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Abstract:InspiteofAugustinesindebtednesstoMariusVictorinusasarolemodelforhisownconversion(conf．８,３),it
hasbeenwidelyheldinscholarship,sincePierreHadot,thatVictorinusdidnotinfluenceAugustinestheologicalthinking． 

AlthoughtherearemorerecentattemptstodemonstratethetracesofVictorinianinfluenceonAugustine,theirfocusis

primarilyontheexegeticalworks．ThisarticlearguesthatVictorinianinfluencecanindeedalsobefoundinAugustines 

Trinitariantheology．Itwillfirstcriticallyevaluatethescholarlyviews(inparticularPierreHadotandNelloCipriani)on

thistopic,andthendemonstratetheVictorinianinfluencebyexaminingtheresemblancesbetweenthesetwothinkersin

theTrinitariantriadsthattheyuseintheirTrinitariantheology,namelyVictorinusesse,uiuere,intellegereinAduersus

AriumandAugustinesTrinitariantriadsinConfessionesandDetrinitate９Ｇ１０．
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１．MariusVictorinusintheAugustinianscholarship

ThisarticleexaminesMariusVictorinusinfluenceonAugustinesTrinitariantheology (especiallyhis 

theologicalexpressionsin　Detrinitate)．〔1〕Idonotintend,however,toargueforanexclusiveinfluenceof

４２１

〔1〕 ThefirstdraftofthisarticlehasbeenpresentedattheAugustinusＧKolloquium heldby VolkerHenningDrecollandJohannes
Brachtendorfon２１January２０１７inTübingen．IhavealsodealtwiththerelationshipbetweenVictorinusandAugustineinmydissertationColten
CheukＧYinYam,TrinityandGraceinAugustine:AnAnalysisofDetrinitate８Ｇ１０inLightofDespirituetlittera(Paderborn:FerdinandSchöningh/

Brill,２０１９),especiallyp．１０４Ｇ７,１７３Ｇ８６,２７８Ｇ８３,and３１１Ｇ２２．Thisarticleisanexpansionofmypreviousargumentsanditarticulatesthetopicinamore
thoroughandsystematicway．IamalsothankfultoDavidDeMarcowhohasreadthefinaldraftofthisarticle．

Forthecriticaleditionsoftheprimarytextsusedhere:MariusVictorinusAduersusAriumfollowsCorpusScriptorum Ecclesiasticorum
Latinorum８３．１(CSEL８３．１,ed．Henry/Hadot);AugustinesConfessionesfollowsCorpusChristianorumSeriesLatina２７(CCSL２７,ed．Verheijen);

AugustinesDetrinitatefollowsCorpusChristianorumSeriesLatina５０(CCSL５０,ed．Mountain)．Hereafter,Iwillprovidebookandchapternumber
ofthetextandthenthepageandlinenumberofthecriticaleditioninbracket．Forinstance,conf．８,２(CCSL２７,１１４/３Ｇ６Verheijen)means:

Confessionesbook８chapter２inthecriticaleditionofVerheijen(CCSL２７)page１１４,lines３Ｇ６．
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VictorinusonAugustine．ConcerningthesourcesofAugustinesthought,IsupporttheconvergenceＧtheory
whichrecognizesAugustineasanoriginalthinker,〔３〕whosethoughtischaracterizedbytheconvergenceof
varioustraditions,suchasManichaeism,〔４〕Neoplatonism,〔５〕Stoicism〔６〕andPelagianism．〔７〕Thatbeing
said,aninvestigationoftheVictorinianinfluenceonAugustineisascholarlydesideratumbecauseoftheunique
rolethatVictorinusplays,notonlyintransferringtheGreekliteraturetotheLatincontext,〔８〕butalsoin
Augustine’sownconversion．AccordingtoJeromesDeuirisillustribus１０１〔９〕andAugustinesConfessions８,

２Ｇ５,〔１０〕thetwomainrecordswehaveforthelifeofVictorinus,hewasarenownedrhetoricianinRome(uir
clarissimusandrhetorurbisRomae)〔１１〕andwashonouredbyastatuededicatedtohimintheForumofTrajan
inhislifetime．〔１２〕AugustinealsotellsusinConfessionsthatVictorinusdedicationtoChristianity(whichleads
himtoresignationoftheofficialpost)deeplyinfluencedhimandwasamodelforhisownconversion．〔１３〕

５２１

〔３〕

〔４〕

〔５〕

〔６〕

〔７〕

〔８〕

〔９〕

〔１０〕

〔１１〕

〔１２〕

〔１３〕

ThisviewisproposedbysuchscholarsasGoulvenMadec,ErichFeldmannandVolkerHenningDrecoll．SeeGoulvenMadec,“Christus,”

AugustinusＧLexikon１,ed．CorneliusMayer,８４５Ｇ９０８(Basel:Schwabe,１９８６Ｇ),especially８５９;ErichFeldmann,“KonvergenzvonStrukturen? Ciceros
HortensiusundPlotinsEnneadenimDenkenAugustins”inCongressoInternazionalesuS．AgostinonelXVIcentenariodellaconversioneRoma,１５Ｇ
２０Settembre１９８６,StudiaEphemeridisAugustinianum２４,vol．１(Roma１９８７),３１５Ｇ３３;VolkerHenningDrecoll,“ReviewofAugustineandthe
Trinity,byLewisAyres,”ScottishJournalofTheology６６(２０１３):８８Ｇ９８．

TheclassicforthisisEricFeldmann,DerEinflußdesHortensiusunddesManichäismusaufdasDenkendesjungenAugustinusvon３７３,

２Bände(S．l．:WëstfalischenWilhelmsＧUniversität,１９７５)．FormorerecentstudyonthistopicseeVolkerHenningDrecollandMirjamKudella,

AugustinundderManichäismus(Tübingen:MohrSiebeck,２０１１),especially２０７Ｇ２１．
Representingstudiesinclude:OlivierDuRoy,LintelligencedelafoienlaTrinitéselonsaintAugustin．Genèsedesathéologietrinitaire

jusquen３９１(Paris:E＇tudesaugustinie＇ nnes,１９６６);JohannesBrachtendorf,DieStrukturdesmenschlichenGeistesnachAugustinus:Selbstreflexion
undErkenntnisGottesin“DeTrinitate”(Hamburg:Meiner,２０００);LaelaZwollo,St．AugustineandPlotinus:TheHumanMindasImageofthe
Divine(Leiden:Brill,２０１８)．

Representingstudiesinclude:Gérard Verbeke,“Augustineetlestoicisme,”Recherchesaugustiniennesetpatristiquesdesétudes
augustiniennes２３(１９７７),２４５Ｇ６４;MarciaL．Colish,TheStoicTraditionfromAntiquitytotheEarlyMiddleAges．Volume１,StoicisminClassical
LatinLiterature(Leiden:Brill,１９８５)．

ThisisacentralthemeofmydissertationinwhichIdemonstratetheinfluenceofearlyPelagiancontroversyonAugustinesTrinitarian
theology．SeeYam,TrinityandGrace(seenote１),especially５９６Ｇ６５８．

SeeAugustine,conf．８,２ (CCSL２７,１１４/３Ｇ６ Verheijen):ubiautemcommemorauilegissemequosdamlibrosPlatonicorum,quos
Victorinusquondam,rhetorurbisRomae,quemchristianumdefunctumesseaudieram,inlatinamlinguamtranstulisset．

ThewholetextofDeuirisillustribus１０１is:“Victorinus,anAfricanbybirth,taughtrhetoricatRomeundertheemperorConstantiusand
inextremeoldage,yieldinghimselftofaithinChristwrotebooksagainstArius,writtenindialecticstyleandveryobscurelanguage,bookswhichcan
onlybeunderstoodbythelearned．HealsowroteCommentariesontheEpistles．”(NPNF３,translationbyErnestCushingRichardson)．

StephenAndrewCooperpointsoutthatbesidesJeromeandAugustine,oursourcesfortheuitaetoperaofVictorinusalsoinclude
BoethiusandCassiodorus,althoughhedoesnotindicatewhichworkshemeans．StephenAndrewCooper,“MariusVictorinus,”inTheCambridge
HistoryofPhilosophyinLateAntiquity,vol．I,ed．LloydGerson,５３８Ｇ５５１(Cambridge:CambridgeUniversityPress,２０１０),５３８．

SeeJerome,Deuirisillustribus１０１(ed．CereasaＧGastaldo,２０６)andAugustine,conf．８,２(CCSL２７,１１４/５Verheijen)．SeealsoVolker
HenningDrecoll,“MariusVictorinus”in:ReligioninGeschichteundGegenwart４,band９,ed．HansDieterBetz,１２２Ｇ１４７(Tübingen:MohrSiebeck,

１９９８),１２３．
SeeAugustine,conf．８,３(CCSL２７,１１５/１３Ｇ１９Verheijen):habetenimmagnamlaudemgratiaetuaeconfitendamtibi,quemadmodumille

doctissimussenexetomniumliberaliumdoctrinarumperitissimusquiquephilosophorumtam multalegeratetdiiudicauerat,doctortotnobilium
senatorum,quietiamobinsignepraeclarimagisterii,quodciueshuiusmundieximiumputant,statuamRomanoforomerueratetacceperat．Seealso
RobertMarkus,“MariusVictorinusandAugustine”in:TheCambridgeHistoryofLaterGreeksandMedievalPhilosophy,ed．inA．H．Armstrong,

３２７Ｇ４１９(Cambridge:CambridgeUniversityPress,１９６７),３３１;Cooper,“MariusVictorinus(seenote９),”５３８．
SeeAugustine,conf．８,３(CCSL２７１１４/１Ｇ１１５/２７Verheijen)．SeealsoDrecollsexpositionofthistextinVolkerHenningDrecoll,“Die

BedeutungderGnadenlehreAugustinsfürdieGegenwart”in:AugustinusＧEthikundPolitik．ZweiWürzburgerAugustinusＧStudientage:“Aspekteder
EthikbeiAugustinus”(１１．Juni２００５)and“AugustinusunddiePolitik”(２４．Juni２００６),ed．CorneliusMayer,１２９Ｇ１４７(Würzburg:AugustinusＧ
Verlag,２００９),１１３．
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InspiteofthecommonconsensusofAugustinesaffiliationto MariusVictorinus,〔１４〕itis
difficulttogiveadefiniteaccountoftheextenttowhichVictorinusinfluencedhim．Thecaseis,I
think,similartothefamousoneＧcenturyＧdebateonthecontentsofthelibriPlatonicorum Augustine
referstoinConfessions７,〔１５〕astudywhichwecanneverhaveadefiniteanswer．〔１６〕Asregardsthe
investigationoftheVictorinianinfluence,therearethreelimitationsthathavetoberecognized:１)

ManyofVictorinusworks,inparticularhistranslations,havebeenlost;〔１７〕２)Nosubstantial
textualparallelsbetween Victorinusand Augustinecan befound;３)Augustineneverquotes
Victorinusexplicitlyinhisworks．AllthisleadsmanytodoubtwhetherAugustinereadVictorinusat
all．

TheviewthatAugustinewasnotinfluencedbyVictorinusisbestrepresentedbyPierreHadot,

aneminentFrenchscholarwhoselegacyhasbeeninfluentialinboththeVictorinianandAugustinian
scholarship．〔１８〕Hadotsviewisthatdueto１)thelackoftextualparallelsand２)theobvious
differencesdiscernedbetweenVictorinusandAugustine,wecannotexplainthesimilaritiesbetween
them asadirectinfluenceof Victorinuson Augustine．〔１９〕Rather,accordingto Hadot,their
resemblancesshouldbeexplainedasanexistenceofacommonsourcebetweenthem．〔２０〕Heclaims
thissourceistheAnonymousCommentaryonParmenides,whichheattributestoPorphyry．〔２１〕

Hadotsposition haslong beenadominantview ontherelationship between Victorinusand
Augustineand hasthusblockedattemptsofunderstandinga direct Victorinianinfluenceon
Augustine．

Recently,however,Hadotsviewhasbeenchallengedanddeconstructedinvariousways．The
AnonymousCommentaryonParmenideswhichHadotattributedtoPorphyryhasnowbeenregarded

６２１

〔１４〕

〔１５〕

〔１６〕

〔１７〕

〔１８〕

〔１９〕

〔２０〕

〔２１〕

Forinstance,AdolfvonHarnackhashighlyrecognizedVictorinusinfluenceonAugustine,naminghimas“Augustinusante
Augustinum．”SeeAdolfvonHarnack,LehrbuchderDogmengeschichte,vol．Ⅲ (Tübingen,１９３２),３４．

SeeAugustine,conf．７,１３ (CCSL２７,１０１/４Ｇ６ Verheijen):procurastimihiperquendam hominemimmanissimotypho
turgidumquosdamPlatonicorumlibrosexgraecalinguainlatinamuersos．

ScholarscanbeclassifiedintothreegroupsasregardsthecontentsofthesePlatonicbooks(libriPlatonicorum):１)wholly
Plotinian:Grandgeorge,Alfaric,Nörregaard,Henry,OConnell,etc．;２)whollyPorphyrian:Theiler,OMeara,etc．and３)amixtureof
both:Courcelle,Solignac,DuRoy,Matthews,etc．Iaminclinedtothethirdposition．ForagoodreviewonthistopicseePierFranco
Beatrice,“QuosdamPlatonicorumlibros．ThePlatonicReadingsofAugustinein Milan,”VigiliaeChristianae４３ (１９８９):２４８Ｇ８１and
RobertCrouse,“Paucismutatisverbis:StAugustinesPlatonism”in:AugustineandHisCritics:EssaysinhonorofGeraldBonner,ed．
RobertDodaroandGeorgeLawless(London/NewYork２０００),３７Ｇ５０．Ihavealsoofferedasuccinctaccountofthescholarlypositionson
thistopicinYam,TrinityandGrace(seenote１),２８note７４．

SeeCooper,“MariusVictorinus(seenote９),”５３９;Drecoll,“MariusVictorinus(seenote１０),”１２３．
InthestudiesofVictorinus,thegroundbreaking workisPierre HadotsPorphyreetVictorinus,２vols (Paris:Études

Augustiniennes,１９６８)．Hadotsfurtherresearch,namelyPierreHadot,MariusVictorinus:Recherchessursavieetsesoeuvres(Paris:

ÉtudesAugustiniennes,１９７１)and Pierre Hadot,Commentaire:Marius Victorinus,Traitésthéologiquessurla Trinité,Sources
Chrétiennes６９(Paris:Cerf,１９６０)arealsoscholarlyclassics．

Foradetailedanalysisofthethesis,see HadotsinfluentialworkPorphyreetVictorinus,２vols (seenote１７)．Fora
condensedformofhisthesis,seePierreHadot,“LimagedelaTrinitédanslâmechezVictorinusetchezsaintAugustin,”Studia
Patristica６(１９６２):４０９Ｇ４２(especially４３３Ｇ４２)．

SeeHadot,“LImagedelatrinité(seenote１８),”４３３:“Mais,pourladoctrinetrinitaire,jepenseraisplusvolontiersàune
communeinfluencedunéoplatonismesurVictorinusetsurAugustin,quàuneinfluencedirectedupremiersurlesecond．”

Ibid．,４３７．HadotdrawsuponTheilersthesisinarguingthatAugustinesTrinitariantriadmens,notitia,amorisPorphyrian
(Sententiae４０)．
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asmorelikelypreＧPlotinianinsteadofpostＧPlotinian,〔２２〕meaningthatthecommonelementsbetween
VictorinusandAnonymousCommentaryonParmenidescanonlyindicatethathehasreferenced
some materialsin middle Platonistssuchas Croniusand Numenius．〔２３〕 Moreover,concerning
Victorinus,ithasnowbeenshownthatPorphyryisnotlikelytheonedominantsourceforhimsince
a)parallelpassagesbetweenVictorinuswritings(inparticularAduersum Arium１,４９Ｇ５０)andthe
NagHammaditreatiseZostrianos(NHC Ⅷ,１)havebeenfoundthatindicatethattheprevioussoＧ
calledPorphyrianelementsinVictorinusindeedlikelycomesfromGnosticmaterials,〔２４〕andb)the
philosophicalfragmentsfoundinVictorinuscanhardlybelongtoonesource．〔２５〕Allthisshowsthat
wecannotsimplyusePorphyrytoexplainthecommonelementsfoundinVictorinusandAugustine;

thecommonalitymaywellbeadirectVictorinianinfluence．
Indeed,therehavebeenmoreattemptstoclaimaVictorinianinfluenceonAugustineinrecent

decades．TherepresentativesonthisareNelloCipriani,〔２６〕EricPlumer〔２７〕andStephen Andrew
Cooper．〔２８〕Theirpointisthat,despitethelackofliteralparallel,adirectVictorinianinfluenceon

７２１

〔２２〕

〔２３〕

〔２４〕

〔２５〕

〔２６〕

〔２７〕

〔２８〕

ApreＧPlotinianviewisheldbyBechtle,Corrigan,andTurner．SeeGeraldBechtle,TheAnonymousCommentaryonPlatos
‘Parmenides’(Bern/Stuttgart/Wien:VerlagP．Haupt,１９９９),７７Ｇ９１;KevinCorrigan,“PlatonismandGnosticism．TheAnonymous
CommentaryontheParmenides:MiddleorNeoplatonic?”in:GnosticismandLaterPlatonism:Themes,Figures,andTexts,ed．JohnD．
TurnerandRuth Majercik (Atlanta:SocietyofBiblicalLiterature,２０００),１４１Ｇ７７;JohnTurner,SethianGnosticismandthePlatonic
Tradition,BCNH６(Québec:PressesdelUniversitéLavalandLouvainＧParis:ÉditionsPeeters,２００１),７２４Ｇ３６．Forasuccinctreviewof
thediscussionsseeTuomasRasimus,“PorphyryandtheGnostics:ReassessingPierreHadot’sThesisinLightoftheSecondandThirdＧ
CenturySethianTreatises”in:PlatosParmenidesandItsHeritage．Volume２,ReceptioninPatristic,Gnostic,andChristianNeoplatonic
Texts,ed．JohnD．TurnerandKevinCorrigan,８１Ｇ１１０(Atlanta:SocietyofBiblicalLiterature,２０１０),８５Ｇ６．

SeeKevinCorrigan,“PlatonismandGnosticism (seenote２１),”１４１Ｇ７７．
Theparallelswerefirstdetectedby MichelTardieuinRescherchessurlaformationdelApocalypsedeZostrienetles

sourcesdeMariusVictorinus,ResOrientalesIX(BuresＧsurYvette,１９９６),１２Ｇ１１３．FurtherexplorationsseeCatherineBarryandothers,

Zostrien(nH Viii,１),BibliothèquecoptedeNagHammadi[section«Textes»]２４ (Leuven/Quebec:PressesdelUniversite＇Laval,

２０００),４８３Ｇ６６２．
SeeVolkerHenningDrecoll,“IsPorphyrytheSourceUsedbyMariusVictorinus?”in:PlatosParmenidesandItsHeritage．

Volume２,ReceptioninPatristic,Gnostic,andChristianNeoplatonicTexts,ed．JohnD．TurnerandKevinCorrigan,６５Ｇ８０ (Atlanta:

SocietyofBiblicalLiterature,２０１０),７１Ｇ７５．DelineatingVictorinusargumentwithsubstantialtextualsupport(especiallyAduersus
Arium１B,４９Ｇ６２),DrecollconvincinglyshowsthatthesoＧcalledphilosophicalfragmentsfoundinVictorinusworkcanhardlybelongto
onesourceorauthor．

SeeNelloCiprianisseriesofarticles:NelloCipriani,“LefontichristianedelladottrinatrinitarianeiprimidialoghidiS．
Agostino,”Augustinianum３４(１９９４):２５３Ｇ３１２;NelloCipriani,“LaretractatioagostinianasullaprocessioneＧgenerazionedelloSpirito
Santo (Trin．５,１２,１３),”Augustinianum ３７ (１９９７):４３１Ｇ３９;NelloCipriani,“Agostinolettoredeicommentaripaolinidi Mario
Vittorino,”Augustinianum３８ (１９９８):４１３Ｇ２８;Nello Cipriani,“Lapresenzadi Mario VittorinonellariflessionetrinitariadiS．
Agostino,”Augustinianum４２(２００２):２６１Ｇ３１３．AsummaryofhisargumentscanbefoundinhisshorterlexiconＧarticle:NelloCipriani,
“MariusVictorinus”in:AugustinethroughtheAges:AnEncyclopedia,ed．AllanD．Fitzgeraldandothers(GrandRapids:Eerdmans,

１９９９),５３３Ｇ５．
SeeEricPlumer,AugustinesCommentaryon Galatians:Introduction,Text,Translationsand Notes (Oxford:Oxford

UniversityPress,２００３),５Ｇ３３．
SeeStephenAndrewCooper,MariusVictorinusCommentaryonGalatians:Introduction,Translation,andNotes(Oxford:

OxfordUniversityPress,２００５),１８２Ｇ２４６．
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Augustinecanstillbeenprovedthroughconceptualparallels．〔２９〕However,thefocushasbeenmore
on comparison between the commentaries of Victorinus and Augustine,in particular their
commentariesonGalatians．〔３０〕AsfortheTrinitariantheology,Ciprianiistheonlyonewhohas
attemptedtodemonstrateaVictorinianinfluenceonAugustinesTrinitariantheology,thoughthe
influenceisarticulatedinaratherindirectandperipheralway．〔３１〕

IndeedVictorinianinfluenceon AugustinesTrinitariantheologycanbedetectednotonlyin
someperipheralplaces,butalsoatthecoreoftheTrinitariandiscoursesofthesetwotheologians．〔３２〕

Thisarticleaimstoshedlightonthisby,first,reviewingthethesesofHadotandCipriani,and,

second,investigatingtheresemblancesdemonstratedintheTrinitariantriads,namelyVictorinus
esse,uiuere,intellegereinAduersusAriumandAugustinesTrinitariantriadsinConfessionesandDe
trinitate９Ｇ１０．

２．ThethesesofHadotandCiprianiandtheirlimitations

Ishallbeginthediscussionbyengagingwith　theFrenchscholarPierreHadotandtheItalian 

scholarNelloCipriani,twomostprominentscholarsonthistopicwhoseviewshavefrequentlybeen 

citedbutnotcriticallydiscussed．Incriticallyreviewingtheirtheses,Iseektosummarizewhathave 

beendiscussedand,moreimportantly,show whatneedstobefurtherdiscussedinordertoadvance 

scholarshipinbothVictorinianandAugustinianstudies．
In１９６２,Hadotpublishedanimpressivearticle“LImagedelatrinitédanslâmechezVictorinus 

etchezSaintAugustin,”〔３３〕whicharguesagainstadirect Victorinianinfluenceon Augustine． 

Hadotsviewinthisarticlehaswidelybeenadoptedandhisanalysisthereremainsthebestinthe

８２１

〔２９〕

〔３０〕

〔３１〕

〔３２〕

〔３３〕

StimulatingisPlumersuseofthesoＧcalledNewmans“antecedentprobability”indoingthecomparisonbetweenVictorinus
andAugustineontheircommentariesonGalatians．By “antecedentprobability”Plumerarguesthatapartfromdirectevidence,the
questionalsohangsonthelikelihoodthatAugustinewouldhaveconsultedVictorinuscommentary．Plumer,AugustinesCommentary
onGalatians(seenote２６),８:“Asappliedinthiscase,themethodinvolvesbeginningwiththequestion:Apartfromanydirectevidence
thatmightbegleanedfromacomparisonoftheircommentariesonGalatians,whatisthelikelihoodthatAugustinewouldhaveconsulted
Victorinuscommentary? ToestimatethislikelihoodweneedtodrawuponallweknowaboutAugustineandVictorinus,andespecially
uponwhatAugustinehimselftellsusaboutVictorinusintheConfessions．Ifthislikelihoodcanbeestimated,evenroughly,thenitwill
provideaninterpretativeframeworkinwhichtoview whateverdirectevidencecansubsequentlybeadducedfromthecommentaries
themselves．”

ForPlumerandCooperseenotes２６and２７;forCipriani,seehis“Agostinolettoredeicommentaripaolini(seenote２５),”

４１３Ｇ２８．
Namely(seenote２５):Cipriani,“Lefontichristiane,”２５３Ｇ３１２;Cipriani,“Laretractatioagostiniana,”４３１Ｇ３９;Cipriani,“La

presenzadiMarioVittorino,”２６１Ｇ３１３．
TheTrinitarianwritingsofVictorinusconsistofninetreatises(composedbetween３５７and３６３)andthreehymns．Thefirst

fourtreatisesareframedasanepistolaryexchangebetweenVictorinusandanAriannamedCandidus．Afterthemodernedition,the
treatisesnowappeartousasTheFirstLetterofCandidus,TheLettertoCandidus,TheSecondLetterofCandidus,AgainstAriusIA,

IB,II,ⅢandIV．ForasuccinctaccountonthisseeDrecoll,“MariusVictorinus(seenote１０),”１３０Ｇ３２．
PierreHadot,“LimagedelaTrinitédanslâmechezVictorinusetchezsaintAugustin,”StudiaPatristica６(１９６２):４０９Ｇ４２．
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literature．〔３４〕Althoughthisarticlehasfrequentlybeencited,itscontenthasnotreceiveddue
attention．〔３５〕Inshort,HadotarguesthatVictorinusandAugustinecanbecomparedbecauseboth
proposeaTrinitarianstructureofthesoul〔３６〕Ｇtheesse,uiuere,intellegere(Victorinus)andmens,

notitia,amor (Augustine)．Fromthiscentralpointheexploresto whatextentwecanseethe
similaritiesanddifferencesbetweenthetwosystems．Hadotsargumentscanbesummarizedintothe
followingfourpoints:

１)Imagodei．Hadotpointsoutthat Victorinusand Augustineunderstandthisconceptin
differentways．WhileVictorinusregardstheSonastheimagodei(imageofGod)andthehuman
personasonlyimagoimaginis(imageoftheimage)becauseheistheimageoftheSon,Augustine
regardsthehuman person directlyastheimago dei．Thedifference between Victorinusand
AugustineonthedoctrineofimagehasrecentlyreceivedfurtherattentionbyGeraldBoersma,who
arguesthatAugustinesdoctrineofimageisanadvancementuponthatofVictorinus．〔３７〕According
tohim,AugustineisabletoconceiveofhumanpersonastheimageofthewholeTrinitywhile
Victorinuscannot．〔３８〕Indeed,HadothasinterpretedthispointdifferentlyandIthinkHadotisright．
Victorinusimagoimaginisalsorefers,soclaimsHadot,totheimageoftheTrinityatthesametime
becausetheLogos(i．e．,theimaginisinimagoimaginis)andtheFatherareofthesamesubstancein
Victorinus．〔３９〕Assuch,thedifferencebetween Victorinusand Augustineonimagoisnotthat

９２１

〔３４〕

〔３５〕

〔３６〕

〔３７〕

〔３８〕

〔３９〕

AfterHadot,MaryT．Clarkhasalsowrittenanarticleonthistopic．SeeMaryT．Clark,“VictorinusandAugustine:Some
Differences,”AugustinianStudies１７ (１９８６):１４７Ｇ６０．Ifwereadthetwoarticlestogether,itisnotdifficulttoseethatmanypoints
mentionedbyClarkhavealreadybeendealtwith(someeveninmoredetail)byHadot,althoughthepointofAugustinescritiqueof
VictorinusonthefeminineaspectoftheHolySpiritisuniqueinClarksarticle．Moreover,thestyleofpresentationisalsosimilarinboth
articles．KanyevencriticizesClarkonherwayofhandlingthesecondaryliterature．RolandKany,AugustinsTrinitätsdenken:Bilanz,

KritikundWeiterführungdermodernenForschungzu„Detrinitate“(Tübingen:MohrSiebeck,２００７),１０６note５３１．
HereIwillgivetheexamplesofKany,CooperandCipriani．１)Kanysummarizesthisarticleonlyinonesentence:“Ineinem

sehrdichtenAufsatzzeigteHadot,daßAugustinuszwarebensowieMariusVictorinuseinBildderTrinitätinderSeelegesuchthabe,

daßbeibeidenAutorendieTriade»SeinＧLebenＧDenken«eineRollespieleundauchsonstmiteinerReihegleicherBegriffeoperiert
werde,daßaberdennochvölligunterschiedlicheKonzeptionenvorlägen．”Kany,AugustinsTrinitätsdenken(seenote３３),１０５．Kany
onlydescribesHadotsarticleasa“thickessay”buthasnotpaidattentiontohisarguments．IamalsonotabletoagreewithKanys
judgementinAugustinsTrinitätsdenken(seenote３３),１０６thatClarksdiscussionislessspeculative,andisthusbetter,thanHadots．
２)InhisdetailedaccountofVictorinusinfluenceon AugustineconcerningtheircommentaryonGalatians,Cooperalso mentions
Hadotsarticlesuperficially,withoutreallyenteringintothecentraldiscussionofHadot．SeeCooper,MariusVictorinusCommentary
onGalatians(seenote２７),１８３:“Hadotpointedoutanothercoincidentalconceptualparallel:priortoAugustine,Victorinustaughtthat
thesoulhadaTrinitarianstructure;hehasmaintainedthatVictorinusinfluenceuponAugustinewasmorelikelytohavebeenthrough
thePaulcommentariesthantheTrinitariantreatises,andtopertaintothesubjectofgraceratherthantheTrinity．”３)Ciprianitakes
HadotsarticleaspointofdepartureindoinghisanalysisontheVictorinusinfluenceonAugustinescommentaryonGalatians,yet
withoutgoingintoanydetailofHadotsargument．SeeCipriani,“AgostinolettoredeicommentaripaolinidiMarioVittorino(seenote
２５),”４１３:“SembracomunqueprevalenteilparerediunautorevolestudiosocomeP．Hadot,ilqualeinunostudiocomparativosulla
dottrinatrinitariadeidueautori,dopoaverespressolopinionechedallaletturadelDetrinitateèpraticamenteimpossibileaffermarese
AgostinohaconosciutoonoloperadiVittorino,continuava:“Jeseraismoinréservépourles Augustin．”

Hadot,“LimagedelaTrinité(seenote１８),”４０９:“untypedestructureternaireetdemultiplicitéconsubstantielle．”

GeraldBoersma,AugustinesEarlyTheologyofImage(Oxford:OxfordUniversityPress,２０１６),７２Ｇ８６．
Ibid．,５１Ｇ８６．ForasummaryofBoersmasthesisandargumentsaswellassomecriticalnotesonthisworkingeneral,seemy

reviewonthisbook:ColtenCheukＧYinYam,“ReviewofAugustinesEarlyTheologyofImage,byGerardBoersma,”Augustiniana６６
(２０１６),２５３Ｇ７．

Hadot,“LimagedelaTrinité(seenote１８),”４１３:“LâmeestdonclimagepropreduLogos,cestＧàＧdireduFils,etellenest
imagedelaTrinitéqueparcequeleLogos,grâceàlunitédelasubstance,aenluiＧmêmelaTrinité:commechacundesTrois,ilestles
Trois．”
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AugustinecanrefertotheTrinitybutVictorinuscannot．Thecrucialdifferenceliesontheirdifferent 
understandingof

〔
t
〕
henatureofimago:forVictorinusimagomeanssubstancebutforAugustineit 

meansrelation．４０

２)Esse,uiuere,intellegere．HadotnotesthatAugustinehasusedesse,uiuere,intellegerebuthas 

notconsidereditasrepresentingthePersonsoftheTrinityasinVictorinususe．Thereasonis, 

Hadotsuggests,becauseAugustinesTrinitariandoctrineemphasizesthedimensionofrelationwhile 

Victorinusdrawsontheprincipleofpredominance (“leprincipedeprédominance”)．〔４１〕Inother 

words,Augustinedoesnotuseesse,uiuere,intellegerebecausethistriaddoesnotsufficientlydisplay 

thedistinctionbetweeneachelementinrespectofrelation．Hadotalsopointsoutthatthefactthat 
esse,uiuereandintell

〔
eg

〕
ereareintransitiveverbsmakesitdifficultforthemtoconveyasenseofa 

mutualrelationship．４２

３)Mens．Hadotnotesthesubtledifferencebetween Victorinusand Augustineinregardsto 

wheretheimagoissituated．ForVictorinus,theimagoisthesoul．Theessenceoftheimagoisits 

beinganditsactivities (movement),andhencethetriadesse,uiuere,intellegere．ForAugustine, 

however,theimagoisnotequaltothesoulbutonlytoapartofthesoul,namelythemens,which 

Hadotconsiderstobesynonymousto“lesprit．”AccordingtoHadot,thedifferencerevealedhereis 

thatthethreepowersoftheimagoinVictorinusaretheexistence,thelife,andthethinking,whilein 
Augusti

〔４

n
３

e
〕
thesethreepowersarerestrictedtothethinkingsincemensisνοῦς,i．e．,theintellectual 

power．
４)Thenotionofgeneration．AccordingtoHadot,thenotionofgenerationdiffersbetweenthe 

twotheologiansinthatMariusVictorinustak
〔
es

〕
itas“uneautoposition,uneautodéfinition,”whereas 

Augustineregardsitas“unepurerelation．”４４

LetusnowturntoCipriani,therepresentingvoiceinsupportingadirectVictorinianinfluence 

onAugustineconcerningthe Trinitariantheology．Apartfrom arguingthat Augustinesuseof 

certainTrinitarianterms(i．e．,tripotensandprincipiumsineprincipio)revealstracesofhisreading 

oftheologicaltreatisesfrom MariusVictorinus,〔４５〕Ciprianismainargumentsrevolvearoundtwo 

themes:a)imagodeiandb)thegenerationoftheHolySpirit,bothofwhich,accordingtoCipriani, 

demonstrateakindofreactiontoVictoriniantheology．IgenerallyagreewithCiprianisobservation, 

yetIthinkhisevidenceisnotasstrongasheclaims．
Fortheaccountofimagodei,Augustinediscussesthedistinctionbetweenimagodeiandad

０３１

〔４０〕

〔４１〕

〔４２〕

〔４３〕

〔４４〕

〔４５〕

Ibid．,４２７．
Ibid．,４２７,especially:“Aceprincipededistinctionhypostatique,Augustinsubstitueunautreprinciplededistinction:non

plusleprédominance,maislarelation．”

Ibid．,４２７:“Cestsurtout,jecrois,lintransitivitédesverbesêtreetvivrequiadûconduireAugustinàéviterdutiliserla
triadeêtre,vivre,penser,pourrendrecomptedesrelationstrinitaires．”

Ibid．,４２５and４２８．“ChezVictorinus,lelieupropredelimage,cestlâme,ensonêtre,ensasubstancelaplusprofonde,etle
lieupropredelaressemblance,cestlactivitédelâme,sonmouvementousonLogos．ChezAugustin,lelieupropredelimage,cestcette

partiedelâmequilappellemens,quilseraitcommodedepouvoirappelerνοu~ς,quilestentoutcasindispensabledenommerlespritou
lapuissanceintellectuelle．Ilenrésultequelimagesetrouvedansunepartiedelâme,quelâmeelleＧmêmenestpasvéritablement
image．”(p．４２５)

Ibid．,４２９．
SeeCipriani,“LeFontiCristiane(seenote２５),”２６４Ｇ５．
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imaginemdeiintrin．７,aviewthathesaysisheldbypreviouschurchfathers．〔４６〕HereCipriani
reasonablysuggeststhatAugustinehasVictorinusinmindsincethelatterisanobviousexampleof
onewhoheldadifferencebetweenimagodeiandadimaginemdeibeforetimeofAugustine．For
Victorinus,imagosignifiesthesamesubstanceratherthansomethinginferior．Thehumanbeing,

therefore,cannotbeimagodei,aterm VictorinusregardsassharingthesamesubstancewithGod．
Rather,drawingonthephrasesecundumimaginemofGen．１:２６,Victorinusclaimsthatthehuman
personiscreatednotasimageofGodbutaccordingtotheimage———whichistheSon,theonlyimage
ofGod．Inotherwords,thehumanpersonisnotimagodeibutimagoimaginis(imageoftheimage)

becauseheiscreatedadimaginem．〔４７〕Augustineexplicitlyrefutesthedistinctionbetweenimagodei
andadimaginem deiintrin．７,〔４８〕andIagreewithCiprianithathereAugustineprobablyhas
Victorinusin mind．YetCiprianigoestoofartotreatthispointasadeterminate Victorinian
influence．Wehavetonotethat１)Augustinerefersto “severalauthors”(nonnulli)insteadof
one,〔４９〕and２)Victorinususessecundumimaginem〔５０〕whileAugustineusesadimaginem〔５１〕in
expressing“accordingtotheimageofGod,”whichshowsthatatleastherecannotbeadirect
quotationofMariusVictorinus．〔５２〕

FortheaccountofthegenerationoftheHolySpirit,Ciprianihasalsorightlyobservedthat
Augustinemakesanexplicitdistinctionbetween“beget”(generare)and“proceed”(procedere)in
comparison with the blurry distinction in Victorinus,which is another piece of evidence
demonstratingAugustinesreactiontoVictorinusTrinitariantheology．〔５３〕Iamagainsympatheticto

１３１

〔４６〕

〔４７〕

〔４８〕

〔４９〕

〔５０〕

〔５１〕

〔５２〕

〔５３〕

SeeAugustine,trin．７,１２ (CCSL５０,２６６/１５２Ｇ２６７/１５４ Mountain):suntenimquiitadistinguuntutimaginemuelintesse
filium,hominemuerononimaginemsedadimaginem．

Victorinus,adu．Ar．I２０(CSEL８３．１,８５/５Ｇ６Henry/Hadot):SolusenimIesusimagodei,homoautemsecundumimaginem,

hocestimagoimaginis．
SeeAugustine,trin．７,１２ (CCSL５０,２６７/１５４Ｇ１５９ Mountain):refellitautemeosapostolusdicens:uirquidemnondebet

uelarecaputcumsitimagoetgloriadei．nondixitadimaginemsedimago．quaetamenimagocumalibidicituradimaginemnonquasiad
filiumdiciturquaeimagoaequalisestpatri;alioquinnondiceretadimaginemnostram．Thatistosay,Augustinerefutesthisviewwith
ApostlePaulsstatementin１Cor．１１:７(refellitautemeosapostolus)．ForafullerdiscussionofAugustinesargumentsonthispointsee
Yam,TrinityandGrace(seenote１),１０４Ｇ６．

SeeAugustine,trin．１２,７(CCSL５０,３６１/１６Ｇ１９Mountain):suntenimtalesusitataeinillislitterislocutionesquasnonnulli,

etiamsicatholicamfidemasserunt,nontamendiligenteraduertuntutputentitadictum,fecitdeusadimaginemdei,quasidiceretur,fecit
pateradimaginemfilii．Concerningthisnonnulli,IamawarethatsometimesAugustineusesthepluralevenwhenreferringtoasingle
source,ashasbeenpointedoutbyBertholdAltaner,“AugustinusMethodederQuellenbenützung:SeinStudiumderVäterliteratur,”in:

id．,KleinepatristischeSchriften (ed．GünterGlockmann;TexteundUntersuchungen８３;Berlin:AkademieＧVerlag,１９６７),(１６４Ｇ７３)

１６５Ｇ６７．However,thiscasehereisfairlycertainsinceapartfrom MariusVictorinuswecanfindthedistinctionbetweenimagodeiandad
imaginemdeiinHilaryofPoitiersandAmbrose,bothofwhosethoughtAugustinewasfamiliar．

SeeVictorinus,adu．Ar．I,２０:Dicit Moysesdictum dei:faciamushominem secundumimaginem nostram etsecundum
similitudinem．Deusdicitista．Faciamuscooperatoridicit,necessarioChristo．Etsecundumimaginemdicit．Ergohomononimagodei,sed
secundumimaginem．SolusenimIesusimagodei,homoautem secundumimaginem,hocestimagoimaginis．Seddicit:secundum

imaginemnostram．Ergoetpateretfiliusimagouna．Siimagopatrisfiliusestetipsaimagopater,imagineergo,μοοu＇σιοι．Ipsaenim
imagosubstantiaest

Augustineusesadimaginemconsistently．Forexample,Augustine,trin．１２,７(CCSL５０,３６１/１６Ｇ１９ Mountain):suntenim
talesusitataeinillislitterislocutionesquasnonnulli,etiamsicatholicamfidemasserunt,nontamendiligenteraduertuntutputentita
dictum,Fecitdeusadimaginemdei,quasidiceretur,‘Fecitpateradimaginemfilii,’;Augustine,trin．７,１２ (CCSL５０,２６７/１５６Ｇ１５８
Mountain):Nondixitadimaginemsedimago．Quaetamenimagocumalibidicituradimaginemnonquasiadfiliumdiciturquaeimago
aequalisestpatri;alioquinnondiceretadimaginemnostram．

ForafullerdiscussionseeYam,TrinityandGrace(seenote１),１８２Ｇ３．
SeeCipriani,“LapresenzadiMarioVittorino(seenote２５),”２７４．
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Ciprianisargument,butIhavetopointoutthatAugustinesconcernindistinguishingbetweenthe
SonandtheHolySpiritisnotnecessarilyantiＧVictoriniansince１)heis,infact,followingtradition
inusingprocedere,〔５４〕and２)he mentions,again,multos (insteadofone)areinvolvedinthis
issue,〔５５〕showingthatevenifVictorinusisprobablyinAugustinesmindintreatingthisissue,heis
nottheexclusivetriggeringfactor．Inshort,IwouldsaythatCiprianisthesisopensupawider
horizonforexploringthe Victorinianinfluence on Augustines Trinitariantheology．Yet his
argumentsareindirectsincehecanonlyarguefortheexistenceofAugustinescounterＧreaction
againstVictorinusbutnotexplicitsimilaritiesbetweenthesetwotheologians．

３．AmoredirectVictorinianinfluenceonAugustine

Indeed,thecomparisonbetweentheTrinitariantheologyofVictorinusandAugustinecango
beyondtheframeworkssetupbyHadotandCipriani．Iwillshowthatthedifferencesproposedby
Hadotarenotinsurmountableandthatwecan,infact,seesimilaritiesbeneaththesurface．Thisalso
meansthatIwillgobeyondCiprianitoargueformoreexplicitsimilaritiesbetweenthesetwo
thinkers．Inthefollowing,Iwillelaboratemyargumentsinthreerespects,namely:a)Augustines
notitiaandVictorinusconceptionoftheSon,b)theonenessdimensionintheirTrinitariantheology,

andc)therelationofVictorinusesse,uiuere,intellegeretoAugustinesownTrinitariantriads．
３．１　AugustinesnotitiaandMariusVictorinusconceptionoftheSon
IncomparingtheTrinitariantriadsofMariusVictorinusandAugustine,anobviouspointof

contactistheelementofknowledge—theintellegereofVictorinustriadesse,uiuere,intellegere〔５６〕

andthenotitiaofAugustinestriadmens,notitia,amor．Notethedifferentpositionofknowledgein
thetriads．Victorinusregardsintellegereasrepresentingthe Holy Spirit,whichisaninward
movementoftheexistenttowardsitself,whereasheregardsuiuereasrepresentingChrist,whichis
anoutwardmovementoftheexistent．DifferentfromVictorinus,AugustineregardsnotitiaasChrist,

whichistheSonandtheeternallightoftruth．Indeed,thedifferencebetweenthemisnotasbigasit
seemstobe．However,theparalleltothenotitiainAugustineisnotsimplyintellegerein Marius
Victorinus,butratherhisconceptionoftheSonasamovement,whichcoversbothChristandthe
HolySpirit．TheirresemblanceisespeciallymanifestinAugustinestrin．６,１１;９,４;９,１２Ｇ１５and９,

１８．Letuslookatthemindetail．
１)Intrin．６,１１,AugustinequotesHilaryofPoitierswords:“aeternitasinpatre,speciesin

imagine,ususinmunere”andthenmakesafurtherelaboration．HiselaborationisquiteVictorinian．
Hefirstsaysthataperfectimageisequaltotheoriginal(ipsacoaequatureinonilludimagini

２３１

〔５４〕

〔５５〕

〔５６〕

Thelanguageofprocedereisalsopresent,forinstance,inHilaryofPoitiers,Detrinitate２,２９,Ambrose,Despiritusancto１,

１１andintheNiceneCreed．
SeeAugustine,trin．１５,５(CCSL５０,２２２/７Mountain):quodsoletmultosmouere．Asmentionedabove,themultosmaywell

includeHilaryofPoitiersandAmbrose．
TwotextsareparticularlyilluminatingtoVictorinusesse,uiuere,intellegere,namely:adu．Ar．IV１６(CSEL８３．１,２４８/１２Ｇ

１５Henry/Hadot)andadu．Ar．IV２５Ｇ２６(CSEL８３．１,２６５/４４Ｇ４７Henry/Hadot)．ForadetailedanalysisofthesetwotextsseeYam,

TrinityandGrace(seenote１),２７８Ｇ８０．
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suae),〔５７〕thensaysthatthisimagepossessestheprimalandsupremelife (estprimaetsumma
uita)．〔５８〕ThisdescriptionofimageissimilartoMariusVictorinuswhoalsosaysthatimagoisequal
totheoriginalandthatthisimagoisalife．〔５９〕

２)Intrin．９,４,Augustinedescribesknowledgeasakindoflifeinthereasonoftheknower(illa
enimuitaquaedamestinrationecognoscentis)．〔６０〕ThisissimilartoMariusVictorinusstatement
thatuiuereisthemovementofesse．Inbothcases,thelifeisofequalsubstancetothesubject,the
knowerandthebeing．Moreover,Augustinealsousesthelanguageofperfectiontodescribethelife
ofnotitia,〔６１〕whichagainissimilartoMariusVictorinus．

３)Intrin．９,１２Ｇ１５,Augustinebringsforththeconceptofuerbuminelaboratingnotitia．Therehe
consistentlydescribesuerbumontwolevels,theconceptionofaword(conceptus)andthebirthofa
word(natus/partus)．Theformerreferstothestateinwhichthewordisnotyetformedorcannot

yetbeexpressed,whereasthelatterreferstothestateinwhichthewordcanbeperceived．Augustine
alsopointsoutthatthesetwostatesaredifferentincorporealthings〔６２〕butthesameinspiritual
things〔６３〕．ThesetwolevelsofuerbumareverysimilartoVictorinusparadigmofactandpotencyin
speakingaboutGod．〔６４〕InVictorinusTrinitariantheology,hedescribestherelationshipbetween
thePersonsoftheTrinitywithtwoaspects．Ontheonehand,theFatherisesse,theSonuiuere,and
theHolySpiritintellegere．Inthisaspect,theFatherisdepictedasthebeinginrepose(esse),while
ChristandtheHolySpiritarethemovementoftheesse (thesamemovement,differentonlyin
direction)．Ontheotherhand,however,MariusVictorinusalsoemphasizesthatthetriadesse,

uiuere,intellegereexistsineachPersonoftheTrinity．ThedifferencebetweentheFatherandthe
Son(ChristandtheHolySpirit)isnotrevealedinthedifferingcharacteristicsoftheindividualesse,

uiuere,intellegere,butintheformofpotency(esse)andact(agere)．Inotherwords,theFatheris
GodinpotencyandtheSonisGodinactormanifestation．TheFatheristheactus:theesse,uiuere,

intellegere,whilethe Son (Christandthe Holy Spirit)istheforma:the existentia,uita,

intellegentia．〔６５〕

３３１

〔５７〕

〔５８〕

〔５９〕

〔６０〕

〔６１〕

〔６２〕

〔６３〕

〔６４〕

〔６５〕

Augustine,trin．６,１１(CCSL５０,２４１/１０Ｇ１２Mountain)．
Augustine,trin．６,１１(CCSL５０,２４１/１６Ｇ１７Mountain)．
Victorinus,adu．Ar．I２０(CSEL８３,１８５/７Ｇ８６/９Henry/Hadot):Ergoetpateretfiliusimagouna．Siimagopatrisfiliusest

etipsaimagopater,imagineergo, μοοu＇σιοι．
Augustine,trin．９,４(CCSL５０,２９７/１７Ｇ１８Mountain)．
SeeAugustine,trin．９,４(CCSL５０,２９７/１３Ｇ１７ Mountain):itemnotitiasiminorestquamestilludquodnoscituretplene

noscipotest,perfectanonest．siautem maiorest,iamsuperiorestnaturaquaenouitquamillaquaenotaest,sicutmaiorestnotitia
corporisquamipsumcorpusquodeanotitianotumest．

SeeAugustine,trin．９,１４ (CCSL５０,３０５/５Ｇ７ Mountain):Inamoreautemcarnaliumtemporaliumquererumsicutinipsis
animaliumfetibusaliusestconceptusuerbi,aliuspartus．

SeeAugustine,trin．９,１４(CCSL５０,３０５/１Ｇ３Mountain):conceptumautemuerbumetnatumidipsumestcumuoluntasin
ipsanotitiaconquiescit,quodfitinamorespiritalium．

OnVictorinususeofactandpotencyseeBoersma,AugustinesEarlyTheologyofImage(seenote３６),５８Ｇ６０．
SeeVictorinus,adu．Ar．IV２５Ｇ２６(CSEL８３．１,２６５/４４Ｇ７Henry/Hadot):Etenimdeusuiuit．Idautemestesseetintellegere,

quaeistaunumtriaconficiuntpotentiastres,exsistentiam,uitam,intellegentiam．sedquiaillatriaunumＧquomodosunt,docui:utunum
quodlibettriasit,sicetistatriaunumsunt,sedindeohaectriaessesunt,infiliouiuere,inspiritusanctointellegereＧergoesse,uiuere,

intellegereindeoessesunt,exsistentiaautem,uita,intellegentiaformasunt,actueniminterioreetoccultoeiusquodestesse,uiuere,

intellegere．SeealsoHadotsillustrationinhisMariusVictorinus．TraitésThéologiquessurlaTrinitéⅡ:Commentaire(seenote１７),

９２５Ｇ６and９７５Ｇ７．
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４)Intrin．９,１８,Augustineattemptstoshowthatnotitiaisdifferentfromamorsincetheformer
canbeperceivedintheprocessofconceptusＧpartuswhilethelattercannot．Hefurthermakesuseof
thisdifferencebetweennotitiaandamortoexplainwhyonlytheSon(butnotalsotheHolySpirit)

isdescribedas“begotten(genitus)．”HerewecanseesimilaritiesanddifferencesbetweenAugustine
and Marius Victorinus．In portraying how notitiaand amorcan be distinguished,Augustine
introducestheroleofwill(uoluntas/inquisitio)inbringingforthknowledge．Accordingtohim,

knowledgeistheresultofthemovementofwillinseeking,andknowledgeissaidtobebornwhen
thewillrestinitsgoal．〔６６〕Inasimilarfashion,willisalsoanimportantelementfor Marius
VictorinusconcerningthebegettingoftheSon．HesaysthatthebegettingoftheSonfromthe
FatherisnotbynecessityofnaturebutbythewilloftheFather(nonanecessitatenaturae,sed
uoluntatemagnitudinispatris)．〔６７〕Inotherwords,theconceptofgenerationisalwaysawilled
generation．Heevensaysthateverywillisabirth(omnisenimuoluntasprogeniesest)〔６８〕andthat
thewilloftheFatheristheLogos,theSonHimself(Paterergo,cuiusestuoluntas;filiusautem
uoluntasestetuoluntasipseestλo＇γος)．〔６９〕Ofcourse,therearedifferencesbetweenVictorinusand
Augustine．MariusVictorinusregardswillastheSonHimself．ForAugustine,however,willisnot
theSonbutanelementcloselyrelatedtolove;willisthereforelinkedwiththeHolySpirit．Asthe
previousscholarship (Cipriani〔７０〕,Clark〔７１〕,etc．)hasshown,Augustineisnotsatisfiedwiththe
VictorinianmodelsinceitmixesuptheSonandtheHolySpirit．Inlightofthis,itisunderstandable
whyAugustinedrawsonthewilltoelaboratetheSonasamovement,ontheonehand,while,onthe
otherhand,distinguishinghimselffrom Victorinusbyidentifyingthewillwiththe HolySpirit
insteadofwiththeSon．

３．２　OnenessintheirTrinitarianthought
In　adu．Ar．１B４８,VictorinususesfivetermstoexplaintheTrinity,namely:spiritus,λ′oγος, 

νο~uς,sapientia,substantia．〔７２〕 He continues the discussion of these five terms,though not 

systematically,uptoadu．Ar．１B６０．〔７３〕Atfirstsight,adu．Ar．１B４８Ｇ５３isnotconcernedwiththese 

fivetermsatall,sinceVictorinusdoesnotmentiontheminaclearmanner．Yetwecanstillfindthem

４３１

〔６６〕

〔６７〕

〔６８〕

〔６９〕

〔７０〕

〔７１〕

〔７２〕

〔７３〕

SeeAugustine,trin．９,１４(CCSL５０,３０５/１Ｇ３Mountain):cumuoluntasinipsanotitiaconquiescit;trin．９,１８(CCSL５０,３０９/

５２Ｇ３１０/５３,Mountain):quodsaepepraeceditinquisitioeofinequietura．
Victorinus,adu．Ar．IA３１(CSEL８３．１,１１０/１８Ｇ１９Henry/Hadot)．
Victorinus,adu．Ar．IA３１(CSEL８３．１,１１０/２３Ｇ２４Henry/Hadot)．
Victorinus,adu．Ar．IA３１(CSEL８３．１,１１１/３０Ｇ３１Henry/Hadot)．
Cipriani,“Laretractatioagostiniana(seenote２５),”４３１Ｇ９．
Clark,“VictorinusandAugustine(seenote３３),”１４７Ｇ６０．

Victorinus,adu．Ar．IB４８(CSEL８３．１,１４２/４Ｇ１０Henry/Hadot):Spiritus,λo＇γος,νοu~ς,sapientia,substantia,utrumidem
omniaanalteraaseinvicem?Etsiidem,communionequadamanuniversitate?Sicommunionequadam,quidprimum,quidexalioetqua
communione?Siuniversitate,etistaetquaedifferentiaetquaecommunio?Siaseinuicemaltera,omnimodoaltera,analiautsubiectum,

aliautaccidens,aniuxtaaliumalterummodum?

Forexample,Victorinus,adu．Ar．１B５５ (CSEL ８３．１,１５２/３Ｇ１２ Henry/Hadot):spiritussubstantiaenomenestvel
exsistentiae,quodquidemessesignificatetineoquodquidestetappellaturetintellegitur．Sivolesnossequidestdeus,spirituseiusquod
sitessesignificat．Ergodeusetspiritusquodestessesignificat．Rursusquidestuita? Quodspiritus．Spiritusertoetvitaquodestesse
significat．Sicetspiritussanctusquodestessesecundumistudipsumnomensignificatcumdifferentiaduorumprimorumunonomine
significatcum differentia duorum primorum uno nomine nominatorum．Quae differentia,substantialiscum sit,quod estesse
significat．．．．
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scatteredintheargument:adu．Ar．１B４９onλόγος〔７４〕,adu．Ar．１B５０onspiritus〔７５〕,adu．Ar．１B５１
onλ′oγος,sapientiaandspiritus,〔７６〕adu．Ar．１B５２onλ′oγοςand　νοῦς．〔７７〕

Thecentralpointofthesepassagesistoinvestigate　whetherthesefivetermsareidenticaltoor 

differentfromoneanother．〔７８〕ThediscussionisinterestingbecausealthoughVictorinusseemsto 

claimthatthesefivetermsaredifferentfromeachother,hisargumentleadshimtoconsiderthemto 

benearlysynonyms．〔７９〕 Twofeaturesof Victorinus Trinitarian doctrineareapparentinthe 

discussionofthesefiveterms．First,theVictorinianmodeltendstoemphasizetheonenessoverthe 

threenessoftheTrinity．Onemayevenarguethatthismodelisunabletoproperlyspeakofthe 

threenessoftheTrinity．ThiscanbeseeninthefactthatVictorinusdoesnotdistinguishbetween 

ChristandtheHolySpiritwithaclearboundary．Forhim,theHolySpiritistheSpiritofChristand 

is,accordingly,ChristHimself．ThesecondfeatureisthattheVictorianmodelisChristＧcentred． 

Althoughhehasmentionedhereandelsewherethatsapientiaandνοῦςshouldbeidentifiedwiththe 

HolySpirit,herefersbacktoChristintheconclusion．Forinstance,hesaysthattheSonis  “both 
wordandvoice,heislife,heisLog

〔

os
〕

,heismovement,heisNous,heiswisdom,heisexistenceand 

firstsubstance”(adu．Ar．IB５６)．８０ HealsomakesitclearthattheLogoshimselfandtheHoly 

SpiritandNousandWisdomareallthesamething(adu．Ar．IB５９)．〔８１〕

TherearecertainsimilaritiesinAugustineasfarasexpressingtheonenessoftheTrinityis 

concerned．AllthesefivetermsofVictorinusalsoappearinDetrinitateandtheyalltendtoreferto 

theonenessoftheTrinity．Intrin．９,５Ｇ６,Augustineexplainsindetailhow notitiaandamoris 

substantiabyitself,〔８２〕thusdesignatingsubstantiawiththemeaningofonenessintheTrinity．This 

isalsothecaseformens  (＝ νοῦς)andspiritusintrin．９,６inwhichheexplainsthedifference

５３１

〔７４〕

〔７５〕

〔７６〕

〔７７〕

〔７８〕

〔７９〕

〔８０〕

〔８１〕

〔８２〕

Victorinus,adu．Ar．１B４９(CSEL８３．１,１４３/２９Ｇ３１Henry/Hadot):Dedeoetλόγῳ,hocestdepatreetfilio,deipermissu,

sufficienterdictum,quoniamunumquaeduo．Dictumetdeλόγῳ,hocestdefilioetdesanctospiritu,quodinunoduo．

Victorinus,adu．Ar．１B５０(CSEL８３．１,１４５/１Ｇ１１Henry/Hadot):perfectussuperperfectos,tripotensinunalitatespiritus,

perfectusetsupraspiritum:nonenimspirat,sedtantumspiritusestineoquodesteiesse,spiritusspiransinsemetipsumutsitspiritus,

quoniamestspiritusinseparabilisasemetipso,ipsesibietlocusethabitator,insemetipsomanens,solusinsolo,ubiqueexsistenset
nusquam,simplicitateunusquisit,trespotentiasconuniens,exsistentiamomnem,uitamomnemetbeatitudinem 

Victorinus,adu．Ar．１B５１(CSEL８３．１,１４６/１Ｇ６Henry/Hadot):Sedunumistudquodessedicimusunumunum,uitaest,

quaesitmotioinfinita,effectrixaliorum,ueleorumquaeueresunt,exsistensλόγοςadidquodestessequaesuntomnia,asesemet 

mouens,semperinmotu,insemetipsahabensmotum,magisautemipsamotusest．Victorinus,adu．Ar．１B５１(CSEL８３．１,１４７/２２Ｇ２４
Henry/Hadot):Sedquoniam,sicutdemonstratum,istamotio,unacumsit,etuitaestetsapientia,uitaconuersainsapientiametmagisin 

exsistentiampatricam．Victorinus,adu．Ar．１B５１ (CSEL８３,１,１４７/２７Ｇ２８ Henry/Hadot):Descensioenim uita,ascensiosapientia． 

Spiritusautemetista．spiritusigiturutraque,inunoduo．

Victorinus,adu．Ar．１B５２(CSEL８３．１,１４８/１４Ｇ１５Henry/Hadot):hocautemperministrantemλόγον,hocestperuitam,

quaeomnibuspraestatuiuere．Victorinus,adu．Ar．１B５２ (CSEL８３,１,１４９/４１Ｇ４６ Henry/Hadot):abeoquiνοῦςest,potentiam 

fontanametuniuersalemaccipiens,iuxtamotionemetintusetforisestＧmotioenimνοῦςestＧsicetuita,iuxtaquodmotioest,filiusest 

factus,manifestamotioamotionepatrica,quaeinoccultoest,quaesecundumprimampotentiamexsistentiaest．
Victorinus,adu．Ar．IB４８(CSEL８３．１,１４２/４Ｇ１０Henry/Hadot)．Textseeabove．
SeeVictorinus,adu．Ar．５９Ｇ６０．

Victorinus,adu．Ar．IB５６(CSEL８３．１,１５４/１５Ｇ１７Henry/Hadot):Verbumigituretuoxfiliusest,ipseuita,ipseλo＇γος,ipse

motus,ipseνοῦς,ipsesapientia,ipseexsistentiaetsubstantiaprima．．．

Victorinus,adu．Ar．IB５９(CSEL８３．１,１５９/１３Ｇ１４Henry/Hadot):Exhisapparetquod  　λόγοςipseetspiritussanctuset
νοῦςetsapientiaidipsum．

SeeAugustine,trin．９,５(CCSL５０,２９８/３７Mountain):sedsubstantialiteretiamistasuntsicutipsamenstrin．９,６(CCSL
５０,２９８/４５Ｇ４６Mountain):substantiasitscientia,substantiasitamor



国学与西学 国际学刊 第１９期,２０２０年１２月

betweenabsolutetermsandrelativetermsinexpressingtheTrinity．Here,Augustinecontrastsmens
andspirituswiththerelativetermsoftheloverＧloveandtheknowerＧknowledge,sayingexplicitly
thatmensandspiritusarenotrelativeterms．〔８３〕Inotherwords,heregardsmensandspiritusas
absolutetermswhichdenotetheonenessoftheTrinity．Asforthetermsapientia,heusesthisterm
inahighlyChristologicalsenseontheonehand,〔８４〕andusesittodenotetheonenessoftheTrinity,

ontheother．Thisdimensionofonenessismanifestintrin．１５,６Ｇ９,whereAugustinereducesthe
twelveterms〔８５〕thatheusedtodescribeGodtheTrinitytothreeterms〔８６〕andthenfinallytoone
term:sapientia．Assuch,Augustinesemphasisofthedimensionofonenessinsapentiaisobvious．〔８７〕

Thecaseofuerbum (trin．９,１５Ｇ１８and１５,１７Ｇ２４)isalsosimilar,althoughthistermdoesnotalways
refertoonenessoftheTrinity．

３．３　Therelationofesse,uiuere,intellegeretoAugustinesowntriad
ThemostcrucialrespectindeterminingthedegreeofVictorinianinfluenceon Augustines

TrinitariantheologyistherelationshipbetweenVictorinusesse,uiuere,intellegereandAugustines
Trinitariantriads．Dotheysharethesimilarfeatures?Ifso,canwesaythatAugustinehascopied
Victorinus? Ontheotherhand,ifthereexistssubstantialdifference,canweaccordinglyexclude
VictorinianinfluenceonAugustinesTrinitariantheology? Thisissuehasbeenadecisivefactorfor
scholarstoarguefororagainstthepresenceofVictorinianinfluence,andwecanfindbothpositions
inthescholarship．Asmentionedabove,Hadotarguesagainstadirectinfluenceduetothedifference
hediscernsbetweenVictorinusesse,uiuere,intellegereandAugustinesmens,notitia,amor．〔８８〕On
theotherhand,somescholars,forinstanceCipriani,tendtosimplyclaimaVictorinianinfluence,not
onthebasisofacomparisonbetweenVictorinusesse,uiuere,intellegereandAugustinesmens,

notitia,amor(ormemoria,intellegentia,uoluntas),butonthefactthatesse,uiuere,intellegereare
presentinboththeologians．〔８９〕Indeed,theVictorinianinfluenceispresentandamoresophisticated
analysisthanthatofHadot(andofCipriani)isneeded．First,Augustinehasalsousedesse,uiuere,

intellegerebutneverinaTrinitariansenselikeVictorinus．Therefore,wecannotsimplyclaim,as
Ciprianidoes,thepresenceofVictorinianinfluencebecausethetriadesse,uiuere,intellegerealso
appearsinAugustine．ItshouldbenotedthatAugustinesuseofthistriadismainlytodemonstrate
thecertaintyofthemindsselfＧknowing(cf．sol．２,１,lib．arb．２,７,trin．１０,６,trin．１０,１３,etc),〔９０〕

６３１

〔８３〕

〔８４〕

〔８５〕

〔８６〕

〔８７〕

〔８８〕

〔８９〕

〔９０〕

SeeAugustine,trin．９,６(CCSL５０,２９８/４８Ｇ４９Mountain):mensueroautspiritusnonsintrelatiuasicutnechominesrelatiua
sunt

AugustinefirstusessapientiatorepresentChristsrelationtoGodtheFatherbyexplaining１Cor１:２４“Christ,thepower
andthewisdomofGod”(Christumdeiuirtutemetdeisapientiam)．Seetrin．６,１Ｇ２andtrin．７,１Ｇ２,etc．Hethenregardssapientiaasa
linkagebetweenmanandGod:Thewisdomofman(hominissapientia)issomehowrelatedtothewisdomofGod(sapientiadei)which
makesuspossibletoparticipateinGod．Seetrin．１４,１Ｇ３;１４,１１Ｇ１５,etc．

Thetwelvetermsintrin．１５,８:aeternus,immortalis,incorruptibilis,immutabilis,uiuus,sapiens,potens,speciosus,iustus,

bonus,beatus,spiritus
I．e．,eaternus,sapiens,beatus
SeeAugustine,trin．１５,８(CCSL５０,４７１/１３Ｇ１６Mountain):quisitaquedisputandimodus,quaenamtandemuisintellegendi

atquepotentia,quaeuiuacitasrationis,quaeaciescogitationisostendet,utaliaiamtaceam,hocunumquodsapientiadiciturdeusquomodo
sittrinitas?

Hadot,“LimagedelaTrinité(seenote１８),”４２７．Seenote４０above．
SeeCipriani,“LapresenzadiMarioVittorino(seenote２５),”２８３Ｇ５．
ForadetaileddiscussionofAugustinesuseofesse,uiuere,intellegereandthetraditionsbeforehim,seeYam,Trinityand

Grace(seenote１),２７１Ｇ８４．
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whichdemonstratesanotabledifferencetoVictorinusTrinitarianinterpretationofesse,uiuere,

intellegere．Second,Hadotisalsonotcompletelycorrectin denyinganyparallelbetweenthe
TrinitariantriadsofMariusVictorinusandAugustine．AlthoughheisrightthatMariusVictorinus
esse,uiuere,intellegeredemonstratessubstantialdifferencetoAugustinesmens,notitia,amor,hehas
overlookedthepossibilityoftheVictorinianinfluenceontheintermediarystagesofAugustines
Trinitariantriads．Indeed,IarguethatthereisstrikingsimilaritybetweenMariusVictorinusesse,

uiuere,intellegereandAugustinesesse,nosse,uelleinconf．１３,１２anduita,mens,substantiaintrin．
１０,１８,whichIwillexplainbelow．

Thetriadesse,nosse,uellecanbeseenasanintermediatestageinAugustinesdevelopmentof
hisTrinitariantriads．Thistriadhasbeenusedinconf．１３,１２(writtenin３９７Ｇ４０１)〔９１〕butisnolonger
inuseinDetrinitatewhereAugustineexpoundshistwo mostfamousTrinitariantriads:mens,

notitia,amorandmemoria,intellegentia,uoluntas．〔９２〕Whiletheelementsofesse,nosse,uelleare
similartothatofmens,notitia,amorandmemoria,intellegentia,uoluntas,Augustinesargumentson
theirTrinitarianstructuresdemonstratesubstantialdifferences．Inesse,nosse,uelle,heemphasizes
theabilityof“immersion”ofthethreeelements/activities,focusingonhowtheothertwoactivities
arepresentineachofthethree:“IamandIknowandIwill:knowingandwillingIam．IknowthatI
amandIwill．Iwilltobeandtoknow．”〔９３〕Inmemoria,intellegentia,uoluntas,however,Augustine
emphasizestheabilityofreferencingintheelements．Memoria,intellegentiaanduoluntasreflectthe
Trinitynotonlybecausethesethreeactivitiescanbeoneandthreeatthesametime,butalsobecause
eachoftheseactivitiescandemonstrateatwofoldreferencingＧadseipsamdicitur(referringtoitself)

andadaliquiddicitur(referringtoanother)Ｇwhichisanabilitypertinenttobeasubject．Whenone
remembers(i．e．,inthecaseofmemoria),hecanrememberhimselfaswellasrememberthatheis
thinkingandwillingsomething．Thistwofoldreferencingalsoappliestointellegentiaanduoluntas,

butcannotbefoundinesse,nosse,uelle,atleastnotapparentinAugustinesownexplanation(cf．
conf．１３,１２)．Inotherwords,itseemsthatAugustinehasabandonedesse,nosse,uelleinhismature
conceptionoftheTrinitybecause,althoughesse,nosse,uellecandemonstratehowoneispresentin
three,thistriadcannotdemonstratehowonerelatestothree．

Indeed,thisintermediatestageofAugustines Trinitarianthoughtisverysimilarto what
Victorinusproposesthroughesse,uiuere,intellegere．MariusVictorinussaysthatthethree(esse,

uiuere,intellegere)areonebecausetheyareallcontainedinesse．Inthisesse,moreover,isthis
uiuere,thisintellegere,allastosubstance,subsistingasone (omniasubstantialiterutunum

７３１

〔９１〕

〔９２〕

〔９３〕

ForthedatingofConfessionsseeFrederickVanFleteren,“Confessiones”in:AugustinethroughtheAges:AnEncyclopedia,

ed．AllanD．Fitzgeraldandothers,２２７Ｇ２３２ (GrandRapids:Eerdmans,１９９９),２２７andJamesODonnell,Augustine．ConfessionsI
(Oxford:OxfordUniversityPress,１９９２),xii．

Mens,notitia,amorandmemoria,intellegentia,uoluntasarediscussedmainlyintrin．９Ｇ１５ whichwaslikelynotwritten
before４１３．FordetailsseeYam,TrinityandGrace(seenote１),２２Ｇ５．

SeeAugustine,conf．１３,１２(CCSL２７,２４７/７Ｇ８Verheijen):sumenimetscioetuolo:sumsciensetuolensetscioessemeet
uelleetuoloesseetscire．
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subsistentia)．〔９４〕Healsosaysthatnoneofthesethreeisnotthethree(namnihilhorumestquod
nontriasit),andthatthesethreeelementsareamingling(mixta)andaresimplewithasimplicity
whichistriple(triplicisimplicitatesimplicia)．〔９５〕NotethatVictorinusexplanationofesse,uiuere,

intellegereisverysimilartoAugustinesesse,nosse,uelle．Bothemphasizestheabilityofhowone
activitycan “immerse”intotheothertwosothatallthreeactivitiescanbepresentinonesingle
moment．Similarly,bothkeepsilentonhowonecanberelatedtotheothertwo．

AnotherpieceofevidencefortheinfluenceofVictorinusesse,uiuere,intellegereisAugustines
useofuita,mens,substantiainhisTrinitariandiscussion．Strictlyspeaking,uita,mens,substantiais
notatriad,butthreetermsthatAugustineusestogethertoexplaintheunity/onenessofmemoria,

intellegentia,uoluntasintrin．１０,１８,wherehesays:memoria,intellegentia,uoluntasarenottres
uitaebutunauita,nottres mentesbutuna mens,andconsequently (consequenter)nottres
substantiaebut una substantia．〔９６〕 Notethat uita,mens,substantiais,in fact,the nominal
representationofuiuere,intellegere,esse,andAugustinesemphasisontheironenessissimilarto
Victorinusesse,uiuere,intellegere．ForVictorinus,theFathercanbebestrepresentedbyesse,and
theSonisthemovementoftheFatherasdenotedbyuiuereandintellegere(onesinglemovementof
oppositedirection)．HealsoarguesinsistentlythattheSon,beingimagodei,isofequalsubstanceto
theFather．Inotherwords,theonenessishighlightedinVictorinussystem,notonlytheoneness
betweenuiuereandintellegere,butalsobetweentheFather (esse)andtheSon (uiuereand
intellegere)．Morespecifically,Victorinusalsoemphasizesthatuiuereandintellegererefertoone
substantia,henceinthesamesequenceasAugustinesuita,mens,substantia．Weshouldalsonote
thatthesequenceoffirstuita(uiuere)thenmens(intellegere)inAugustinesuita,mens,substantia
isVictorinususualpractice．Tonameafew:“LifeandknowledgearetheLogoswhichisChrist

TheLogosis,therefore,bothlife(uita)andknowledge(intellegentia);”〔９７〕“lifeandknowledgeare
movement(uitaatqueintellegentiamotussunt);”〔９８〕fromGodandfromonesamesubstancecome
substance(substantia)andlife(uita)andknowledge(intellegentia)．〔９９〕

４．Conclusion

Inthisarticle,IhavearguedthatitisindeedpossibletoseeamoredirectinfluenceofMarius
VictorinusonAugustinesTrinitariantheologythanpreviousscholarshavesuggested．Thesimilarity

８３１

〔９４〕

〔９５〕

〔９６〕

〔９７〕

〔９８〕

〔９９〕

See Victorinus,adu．Ar．Ⅲ ４ (CSEL ８３．１,１９７/６Ｇ１１ Henry/Hadot):Etenim cum sintista existentiae uiuentes
intellegentesque,animaduertamushaectriaesseuiuereintellegere,itatriaesse,utunumsempersintatqueineoquodestesse,sedineo
quodessedico,quodibiestesse．Inhocigituresse,hocestuiuere,hocintellegere,omniasubstantialiterutunumsubsistentia．Viuere
enimipsumidestquodesse．

SeeVictorinus,adu．Ar．IV５(CSEL８３．１,２３１/４１Ｇ４５Henry/Hadot):Namnihilhorumestquodnontriasit．Esseenimhoc
estesse,siuiuat,hocestinuitasit．Ipsumuerouiuere:nonestuiuere,quoduiuatintellegentiamnonhabere．Quasimixtaigituret,utres
est,triplicisimplicitatesimplicia．

Augustine,trin．１０,１８(CCSL５０,３３０/２９Ｇ３２Mountain)．
Victorinus,adu．Ar．Ⅲ２(CSEL８３．１,１９３/４９Ｇ５１Henry/Hadot):Quoniamautemhaecuitaetintellegentia λόγοςest,qui

Christusest, Estergoλόγοςetuitaetintellegentia．
Victorinus,adu．Ar．Ⅲ２(CSEL８３．１,１９４/２６Ｇ２７Henry/Hadot)．
Victorinus,adu．Ar．Ⅲ２(CSEL８３．１,１９４/２６Ｇ２７Henry/Hadot):undededeoatqueexeademsubstantiaestetsubstantiaet

uitaetintellegentia



ColtenCheukＧYinYAM:MariusVictorinusinfluenceonAugustinesTrinitariantheology

betweenVictorinusesse,uiuere,intellegereandAugustinesTrinitariantriadsismorethanthefact
thatboth basetheirargumentonthe Trinitarianstructureofthesoul．Infact,wecansee
resemblancesintheirconceptionofknowledgeas movement,theiremphasisononenessinthe
Trinitariandiscussion,andtheirsimilarTrinitarianargument (asdemonstratedinesse,uiuere,

intellegereandesse,nosse,uelle)．Inviewofallthis,IamconvincedthatAugustinemusthave
knownVictorinusTrinitariantheologybeforehisownconception．Hedoesnotcompletelyagree
withVictorinus,asheneverfollowsVictorinusinusingesse,uiuere,intellegereinaTrinitarian
sense,yet Augustinesintermediate way ofdiscussingthe Trinityinthedevelopmentofhis
TrinitariantriadsisstrikinglysimilartothatofVictorinus．Thisintermediatestagestronglysuggests
thatAugustineconsideredtheTrinitarianargumentproposedbyVictorinusandthenadapteditto
hisownsituation．
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中奥古斯丁明言他皈依基督教时深受维多里努斯的榜样的激励,但自亚都(PierreHadot) ,

中文题目:
维克托利努斯对奥古斯丁三一神学的影响

任卓賢,香港中文大学崇基神学院助理教授，于2018年取得德国杜平根大学神学博士学位，着有Trinity and Grace in Augustine: An 

Analysis of De trinitate 8-10 in Light of De spiritu et littera (Paderborn: Ferdinand Schöningh / Brill, 2019)及数篇有关奥古斯丁及巴西流的

论文。地址：香港沙田中文大学崇基神学院，电话：852-39435979，电邮： coltenyam@cuhk.edu.hk

摘要:本文探讨马里乌维多里努斯(MariusVictorinus)对奥古斯丁(Augustine)的三一神
以
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斯对奥古斯丁的思想影响不大.即使近来多了人主张探讨奥氏与维氏的关联,研究重点主要集中在两位思想家的释经
上,对他们神学思想之间的关联,着墨仍然不多.本文将提出理据,证明维多里努斯对奥古斯丁三一神学的影响实比以
往学者所认为的更明显.笔者先会检视及评论以往的主流观点(特别是法国学者 PierreHadot及意大利学者 Nello
Cipriani),然后会透过详细分析两位思想家的三一类比,即维多里努斯的「存有、活着、认知」(esse,uiuere,intellegere)及
奥古斯丁在«忏悔录»及«论三位一体»中的三一组合,将维氏对奥氏的影响具体地呈现出来.

关键词:马里乌维多里努斯;奥古斯丁;三位一体;PierreHadot;«论三位一体»
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