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Abstract:ThefirsttreatiseontheAristotelianEthicsintheChineselanguagecanbetracedbackto“XiushenXixue”(修

身西学:WesternLearningonPersonalCultivation)intheLateMing,aworkfrom AlfonsoVagnoneS．J．(１５６６Ｇ１６４０),

albeitexchangesbetween Aristotelianethicsand Confucianethics mayhavehappenedinotherformsbeforethis．

Unfortunately,thisworkhasnotbeengivendueattentioninmoderntheologicalandsecularacademiccircles,andthusit

sunkintooblivion．ThisarticleisanattempttodojusticetohisendeavorofmakingAristotelianethicsknowntoChinese

atthattime．Therearetwoissuesinthispaper:thefirstoneisconcernedwiththesourcesof“XiushenXixue”,andthe

secondonedealswithhisChristianizedinterpretationofAristotelianethicalprinciples．Iwillapproachthesecondissue

mainlybyexaminingthetwofundamentalethicalconcepts,happiness(εu,δαιμονι＇α)andvirtue(α,ρετη
＇),andexamining

howVagnoneadaptedAristotelianethicstoChineseculture．Ataminimum,wecansaythatitismeaninglesstoargueif

XSXXisjustamixtureorhodgepodgeofdifferentethicaltraditionsadaptedtotheChinesecontext,becausethemeaning
andvalueofXSXXasthefirsttreatiseonAristotelianethicsinthehistoryofWesternLearningspreadingtoEastalready

goesfarbeyondthatquestion．
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１．TheTargets
WesternLearningonPersonalCultivation(inChinese:«修身西学»,XiuShenXiXue,henceforth

asXSXX),writtenbyAlfonsoVagnoneS．J．(１５６６Ｇ１６４０)between１６３７Ｇ１６３９inShanxiProvince,is
seenasthefirsttreatiseontheAristotelianethicsinChina〔１〕．Thus,XSXXcanrepresentthefirst
encounterbetweenAristotelianethicasoneofthemostpopularandchoiceＧworthymoralphilosophy
intheWesttilltodayandConfucianethicasoneofthemostauthoritativeandwidespreadmoral
thoughtsinEastAsia．Vagnonewasveryfamiliarwiththetwoethicaltraditionsandespeciallya

５９

〔１〕 OtherChineseintellectualshadalsotakenpartinthisworkbyamending,editingorpolishingthestylisticformulationsin
Chinese,suchasLinHan(韩霖)、GunDuan(段衮)andDoushuWei(卫斗枢)ect．Allthecitationsandextractsarebasedonthenewly
publishedcommentaryworkonXSXX,editedbyThierryMeynard,JieTanandShufengTian．高一志,Xiushenxixuejinzhu«修身西学

今注»(ModernCommentariesonWesternLearningonPersonalCultivation),(Beijing北京:Shangwuyinshuguan商务印书馆 [Beijing,

CommercialPublishingHouse),２０１９)．Someideasofthispapercomefromthearticle,whichIwroteforthecommentarywork．Please
see:pp．７２Ｇ１２９．
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faithfulpartisan ofthepositivestrategy of Mateo RicciSJ．concerningtheattitudetowards
ConfucianismandChinesephilosophicalstrands．However,themaintargetoftheXSXXdoesnotlie
incomparativestudiesbetweenAristotelianethicandConfucianethic,butrenderingthemainethical
propositionsandAristotelianethicaltenetsintoChineseculture,whichwasmainlyinfluencedand
shapedbyConfucianism．〔２〕

FromtheanalysesofthetextsofXSXX,wecanknowthatVagnonerelied mainlyonthe
followingtwokindsofsources,thefirstonecanbecalledthedirectsources,whichareeither
commentariesonAristotlesNicomacheanEthicorparaphrasesonAristotelianethicsandcanbe
ascribedtothreedifferentauthors:thecommenatry workSententiaLibriEthicorum ofThomas
AquinasandhisSummaTheologicaintheMiddleAges(１),andtheCoimbracommentaryworkon
theNicomacheanEthicswrittenbytheJesuitsatCoimbra,Portugalpublishedbetween１５９２and
１６０６calledtheConimbricenses(２)〔３〕;andtheDeiustitiaetiurecaeterisquevirtutibuscardinalibus
ofLeonardusLessius(１５５４Ｇ１６２３)publishedin１６０５;thesecondkindshouldbecalledtheindirect
sources,becauseVagnonedidnotmakeanydirectfererencetothatinXSXX,buttheyarebelievedto
bethedirectsourcesforthecommentatorsoftheAristotelianethics,certainlytheNicomeachean
Ethicmustbethiskind,andprobablyotherworksofAugustinianandFranciscanethicaltradition
alsoincluded．ThefifthvolumeoftheConimbricensesdealtwiththeEN,intitledCommentarii
CollegiiConimbricensisSocietatisJesu:inlibrosEthicorumadNichomachumaliquotConimbricensis
cursusdisputationes,１５９３(henceforthasCCEN)．Inthispaper,Iwillanalyzethebasicstructureof
XSXXanddealwiththequestionofhowVagoneintroducedandrenderedtheAristotelianethicsinto
ChineseculturebyexaminingthetwokeyAristotelianconceptsofhappiness(εu

,
δαιμονι

＇α)andvirtue
(α

,

ρετη
＇)．ThethreefoldrelationofXSXXtoENofAristotle,toThomascommentaries(Sententia

LibriEthicorum)andCCEN,totheChinesephilosophyinthecontextofConfucianethicalsystem,

willbetreatedasthebackdrop．Firstly,IwillpresentthebasicstructureoftheXXSXandabrief
introductiontoitssources:thescholastictraditionpresentedinSumma TheologicaofThomas
AquinasandhiscommentariesworkonEN (Sententialibriethicorum)andCCEN;secondly,Iwill
mainlyanalyzethetwomainethicalconceptsinXSXX,thehappinessandthevirtue,inordertoseein
whatsensetheAristotelianbasicethicalprinciplesareintroducedintoChineseculture,andIwillalso

６９

〔２〕

〔３〕

PaulosHuang,“DialogueandCritique:The１６thCenturyReligiousReformandModernity”,InternationalJournalofSinoＧ
WesternStudies,vol．１２,１Ｇ１２．(https://www．sinowesternstudies．com/backＧissuses/volＧ１２Ｇ２０１７/)

Regardingtherelationbetweenthethreeworks,pleasesee:MeiQianli(梅谦立),(Thierry Meynard),Wanmingzhongxi
lunlixuedexiangyu;congNigemakelunlixuedaowanmingXiushenxixue晚明中西伦理学的相遇;从«尼各马可伦理学»到晚明«脩身西

学»(EncounterbetweenChineseandWesternEthicsintheLateMingdynasty:FromtheNicomacheanEthicstoLateMingsWestern
StudyofPersonalCultivation),Zhongguowenzheyanjiujikan中国文哲研究集刊 (JournalofChineseliteratureandphilosophy),３９,

２０１１,pp．９９Ｇ１４１．
TheCoimbraCommentariesareconstitutedby８volumes:(１)CommentariiCollegiiConimbricensisSocietatisJesuinoctolibros

PhysicorumAristotelisStagyritae(CommentariesoftheCoimbraCollegeoftheSocietyofJesusontheEightBooksofthePhysicsof
AristotletheStagirite,１５９２;(２)CommentariiCollegiiConimbricensisSocietatisJesuinquatuorlibrosdeCoeloAristotelisStagiritae
(CommentariesontheFourBooksoftheDeCoeloofAristotle,１５９２;(３)CommentariiCollegiiinlibrosmeteorumAristotelis(

ontheBooksoftheMeteorology,１５９２;(４)Commentariiinparvanaturalia(ontheParvaNaturalia,１５９２;(５)Commentariiin
librosEthicorumad Nichomachum (ontheBooksofthe Nichomachean Ethics,１５９３;(６)Commentarii induoslibrosDe
Generationeetcorruptione(ontheTwoBooks,OnGenerationandCorruption,１５９５;(７)Commentarii．intreslibrosDeAnima(on
theThreeBooksoftheDeAnima,１５９５;(８)CommentariiinuniversamdialecticamAristotelis(CommentariesontheWholeLogic
ofAristotle,１６０６．
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insertsomereflectionsonthequestionofhowVagnonemadeuseoftheConfucianethicaltenetsto
illustratehisthoughtsandwhatkindofjustificationcanbebroughtforhisdoingso．

２．IntroductiontoXSXXanditsSources

BeforeturningtothestructureofXSXX,weshouldhaveaglimpseintothecontext,inwhichthe
XSXXisembedded．ThefirstthingisthatThomasunderstandingandcommentariesofENplayeda
determiningroleinthereceptionofAristotlesethicsintheworldofthoughtsofthelateperiodof
theMiddleAges．WecansaythatAristotlesEN wasoneofthemostinterpretedorcommented
philosophicalworksinthe MiddleAges〔４〕,nearlyeverytenyearsanewcommentaryworkwas
written〔５〕．ThomasAquinashasdevotedhimselfinhisearlyacademiccareernearlytenyearstot
interpretAristotlesphilosophyandwritingcommentariesonnearlyalloftheworksofAristotle．
BasedontheSuperethicawrittenbyAlbertusMagnus(１２００Ｇ１２８０),histeacher,Thomashaswritten
anewcommentaryworkonAristotlesEN,whichisSententialibriethicorum〔６〕．Besides,Thomas
hasalsoused Aristotelianethicalprinciplesinhisexpositionofthe moraltheologyinSumma
Theologica,especiallyinthefirstpartofthesecondpart(primasecundae,ⅠＧⅡ)．Wewillseethat
XXSXbearsmoresimilaritieswithST．ⅠＧⅡ ratherthan withtheCCENintermsofthebasic
structureofthetext．Inthe１６thCentury,JesuitshasestablishedtheRatioatqueInstitutioStudiorum
SocietatisIesu(knownasRatioStudiorum:１５６５Ｇ１５９９)fortheirschools．Asregardstophilosophy,

theywidelyusedtheCoimbracommentariesonAristotlesworksknownasConimbricensesin８
volumes,thefifthvolumeisthecommentariesontheEN,writtenbasedonthecommentarieswork
onENandSummaTheologicaofThomasAquinas．

ThesecondpointIwanttomentionhereisthatThomasandVagnonehadusedthesamepositive
strategyindealing withtheothernonＧchristianphilosophicaltraditionorculture．Thomas was
searchingforthecommonalitiesand complementarity between Christian moraltheology and
Aristotelianethicaltradition,althoughsomemodernscholarscriticizedhimforbaptizingAristotlein
hiswayofinterpretinghisphilosophy,andtheypointedoutthatwhatThomassaidintheSententia
libriethicorumisnotwhatAristotleintendstosaybuthisown〔７〕;thesamethingturnedouttobein
thecaseofVagnone,whohasrelentlesslyendeavoredtointegrateChristian moralthoughtsor
theologicalunderstandingaboutthehumanhappinessintoChineseculture,whichwasmainlyshaped

７９

〔４〕

〔５〕

〔６〕

〔７〕

Bobonich,Chris,‘AristotlesEthicalTreatises’,in:TheBlackwellGuidetoAristotlesNicomacheanEthics,ed．byRichard
Kraut(BlackwellPublishingLtd．２００６),１５．

Kenny,A．,TheAristotelianEthics．Oxford:Oxford UniversityPress１９７８．pp．１Ｇ５０;Rowe,C．J．,TheEudemianand
NicomacheanEthics:AStudyintheDevelopmentofAristotlesThought．Cambridge:CambridgePhilosophicalSociety．１９７１．pp．９Ｇ６０．

ThomasAquinas,Sententialibriethicorum,transladedbyC．I．Litzinger,O．P．,CommentaryontheNICOMACHEAN
ETHICS(HenryRegneryCompanyChicagoNihilObstat,１９６４)．

AsregardstotheproandcontrapositionstowardstherelationbetweenThomasscommentariesandAristotlesEN,please
see:RalphMcInerny,AquinasonHumanAction:ATheoryofPractice,Washington,D．C．:CatholicUniversityofAmericaPress,１９９２;

RenéAntoineGauthier,TheLeonineeditionoftheSententialibriethicorum,Operaomnia４７,Rome:LeonineCommission,１９６９;Francis
ChenevalundRuediImbach,ThomasvonAquin,PrologezudenAristoteleskommentaren,Frankfurtam Main:VitorrioKlostermann,

１９９３;ThomismandAristotelianism,Chicago:UniversityofChicagoPress,１９５２;MarkD．Jordan,“ThomasAquinassDisclaimersinthe
AristotelianCommentaries,”PhilosophyandtheGodofAbraham:EssaysinMemoryofJamesA．Weisheipl,OP,ed．R．JamesLong,

PapersinMediaevalStudies１２,(Toronto:PontificalInstituteofMediaevalStudies,１９９１),９９Ｇ１１２．
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byConfucianethicsandanthropology,andwecanunderstandhisintentionbylookingintohisworks
andknow howeagerlyhedidstriveto makeadialoguepossiblebetweenConfucianismandthe
ChristianizedWesternethical,political,anthropologicalandpedagogicaltraditiondeeplyrootedinthe
Aristotlesphilosophy〔８〕．AlthoughThomasandVagnonelivedindifferenttimeandspace,they
werefacingthesamechallengeandtask．Indeed,bothofthem wentbeyondapurereligiousethics
(basedontheDecalogueandtheGospels)butattemptedtogiveabroaderphilosophicalandcultural
basis．However,their motivation wasdifferent:Aquinasattemptedto give Christian ethicsa
philosophicalfoundationthroughthepaganAristotle;whereasVagnoneexpressesChristianethics
throughtheConfuciandiscourse．ForAquinas,thechoiceofapaganphilosopherwasaphilosophical
option;forVagnone,therewasnorealchoicesincehehadtoconformtotheculturalandpolitical
imperativeofChina．

The Christianization of Aristotelian ethicalphilosophy can be demonstratedinAquinass
understandingonthe maintopicsin Aristotlesethics,especiallyontheconceptofthehuman
happiness．ForAristotle,thehumanbeingcanbringhumannatureintoafullＧfledgedfulfillmentor
completionmaximallyintheactivitiesofcontemplation (θεωρι＇α)inthislifedownontheearth,
whichhecalledβι＇οςθεωρητικóς(vitacontemplativa),themostchoiceＧworthy,themostpleasurable,
themostselfＧsufficientandthemostendurableformoflifeforhumanbeing,butalsofordivine
beings〔９〕．AquinasagreedwithAristotlesgoalofsettingthecontemplativelifeinthisworldas
humanhappiness,i．e．thehighestandbestform ofhumanlife,buthedisagreedwith Aristotle
insofarashesaidthatinthelifeontheearthhumanbeingcanonlyreachimperfecthappiness,no
matterthroughthelifeofethicalvirtuesorthroughthelifeofcontemplation;asregardstothe
perfectlife,wecanreachonlyitafterdeath,becauseforThomasthegoalofcontemplationor
speculationandevenallthehumandesiresisGodhimself,HeisthehighestandbestGoodafter
all〔１０〕．ContemplationistobecomeunitedwithGod．Apparently,thestrategyofThomasistofind
possibilitiestograftthechristiandoctrinesintotheAristotlesphilosophy,sothatthedifferences
mightnotturnouttobedistortionsofthelatter,butcomplementarycontributions．Aristotelian
ethicsandChristianmoralteachingsarenotincompatiblewitheachother,butcomplementarywith
eachotherinthesensethatAristotlesphilosophyprovidesbasicmetaphysical,anthropologicaland
moralpsychologicalgrounds,andChristiantheologicalunderstandingofthehappinesswasofgreat
helpin resolvingtheclassicalproblem whetherthe happinessis onlyto befoundin vita

８９

〔８〕

〔９〕

〔１０〕

BesidesXSXX,Vagnonehaswrittenalsosomeotherworksinthefieldoftheethics:QijiaXixue (齐家西学,Western
LearningonManagingtheFamily,１６３８),ZhipingXixue(治平西学,WesternLearningonGoverningtheCountryandPacifyingthe
World,ca．１６３８),DadaoJiyan (达道纪言,AphorismsandIllustrationsoftheGrandDao,１６３６)．Concerningthe Workswrittenby
Jesuitsinthe１７thcenturyinChinese,pleaseseealso:Meynard,T．,“Aristotelian WorksinSeventeenthＧcenturyChina”,Monumenta
Serica(２０１７),６５:１,６１Ｇ８５．

ENX８Ｇ９．
ThomashaspresentedhisviewsonthehappinessintheST．IＧⅡ．Q１Ｇ５．Theyare:Deultimofinehominis(１),Dehisin

quibushominisbeatitudoconsistit(２),Quidsitbeatitudo(３)?Dehisquaeadbeatitudinemexiguntur(４),Deadeptionebeatitudinis(５)．
Basedonthetexts,RenéAntoineGauthierhascomparedThomasviewswiththeAristotlesones．Pleasesee:RenéAntoineGauthieret
JeanYvesJolif,Aristote,LÉthiqueàNicomaque,Introduction,TraductionetCommentaire,deuxièmeéditionavecuneintroduction
nouvelle,vol．I,LouvainＧParis:PublicationsUniversitaires,１９７０;quotedbyRalph McInerny,AquinasonHumanAction,Atheoryof
Practice(WashingtonD．C．:CatholicUniversityofAmerica,１９９２),１６６Ｇ１６８．
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contemplativaoralsoinvitaactivaincludingnecessaryexternalgoods〔１１〕．
TheearliestreferenceofXSXXinthemodernresearchfieldcanbetracedbacktoanarticle

writtenbyaFrenchscholar,namedHubertVerhaeren,C．M．publishedin «BulletinCatholiquede
Pékin»in１９３５〔１２〕,andhisviewscanbesummarizedinthenexttwopoints:(１)Apartfrom
translatingthetheologicalworks,theJesuitsinLateMinghavealsowrittensomecommentarieson
AristotlesphilosophydependingontheCoimbracommentaries．BesidestheXSXX,theyhavealso
writtenLingyanlishao(«灵言蠡勺»:ahumblediscourseonthesoul)derivedfromConimbricenses
VolumeonDeanimaofAristotle、Huanyouquan «寰有诠 »(Explanationsofheavenandearth),

derivedfromtheConimbricensesVolumeonAristotlesDeCoelo,andMinglitan«名理探»(Inquiries
intotheprinciplesofnames),derivedfromtheConimbricensesVolumeonAristotlesCategories．(２)

AftercomparingthestructureorthecontentsofXSXXwiththatofConimbricensesonEN,hefound
thattherewasanapparenthomogeneityorcoincidencebetweenthetwowithsomeunimportant
differences．In XSXX,Vagnonehasusedthethreefolddistinctionconcerningtheethicalranges
followingtheConfucianpattern:thepersonalcultivation(xiushen修身),thearrangingofthefamily
(qijia齐家)andthegovernanceofthecountry(zhiguo治国)．Thiswasakindofcoincidencewith
Thomasstrilogyoftheethicalranges,whichweredividedintopersonalethics,thefamilyethicsand
politicalethics〔１３〕．

ThierryMeynarddoesnotagreewithVerhaereninpoint２,andheshowsthatthestructureof
XSXXbearsmorehomogeneitywiththatofSummaTheologica(IaIIaeandIIaIIae)ratherthan
withthatofConimbricenses〔１４〕．Moreover,wecanseethatVagnoneinXSXXhasdealtwiththe
humanfeelingsorpassionsfirstbeforeturningtotheethicaldefinitionofthehumanaction,whilethe
SummaTheologicaandConimbricensesbothdealfirstwithhumanactionandthen withhuman
feelings．Apartfromthat,ThierryMeynardhasobservedthattheelevenpassionsdiscussedinbook４
ofXSXXhavenocorrespondingpartintheConimbricenses,rathertheyweretakendirectlyfrom
SummaTheologica．Vagnonehas madesomeadjustmentsinordertobe welltuned withthe
Confucianwayofthinkingabouttheethicalissues,becauseConfucianethicsattributetopassionsor
feelingsmuchmoreimportanceinexplainingthehumanvirtuesandactions．Inordertohaveaclearer
view,thechartcanbeofahelp:

９９

〔１１〕

〔１２〕

〔１３〕

〔１４〕

J．L．Ackrill,“AristotleonEudaimonia,”AmelieOksenbergRortyed．,EssaysonAristotlesEthics(Berkeley:Universityof
CaliforniaPress,１９８０),１５Ｇ３４．

Verhaeren,Hubert,AristoteenChine,inBulletinCatholiquedePékin,a．１９３５,pp．４１７Ｇ４２９．BesidestheXiushenxixue,the
threeotherworksaretheLingyanlishao,theHuanyouquanandtheMinglitan．

theethicsoftheindividual(ethicamonastica),theethicsofthefamily (oeconomicaseufamilaris)andpoliticalethics
(politicaseucivilis,p．３)．Cf．Aquinas,Sententialibriethicorum,Lectio１．６．

MeiQianli(梅谦立),(Thierry Meynard),Wanmingzhongxilunlixuedexiangyu;congNigemakelunlixuedaowanming
Xiushenxixue晚明中西伦理学的相遇;从«尼各马可伦理学»到晚明«脩身西学»(EncounterbetweenChineseandWesternEthicsin
theLateMingdynasty:FromtheNicomacheanEthicstoLateMingsWesternStudyofPersonalCultivation),Zhongguowenzheyanjiu
jikan中国文哲研究集刊 (JournalofChineseliteratureandphilosophy),３９,２０１１,p．１０３．
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Xiushenxixue Coimbracommentary SummaTheologicaIaIIae

juan１:人意定有所向 Humanwill

determinesthatitexistsanend;好

美 TheGood

Disputatio１:TheGood

Disputatio２:TheEnd
Q．１:MansUltimateEnd

juan２:人所向福 Happinessashumanend Disputatio３:Happiness

Q．２:TheThingsthatMansBeatitudeliesin．

３:WhatBeatitudeis．

Q．４:WhatisrequiredforBeatitude?

Q．５:TheAttainmentofBeatitude

juan ３:司 明 Intelligence;司 爱

Sensitiveappetite

Disputatio４:Threeprinciplesof

humanacts:will,intelligenceand

sensitiveappetite

Q．９ＧQ．２１:Action

juan４:情 Feelings
Disputatio６:Feelingsofthe

souls,alsocalledpassions
Q．２５ＧQ．４８:Passion

juan５:动行 Actions
Disputatio５:Goodnessandevil

ofthehumanactsingeneral
Q．４９ＧQ．５４:Habit

juan６:德论 Generalvirtues Disputatio７:Virtuesingeneral Q．５１ＧQ．６１:virtues

juan７:智德 Virtueofwisdom Disputatio８:Prudence Q．５５ＧQ．６１:virtues

juan８:廉德 Temperance

juan９:毅德 Courage

juan１０:义德Justice

Disputatio９:Othermoralvirtues:

justice,courageandtemperance

Q．５５ＧQ．６１:virtues

Q．５５ＧQ．６１:virtues

Q．５５ＧQ．６１:virtues

　　ThequestionwhichresourcetheorderofXSXXcoincidesatmost,isnotourprimaryconcern,

becauseitisclearasshowninthechartthatXSXXhaskeptthebasicstructureofAristotlesethic
anddiscussedthemostimportantissuesofENsuchasthehappinessasthehighestgood,the
elementaryconstituentsofthehumanactionastheintelligenceandthedesiresorappetites,the
definitionoftheactionandthevirtues．WeshouldnotforgettheoriginalintentionofVagnone,which
didnotlieintheexactintroductionoftheAristotlesethicsassuch,butin makingadialogue
possiblebyusingthisChristianizedinterpretationofThomasAquinas．Thatiswhyhedidnotusethe
exactscholastic modeofdisputationesinexposingtheethicalprinciples,butarguedina much
simplified way of disputationes〔１５〕,because his goalis to make his interpretations easily
understandoodandthecomplicatedargumentationmuchclearerfortheChinese〔１６〕．Sohehopedthat

００１

〔１５〕

〔１６〕

Withrespecttothemodeofdisputationes,see:Wadell,PaulJ．(C．P．),ThePrimacyofLove:AnIntroductiontotheEthics
ofThomasAquinas(Eugene１９９２),２９．

GermanPhilosopherandThomist,JosefPieper,hasmadeaconclusion,whichcaughtthespiritofthecomplicatedmodeof
writingdisputationes:Intruedisputationthisotherpersonisneitherignoredbythespeaker,norbluffed,normerely“workedover,”

spellbound,misledor,toputitcrudely,“donein．”Menwhowantnotsomuchtoclarifyastocreateasensationareunfittedfordebate
andtheywillavoidit．Thatpointwas,asamatteroffact,madeasearlyasthetwelfthcenturyindefenseofthedisputatio．The
disputation,itwasheld,wasanexcellentmeansofunmaskingemptynoise,oratory,“belletristics,”andrhetoric,ofkeepingsuchdevices
fromobstructingthesearchfortruthandofrepressingthosewhowerenotinterestedinthescirebutinthesciri,notinknowingbutin
beingknown．See:Pieper,J．,GuidetoThomasAquinas(NotreDame:UniversityofNotreDamePress,１９８７),８７．



ShufengTIAN:TheFirstTreatiseonAristotelianEthicsinChinaanditsOrigin

XSXXcouldfunctionasakindofpreparation workforintroducingthe moraltheologyderived
essentiallyfromBibleandtheGospelstotheChinese．

３．TheChristianizedReadingoftheHappinessasBeatitude

Vagnonesfirststepistodeterminehappinessastheultimateendofhumanlifebyusingthe
teleologicalargumentsinjuan１and２．Inordertodothis,hebeganwiththeconceptof“end”and
“good”astheAristotelianethicaltraditionusuallyhasdone．Accordingtothistradition,wehaveto
beginwiththeconceptsofendandgood,ifwewanttotalkaboutethics,becauseitreflectstheories
aboutthehumangood,andthegoodcanbecalledgoodforhumanbeing,onlywhenitbelongstoor
hasaconnectionwiththeendofhumandesireorintention．Tosumup,thehumangoodmustbean
enddesiredbyhumanbeing．Twosidesarenecessary:oneisthesubjectivedesireorpsychological
capacities,theotheristheobjectivegoals,factsandbeliefs．Ifwelookintotheargumentationofjuan
１and２ofXSXX,wefindthatVagnoneusedthesameteleologicalframeworktobeginhiswork
Westernlearningonpersonalcultivation．Vagnone madetheclaiminjuan１thatthehuman
intentionsanddesiresmusthaveends,andtheseendsarethegoods〔１７〕．CertainlyVagnonewasnot
thefirstonetofindtheequivalenceofAristotlesphilosophicalterminologiesinChinese,butindeed
wasthefirstonetocraftthecentralAristotelianethicalterms．Forexample,haomei“好美”was
usedtorefertothegoods．Thenhedividedhaomeiintothreekinds:thegoodsofthesoul,thegoods
ofthebodyandtheexternalgoods．IthinkthatVagnonewasindirectlyinspiredbytheGreekideaof
“καλοκ

,
γαθος”,whichrepresentstheperfectethicalcharacterofaman,eventhoughhedidnotgive

anyhinttothisGreekideainXSXX．AsweknowtheGreekphilosophyandliteraturehadexperience
sucharevitalization,itishighlypossiblethateverywellＧeducatedpersonshouldhaveknownwhat
“Kαλοκ

,
γαθια”signified．“Kαλοκ

,
γαθια”entailsboththegoodnessandthenoblenessofaaction．

Vagnonemightfindthathao“好”couldrefertogoodness,and“美tonobleness,sohaomei“好美”

combinesbothandcouldbeusedforindicatingthethings,whichthehumanbeingsdesireina
broadersense．Indeed“κλος”hasnotanaestheticdenotationinthiscombinationform,butanethical
one,“noble”or“nobleness”．Therefore,histranslationhaomeiisnottheidealrenderingofthegreek
word“καλοκ

,
γαθος”,becausemei“美”hasnotanethicaldenotationinthefirstplace．Neverthelessit

isthefirstattempttorendertheAristotelianconceptof“τòα
,
γαθóν”intoChinesecontext．(above

youdiscussonly“τòα
,
γαθóν”,butnottheChinesetranslationof“τε＇λος”)

Butitledalsotothequestion,whatistheultimateendforhumanbeingamongso many
differentgoods．Injuan２,hehasdonethemostimportantworkinhiswholeproject,thatishehas
justifiedtheclaimthatthehumanhappinessistheultimateend．HereherenderedtheAristotelian
conceptofεu

,
δαιμονι

,
αintoChinese “anfu安福”(tranquilhappiness)or“zhenfu真福”(real

happiness)．VagnonemusthavetranslatedthewordfromtheLatin“beatitudo”,whichborefromthe
beginningreligiousdenotationofdivineblessings．“Beatitudo”isnotsomething,whichwecanattain
andretainwithinourownpowers,butsomethingbeyondasdivinegracefrom Above．Wewillnot
wonderinjuan２thatVagnonetriedtoidentifytheessenceofbeatitudewiththeCreator(God)．But

１０１

〔１７〕 XSXX２０１９,pp．１４５Ｇ１５０．
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beforemakingsuchaconclusion,hehasmadeaveryimportanthierarchicaldistinctionbetweenthe
differentendsandgoods．Hecalledtheultimateorcompleteendas “zongwei”(宗为)andthe
subordinateendsas“shuwei”(属为)〔１８〕．Hesaidthat“zongwei”(宗为)isthecompletionofthe
happinessofthewholehumanlife,thefulfillmentofallthedesiresoftheheart(宗为者,全生之福之

终,安其心之趋向者也)．AccordingtoAristotle,theendsarenotmoreorlessthesame,buttheyare
hierarchicallyorderedinsuchapyramidＧlikeform withhappinessatthetopasthemostcomplete
end,theinstrumentalendsatthebottomandtheintermediaryendsinthemiddle．Theultimateendis
tobedesiredinitsownrightandforitsownsake;theinstrumentalgoodsarealwaysforthesakeof
othergoods,e．g．themoney,whiletheintermediaryendscanbedesiredfortheirownsakeandalso
forthesakeofotherends,e．g．pleasureandintellect〔１９〕．Theorderoftheendsandgoodscanbealso
understoodinacircleＧlikeform,inwhichtheultimategoodfunctionlikethecentralgood,andother

goodsdependonit．Withoutthecentralgood,theothergoodswillturnouttobenotgoodsatall．
Vagnonehassucceededinestablishingthehappinessastheultimateendofhumanlifethrough

theteleologicalarguments．Next,hetriedtodelineatethathappinessdoesnotdependonexternaland
bodilygoods,butonlyonthegoodsofsoul．Hischristianizedreadingofthehappinessdoesnotliein
thefactthathelocatedthecompletehappinessinthegoodorexcellenceofthesoul,becausethe
otherGreekschoolsandallthecommentariesofAristotelianethicssharedthecommonviewthatthe
soulisthetrueself,notthebody,andthehappinessliedintheactivitiesofthesoul〔２０〕．Thisisalsoin
linewiththeinterpretationofConimbricenses,“Primum．Essehominiscontineturanimo&corpore
&essecorporispendetabanimo,atqueipsumcorpuspropteranimumest．Disp．３．q．２．a．２,p．２３,see
alsoSTIa．IIae．q．２．a．５．)．”(Utrumbeatitudoconsistatbinanimioperatione;Disp．３．q．３,p．２５,and
seealsoST Ia．IIae．q．２．a．７)．Whatcharacterized Vagnones Christianizedinterpretationof
AristotelianhappinessishisillustrationoftheChristianunderstandingofhappinessbyusingthe
Confucianpatternof“体Ｇ用”(tiＧyong)．Basicallyti“体”meanstheessenceorprincipleofathing,and

yong“用”manifeststhefunctionofathing．Hesaid:

“真福之体,至切实,至美善;真福之用,归于司明、司爱二司焉.至真之美,非人

自有,自外致之;然非系神外也,神自备而致之至言真福之体,西之古今圣贤默契

焉,而以造物主当之.盖既爲万物所造始,则必爲万物所依归.吾神明知切怀,则亦

将获真福之妙而快足矣.(Theessenceofthebeatitudeisthemostreal,thebest
withthenoblestnature;asregardstothefunctionofthebeatitude,itisascribedto
thetwocapacities,theintelligenceandthewillConcerningthenatureoressence
ofthebeatitude,theancientandmodernsagesintheWestunanimouslyagreewith
theclaim,thatCreatorGodistheultimateend．BecauseGodwastheCreatorofthe

２０１

〔１８〕

〔１９〕

〔２０〕

XSXX２０１９,pp．１５４Ｇ１６５．
ENI７,１１９７b１Ｇ７．
Socrates,PlatoandAristotleallagreewiththedoctrine,thatthesoulrepresentsthetrueself．ForSocrates,weshouldturn

toandpursuethevirtuesbytakingcareofthesoul,whileforPlato,thesoulisimmortalandpreexistedbeforeincorporatedintothe
body,thusthevirtuesareformedbybeingfreefromthebodilydesiresandnonＧrationalappetites．Aristotlehasrestrictedthevirtues
alsointotheactivitiesofthesoul,notofthebody．See:EN Ⅱ６．１１０７a１Ｇ７．
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createduniverse,Hemustbealsotheendofthewholeuniverse)〔２１〕”．

ItisclearthatVagnonefollowedThomasinterpretationoftheAristotelianeudaimonism,thatis
essentiallytobefoundinbecomingunited with God．LaterVagnoneunderstoodtheessenceof
happinessasknowingandlovingGod,whilethefunctionofthehappinesswasthoughttobethe
activitiesoftheintellectandthewill．Herehefollowedalsothescholastictradition,thataccordingto
Thomas,humanbeingcanonlyattaintheimperfectbeatitudethroughtheactivitiesofintellectual
andethicalvirtuesinthisworld,andtheperfectbeatitudecanbereachedonlyafterourdeathinthe
heavenwithGod．Thedistinctionbetweentheperfectandimperfectbeatitudeistantamounttothat
betweenthebeatitudosupernaturalisandbeatitudonaturalis,and Vagonecalledtheimperfect
happinessas“zhenfu”(真福,realhappiness),theperfecthappinessas“quanfu”(全福,complete
happiness),becausehebelievedthatperfecthappinesscanweattainexclusivelyintheJenseitsafter
death．

Basedonthisdistinction,thescholasticinterpretationofthe Aristotelianeudaimonism has
helpedtoresolvetheticklingproblemofwhichformoflifecorrespondsmosttotheintentionofthe
eudaimoniainAristotle．Aristotlehasdefinedthehumanhappinessastheactivitiesofthesoulin
accordancewiththevirtue,whentherearemanyvirtues,thenwiththebestorthemostcomplete
one〔２２〕．Incontrovertiblythebestvirtuousactivityofthesouliscontemplation,thereforeAristotle
mustrefertothelifeofcontemplation (βι

,
οςθεορητικóς),whenhespokeofeudaimonia．Butthe

problemiswhatshouldwedowiththelifeofethicalandpoliticalpractices(βι
,
οςπολιτικóς)? And

howshould weunderstandtherangeofthecontemplation? Doesthelifeofcontemplationalso
includetheactivitiesoftheethicalvirtuesoronlyrefertothepureactivityofcontemplation?

Nowadaystherearetwokindsofinterpretationsaboutcontemplation,theoneistheinclusivereading
andtheotheroneisthedominantreading〔２３〕．Thedominantreadingidentifiedthe Aristotelian
happinesswiththecontemplationalone,andalltheothergoodsandhumanactivitieshadworthonly

３０１

〔２１〕

〔２２〕

〔２３〕

XSXX２０１９,juan２．Chapter７．p．１６３．
ENI７,１０９８a１５Ｇ２０．
Forthedominantreading,see:Heinaman (１９８８),Kraut(１９８９),andfortheinclusivereading,see:Ackrill(１９８０),Crisp

(１９９４),Cooper(１９９９),Devereaux(１９８１),Irwin(１９８５),Keyt(１９８３),Roche(１９８８),White(１９９０),Whiting(１９８６)．Igivealonglist
ofauthors,whoareinterestedinthisproblem,toshowthathowintensivethedebateabouttheissueis,andeachofthemtriedtomake
Aristotelianconceptofhappinessconsistentinhisethics,butitremainstilltodaynotresolved．Theyhavesimplyignoredorsidestepped
thechristianscholasticsolution．Heinnaman,R．,“EudaimoniaandSelfＧSufficiencyintheNicomacheanEthics．”Phronesis３３(１９８８):

３１Ｇ５３;Kraut,R．,AristotleontheHumanGood(Princeton,N．J．:PrincetonUniversitPress,１９８９);Lear,G．Richardson,HappyLives
andtheHighestGood,AnEssayOnAristotlesNicomacheanEthics(PrincetonandOxford:PrincetonUniversityPres,２００４)．Ackrill,

J．,“AristotleonEudaimonia,”inEssaysonAristotlesEthics．EditedbyA．O．Rorty．Berkeley:UniversityofCaliforniaPress,１９８０,

pp．１５Ｇ３３;Crisp,R．,“AristotlesInclusivism,”OxfordStudiesinAncientPhilosophy１２(１９９４):１１１Ｇ１３６;Cooper,J．,“Contemplation
andHappiness:A Reconsideration．”In Reasonand Emotion,２１２Ｇ２３６．Princetonand N．J．:Princeton University Press,１９９９．
(OriginallyinRationalityinGreekThought,ed．byM．FredeandG．Striker．);Devereaux,D．,“AristotleontheEssenceofHappiness．”

InStudiesinAristotle．EditedbyD．OMeara,２４７Ｇ２６０．WashingtonD．C．:CatholicUniversityofAmericaPress１９８１;Irwin,T．,
“PermanentHappiness:AristotleandSolon．”OxfordStudiesinAncientPhilosophy３ (１９８５):８９Ｇ１２４;Keyt,D．,“Intellectualismin
Aristotle,”inEssaysinAncientGreekPhilosophy,vol．２,ed．J．P．AntonandA．Preus,３６４Ｇ３８７．Albany:StateUniversityofNewYork
Press,１９８３;Roche,T．,“ThePerfectHappiness．”SouthernJournalofPhilosophy２７(１９８８)supp．,AristotlesEthics,１０３Ｇ１２５;White,

S．,“IsAristotelianHappinessaGoodLifeortheBestLife?”OxfordStudiesinAncientPhilosophy８(１９９０):１０３Ｇ１４３;Whiting,J．,
“HumanNatureandIntellectualisminAristotle．”ArchivfürGeschichtederPhilosophie６８(１９８６):７０Ｇ９５．
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ornotonlydependingonthefact,iftheycouldpromoteormakecontributiontothecontemplation．
Theinclusivereadingbecomeswidelyacceptedbythescholars〔２４〕．Itinsistsontheassertionthat
indeedthelifeofcontemplationisthehappiness,themostpleasurable,mostselfＧsufficientandmost
endurablelife,butsincethehumanbeingisacompositebeingwithbodyandsoul,hecannotlivesuch
alife withouttheexternalandethicalgoods,andthereforethelifeofcontemplationincludes
necessarilytheexternalgoods．Sincethetargetoftheethicistobecomegoodinhumanpracticesand
actionsintheprimarysense,theobjectsoftheethicmustbeaboutthepracticalthingsinhumanlife
ratherthanthedivinelifeofGodintheJenseits．IntheMiddleAgethisproblemdidnotturnoutto
beabigissue,becausewecannotattainperfecthappinesseitherinthisworldthroughtheethical
virtues,orinthelifeofcontemplation,andthus,perfecthappinessmustbereservedforusafter
death,becauseGodistheultimateendofthewholeuniverse．

HoweveritisnoteworthythatVagnonedidnotshowustheprocessoftheargumentorthe
justificationbehindThomastheologicalorChristianinterpretationofAristotelianhappiness,rather
hejusttooktheconclusionofthisscholasticinterpretation．Ithinkthereasonfordoingthisisthe
considerationthatXSXX wasaworkabouttheWesternethicintheprimarysense,andtherefore
shouldfunctiononlyasapreparatorybookforintroducingmoraltheologyafterthat．Hencehewould
notgotoofartointerpolatetoomuchtheologyofcreation,sin,graceandTrinityintothework,

becausedoingsowouldbringhimintothedangerofbeingmisunderstoodandmaketheXSXXapure
Christianmoralwork．

４．TheTheoryofVirtue

ForVagnoneandalltheproponents,ancientandmodern,ofAristotelianethics,thevirtuesare
theunavoidablepathtowardsthehappinessbothinthesenseoftheimperfectbeatitudeinthe
DieseitsofthisworldbeforedeathandinthesenseofperfectbeatitudeintheJenseitsafterdeath．
Thevirtuesaresinequanonforattainingthehappinessinbothsenses．HenceVagnonebegantodeal
withthetheoryofvirtue,whichcouldbeseenasthepillarofthewholeAristotelianethicaltheories
injuan３,５and６．Inthispart,IwillfocusonthetwopointswithregardstothefeaturesofVagnone
presentationofthetheoriesofthevirtue:(１)theprimacyofthenonＧrationaldesires(thewill)in
explainingthehumanactionandintheformationoftheethicalvirtues;(２)thecorrespondence
betweenthecardinalvirtuesandthedesiresofthesoulinthescholastictraditionandthespecial
positionoftheprudence．

Injuan３,heanalyzedthetwoconditionsforproducingthevirtuesfromtheperspectivesof
anthropologyandmoralpsychology:oneistheintellect,whichhecalledsiming“司明”;theotheris
theappetiteorthewill,whichhecalledsiai“司爱”(〔２５〕．Thesimingshouldrefertothepractical
reason(νοu~ςπρακτικη

＇),andthesiyu“司欲”shouldcorrelatewiththeó
,

ρεξιςoro
,

ρεκτικóν．Vagnone
hasalsomadeadifferentiationinsiyu,onewascalledthesensitiveappetiteordesire(血气之司欲)

４０１

〔２４〕

〔２５〕

Kraut,R．,AristotleontheHumanGood,PrincetonUniversityPress１９８９．Ackrill,J．L．,“AristotleonEudaimonia”in:

EssaysonAristotlesEthics,ed．byAmelieOksenbergRorty(UniversityofCaliforniaPress１９８０),１５Ｇ３４．
XXSS２０１９,pp．１６６Ｇ１７４．



ShufengTIAN:TheFirstTreatiseonAristotelianEthicsinChinaanditsOrigin

andtheotherrationaldesirezhiqizhisiyu(志气之司欲),andfurtherhesubdividedthesensitive
appetiteintotheangerfensi(忿司)andbodilydesireyusi(欲司)．Thesethreekindsofappetitesare
exactlyinaccordancewiththethreeformsofthedesireinAristotle:thebodilydesireyusi“欲司”

referstoε
,
πιθυμι

,
α,theangerfensi(忿司)istantamounttoθυμóςandtherationaldesirezhiqizhisiyu

(志气之司欲)correlateswithβοúλησις．Although wecanfindanexactcorrespondencebetween
Vagnonesthreekindsof“siyu”andAristotlesthreeformsofthedesireofthesoul,itdoesnot
meanthatwhatVagnoneunderstoodundertheterm ofthe “siai”wasexactly whatAristotle
expressedthroughthenonＧrationalorrationaldesires．Vagnoneidentifiedthe “siai”withthe
conceptofvoluntas(thewill)intheAugustinianandFranciscantraditionsoftheMiddleAges．For
Aristotle,thedesiderativepartofthesoul,i．e．allthethreeformsofthedesires(thebodilydesires,

theangerandthewishortherationaldesire),arenotanindependentfacultyofthesoul,becausethe
nonＧrationaldesiresdependonthesenseＧperceptions,especiallyofthepleasureofthepainandthe
passionsorfeelings(πα＇θη)ofthesoul,andtherationaldesiresdependonthereason．Whereasinthe
AugustinianandFranciscanethicaltradition,the“siyu”orthevoluntasisanindependentfacultyof
thesoullikethereason．

PlatoandAristotlehaveusedthedichotomyofthesoulintotherationalpartandnonＧrational
parttodelineatetheethicalvirtues,butthenonＧrationaldesiderativepartofthesoulcannotbe
regardedasanindependentvolitionalfacultyofthesoul,thevoluntas．NeitherPlatonorAristotle
hadmadetheactionofthechoiceafurtherpartbesidestherationalandnonＧrationalpartofthesoul．
Basedontheconceptofβοúλησις(rationaldesireorwish)ofAristotle,Augustinehasdevelopedthe
conceptofthevoluntas,whichwasusedbyhimtorefertoanindependentfacultyofthesoulof
assentingornotassentingtoournonＧrationaldesires．Theactofchoiceorassentandnotassent
dependsontheactofthe will．The willcanbeunderstoodasasecondＧorderidentificationor
endorsement,andthatwechoosethisgoodratherthanthatmeansweidentifyourselveswiththat
greatergoodandwearenotmovedbydesireswhichwerefusetoendorse〔２６〕．

ThisconceptionofthewillinspiredthevoluntaristsverymuchintheMiddleAges,andfinallyit
gaverisetothecontroversyoftheprimacyofthetwofaculties,thewillandthereason．Thequestion
is,whichoneplayedtheprimaryroleinexplainingthevirtuousorethicalaction．Therearethree
positionsconcerningtheproblemoftheprimacy,thefirstpositionisanintellectualone,andthe
proponentsofthispositionpersistentlystoodontheclaimthatthereasonwastheprimarycauseof
humanethicalactions,whereasthevoluntaswasbutanintermediarycause．Theintellectualists
seemedtoreplacethevoluntasbyappealingtothepracticalreason,becausethecognitivegraspofthe
natureoftheuniversalgoodcouldbetheadequateconditionforanethicalaction．Thesecondposition
istheabsolutevoluntarism,whichfirmlyhighlightedtheprimacyofthe will．Thevoluntarists
insistedthatthewillwastheprimarycause,becausetheactofchoiceorassentofthewillpreceded
everyactincludingtheactofknowingorthinking．ThethirdpositionwasrepresentedbyThomas
Aquinas,whoopposedtheintellectualistsandthevoluntaristsandtriedtofindamiddlewaybetween
thetwoextremepositions．Heopposedtheintellectualism,becausetheintellectalonecannotmoveor
impartmovements,andheopposedthevoluntarism,becausethewillitselfwasakindofrational

５０１

〔２６〕 Irwin,T．,TheDevelopmentoftheEthics(Oxford:OxfordUniversityPress,２０１７),４０５Ｇ４２０．
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desire,andtherewasnowillcompletelyindependentofreason．Therefore,hestronglyarguedforan
interＧdependenceofthewillandthereasoninethicalaction:reasonprovidessomecertaingoalsor
objectsasgood,andthewillhastheforcetomoveorgiveimpetustoact．Reasonrelatestothewill
likeitsfinalcause,andthewillrelatestoreasonlikeitsefficientcause(ST．Ia．q８２．a４)．

IfwelookintotheargumentationofXSXX,wewillfindthatVagnoneseemedtohaveadopted
thepositionofthevoluntarismandfavoredthepriorityofthewill．Hesaidthatthewill(siai)was
the“decisionＧmakeroftheheart”(心之主张)andhadthepowerofcontroloverthebodyandsoul
(揽心身之权)．Injuan３,Chapter２,heaffirmedthatonlythewillwastheautonomousfaculty,and
althoughtheintellectknewwhatthegoodandthebad,whattrueandfalsewas,butitdidnothave
sovereigntyoverthefacultiesofthesouldandbody,becauseitsfunctionliedonlyindeliberation．In
ordertoillustratethepriorityofthewill,hecomparedittothekingsittingonthethroneto
command,andthecommandsofthewillwerelikethecommandsoftheking,whichcouldmovethe
otherfacultiestoact,whilethecommandsofthereasonareanalogoustothoseofteachers,which
cannotimpartthemovementsormadeotherfacultiesmove．

“司爱者,揽心身之权,立诸司之中,正如大君端拱堂皇．．Thewillhasthepower
ofcontroloverthemindandthebody,andamidallthefacultiesitestablishes,itis
likeamonarchonhisthrone．司明既啓,司爱始专志动属司之力,行命成功焉.是司

明之命,师命也,弗能动下司之力;司爱之命,君命也,耑以勅属司之从.属司奉命成

功,司明 所 酌,与 司 爱 所 欲,全 美 矣.(Thewillcommandsallthesubordinate
facultiestomove,anditsucceedsincommanding．However,thecommandmentsof
theintellectarelikeonesfromtheteachers,andcannot movethesubordinate
faculties,whereasthecommandmentsofthewillarelikecomingfromtheking,to
whomallthefacultiessubject．〔２７〕)”

ThepictureofthewillasamonarchonhisthroneclearlyshowedthatVagnonelayedmore
weightonthewillinexplainingthehumanactionsandvirtues,sothatwecanspeakofakindof
priorityofthewill．Thiscantellusatleasttwothings:first,thewaythatVagnonestressedthe
importanceofthewillintheformationoftheethicalvirtuesisinaccordancewiththewaythat
AristotlehighlightedtheimportanceofthenonＧrationaldesireinthegenealogyoftheethical
virtues．TheethicalvirtuesaretheresultsoftheachievementsofthenonＧrationalpassionsand
desiresbylisteningtothereason,butnotofthereasondirectly．AlthoughAristotlehadnotaclear
conceptofvoluntas,butforhim,practicalreasonanddesire (ó

,

ρεξιςoro
,

ρεκτικóν)arethetwo
fundamentalelementsintheformationofthehumanaction,andthushedidnothavetheproblemof
thehierarchicalorderofthedesireandthepracticalreason．Practicalreasonmakesjudgmentsabout
thefactorsforactions,andthedesiderativepartprovidesthe motivationalforce,andonlythe
combinedworkofbothcangiverisetoanaction〔２８〕．Thustheethicalvirtuesaretheresultsofthe
harmonizationbetweentherationalpartofthesoulandtheirrationaldesiderativepartofthesoul,i．

６０１

〔２７〕

〔２８〕
XSXX２０１９,juan３,Chapter３Ｇ４．pp．１６９Ｇ１７０．
EN Ⅲ５．,VI７．
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e．theresultsofthenonＧrationalpassionsorfeelingslisteningtothecommandmentsorordersofthe
intellectafter along process of habitualization．Therefore,the ethical virtues are notthe
achievementsoftherationalpartofthesoulatalloratleastnotsubstantially．Inthissense,Aristotle
opposedstronglytheSocratictraditionthattheethicalvirtueswereidentified withknowledge,

becausehavingtheknowledgeofwhatjusticeiscouldnotmakeoneactjustly．
Second,thepriorityofthewill,ontheotherhand,makesVagnonefallintothevoluntarism,

becausehesaidinXSXXseveraltimes,thathappinessliedinlovingGod,theactofwill,notin
knowingGod,theactivityofthereason．Thomasfollowed Aristotle,thattheactivity ofthe
theoreticalreasonshouldberegardedasthehigheronethanthatofthepracticalreason．Although
thepositionofAquinasisalreadyacomplicatedissueinitself,butbasicallywecansaythatheheld
thehappinesstobetheactivitiesofthespeculativeintellect,notthoseofthepracticalintellect．InST
ⅠＧⅡ Q．３．,hegavethreereasonsderivedfromAristotlesMetaphysicstotestifythatthebeatitude
consistsespeciallyinanactofcontemplatingdivinethings(incontemplationedivinorum),thefirst
reasonisthatthespeculativeintellectisthebestpoweranditsbestobjectisthedivinegood,which
isanobjectofthespeculativeintellectandnotofthepracticalintellect;thesecondreasonisthat
contemplationisespeciallysoughtafterforitsownsake,bycontrast,anactofthepracticalintellect
issoughtafternotforitsownsake,butforthesakeofanaction;thethirdreasonisthatthe
contemplativelifeiscommontobothmanandhigherbeings,viz．,Godandtheangels,towhomman
isassimilatedthroughbeatitude．AndAquinasmadeaconclusionlaterthattheultimateandperfect
beatitudewhichwewaitformustlieinonesseeingGodsveryessence(invisioneipsiusdivinae
essentiae)．AquinasresponsesareundoubtedlyinspiredbyAristotlesphilosophy．Aristotlehadalso
madeadifferentiationinsidethereason,oneisthepracticalreasondirectedtothethingsofbeing
pursuedoravoided,whichcanbeotherwise;andtheotheristhetheoreticalreasondirectedtothe
thingsofeternaltruths,whichcannotbeotherwise〔２９〕．For Aristotle,theoreticalreasonisper
definitionemsuperiortothepractical,becausetheobjectsoftheoreticalreasonareunchangeable,

necessaryand divine,whereasthe objectsofpracticalreason arechangeable,contingentand
perishable．ThomasandtheauthorsofConimbicenseshadalsoadoptedtheconsequenceofthis
doctrineaboutthereason,thatthetheoreticalreasonhadthepriorityoverthepracticalreasonboth
inthesenseoftheobjectsandofthegradesofthehappiness,becausetheactivityofthetheoretical
reasonrepresentsthemuchmorecompleteformofthehappiness,andthevirtuousactivitiesofthe
practicalreasonfulfillthecriteriaofthehappinessinasecondarysense〔３０〕．Onthecontrary,Vagnone
chosetheAugustinianandFranciscanethicaltraditionandturnedawayfromtheThomasandJesuit
interpretationoftheAristotelianethics,emphasizingthesupremacyofthewill．

ConcerningVagnonespresentationofthevirtues,twothingsareworthofmentioning．Thefirst
thingisthatVagnonehasfollowedtheAristotelianandscholastictraditionintermsofthedivisionof
virtues．Theintellectualvirtues(α

,

ρετη
＇ διανοητικη

＇)canbedividedintosixkinds,andtheethical
virtues(α

,

ρετη
＇
η
,
θικη

＇)mainlyinfourkinds．Thesixintellectualvirtuesaretheintellect(νοu~ς),

knowledge(ε
,
πιστη

＇
μη),wisdom(σοφι＇α),consciousness(synderesis),prudence(φρo＇νησις)andart(τ
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〔３０〕
EN Ⅵ１１３９a３Ｇ１５,Deanima,Ⅲ９．４３２b５Ｇ７．
ENVI１３．１１４５a７Ｇ１４．
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ε＇χνη),whilethecardinalethicalvirtuesareprudence,justice,braveryandtemperance．Clearlywecan
seethat,ononehandthetwelveethicalvirtueslistedbyAristotlearecontractedorsubdividedinto
four〔３１〕,andontheotherhand,onemorevirtuewasaddedtothelistoftheintellectualvirtue,the
consciousness(synderesis)．ThecardinalvirtuescanbetracedbacktoPlato,andtheywereaccepted
byAmbrose (３４０Ｇ３９７)tillsystematicallydevelopedbyThomasAquinas．Whydidthescholastic
traditionstresssomuchthecardinalvirtues? AccordingtoVagnone,therearemainlytworeasons,

thefirstoneisthathebelievedthatthevirtuesarethenecessaryandadequateconditionsfor
attainingtheimperfecthappinessintheDiesseitsofthisworld,andthesecondoneisthatcardinal
virtuesexceptprudencecorrespondwiththethreeformsofthedesires:thetemperanceisthevirtue
ofthebodilydesires,thebraveryisthevirtueoftheangerandthejusticeisthevirtueoftherational
desire〔３２〕．Prudencehasaspecialpositionbecauseofitsdoublenature．Ontheonehand,itbelongsto
thevirtuesoftheintellect,ontheotherhanditisalsoinseparablyboundwiththeethicalvirtues,

becausetheprudenceisperdefinitionemtheknowledgeaboutthegoodandthebadforethical
actionsindifferentsituations．Thereforetprudencespansorstretchesovertheintellectualandethical
virtues．

ThesecondpointisthatVagnonecanbeconsideredasthefirstWesternscholar,whotriedto
renderthetheoriesofAristotelianvirtuesintoChinese．Althoughhistranslationisnotpopularany
longer,yethisendeavourhelpedtheAristotelianvirtuesethictobecomeunderstandableforthe
Chineseliteratiofthattime．Themutualunderstandingofdifferentculturesandphilosophiesdoes
nothappenintheleveloftheabstracttheoriesandconcepts,butisonlypossiblethroughthe
personaldialoguesandimmersionintotheculture,inwhichonelivedasastranger．Thiscanbe
appliedtoVagnone,andthroughhistranslationswecanseehow deeplyhewasimmersedinto
Chineseculture,e．g．lingzhao“灵照”fortheintellect(νοu~ς),jinzhi“近知”forknowledge(ε,πιστημ
η
＇),zongzhi“宗知”forwisdom (σοφι＇α),zhi“智”andyi“艺”forprudence(φρo＇νησις)andart(τε＇χνη)

respectively．AllofthesewordscouldbeofgreathelpfortheChinesereaderstocatchthemeaningas
thenamessuggested．Lingzhaoliterallyreferstothespiritualenlightenmentlikeintuitiveknowledge
withoutratiocination,andmeansthegraspoftheprinciplesofthenature;jinzhiliterallymeansthe
knowledgewonbygettingneartothenaturalthings,andheinterpreteditasthediscursive
knowledgeaboutthenecessityofthetings;“宗知”denotestheknowledgeaboutthefinalcauseofall
thenaturalthings;zhiwasconcernedwiththegovernanceoftheinnerdesiresandinneremotions,

andyiwasconcernedwiththecontrollingoftheoutercrafts．Allthesefivewordscanreflectexactly
whatAristotleintendedtosayunderνοu~ς,ε,πιστημη

＇,σοφι＇α,φρo＇o＇νησιςandτε＇ε＇χνη．Thisshowsthat
VagnonereallysparednoeffortstotrytowriteabouttheAristotelianethicsintoChinesecontext．

However,VagnonehasmadenodirectreferencestotheConfuciancardinalvirtues:benevolence,

justice,rites,prudenceandtrustworthinessorfaithfulnessalthoughhefoundthatthevirtueswere
thecrucialpoints,whichtheConfucianethicsandAristotelianethicshavemostincommon．Ithink

８０１

〔３１〕

〔３２〕

AccordingtoAristotle,thetwelveethicalvirtuesare:bravery(α,νδρει
＇α),temperance(σωφροσu＇νη),liberality(ε,λευθεριo＇της),

generosity(μεγαλοπρε＇πεια),magnificence(μεγαλοψυχι＇α:whichVagnonetranslatedas宏德hongde),tenderness(πραo＇της)、truthfulness
(α,ληθει

＇α),wittiness(εu,τραπελι＇α),friendship(φιλι＇α),shameＧfeeling(αι,δω＇ς),righteousindignation(νε＇μεσις),justice(δικαι~οσu＇νη)．
XSXX２０１９,BookVI,Chapter５．p．２１１．
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thereasonforhisrefrainingfrom doingsoishisworryaboutthefactthattheConfucianand
Aristotelianethicshavedifferentapproachestovirtues．Thevirtuesaregenerallyinbornandexistin
thehuman mindfromthenatureaccordingtotheConfuciantradition,whereastheAristotelian
traditionshowedalessoptimisticviewaboutthehumannature,thatthehumanbeinghasthe
capacitytodevelopthevirtues,butnotpossessthevirtuesfromthenature．Thatiswhyhedoubted
oncomparingthebothandinsteadonlyfocusedontheWesternscholastictradition,otherwisethat
wouldmaketheissuemorecomplicatedandtheChineseliteratimoreconfused．

５．Conlusion

Wedonotknoworwehavetoolimitedtextwitnessesorreferencesthattelluswhatkindof
influencesXSXXhadexertedonhiscontemporaryChineseintellectualsorliteratiandonthoseafter
him．Onereason mightbethathehadfocusedtoo muchonthepresentationofthescholastic
AristotelianethicsandprovidedtoolittlespaceforthedialoguewiththeConfucianethicsinthe
text,sothatitmighthaveseemedtohiscontemporariestoohardoralientobeginwith．However,

throughtheexaminationandtheanalysesofthetexts,wecanseewhatkindofendeavorshehad
investedtorenderthe Aristotelianethicsinto ChinesecultureinXSXX,although whathehad
presentedwasa Christianizedinterpretationofthe Aristotelianethicsbasedonthescholastic
tradition,specificallyontheinterpretationsofThomasAquinas．However,Vagnonehasdrawnonthe
scholasticinterpretationsonlythen,whenitdidnotdamagethebasicstructurebasedonthe
philosophicalargumentation．Clearlyhedidnotintendtowriteamoraltheology,otherwisehewould
havetalkedaboutthetheologicalthemes,suchastheoriginalsin,grace,freedom,salvationetc．On
thecontrary,heprotectedhisviewsusuallybyusingphilosophicalargumentsbasedonhuman
reasoninginXSXX,insteadofrelyingontheauthorityoftheBible．Ontheotherhand,hecouldbe
seenasthefirst Westernscholar,whotriedtorenderthebasicAristotelianethicaltermsinto
ChinesebyusingsomeConfucianalreadyＧexistingterms．Althoughhistranslationsdonotfind
largelyacceptedthenandnow,yetthevalueofXSXXalreadygoesbeyondthat．Thereforeitis
meaninglessornotfairtoVagnonetoargueifXSXXisjustamixtureorhodgepodgeofdifferent
ethicaltraditions writteninto Chinese contexts,because XSXX asthefirsttreatise on the
AristotelianethicsinChinainthehistoryoftheWesternLearningSpreadingtoEastwillbenever
questioned．

９０１
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中文题目:
亚里斯多德伦理学在中国的最早传播

作者:田书峰,现任中山大学哲学系外国哲学研究所副教授,主要研究古希腊哲学、基督宗教哲学.联系地址:广州市

海珠区新港西路１３５号中山大学锡昌堂８０３B.电子邮箱:petertiansf＠hotmail．com

提要:意大利耶稣会会士高一志(AlfonsoVagnone,１５６６Ｇ１６４０)所着的«修身西学»可谓是第一部介绍亚里斯多德伦理

学的中文着作,但是,这部着作并未受到学界的足够关注,以至于陷入无人问津之地.本文可视为是对高一志把亚里斯

多德伦理学介绍给中国人这件历史的和学术的事件的一个研究尝试,它主要处理两个问题,第一个问题是关于«修身西

学»的思想来源,第二个问题主要是关于神学化的亚里斯多德伦理学注释.我主要以两个核心的伦理概念(幸福与德

性)为线索来探究高一志是如何在中国文化中介绍亚里斯多德伦理学的.经过分析,我们发现,对于«修身西学»是否是

在中国文化语境中写成的、并融合了不同的伦理学传统的大杂烩的争论是毫无意义的,因为高一志的«修身西学»作为

在西学东渐的历史上首部介绍亚里斯多德伦理学的中文着作所蕴含的意义和价值早已超越了这个争论本身.

关键词:高一志(AlfonsoVagnone);«修身西学»;伦理学;幸福;德性
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