupernatural,moralaswellasmaterial,comesfrom Him．”〔５８〕Owingto
thedivineprovidenceandinfluenceovertheworld,wecannottrulyandfullycontemplatetheworld
withouttakingGodintoaccount．〔５９〕AccordingtoNewmansdialecticaldiscourse,Godisnotpurely
transcendentovertheworldbutimmanentintheworldaswell．Inadditiontohisemphasisonthe
immanenceofthetranscendentGod,Newmanalsohighlightsthetranscendenceofthehumanbeing．
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Withacomprehensiveunderstandingoftheword“nature,”whichencompassesalsothehumanbeing
andsociety,Newmanassentstocertainkindof“naturaltheology,”which,forhim,shouldnotmerely
focusonphysicalphenomenabutshouldcoverhumanconscienceasitssubjectmatteraswell．〔６０〕He
believesthathumanconscienceisthebasisofnaturalreligion．Itmakesthehumanbeingknowthat
GodasthelawＧgiveroftheworldisabenevolentrulerwho willsourhappiness．〔６１〕Newman
suggests,“if,asisthecase,wefeelresponsibility,areshamed,arefrightened,attransgressingthe
voiceofconscience,thisimpliesthatthereisOnetowhom weareresponsible,beforewhom weare
ashamed,whoseclaimsuponuswefearIfthecauseoftheseemotionsdoesnotbelongtothis
visibleworld,theobjectto which [theconscientiouspersons]perceptionisdirected mustbe
supernaturalandDivine．”〔６２〕Inotherwords,theconsciencethatisimmanentwithinthehuman
beingisdirectedtowardsatranscendentGodasitsorigin．Asimilarvisionoftranscendencecanbe
foundinKarlRahner(１９０４Ｇ１９８４),whoisarguablythemostinfluentialCatholictheologianofthe
twentiethcentury．Hisvisionoftranscendenceissummarizedintermsof“theordinarytransformed”

ratherthan“radicaltranscendence”or“pureimmanence．”〔６３〕

Inthe Anglicantradition,William Temple (１８８１－１９４４),who wasthe Archbishop of
Canterbury,makestherelationshipbetweentranscendenceandimmanencethefocusofhisGifford
lectureswhichweredeliveredin１９３３Ｇ３４andthenpublishedasNature,ManandGod．〔６４〕Thebook
consistsoftwoparts:Thefirstpartistitled“TheTranscendenceoftheImmanent,”andthesecond
part“TheImmanenceoftheTranscendent．”Templemakesuseoftheterm “theTranscendenceof
theImmanent”tosignifythefreedomofthehumanmindinpursuitofTruth,BeautyandGoodness．
Templesays,“Whatwehavecalledthefreedomofmind,withthekindofdeterminationthatresults
fromit,impliesalsoselfＧtranscendence,andthereforeaselfthattranscends．”〔６５〕Asfor “the
ImmanenceoftheTranscendent,”itsignifiesthetranscendenceofGodovertheworld．Accordingto
Temple,“Whatatruedoctrineofdivinetranscendencewillassertisnotareservoirofnormally
unutilizedenergy,buta volitionalas contrasted with a mechanicaldirection ofthe energy
utilized．”〔６６〕Templealsopointsout,“IfapersonalGodistobedescribedasimmanentintheworld,

thismustmeanthattheactionandreactionofallpartsoftheworldaredeterminedateverymoment
bythewisdomofGod．”〔６７〕Forsomescholars,both“theTranscendenceoftheImmanent”and“the
ImmanenceoftheTranscendent”areseeminglyparadoxicalpropositions,〔６８〕butTempleclaimsthat
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“ImmanenceandTranscendencearenotsharplycontrastedterms．ItistheTranscendentwhois
immanent,anditistheImmanentwhotranscends．”〔６９〕

From a Lutheran background,Paul Tillichisarguablythe mostcited modern Christian
theologianinConfucianＧChristiandialogues．〔７０〕Hisconceptofultimateconcernisoftenusedto
explainthereligiousdimensionorcharacterofConfucianism．〔７１〕InthefirstvolumeofhisSystematic
Theology,Tillich hasrecoursetotheconceptof God as “beingＧitself”to deal with Gods
transcendenceandimmanence．Forhim,tosayGodas“beingＧitself”doesnotmeanthatGodisa
being,noteventhe“highestbeing”orthe“mostperfect”being,butthegroundofbeing．〔７２〕Onthe
onehand,asthegroundorthepowerofbeing,Godmakestheexistenceofbeingspossibleinthat
everythingfiniteparticipatesinbeingＧitselfandinitsinfinite,whichmeansthatGodisimmanentin
allfinitebeings．〔７３〕Ontheotherhand,Godistranscendent,because God,asbeingＧitself,is
absolutelydifferentfromfinitebeingsand,asthepowerofbeing,transcendseverybeingandthe
totalityofbeings．〔７４〕Besides,TillichalsopointsoutthatGodisbeyondthereachofhuman
experienceandlanguage,andeventheconceptof“existence”itselfsothatitisimpropertoargue
whetherGodexistsornot．〔７５〕SuchtranscendenceisfurtherexplicatedbywhatTillichcallstheselfＧ
transcendentofGod．〔７６〕TheseaspectsofTillichstheologyshowthathisunderstandingofGodis
bothtranscendentandimmanent．〔７７〕Godandthe worldareneitherdualisticallyseparatednor
uniformlyidentical．〔７８〕Furthermore,inthetypologicalstudyoftranscendencementionedbefore,

Tillichisnamedasarepresentativeof“immanenttranscendence．”〔７９〕GiventheseaspectsofTillichs
theologyoutlinedabove,itisalsopossibletoclassifyhistheologyunderthe “transcendentas
alterity”model．

Similarly,KarlBarth (１８８６－１９６８),who wasregardedasthe mostinfluentialReformed
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Temple,Nature,Manand God,２９８．Withthisdialecticalunderstandingoftherelationshipbetweentranscendenceand
immanence,Templeonceconsideredtoaddasubtitle“AStudyofDialecticalRealism”tothisbook．See:Temple,“Preface,”inNature,

ManandGod,ix．
LiuShuＧhsienmentionedTillichinmanyofhisarticles．See:LiuShuＧhsien,“A CritiqueofTillichsDoctrineofGodand

ChristologyfromanOrientalPerspective,”inReligiousIssuesandInterＧreligiousDialogues,ed．CharlesWeiＧhsunFu & GerhardE．
Spiegler(Westport,CT:Greenwood,１９８７),５１１Ｇ３２．

See:LaiPanＧchiu,“TillichsConceptofUltimateConcernandBuddhistＧChristianDialogue,”inPaulTillichand Asian
Religions,ed．KeithKaＧfuChanandWilliamYauＧnangNg(Berlin:WalterdeGruyter,２０１７),４７Ｇ６７(４８Ｇ５１)．

PaulTillich,SystematicTheology(London:SCM,１９７８),１:２３５．
Ibid．,１:２３７．
Ibid．
Ibid．,１:２０４Ｇ５．
Ibid．,２:７．
AccordingtoTillich,hisdiscussionintheVol．１ofSystematicTheologyismainlyaboutGodtheHolyFather,without

engaginginthediscussionaboutSonandtheHolySpirit,sothatitcannotstandforhisunderstandingofGodasawhole．See:LaiPanＧ
chiu,TowardsaTrinitarianTheologyofReligions:AStudyofPaulTillichsThought(Kampen:KokPharosPublishingHouse,１９９４),

１４７Ｇ４９．
TillichalsointerpretstheKingdomofGodasbothtranscendentandimmanent—transcendentinthesenseofuniversally

presentandbeyondempiricalexperience,whileimmanentinthesenseofbeingtheinternaltelosofallthings．See:LaiPanＧchiu,“A
ContextualReflectiononTillichsInterpretationofHope,”ChingFeng３９,no．４(１９９６):２８７Ｇ３０６．

WernerSchüssler,“Godas‘DepthofBeing:OntheRelationbetweenImmanenceandTranscendenceintheThinkingof
PaulTillich,”inCultureandTranscendence,３１Ｇ４４．
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theologianofthetwentiethcentury,isoftenassociatedwiththe“radicaltranscendence”model．〔８０〕

However,consideringhisChristologyandtheresultantunderstandingofhumanbeing,asweare
goingsee,itisquitepossibletodiscernavisionof“thetranscendenceoftheImmanent”,borrowing
Templesexpression,inBarthstheology．BarthsChristologicalunderstandingofthehumannature
andsincanbeaperfectteachingwhichcombinesthecharacteristicsoftheperfectteachingadvocated
bytheTiantaiandtheHuayanschoolsofBuddhism．WhereasMousdoctrinalclassification,which
ranksConfucianismhigherthanChristianity,isbasedonthetheoryofperfectteachingadvocatedby
theTiantaischoolofBuddhismaloneandinoppositiontothatoftheHuayanschool,Barths“perfect
teaching”isarguablyevenbetterormorecoherentbecauseitcombinesthecharacteristicsofthe
perfectteachingofbothTiantaiandHuayan．〔８１〕

AmongtheprominentChristiantheologiansofthesecondhalfofthetwentiethcentury,John
Macquarrie(１９１９－２００７)isprobablythemostinsistentonthecompatibilitybetweentranscendence
andimmanence．Heproposesa“dialecticaltheism”tocorrectthedefectsofthetraditionaltheism
thatusuallytalksaboutGodinaveryoneＧsidedway,e．g．emphasizingtoomuchGodstranscendence
attheexpenseofHisimmanence．〔８２〕Macquarriesays,“‘dialecticistobeunderstoodinthestrong
senseoftheclashofopposites;forinstance,Godisnothalftranscendentandhalfimmanent,but
whollytranscendentandwhollyimmanent．”〔８３〕Macquarriebelievesthatwhathecallsdialectical
theismhasalonghistoryfrom PlotinusdowntoPseudoＧDionysiustheAreopagite,JohnScotus
Erigena,NicholasofCusa,Leibniz,Hegel,Whitehead,and Heidegger．Macquarrieusesaseriesof
dialecticaloppositionswithinGodtoillustratethisdialecticaltheism:beingandnothing,theoneand
themany,knowableandincomprehensible,transcendenceandimmanence,passibleandimpassible,

andeternalandtemporal．〔８４〕

Thespatializedunderstandingoftranscendenceintermsofseparationordetachmentemerging
aftertheEnlightenmentwastosomeextentduetotheriseofnaturalsciencesandthepopularityof
themechanicaldeterminism．Withthelatestdevelopmentofnaturalsciences,theworldviewbecomes
moreand moreproblematic．Inthesecondhalfofthetwentiethcentury,thegrowthofdialogue
betweentheologyandnaturalsciencesbroughtforthsomenewunderstandingsofthetranscendence
andimmanenceofGod．Forexample,ArthurPeacocke (１９２４－２００６)suggeststhatGodisthe
“transcendentＧCreatorＧwhoＧisＧimmanent,”andtosaythatGodisimmanentintheworldisequivalent
tosaythattheworldisimmanentinGod．AsthetranscendentCreator,Godkeepsoncreatingand
revealinghimselfinnature,mostexplicitlyin“thetranscendenceinimmanenceofthepersonal．”〔８５〕

Insuchan understanding,thehuman beingistranscendentimmanenceand Godisimmanent
transcendence．ItisnoticeablethatPeacockesviewisbasicallyinlinewithTemplesunderstanding
ofimmanenceandtranscendence,thoughasascientistＧturnedtheologian,Peacockeismorecapableto
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ConelisvanderKooi,“StruckbyanArrowfrombeyondanImpassableRiver:TranscendenceinKarlBarths‘TheEpistleto
theRomans,”inCultureandTranscendence,６５Ｇ７５．

LaiPanＧchiu,“BarthsDoctrinesofSinandHumanityinBuddhistPerspective,”StudiesinInterreligiousStudies１６,no．１
(２００６):４１Ｇ５８．

JohnMacquarrie,InSearchofDeity(London:SCM,１９８４),１４．
Ibid．,１５．
Ibid．,１７１Ｇ８４．
Peacocke,CreationandtheWorldofScience,２１１Ｇ１４．
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demonstratehowthisunderstandingofimmanenceandtranscendenceiscompatiblewiththerecent
scientificdevelopments．〔８６〕However,hisfinalmovetowardsa“naturalisticfaith”mightmakehis
positionclosertothe“radicalimmanence”modelmentionedabove．〔８７〕

ImmanenceandTranscendenceoftheTrinity

TheaboveexaminationshowsthattheChristiantheologicaltraditionlaysgreatstressonthe
immanenceofthetranscendentGod．Suchaffirmation,aswewillsee,isnotmerelytheopinionsof
sometheologiansbutalsodeeplyrootedinthedoctrineoftheTrinity．

TheChristiandoctrineoftheTrinityisthecorebeliefandtheessentialcharacteristicofChristianity．
BothIslamandJudaismaremonotheisticandbelongtotheAbrahamicreligioustradition,buttheydonot
acceptaTriuneGod．AsBarthsuggests,thedoctrineoftheTrinitydistinguishestheChristiandoctrineof
Godfromallotherkindsoftheism．〔８８〕Moreover,thedoctrinealsoservesforChristianityasamajor
criteriontodistinguishorthodoxyfromheterodoxy．Mostoftheancientcreedsgenerallyadoptedbymost
ChristianchurchesarerelatedtothedoctrineofTrinity,directlyorindirectly,explicitlyorimplicitly．More
importantly,thedoctrineoftheTrinityisnotsimplyaresultofthecontemplationoftheologiansbuthasits
rootintheexperienceofbelievers．〔８９〕ItisnotonlyanimportantdoctrinebutalsothebasisofChristian
worshipandpractice．〔９０〕

PuttingtheaforementionedsentencefromEphesiansintotheframeworkoftheTrinity,onewill
findthatitsthreeＧfolddescriptionabouttherelationofGodtotheworldmayroughlycorrespondto
thecharacteristicsofFather,Son,and HolySpirit:GodtheFatherisaboveor“transcends”all,

whereastheSonandtheSpiritareimmanentindifferentways—theincarnatedSonlivedthrough/

amongallandwasseenbymanypeople;andtheinvisibleHolySpiritindwellsinallthings．〔９１〕

Therefore,inordertoaffirmthetranscendenceandtheimmanenceofGod,oneneedsnotresortto
Macquarriesand Hartshornesphilosophicaltheologyforhelp butcan dososimplythrough
interpretingthedoctrineoftheTrinity．AsAdrianHoughputsit:
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Seefurther:ArthurPeacocke,TheologyforaScientificAge:BeingandBecoming—Natural,Divine,and Human,２nded．
(Minneapolis,MN:FortressPress,１９９３)．

Seefurther:Arthur Peacocke,All ThatIs:A Naturalistic Faithforthe TwentyＧFirst Century,ed．Philip Clayton
(Minneapolis,MN:FortressPress,２００７)．

KarlBarth,ChurchDogmatics,vol．１,bk．１,trans．G．W．Bromiley(Edinburgh:T&TClark,１９７５),３０１．
See:JamesP．Mackey,TheChristianExperienceofGodasTrinity (London:SCM,１９８３)．AlthoughMackeyqueriestheformulation

oftheancientCreeds,heaversthattheywererelatedtotheexperienceofbelievers．Inaddition,hebelievesthattheintentionofmodernhumanism
istoaffirmthevalueofhumanbeingsratherthantodenyGod,andthattranscendencecouldbeproperlyunderstoodasanessentialattributeof
thehumanbeing(１７Ｇ１８)．Furthermore,aChristianresponsetosuchkindofhumanismshouldgrounditselfonthebeliefinTrinitarianGod(２０Ｇ
２９)．

DavidS．Cunningham,TheseThreeareOne:ThePracticeofTrinitarianTheology(Oxford:Blackwell,１９９８)．
ThisdoesnotmeanthatthethreeＧfoldrelationshipdescriedinEphesiansisidenticalwiththethreepersonsofFather,Son,

andSpirit,nordoesitsaythatonlytheFatherisaboveall,nordoesitmeanthattheHolySpiritismerelyimmanentinall．The
distinctionamongthethreedivinepersonsisbasedmainlyfromtheviewpointoftheeconomicactivityoftheTrinity．Comparedwith
othertwopersons,theincarnatedSonismoreappropriatetosignifythecharacterof“throughall;”similarly,theHolySpiritismore
propertoindicatethecharacterof“inall”thanothertwopersons;astheCreatorofall,theFather,fromwhichtheSonandtheHoly
Spiritisderived,isrelativelymorefittingtothedescriptionof“aboveall．”
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Christianitydoesnotneedtousenew philosophicalideastoaffirm theimmanent
presenceofGodorhisaffirmationofcreation．TheChristiandoctrineoftheTrinityprotects
boththeimmanenceandthetranscendenceofGod,throughthetranscendentFather,the
incarnatedSon,andtheHolySpiritwhoindwellsthecreatedorder．Godisthusbothother
thanthecreatedorder,takesthecreateordertoHimself,andcanindwellbothhumanityand
therestofthecreation,withoutanyneedto movebeyondthebasicChristiandoctrine．
Christianworshiphastraditionallybeen worship Godthe Holy Trinityandthisshould
thereforebeourstartingpoint．〔９２〕

TheTrinitarianapproachtoGodasbothtranscendentandimmanentisspecificallysignificant
forthepresentstudybecauseitcanshowthatthistranscendentyetimmanentunderstandingofGod
isrootedinthehardcoreoftheChristiantraditionandstandsforthemainstreamofChristianity
ratherthanmerelypersonalopinionsofsometheologians．Inotherwords,Christianityasawhole
doesnotunderstandGodaspurelytranscendentwithoutimmanence．

AsPeacockeindicates,therearetwoimportantmodelsinthehistoryofChristiantheologyto
holdtogetherGodstranscendenceandimmanence:theconceptof“logos”andthemodelof“Godas
Spirit．”〔９３〕TheformerisrelatedtothediscourseoftheincarnatedSon,andthelatteriselaboratedin
Christianpneumatology．RegardingtheIncarnation,theChalcedon Definition,whichisgenerally
acceptedbytheChristendomastheclassicalexpressionofChristology,theorthodoxChristianfaith
inJesusChristisstatedasfollows:

Following,therefore,theholyfathers,weallunanimouslyteachthat menshould
acknowledgeoneandthesameSon,ourLordJesusChrist,thesameperfectinGodheadand
thesameperfectinmanhood,trulyGodandtrulyman,thesameofarationalsoulandbody,

consubstantial(homoousios)withtheFatherinGodheadandthesameconsubstantialwith
usinmanhood,likeusinallthingsexceptsin;begottenoftheFatherbeforetheagesas
regardshisGodhead,andthesame,inthe“lastdays,”forusandforoursalvation,begotten
ofMarythevirgin,theMotherofGod(theotokos),asregardshismanhood;oneandthesame
Christ,Son,Lord,onlyＧbegotten,madeknownintwonatures (enduophusesin);without
confusion,withoutchange,withoutdivision,withoutseparation,thedifferenceofthenatures
beinginnowayremovedbytheunion,butthepropertyofeachnaturebeingpreservedand
comingtogetherintooneperson (prosopon)andsubsistence (hypostasis),notpartedor
dividedintotwopersons,butoneandthesameSon,onlyＧbegotten,God,Word(logos),Lord
JesusChrist,astheprophetsofoldandJesusChristhimselfhavetaughtusabouthimand
theCreedoftheFathershashandeddowntous．〔９４〕

TheChalcedonDefinition,ontheonehand,affirmsthefulldivinityofJesusChristinsaying
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AdrianHough,Godisnot“Green:”AReＧExaminationofEcoＧTheology(Leominster:Gracewing,１９９７),１３Ｇ１４．
Peacocke,CreationandtheWorldofScience,２０５Ｇ６．
EricMascall,WhateverHappenedtoHumanMind? (London:SPCK,１９８０),２８．
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“begottenoftheFatherbeforetheages,”whichisalreadyconfirmedintheNiceneCreed;onthe
other,itspecificallydealswithanotherfeatureofJesusChrist,namely,hishumannature,including
itsrelationtohisdivinenature．BesidesitsemphasisonthedivinityofJesusChrist,theChalcedon
DefinitionalsoinsiststhatJesusChrististrulyandperfectlyahumanbeing．AccordingtoEric
Mascall(１９０５Ｇ１９９３),theChalcedonDefinitionassumesanideaofhumanbeingwhosehumanityis
opentodivinity,andthusthereisnoultimateincompatibilitybetweenhumanityanddivinity．〔９５〕In
otherwords,thehumanityrevealedinJesusChristisopentowardsandcouldbeunitedwithdivinity．
Furthermore,accordingtotheChalcedonDefinition,therelationshipbetweenthedivineandhuman
naturesischaracterizedas “distinction withoutseparation”andtruly unitedinJesus Christ．
Therefore,Jesus Christcouldbetheperfectembodimentoftheunity between humanityand
divinity．〔９６〕Thisunderstandingoftherelationshipbetweenhumanityanddivinityisaffirmedinthe
doctrineofdeification(theosis),andechoestheideaof“unitybetweenHeavenandhumanity”(tian
renheyi)advocatedbyConfucianism．〔９７〕Thisideaoftheunitybetweenhumanityanddivinitywas
furtherconfirmedandelaboratedinthesubsequenttheologicaldevelopment．Afteritwasadoptedin
４５１CE,two morecouncilswereheldinConstantinoplein５３３ CEand６８０ CEtoupholdthe
ChalcedonDefinitionandtoaffirmthatthecrucifiedJesusChristasoneofthethreedivinepersonsof
theTrinityhadtwowills(onedivineandonehuman,whichsafeguardsthefullhumanityofJesus
Christ)butoneenergy(energeia)．〔９８〕MaximustheConfessor(d．６６２),whoplayedanimportant
roleintheconfirmationofthemonoenergismandthedenialofthemonothelitism,adoptedpseudoＧ
Dionysusideaof“onedivineＧhuman[theandric]activity”toarguethatthenaturalenergyofJesus
fleshisinseparablefrom hisdivineenergy．〔９９〕Furthermore,Maximus usedthe Greek word
“perichoresis,”whichcanbetranslatedascoＧinherence,interpenetration,ormutualpermeation,to
describetherelationshipbetweenthehumanityandthedivinityofJesusChrist．〔１００〕Thismodelof
distinction without separation was further extended to the understanding the harmonious
relationshipbetweenthehumananddivinelovesinJesusChrist．〔１０１〕

BasedontheChalcedonDefinition,includingitsaffirmationofJesusChriststhefullhumanity
withtheremarkthat“likeusinallthingsexceptsin”,Barthproposesthattruehumanityisbasedon
JesusChristshumanityratherthanthehumanitymanifestedintheeverydaylifeoftheordinary
people．Thisistosayinsteadofdualisticallyopposingeachother,humanityanddivinityareunitedin
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Ibid．,３５Ｇ３６．
LaiPanＧchiu,“A MahayanaReadingofChalcedonChristology:AChineseResponsetoJohnKeenan,”BuddhistＧChristian

Studies２４(２００４):２０９Ｇ２８．
LaiPanＧchiu,“ChineseExplorationsofOrthodoxTheology:A CriticalReview,”InternationalJournalofSinoＧWestern

Studies１４(June２０１８):２７Ｇ４１;anexpandedversionpublishedwithpermissioninInternationalJournalfortheStudyofChristianChurch
１８,no．４(２０１８):３１５Ｇ３１．SeealsoAlexanderChow,Theosis,SinoＧChristianTheologyandtheSecondChineseEnlightenment:Heaven
andHumanityinUnity(NewYork:PalgraveMacmillan,２０１３)．

Seefordetails Leo Donald Davis,The First Seven Ecumenical Councils (３２５Ｇ７８７):Their History and Theology
(Collegeville:TheLiturgicalPress,１９９０),２５８Ｇ３２２．

AndrewLouth,MaximustheConfessor(London:Routledge,１９９６),１２Ｇ１３,５４Ｇ５５．
LarsThunberg,MicrocosmandMediator:TheTheologicalAnthropologyofMaximustheConfessor(Chicago:OpenCourt,

１９９５),２３Ｇ３６．
LaiPanＧchiu,“Shenai,renaiyuzitabu＇er:yigeHanyuJiduzongjiaodeguandian”[Divinelove,humanlove,andnonＧdualityof

selfandother:aSinoＧChristianperspective],Logos&Pneuma４９(July２０１８):１９７Ｇ２２２．
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JesusChrist．〔１０２〕Furthermore,ifhumannatureisdefinedbythehumanityofJesusChrist,sinisnot
anessentialpartofhumannatureandthemanifestationofhumanityisinitsunitywithdivinityand
overcomingofsin．〔１０３〕Furthermore,consideringBarthsaffirmationoftheparticipationofChristians
inChrist,histheologyexhibitscertainaffinitieswiththeOrthodoxdoctrineofdeification,which
emphasizestheChristianssharingthedivinelifeandthustheunityofhumanityanddivinityin
ordinaryChristians．〔１０４〕ThesefeaturesofBarthstheology,especiallyhisChristology,makesone
wonderwhetheritisentirelyfairtoclassifyhistheologyunderthe“radicaltranscendence”model．
ConsideringhisemphasisontheothernessofGodinthefamousslogan “LetGodbeGod,”itis
possibletoclassifyBarthstheologyas “transcendenceasalterity．”〔１０５〕However,consideringhis
emphasisontheunitybetweendivinityandhumanityinJesusChrist,histheologyalsoexhibits
certainfeatureswhichshouldbelongtothe“immanenttranscendence”model．

AccordingtotheBible,theHolySpiritisbothtranscendentandimmanent,foritgoeswithoutlimit
whereveritpleases(John３:８)．TheHolySpiritisbynatureinexpressibleyetintimate．〔１０６〕ForTillich,the
SpiritualPresencehastwoimportantcharacters,namely,theuniversalandtheextraＧordinary．〔１０７〕TheHoly
Spiritispresentnotmerelyinindividualandcommunallifebutinalllivesinthecosmos,forspiritisa
dimensionoflifeandthisdimensionofliferevealsparticularlyinhumanbeingssothatonecannotknowthe
HolySpiritwithoutknowingwhatthehumanspiritis．〔１０８〕Tillichiswellknownforhis “methodof
correlation,”buthealsoadmitsthatgiventhedistinctionbetweenhumanexistenceandessence,themethod
appliestohumanexistenceonly,andtheessentialrelationbetweenthehumanspiritandtheHolySpirit
shouldbetterbeunderstoodintermsof mutualimmanenceratherthancorrelation．〔１０９〕The mutual
immanencedoesnotmeanthatthehumanspiritcancompelthedivineSpirittoenteritself,butonlythatthe
divineSpiritbreaksintothehumanspirit．〔１１０〕Tillichsays:

IfthedivineSpiritbreaksintothehumanspirit,thisdoesnotmeanthatitreststhere,

butthatitdrivesthehumanspiritoutofitself．The“in”ofthedivineSpiritisan“out”for
thehumanspirit．Thespirit,adimensionoffinitelife,isdrivenintoasuccessfulselfＧ
transcendence;itisgraspedbysomethingultimateandunconditional．Itisstillthehuman
spirit;itremainswhatitis,butatthesametime,itgoesoutofitselfundertheimpactofthe
divineSpirit．“Ecstasy”istheclassicaltermforthisstateifbeinggraspedbytheSpiritual
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１９８６),１Ｇ７．
Tillich,SystematicTheology,３:１１５．
Ibid．,３:２２．
Ibid．,３:１１４．
Ibid．,３:１１２．
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Presence．ItdescribesthehumansituationundertheSpiritualPresenceexactly．〔１１１〕

ThisiswhatTillichcallsextraＧordinary．AccordingtoTillich,theecstasycausedbytheSpiritual
PresenceistheselfＧtranscendenceofhumanliferatherthanadestructionofhumansubjectivity．In
otherwords,whattheSpiritualPresencebringsaboutis“theselfＧtranscendenceoflifeunderthe
dimensionofspirit．”〔１１２〕TherelationshipbetweenthehumanspiritandthedivineSpiritismutual
penetration,orrather,participationwithoutidentity．〔１１３〕Inotherwords,theChristiandoctrineofthe
HolySpiritalsoexhibitsthemodelofimmanenttranscendence,thoughnotinthesamewayasthat
ofthedoctrineoftheIncarnation．

ConcludingRemarks

Usingthetypologyoftranscendencementionedabove,onemayaskthequestionconcerningwhich
modelConfucianismbelongsto．ItisnoteworthythatinsomeWesternscholarsinterpretations,perhaps
Confucianismcanbeclassifiedas “radicalimmanence”becausetheseinterpretationstendtodenyany
“transcendent”inConfucianismorreduceanythingseemingtobe“transcendent”inConfucianismorChinese
thoughttosomethingnonＧtranscendent．InordertohighlightthecontrastbetweenChineseand Western
thought,theseinterpretationsmaytendtoassumethat“transcendent”mustmean“radicaltranscendence”

andthus “transcendent”contradictssquarely “immanent．”Basedonthesketchof Mousexposition,

Confucianismdefinitelyrejects “radicaltranscendence”which,accordingto Mou,shouldbeappliedto
Christianity．GivenConfucianaffirmationoftranscendence,Confucianismmayhavereservationsonthemodel
of“radicalimmanence．”ConsideringthatMoutendstoemphasizethecontinuityorsimilarityratherthan
thedifferenceordiscontinuitybetweentheInfinite MindＧHeartimmanentin human beingandthe
transcendentInfiniteMindＧHeart,Confucianismmayhavereservationson“transcendentasalterity”aswell．
Throughthismethodofelimination,itisquitereasonabletosuggestthat“immanenttranscendence”maybe
closerthantheothers．

Howabout Christianity? Based ontheanalysisofChristianity,especiallythe Trinitarian
characterofChristianfaith,outlinedabove,theChristianGodisbothtranscendentandimmanent;

anditwouldbeaserious misunderstandingifonetakestheChristian Godaspurelyexternal
transcendent．Thecomplexityoftherelationshipbetween Godandthe worldexhibitedinthe
doctrineoftheTrinitymakesitimpossibletoidentifyChristianitywithonlyoneofthefourmodels．
ItisratherobviousthattheChristianaffirmationofthedivineTranscendenceinGodtheFather
tendstosupport “radicaltranscendence”or “transcendentasalterity”andruleout “radical
immanence．”TheChristianaffirmationoftheIncarnationofthe HolySonandtheuniversal
presenceoftheHolySpiritexhibitfeaturesbelongingtothemodelof“immanenttranscendence．”

Giventhecomplexityofthe Christiancase,ifoneattemptstocompare Christianity with

９１

〔１１１〕

〔１１２〕

〔１１３〕

Ibid．,３:１１１Ｇ１２．
Ibid．,３:９６．
ForTillich,thereisacrucialdifferencebetween“identity”and“participation,”andthisisalsoanimportanttopicofthe

ChristianＧBuddhistdialogue．SeePaulTillich,ChristianityandtheEncounteroftheWorldReligions(NowYork:ColumbiaUniversity
Press,１９６３),６６Ｇ７５．
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Confucianism,one mayfindthecontrast madeby Mourather misleadingbecausethecontrast
neglectstheChristianaffirmationoftheimmanenceoftheTranscendentorthepresenceofthesacred
intheprofaneortheeveryday．MousmisinterpretationofChristianity,probablyduetohislackof
understandingofChristianity,makesnocleardistinctionbetweenChristiantheologyand Western
philosophy．Infact,thisisnotanisolatedorexceptionalcase．Even Westernscholars,suchas
HerbertFingarette(１９２１Ｇ２０１８),mightmakesimilarsimplisticcontrastbetweenConfucianismand
theWesterntradition．InhisratherpopularintroductionofConfucianismtiltedConfucius:The
SecularasSacred(１９７２),hemakesasharpcontrastbetweentheConfucianemphasison“thesecular
assacred”andthe“Western”religioustendencyofseparatingtheSacredfromtheSecular．〔１１４〕In
otherwords,thesemayreflectarathercommonculturalphenomenon,whichmaybeaffectedbynonＧ
academicfactors．Forexample,MousinterpretationofChristianityandrankingConfucianismabove
Christianitymighthavebeen motivatedbyhisnationalisticsentiment．Infact,viewedfromthe
perspectiveof “Orientalism”intheinterculturalencounter,ifitisquiteunderstandablethat
knowinglyornotsomeWesternersmightpracticesomesortsoforientalism,itisalsounderstandable
thatsomescholarsfromthe “oriental”worldmightdosomethingsimilarinreverse — “reverse
Orientalism．”Ifonefindsexamplesof“reverseOrientalism”intheKyotoSchoolsinterpretationof
Buddhism,itisalsoquiteunderstandablethatConfuciansintheChinesespeakingworldmightalso
practice“reverseOrientalism”inaChineseway．

NomatterwhethertheprevalentConfucianinterpretationofChristianitycanbedescribedas
“reverseOrientalism,”basedontheexaminationofChristianityoutlinedabove,onecanseethatthe
contrastbetweenChristianityandConfucianismisnotasabsoluteaspreviouslythought．Ifonehas
tocharacterizeConfucianismas“secularassacred,”onemayperhapscharacterizeChristianityas
“sacredassecular,”forChristianitytendstoaddresstheissuefrom theperspectiveofGod．
AccordingtotheChristiandoctrineofcreation,especiallytheclassicaldoctrineofcreationoutof
nothing(creatioexnihilo),itisduetotheinitiativeofGodtheCreator,a “secular”realm was
broughtintoexistence,anditisGodsinitiativetomakeeffortstoreconciletheworldtoGodself(２
Cor．５:１８)．ThoughChristianityaffirmstheIgnatianmotto“findGodinallthings,”itmayhighlight
thatthepossibilityofthisspiritualityisbasedonthebeliefconcerningthedivineimmanence．This
remainsdifferentfromtheConfucianapproachof“secularassacred,”whichtendstostartwiththe
secularortheeverydayandattempttofindultimatemeaninginthesecular．Asbothofthemaffirm
somesortsofimmanenttranscendence,thiscrudecontrastis,afterall,adifferenceofemphasis,and
thereshouldberoomsforfurtherdialoguebetweenChristianityandConfucianism ontheissue
concerningimmanenceandtranscendenceortherelationshipbetweentheSacredandtheeveryday．
ThisdialoguemayenrichthecontemporaryWesterndiscussionconcerningtranscendence．

０２

〔１１４〕 HerbertFingarette,Confucius:TheSecularasSacred(NewYork:Harper& Row,１９７２)．
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中文题目:
基督宗教与儒家互动的东方主义与逆向东方主义:以内在与超越的问题为重点

赖品超

香港中文大学,EＧmail:pclai＠cuhk．edu．hk,ORCiD:００００Ｇ０００３Ｇ１６９５Ｇ６５１X

摘　要:透过参考对“超越”的一些跨学科或跨文化的研究、与及当代儒家及基督宗教对“超越”与“内在”等词的运用,
本文尝试挑战一些现行对基督宗教与儒家的刻版定型.本文重点考察对于基督宗教与儒家的相关概念的论述,并指出
在一些基督宗教对儒家的诠释中,呈现出一些东方主义的色彩、尤其在它们的轻视儒家的超越性以突出基督宗教作为
儒家的成全.与此相反的是,一些来自儒家的诠释,倾向于突出儒家的超越性,并忽视基督宗教的内在性;尤其在透过
构建“外在超越”与“内在超越”的对比以论证儒家的优越性,展示出一种“逆向东方主义”.本文将指出,无论是东方主
义还是逆向东方主义,这些对比基督宗教与儒家的刻版定型,不仅误释他人的传统,也误释自身的传统,更会阻碍两个
传统间的沟通.

关键词:东方主义;儒家;基督宗教;超越;内在
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