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The Russian Orthodox Churchwent through extreme turbulence in the 20th century:after the
October Revolution of 1917,the Orthodox Church lost its status as a state religion;during the Soviet
period,the Orthodox Church struggled;in 1985, after Gorbachev (M. C. T'op6aués) came to power,
while pursuing economic and political reforms,a policy of religious tolerance and openness came to be
implemented, which laid the foundation for the revival of the Orthodox Church. In 1988, on the
occasion of the thousand-year anniversary of the baptism of Rus,the Russian Orthodox Church held
a series of celebrations, and got the government’s approval and support,and so the revival of the
Orthodox Church was initiated. Thirty years on,the Orthodox Church has now become an important
spiritual and cultural force in Russian society. This paper intends to study the work carried out by
the Russian Orthodox Church since the enthronement of Patriarch Kirill (Kupuii, 1946-) on
February 1,2009,to analyze the continuation of the work, which the Russian Orthodox Church has
done in the past ten years,the trend of transformation on the basis of the continuation,and problems
and challenges faced in the process of its development and transformation.

Before the discussion ofthese issues,the author intends set the stage for the development of the
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Russian Orthodox Church in the past 30 years. For this problem, scholars have defined it from
different angles,such as the religious sociologist represented by Cinelina (IO. }O. Cunenuna, 1972 —
2013), from the perspective of Russian national religious belief, divides the development of the
Russian Orthodoxy in 1989 — 2012 into four phases. *!” This article focuses on the development of
the Orthodox Church, and divides the development process of the Russian Orthodox Church into
three stages:

The first stage,the Orthodox Church took hold in Russia (1988 —1997). After the thousandth
anniversary commemoration of the baptism of Rus, the Orthodox Church developed rapidly: the
number of believers increased dramatically,churches were repaired and built,and the priesthood was
restored. For the Orthodox Church,what is more significant is that its legal rights have been legally
confirmed. In 1993, the Russian Federation adopted the current Constitution. The Constitution
stipulates that the Russian Federation is a secular state, no state or obligatory religion may be
established,and religious associations shall be equal before the law. " 27“Everyone shall be guaranteed
the freedom of conscience, the freedom of religion, including the right to profess individually or
together with others any religion or to profess no religion at all, to freely choose, possess and
disseminate religious and other views and act according to them.”t?’ In 1997, the Russian
Federation’s religious law On Freedom of Conscience and on Religious Associations was
promulgated. This law reaffirmed the basic principles of the freedom of belief in the 1990 law On
Freedom of Conscience and Religious Organizations issued by the Soviet Union and the law On
Freedom of Belief of the Russian Soviet Federative Socialist Republic signed by Yeltsin (B. H.
Esabuun, 1931 —2007) in 1990, while further affirming the special role of the Orthodox Church in
history,the formation and development of Russian spiritual culture,and left a certain space for the
further development of religion and the interaction of religion with the secular domain. The
Constitution of the Russian Federation and the religious law On Freedom of Conscience and on
Religious Associations provide a practical guarantee for the Orthodox Church’s foothold and further
development in Russian society.

The second stage,the period of comprehensive development (the Bishop’s Council in November-
December of 1997 to the end of 2008). In these ten years, the direction and policies of the Russian
Orthodox Church in various fields were laid out,such as the relationship between the Church and the
state,education in theological schools,religious education in secular schools, missionary work, social
service,mass media and publication,and relationships with other Christian denominations and other
religions.

The thirdstage,the period of reform and transformation (February of 2009 to the end of January
of 2019). This is the first decade in which Kirill led the work of the Russian Orthodox Church. After

{11 See: Cuneauna FO. IO. Penurnosnocts B coBpemenHoil Poccun // Orteuectsennbie sanucku. 2013, No. 1. (Sinelina Y. Y. .
“Religiosity in Modern Russia”, Domestic Notes ,2013,No. 1. )In the first phase (from 1989 to the mid-1990s) , the number of believers
increased dramatically. In the second phase (from the mid-1990s to 2004) , the growth of believers slowed. In the third stage, 2004 —
2005, the number of religious believers basically stopped growing. In the fourth stage (2006 to 2012) , the number of religious believers
further increased.

23 The Constitution of the Russian Federation. Chapter 1,article 14.

L33 The Constitution of the Russian Federation. Chapter 2,article 28.
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Kirill became Patriarch of the Russian Orthodox Church,he continued the policy of Patriarch Alexy
I (Anekcuit I ,1929—2008; Patriarch from June 10,1990 to December 5,2008), strove to reform
the Russian Orthodox Church, gradually shifted the development of the Orthodox Church from
“quantity” growth to “quality” growth,and sought the voice of the Russian Orthodox Church in the
Orthodox world. This article is devoted to the development and changes of the Russian Orthodox

Church during this period.

I Development of the Inheritance

During the tenure of Patriarch Alexy Il ,he basically set the direction and tone of the internal
development of the Russian Orthodox Church,interaction with secular society,and relationships with
other Christian denominations and other religions. After the enthronement of Patriarch Kirill, he
continued the former guidelines and policies in many aspects,but at the same time he also made many
new achievements.

1.1 Inheritance and development within the Orthodox Church

First,the number of dioceses, parishes, monasteries and clerics has steadily increased. Compared
with the rapid development of the Church from 1988 to 2008, the first decade of Kirill’s tenure was a
period of the steady growth of the Church. The increase of churches has benefited to some extent
from the introduction of new laws. In December 2010, the law Abour Transferring the Property
with the Religious Appointment which is State-owned or Municipal Property to Religious
Organizations came into effect, which promoted the return of the property with the religious
appointment to the Orthodox Church. The dramatic increase of dioceses is closely related to the
institutional adjustment of the Church proposed by Kirill. In this regard,a more detailed discussion
will be given in the second part of the article “Transformation in the Development”. The following
table is a set of basic data from the Russian Orthodox Church, which allows a more visual

observation of its development over the past 30 years.
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Table 1 Basic data of Russian Orthodox Church® 4’

Year archdiocese diocese parish monastery bishop priest deacon
1988 67/76C5 6800 21/22L62 74 6674 723

1992 143

1994 114 15985 281 136 12841 1402
1997 124 18000 390 146

2000 130 19417 545 153

2004 26590 652 173

2008 157 29263 804 203 27216 3454
2011 164 30675 805 217 29324 3850
2013 33 247 33489C77 290 30430 3765
2016 57 293 34764 354 35171 4816
2017 60 303 36878 944 377 34774 4640
2018 304 381

43 Sources of data:Reports made by the Russian Orthodox Patriarchs at previous Bishops’ Councils and the report of Patriarch
Kirill at the Moscow Diocesan Council in 2008.

1) Anexcuit Il (Pupurep) LlepkoBb u nyxosnoe Bospoxaenne Poccun. T. 1. Cioa, peun , mocsianust s odpauenusis 1990 —1998. M. ,1999.
[Alexy Il (Ridiger) The Church and the Spiritual Revival of Russia. Vol. 1. Words, Speeches, Missives, appeals, 1990 — 1998,
M. ,1999. ]

2) Hoknan Cesreitinero [Tatpuapxa Ausekcusi [| na Apxuepeitckom CoGope 1997 roma. [ Report of His Holiness Patriarch Alexy I at
the Bishops’ Council in 1997. ] http:// www. patriarchia. ru/db/text/421718. html.

3) Iokuan Cesteitiero ITatpuapxa Mockosckoro u Beesi Pycu Ausekcusi [l na Apxuepeiickom CoGope 2000 roma. [ Report of His
Holiness Patriarch Alexy [l of Moscow and All Rus ‘at the Bishops” Council in 2000. ] http://www. patriarchia. ru/db/text/421863.
html.

4) Hoknan Iarpnapxa Mockosckoro u Beest Pycu Asexcusi Il na Apxuepeiickom Cobope Pycckoii ITpaBocaasuoii Llepksu 3 oktsiopst 2004
rona. [ Report of Patriarch Alexy Il of Moscow and All Rus ‘at the Bishops’ Council on Oct. 3,2004. ] http://www. patriarchia. ru/
db/text/ 420130. html.

5) Hokuan, MecroGiocturestst ITatpuapiero ITpecrosia mutponosiuta Cmoutenckoro u Kasmuunurpanckoro Kupuisia na ITomectnom CoGope
Pycckoit [paocnasnoit Llepksu ( Mockpa, 27-29 smpapst 2009 roma). [ Report of the Patriarchal Locum Tenens, Metropolitan Kirill of
Smolensk and Kaliningrad at the Local Council of the Russian Orthodox Church ( Moscow, January 27-29, 2009)] http://www.
patriarchia. ru/db/text/541724. html

6) Hoxman ITarpuapxa Mockosckoro u Bcest Pycn Knpuia va Apxuepeiickom Codope Pycckoit ITpaBociasroit Lepksu (2 despasst 2011
rona). [ Report of Patriarch Kirill of Moscow and All Rus ‘at the Bishops’ Council of the Russian Orthodox Church (February 2,
2011)] http://www. patriarchia. ru/db/text/ 1402889. html

7) Hoxuan Cesiteitiiero ITarpuapxa Kupuiuia na Apxuepeiickom Cobope Pycckoit Ilpasociasuoit Llepksu (2 despasst 2013 rogpa).
[Report of His Holiness Patriarch Kirill of Moscow and All Rus‘at the Bishops’ Council of the Russian Orthodox Church (February 2,
2013) Jhttp://www. patriarchia. ru/db/text/2770923. html

8) Hoxnan Cesreitiiero Ilatpuapxa Kupuisa na Apxuepeiickom Cobope Pycckoit Ilpasociasuoit Ilepksu (2 despans 2016 roma).
[Report of His Holiness Patriarch Kirill of Moscow and All Rus ‘at the Bishops’ Council of the Russian Orthodox Church (February
2,2016) ] http://www. patriarchia. ru/db/text/4366063. html

9) Hokian Cesreitirero ITatpuapxa Kupuiia na Apxuepeiickom CoGope Pycckoit ITpaBociaBroit Lepksu (29 Hosiopsi-2 mekaGpst 2017
roga). [ Report of His Holiness Patriarch Kirill of Moscow and All Rus ‘at the Bishops’ Council of the Russian Orthodox Church
(November 29-December 2,2017)] http://www. patriarchia. ru/db/ text/5072994. html

10) Dokaan Cesreitiero [Tatpuapxa Kupusia na Enapxuasnbiom codpanuu r. Mockssr (21 nekabpst 2018 rona). [ Report of His Holiness
Patriarch Kirill at the Diocesan Meeting of Moscow (December 21,2018) ] http://www. patriarchia. ru/db/text/5327228. html.

{53 The number is 67 at the Bishops’ Council in 1994, the number is 76 at the Local Council of the Russian Orthodox Church in 2009.

631 The number is 21 at the Bishops’ Council in 2000, the number is 22 at the Local Council of the Russian Orthodox Church in 2009.

73 The statistical methods of this year and thereafter have changed,and the churches where Liturgy is celebrated are counted.
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In addition, the Russian Orthodox Church has accelerated the pace of development infar-abroad

countries® 8’

,on the one hand, actively revived its influence in Europe; on the other hand,
strengthened its spread in Asia and the Arab region. In Europe,the St. Nicholas Cathedral in Nice,
France, was returned to the Russian Orthodox Church, Holy Trinity Cathedral and the Russian
Orthodox Spiritual and Cultural Center were built in Paris; the Patriarchal Metochion (nomsopbe) "’
in Italy was returned to the Russian Orthodox Church;the Vienna diocese of the Russian Orthodox
Church was recognized by the Austrian government;the church of the Nativity of Christ belonging to
the Russian Orthodox Church was built in Madrid, Spain. In Asia and the Arab region,new churches
and monasteries continued to be built in Thailand, and new parishes were opened in Malaysia and
Cambodia;in Sharjah, the United Arab Emirates, the first Russian Orthodox church, St. Philip’s
church,which began construction during the tenure of Patriarch Alexy I , was completed, and was
opened for believers in 2012. And in 2013 Patriarch Kirill of Moscow and all Rus’ paid his first visit
to China, and celebrated Devine Liturgy at the churches of Shanghai and Harbin. This visit in the
context of the good neighborly relations and partnership between Russia and China looks very
promising for the Orthodox Church in China. “'? Thus the Russian Orthodox Church led by Kirill is
no longer satisfied with the traditional missionary areas and begins to penetrate Catholic, Buddhist
and Islamic majority areas.

Second, the Russian Orthodox Church regulated the veneration of the New Martyrs and
Confessors™'?, An important contribution during the tenure of Alexy Il was the glorification of New
Martyrs and Confessors. From 1988 to 2008, more than 2, 700 saints were canonized. "'?? The
canonization of the New Martyrs and Confessors is a significant event in the history of the Russian
Orthodox Church. “It is one of the most important religious initiatives to change the life of modern
Russian Church. ”®* This move not only led to the uniflication of the Russian Orthodox Church
Outside Russia (ROCOR) and the Mother Church, but also to some extent made people have a more
comprehensive understanding of the Russian history of the 20th century. After a large-scale
canonization at the turn of the century, Kirill turned his focus to work following the canonization,
further regulating the veneration of New Martyrs and Confessors, such as the establishment of
liturgical rituals, writing biographies and hymns, in order to avoid the veneration of martyrs and

confessors who have not been canonized. At the same time, the Russian Orthodox Church also

83 Far-abroad countries (nmayibnee 3apyGexkbe) this concept originated after the collapse of the Soviet Union,and was generally
used to refer to countries that did not belong to the Commonwealth of Independent States.

93 Metochion is generally affiliated with a monastery. Metochion in the city is used to help the monastery collect donations and
receive pilgrims.

{101 See:Paulos Huang and Nikolay Samoylov, “Orthodoxy in China: History, Current State and Prospects for Studies”,
International Journal of Sino-Western Studies ,No 14,(2018),7.

{113 Russian New Martyrs and Confessors refer to the Russian Orthodox clerics and lay people who suffered during the 20th
century due to factors such as politics and the war.

(121 Hoknan Mecroduoctutenst [latpuapuiero Ipecrosa mutponosuta Cmosienckoro n Kasunuurpanckoro Kupusuia va ITomectHom
Cotope Pycckoii ITpasociasroit Ilepksu. Mocksa,27-29 snpapsi 2009 roga. [ Report of the Patriarchal Locum Tenens. Metropolitan Kirill
of Smolensk and Kaliningrad at the Local Council of the Russian Orthodox Church (Moscow, January 27-29.,2009) ] http://www.
patriarchia. ru/db/text/541724. html

(133 Teopeuit Mumpoganos (npomouepeit) Wcropus Pycckoit Ilpasociasnoit Llepkeu: 1900 — 1927, CII6. , 2002. C. 3. [ Georgy
Mitrofanov (Archpriest) . History of the Russian Orthodox Church :1900—1927. St. Petersburg,2002,p. 3. ]
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actively propagated the achievements of the New Martyrs and Confessors to society, organized
related literary competitions,and published various books. This is not only the popularization of the
veneration of the New Martyrs and Confessors, but also reflects the attitude of the Russian Orthodox
Church to the history of the past 20th century.

Finally,the Russian Orthodox Church consolidated the cause of the unification of the Church. In
a report made by Patriarch Kirill in the Local Council in 2009, he pointed out that the great
achievement of Patriarch Alexy I was to strengthen the unity of the Church. In his tenure, the
Russian Orthodox Church Outside Russia returned to the Mother Church in 2007. “Y Maintaining
the unity of the Orthodox Church is also an important task for Kirill. Kirill stressed that it is
necessary to strengthen the relation of Orthodox Churches in the territory of the former Soviet
Union,such as the relationship between Orthodox Churches of the five countries in Central Asia,the
Baltic States and the Russian Mother Church, and continue to solve issues related to Estonian,
Moldovan and Ukrainian Orthodox Churches. On the issue of the Orthodox Church in Estonia®’,
Kirill continued to engage in dialogue with the Estonian government to defend the rights of the
Russian Orthodox Church in Estonian territory,and to communicate with the Orthodox Church of
Constantinople. The effort has not yet reached the ideal result, but the development of the Russian
Orthodox Church in Estonia has basically stabilized. On the issue of the Orthodox Church in

Moldova®'®), the division of Church due to the establishment of the “Diocese of Bessarabia” has

{1413 The Russian Orthodox Church Outside Russia (Pycckast npaBociiaBHast uepkosb 3arpanuueii, PIIII3) , was established in the
1920s. It consisted mainly of emigrants who were exiled by the revolution of 1917 and the civil war. In 1927, the bishop Sergius (Cepruii,
1867—1943) issued the “Declaration” (deknapauusi) calling on the Orthodox Church to reconcile with the Soviet regime. The Russian
Orthodox Church Outside Russia expressed disapproval of this,and split with the Mother Church. From the end of the 20th century to
the beginning of the 21st century,the Russian Orthodox Church made a series of efforts for the unification of Church. On May 17,2007,
a liturgy was held at the Cathedral of Christ the Saviour in Moscow,and documents were signed to confirm that the Russian Orthodox
Church Outside Russia is an semi-autonomous part (camoymnpasisiemass yactb) of the Russian Orthodox Church.

{151 The Russian Orthodox Church regards Estonia as its canonical territory. In 1920, the Estonian Orthodox Church of the
Moscow Patriarchate was established. In 1923, the Orthodox Church of Constantinople established its own Estonian Autonomous
Church in Estonia;in 1978, the Orthodox Church of Constantinople declared the establishment of the Estonian Autonomous Church in
1923 invalid;in February 1996, the Orthodox Church of Constantinople announced the restoration of the document of 1923 and the
establishment of an autonomous Orthodox Church of Constantinople in Estonia. This act appeared to the Russian Orthodox Church as a
violation of its rights in the canonical territory. The believers of the Estonian Orthodox Church (Moscow Patriarchate) are 8-10 times
more numerous than the believers of the Estonian Autonomous Church (the Patriarchate of Constantinople) (See: the report of
Patriarch Kirill at the Bishop’s Council in 2011) , but the Estonian Autonomous Church (the Patriarchate of Constantinople) and the
Lutheran Church received greater support from the government, which led to restrictions on the development of parishes of the Estonian
Orthodox Church of the Moscow Patriarchate.

Canonical territory ( kaHoHuueckasi Tepputopusi) is a concept introduced to the Russian Orthodox Church in the 1990s by the
relationship with other Christian denominations. It refers to the specific area in which the Local Orthodox Church acts according to the
Church Canon. There is no such concept in the Church Canon. In order to establish the authority and legitimacy of this concept, the
Russian Orthodox Church traces this concept back to the apostolic era and points out the principles of Church activities contained in this
concept. The Russian Orthodox Church considers its canonical territory to include the believers in Russia, Ukraine, Belarus, Moldova,
Kazakhstan, Uzbekistan, Turkmenistan, Kyrgyzstan, Tajikistan, Estonia, Latvia and Lithuania. See: Mnapuon ( Andees). ITpunuun
{ KaHoHMUecKO# TeppuTOpHK) B MpaBocjaBHOil Tpaguiuu, https://azbyka. ru/kanonicheskaya-territoriya

{163 The Moldovan Orthodox Church is an autonomous Church of the Moscow Patriarchate, whose canonical territory covers the
Republic of Moldova and Dniester River. At the end of October 2007, the Romanian Orthodox Church decided to establish seven new
dioceses,including the restoration of three dioceses in the archdiocese of Bessarabia. The Romanian Orthodox Church stated that three
dioceses were included in the archdiocese of Bessarabia before 1944. The Russian Orthodox Church considers this action of the

Romanian Orthodox Church in the territory of Moldova to be illegal and that it undermines the sovereignty of Moldova.
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deepened the controversy between the Russian Orthodox Church and the Romanian Orthodox
Church. In the face of the division of the Church and the dissatisfaction of Moldovan state leaders
with the status of the Moldovan Orthodox Church™",the Russian Orthodox Church actively repaired
and strengthened the relationship between the Orthodox Church and the government. After the new
government of Moldova was formed in 2010, the relationship between the Orthodox Church and the
Moldovan government has been improved,and progress has been made in teaching religious courses
in secular schools and integrating priests into the army chaplaincy. Ukraine has always been a focus
of the Russian Orthodox Church. Patriarch Kirill has also done a lot of work to unite the Ukrainian
Orthodox Church,such as strengthening the Ukrainian Orthodox Church’s voice in the Holy Synod,
and actively discussing with the Roman Catholic Church to resolve the problems of Uniatism.

In addition,in the field ofmass media and publishing, the Russian Orthodox Church has made
great progress in the past decade. The number of publications has rapidly increased; content has
become more and more abundant to attract wider readership. The Church network has developed
rapidly;dioceses and larger churches have their own websites. The Russian Orthodox Church has
also created accounts on Facebook and BKonrakte in order to interact with secular groups in a faster
and more convenient way. The Russian Orthodox Church also actively strengthened its cooperation
and ties with secular media to propagate the Church.

1.2 Interaction between the Orthodox Church and the secular domain

During thetenure of Patriarch Alexy Il ,he actively promoted cooperation between the Orthodox
Church and the regime, introduced Orthodox cultural courses to secular schools, strengthened
missionary work,social services and cultural exchanges,and laid a good foundation for the interaction
between the Orthodox Church and the secular domain. After the enthronement of Kirill, he continued
the work done by Patriarch Alexy Il ,and further deepened and promoted cooperation between the
Orthodox Church and the secular domain, and strove to embed the Orthodox spirit deeper into
secular life.

1.2.1 Therelationship between the state and the Orthodox Church

The Russian Orthodox Church continued to claim to hold to the non-political nature of Church,
strengthened good relations and cooperation with government departments at all levels,and actively
participated in the revision of some federal laws to seek more space for the development of the
Orthodox Church. For example,in November 2015, the federal law On amendments to the Federal
law “On freedom of conscience and on religious associations” and other legislative acts of the
Russian Federation (No 341-®3) was passed, which changed supervision procedures of the judicial
system for religious organizations’ activities,so that religious organizations are no longer subject to a
series of provisions of the federal law On non-commercial organizations ,and have greater freedom to
engage in commercial activities. In addition, the Orthodox Church has a deep connection with the
military and prisons. As early as 1994, Patriarch Alexy [l began to send the clergy to serve soldiers

in the army,and encouraged the clergy to go to prisons to serve inmates. Patriarch Kirill continued

£173  In September 2010, Acting President Mihai Ghimpu pointed out that the Moldovan Orthodox Church is not an independent
Church,but a “branch of the Russian Orthodox Church”. See: Hokuan ITatpuapxa Mockosckoro u Beesi Pycn Kupuiia va Apxuepeiickom
Cotope Pyccroit [TpaBociasnoit Llepksu. 2 despanst 2011 rona. [ Report of Patriarch Kirill of Moscow and All Rus ‘at the Bishops” Council
of the Russian Orthodox Church (February 2,2011) ] http://www. patriarchia. ru/db/text/1402889. html.
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this work and made it systematic. On July 21,2009, the President of the Russian Federation passed a
resolution to restore the chaplaincy serving in the Russian armed forces. Since then, the Russian
Orthodox Church has begun to establish and improve this system. On June 1,2017,a total of 266
positions of assistant commanders were set up in the armed forces of the Russian Federation to
handle the work of soldiers-believers, among them 259 representatives from the Orthodox
Church. ¥ In 2011, the Bishop’s Council adopted the concept of establishing a chaplaincy serving in
prisons. Since then, the Russian Orthodox Church has reached an agreement with the secular
government to set up the position of assistant head in local prison administrations of each federal
subject of the Russian Federation to assist in handling prisoners-believers. The implementation of
chaplaincies in the armed forces and in prisons on the one hand shows the good interaction between
the government and the Orthodox Church,and on the other hand demonstrates the growing social
influence of the Russian Orthodox Church.

1. 2.2 Intervention in secular education

A great achievement of Patriarch Kirill is shown in the field of secular education, mainly in the
following aspects.

First,the subject “The Basics of Orthodox Culture” was included in primary and secondary
schools. "’ The desire of the Russian Orthodox Church to introduce relevant subjects of Orthodox
culture to primary and secondary schools has a long history. During the tenure of Alexy II , the
Orthodox Church repeatedly requested that the national legislatures grant the Orthodox Church the
right to teach religious subjects in secular schools. In 1997, the promulgation of the federal law On
Freedom of Conscience and on Religious Associations provided a legal basis for the inclusion of
religious education in secular education. The law stipulates: “Upon the request of their parents or
guardians, with the agreement of children studying in state or municipal educational institutions, the
administration of these institutions by agreement with the appropriate organ of local government is
to offer religious organizations the opportunity to teach religion to children outside the framework of
the educational program. ”®" Therefore,since 1997, the Orthodox Church has cooperated with some
regions (such as Smolensk region) to introduce Orthodox cultural subjects into primary and
secondary schools as electives. Since September 1,2006,in Belgorod, Kaluga,Bryansk and Smolensk

regions, " According to statistics,between 2006 and 2007, there were 500,000 to 600,000 students

£183  Hoxuian Cesireitiero ITarpuapxa Kupuiia na Apxuepeiickom CoGope Pycckoit ITpaBociasroit Lepxsu. 29 Hosiopst - 2 mexa6pst 2017
rona. [ Report of His Holiness Patriarch Kirill of Moscow and All Rus ‘at the Bishops’ Council of the Russian Orthodox Church
(November 29 - December 2,2017) ] http://www. patriarchia. ru/db/text/ 5072994. html.

193 The Law of God (3akon Goxuii) was a compulsory course in primary and secondary schools during the period of the Russian
Empire. During the Soviet period, “The teaching of religion in state and public schools, as well as in private schools where general
subjects are taught.is forbidden.” See: Decree on the Separation of Church and State and School from Church (dekper 06 orpenennn
LLePKBU OT TOCYIapcTBa U 1IKOJIbl OT uepksn) (January 23,1918) Article 9.

1203 On Freedom of Conscience and on Religious Associations. Chapter 1,article 5. 4.

213 The Basics of Orthodox“Culture” has been included in the compulsory courses of secular primary and secondary schools.
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studying Orthodox culture in secular national and municipal schools in Russia. >’ But at this time,
“The Basics of Orthodox Culture” is still only taught in primary and secondary schools in some
Russian regions.

During the tenure of Patriarch Kirill, the status of “The Basics of Orthodox Culture” has
undergone fundamental changes. On October 6,2009,the Russian Ministry of Education and Science
issued the Federal National Standard of Elementary Education. The subject “Fundamentals of

?(23) was included in the teaching program as a

Spiritual and Moral Culture of the Peoples of Russia
compulsory course. From April 1, 2010 in secular primary and secondary schools of 19 federal
subjects “Fundamentals of Spiritual and Moral Culture of the Peoples of Russia” began to be taught
as a compulsory course, and one module of the course is “The Basics of Orthodox Culture”. On
January 28,2012, the Russian government promulgated the “Order of the Government of the Russian
Federation on the plan for the introduction of a comprehensive training course for general education
institutions ‘Fundamentals of Religious Cultures and Secular Ethics’ in all subjects of the Russian
Federation from 2012/13 academic year” (January 28th, 2012)*. According to this plan, from
September 1,2012,“Fundamentals of Religious Cultures and Secular Ethics” was fully launched as a
compulsory course in all general education institutions in all subjects of Russia. The course consists
of six modules: “The Basics of Secular Ethics”,“The Basics of World Religious Culture”,“The Basics
of Orthodox Culture”,“The Basics of Islamic Culture”,*“The Basics of Buddhist Culture”,and “The
Basics of Jewish Culture”. Students voluntarily choose one of them to study. According to a survey
by the Russian Orthodox Church, the number of students who chose “The Basics of Orthodox
Culture” increased in most dioceses from the 2012/2013 academic year to the 2016/2017 academic
year. In addition,in order to improve the teaching quality of “The Basics of Orthodox Culture”, the
Russian Orthodox Church has established cooperative relationships with secular schools and
institutions to hold various themed lectures, training courses, seminars, etc. In order to improve the
elective rate,the clergy of the Orthodox Church actively joined the parent associations and organized

the public cultural project to popularize “The Basics of Orthodox Culture”.

‘ i

Second, theology has become a nationally recognized “ scientific” specialty ( nayunas
crnenuasibHocThb) . In the 1990s, theology as a direction (HampaBiienue) or specialty (cnenmasibHocth) has

been listed in the classification of undergraduate and master’s degrees in secular higher educational

£223 Komuceust o Bompocam TOJIEPaHTHOCTH M cBoGoxbl coBectn OOuiectBenHoi nasnatshl Poccuiickoit @enepaunu. Ipensapuresbrbie
Pe3ayJIbTaThl MOHUTOPUHTA COBJIIOEHHsI IPUHILUIIOB CBOGOJLBI COBECTH M BEpPOMCIIOBEaHHsI [IPH U3y UEHHH YUeGHbLIX KYPCOB [0 UCTOPUH U KYJIbTYpe
PeJIUTHi B TOCYIaPCTBEHHBIX W MYHHIIMTAJIbHBIX OGI100pa3oBaTe/IbHBIX YUPEXKAeHUsIX B pernoHax Poccuiickoit ®emepaunn. [ Commission on
tolerance and freedom of conscience of the Public Chamber of the Russian Federation. Preliminary results of monitoring about the
compliance with the principles of freedom of conscience and religion in the study of training courses on the history and culture of
religions in state and municipal educational institutions in the regions of the Russian Federation. ] http://www. oprf. ru/structure/
comissions2006/11/materials/1896.

(233 On December 18,2012, the subject “Fundamentals of Spiritual and Moral Culture of the Peoples of Russia" was renamed
“Fundamentals of Religious Cultures and Secular Ethics".

£241  Pacnopsixkenne IpaButesnsctsa PO o Tlnane meponpusituii no Beenenuio ¢ 2012/13 yuebHoro roga Bo Bcex cyobektax Poccuiickoii
Denepalun KOMIJIEKCHOTO y4eGHOTO Kypea AJist 0611,e06pa3oBaTesIbHbIX yupexkaenui “OCHOBbI PEJIMTHOZHBIX KYJIbTYP H CBETCKOH 3THKH™ oT 28
anpapst 2012r. [Order of the government of the Russian Federation on the Plan about the introduction of comprehensive training course
“Fundamentals of Religious Cultures and Secular Ethics” for general education institutions from the 2012/13 academic year in all

subjects of the Russian Federation (January 28,2012) ] http://www. pravo. gov. ru/laws/acts/8/5652451088. html
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institutions. For example,at the end of 1992, under the wave of the democratic reform,the Ministry
of Education of the Russian Federation included the direction of theology in the national classification
of education, and set the corresponding standards. Since 1994, the Russian Orthodox Church has
proposed adding the specialty “theology” to the national classification of education, and developing
corresponding national standards from the standpoint of religious worldview. On February 1,1999,
the Ministry of Education included the direction “theology” in the classification of a master’s degree,
and on March 2 of the same year,the specialty “Theology” was added to the classification. In 2001
and 2002, the Ministry of Education approved the training standards for the direction “theology”
(undergraduates and masters) and the specialty “theology”. However, theology has not been
recognized as a scientific specialty by the secular educational institutions. Whether or not theology is
a science,whether or not it can become a scientific specialty, such disputes did not come to an end
until 2015. In 2015, the Higher Attestation Commission (BAK) of the Ministry of Education and
Science of Russia approved the theology to be a new scientific specialty with the code 26. 00. 01. In
2016, the candidate’s (kangupmat Hayk) and doctoral thesis defense committee for the theology was
established. In 2017, the first candidates passed their thesis defense. At this point, theology as a
science has been recognized by the secular education system.

Third,Russian Orthodox Church improved Sunday schools. At the Bishop’s Council in 2000,
Patriarch Alexy Il proposed perfecting the Sunday school system,and called it the key to the revival
of parishes. After Kirill became Patriarch, he continued this work. In 2012, the standard of
educational activities implemented in Sunday schools was introduced and revised in 2017. The main
purpose of this standard is to systemize the teaching activities of Sunday schools and improve the
quality of education. The “Standards” classify Sunday school into types: Sunday group (less 10
students) and Sunday school (more than 10 students). The “Standard” of 2012 divides students into
three levels:preschool children (5—6 years old) , primary stage (7—11 years old) ,and major stages
(12—16 years old). Newly revised,the “Standard” of 2017 divides students into four phases, the first
phase (5—7 years old) ,the second phase (8—10 years old) ,the third phase (11—13 years old) ,and
the fourth phase (14 — 17 years old), and the learning content in the three previous stages is
compressed in the three new phases from 5 to 13 years old. A clear plan of the religious education for
students 14— 17 years old in the new “Standard” has not been given. The Russian Orthodox Church
stated that it will be separately issued, which shows that the Orthodox Church is serious and
cautious about the education of these teenagers. Two “Standards”, especially the “Standard” revised
in 2017, prescribe in detail the content, duration of a lesson,teaching methods and purposes of each
phase and give some examples. According the new “Standard”, Sunday school gets rid of the
traditional teaching methods,adopts a suitable teaching way for children of different ages in order to
attract children to understand and participate in Church life. The systematization and standardization
of Sunday schools have made up for the “regret” that the Orthodox Church cannot introduce the
subject “The Law of God” into the national and municipal secular schools,and become a supplement
to “The Basics of Orthodox Culture” in the national and municipal secular schools.

Orthodoxy is strongly involved in the field of secular education, and its moral and ethical
ideology contributes to the construction of the national spiritual and moral system. This is its

positive side. However, the textbooks about Orthodoxy used in the national and municipal secular
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schools inevitably have a certain belief orientation, which to some extent undermines the principle of
separation of religion from education,and also causes dissatisfaction for some people.

1. 2.3 Missionary work

It is always a major jobfor the Russian Orthodox Church to attract more people to understand
Orthodox Christianity and believe in the Orthodox faith. In the past 30 years, the Orthodox Church
has achieved remarkable results in this field. In the 1990s, Patriarch Alexy Il paid close attention to
the missionary work in Siberia, the Far East and the ethnic areas. The Bishop’s Council in 2004
reaffirmed the importance of the mission in these areas. Since the enthronement of Kirill, he has
continued this policy and proposed some deepening programs.,such as attracting those who have been
baptized,but rarely enter the church to participate in Church life; working out an effective reward
mechanism to encourage the clergy to the frontiers inhabited by national minorities; underlining the
missionary work among Cossacks. The latter one is a major development in the missionary work
during the tenure of Patriarch Kirill. Although as early as the 1990s,the Russian Orthodox Church
had cooperated with the Committee on Cossack affairs under the President, Patriarch Kirill
highlighted the importance of the missionary work among Cossacks and proposed that the goal of
this work is to revive the true Cossacks who are loyal to the Church and serve the motherland.
Historically, Cossacks were a brave group and strong guardians for the Russian state and the
Orthodox Church, but this group was less involved in Church life. At the end of the 20th century, the
Cossack revival movement emerged, and as the Cossack revival movement grew, its sense of
independence expanded. The Russian Orthodox Church emphasizes the importance of the missionary
work among Cossacks. On the one hand, it adapts to trends in the development and revival of
Cossacks;on the other hand,it conforms to the needs of the country with the help of faith to mitigate
Cossacks’ tendency toward separation.

Further,in terms of social services and culture, the Russian Orthodox Church has also achieved
great results in the first decade of the tenure of Kirill. The Orthodox Church continued to develop its
philanthropic efforts, such as the establishment of orphanages,nursing homes, centers for alcoholic
rehabilitation, centers for addiction treatment, nursing centers, charity canteens, cooperation with
disabled groups.,fighting unemployment, giving counseling and material assistance to people suffering
from natural disasters and war, and more. In the field of culture, in 2010, a special Patriarchal
Committee on Culture was established;national and local Orthodox cultural activities continued to be
carried out,such as the annual Christmas reading (PoxmecrBenckoe utenue) which opened in 1992;
various literary awards and literary competitions,such as Literature Award named after Sts Cyril and
Methodius, International children’s and youth literary contest named after Ivan Shmelev “Leto
Gospodne” ;the celebration of Orthodox Book Day; organizing various exhibitions, more influential
such as series exhibition “Orthodox Rus. My Story” of 2013 —2016; cooperation with museums to
improve the protection and restoration of cultural relics,and more.

1.3 Relationship with other Christian denominations

After Kirillbecame Patriarch,he continued the policy of Alexy I in foreign exchanges. With the
purpose of dialogue and cooperation and exchanges, the Russian Orthodox Church continued to
maintain friendly communication with Eastern Churches,such as the Armenian Apostolic Church and

the Ethiopian Church,actively developed relationships with other Orthodox Churches,and had good
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interactions with the majority of Orthodox Churches.

The Russian Orthodox Church strengthenedits dialogue with the Roman Catholic Church, and
the relationship between them gradually eased. In the 1980s and 1990s,and at the beginning of the
21st century,the relationship between the Russian Orthodox Church and the Roman Catholic Church
was relatively tense due to the missionary work of Catholic Church in the canonical territory of the
Russian Orthodox Church®. At the same time,the two sides also engaged in a constructive dialogue
on the protection of traditional Christian values and the role of religion in social life. Since the 2010s,
the two sides have expanded the range of dialogue, especially the deterioration of the situation of
Christians in the Middle East,as well as terrorism and other issues,have enhanced the possibility of
cooperation between the two sides and eased the contradiction between them. In 2012, the Russian
Orthodox Church and the head of the Polish Catholic Bishops’ Conference signed a significant Joint

£26), calling on the people of the two countries to

Missive to the people of the Russia and Poland
strengthen dialogue, strive for the reconciliation,look to the future and face new challenges together.
On February 12,2016, Patriarch Kirill of the Russian Orthodox Church and Pope Francis (1936-, the
Pope from March 19, 2013) held a historic meeting in Havana (Cuba). It caused widespread

L2720 calling on the

repercussions in the whole world. The two sides signed a Joint Declaration
international community to work together to end the violence in the Middle East as much as
possible,and pointed out that Uniatism is not the way to achieve Church unity. In 2017, part of the
holy relics of Saint Nicholas ( Hukomaii Yymorsopei, c. 270-c. 345), who is highly revered by
Russians,was delivered from Bari of Italy to Moscow and St. Petersburg. This is the first time that
Saint Nicholas left Bari in 930 years. In May and October 2018, Hilarion Alfeyev (Mnapuon,
Andeen) , the chairman of the Department of External Relations of the Russian Orthodox Church,met
with Pope Francis twice. On the issue of the autocephaly of the Ukrainian Orthodox Church,Francis
repeatedly stressed that the Roman Catholic Church would not intervene in the internal affairs of the
Orthodox Church. Pope Francis had a further discussion about cultural cooperation between the two
sides. Thus it can be seen that dialogue, cooperation and facing common challenges are the main
policies implemented by the Russian Orthodox Church and the Roman Catholic Church in the past
decade.

On the issue of Protestantism, after Kirill took office, the Russian Orthodox Church has been

maintaining a good relationship with the Evangelical Church of Germany and the Evangelical

1253 In 2002,the Roman Catholic Church upgraded the four Apostolic Administrations in Russia to dioceses,and appointed a new
archbishop, established two dioceses in Kazakhstan,and built two cathedral churches in the territory of Ukraine, which is traditionally
under the justification of the Russian Orthodox Church. The Russian Orthodox Church believes that the Roman Catholic Church’s move
undermined the Church canons;the Roman Catholic Church in fact established a parallel Local Church in the canonical territory of the
Russian Orthodox Church. The Roman Catholic Church denied the Russian Orthodox Church’s allegations,and considers that it is just a
procedural issue to form four Apostolic Administrations into dioceses.

(261 CosmectHoe nocJsianue Hapogam Poccun u TTosbiiu [pencrositesst Pycckoit Tlpasocaasroit Llepksu ITatpuapxa MockoBckoro u Beest
Pycu Kupuina n Ipencenaressi Enuckonckoit Kondepernunu ITosbin Apxuenuckorna Hseda Muxasuka, mutpornosnnta ITepembiiiibekoro.
[Joint Missive to the Peoples of Russia and Poland by Patriarch Kirill of Moscow and All Rus’, Chairman of the Russian Orthodox
Church,and Archbishop of Przemysl Jozef Mihalik.Chairman of the Episcopal Conference of Poland] http://www. patriarchia. ru/db/
text/2411498. html

(271 ComecTHoe 3asijienue [lanbl Pumckoro ®panuucka u Cesteitiero ITatpuapxa Kupuiuia. [ Joint Declaration by Pope Francis and
his Holiness Patriarch Kirill] http://www. patriarchia. ru/db/text/4372074
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Lutheran Church of Finland. Conflict with other Protestant denominations has mainly focused on
their missionary work in the “canonical territory” of the Russian Orthodox Church,and the attitude
to some traditional values. The Russian Orthodox Church upholds more traditional values, is
dissatisfied with the practice of some Protestant groups,such as the blessing of same-sex marriages,
the ordination of homosexuals, and thus temporarily suspended contact with the Episcopal Church
(United States) , the Church of Sweden,and the Church of Norway. This also reflects the consistency

of the Russian Orthodox Church in the protection of traditional Christian values.

I  Transformation in the Development

Since the revival of the Orthodox Church in Russiafrom 1988 to 2008, after 20 years of
development,the Russian Orthodox Church has made great advances.,and the increase of believers
and clergy is very impressive. Although the Russian Orthodox constantly emphasized the importance
of “quality”,“quantity” growth was still the main task of this period. After Kirill was appointed as
Patriarch,on the basis of the previous “quantitative change”. the development of the Russian
Orthodox Church turned to “quality” growth,which is the priority of the development of the Russian
Orthodox Church in the new stage. “Quality” growth is mainly reflected in the following aspects.

2.1 Institutional reform of the Orthodox Church:improvement of management quality

Throughout the reports of Patriarch Alexy [l in several Bishop’s Councils,it can be seen that
the communication between dioceses and the Holy Synod, which means between the local institutions
and the central institutions, was not smooth. On the one hand, the orders of the Holy Synod were not
effectively carried out in some dioceses. On the other hand, Holy Synod did not have access to real
and effective information from some dioceses in order to formulate more reasonable policies. Since
Kirill became Patriarch, an important task has been to deepen the institutional reform of the
Orthodox Church,reform of the Church districts and personnel reform.

At the central level,new institutions are set up,the various departments of the Holy Synod are
adjusted, and regulations for departments are made in order to standardize departmental
management. The most important of the newly established institutions are the Inter-Council Presence
(Mexcobopuoe npucyrctBue) and the Supreme Church Council (Beicimii Iepkosubiii Coser). The
Inter-Council Presence was formally established in 2010 and is a consultative body of the Moscow
Patriarchate. It is mainly responsible for studying the issues to be discussed at Local Councils and
Bishop’s Councils and preparing the draft decisions on these issues. The chairman of the Inter-
Council Presence is Patriarch,and the members are elected by the Holy Synod from bishops,clergy
and lay people for a four-year’s term. The Supreme Church Council is not a new institution. It was
first established in 1917, and on May 9,1922, Patriarch Tikhon (Tuxon, 1865 — 1925, Patriarch
from December 4,1917 to April 7,1925) was arrested, and after that the Supreme Church Council
suspended. In 2011,it was re-established. The Supreme Church Council is an executive body of the

Russian Orthodox Church, and aims at coordinating work between various branches of the Holy

1283 The Supreme Church Council established in the early 20th century consisted of the Patriarch,3 bishops of the Holy Synod,

1 monk.,5 secular priests and 6 lay people.
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Synod and general Church institutions. With these two institutions, the establishment of the former
provides a guarantee for effectively functioning of the Bishop’s Council and shortening the interval
between two Bishop’s Councils; and the restoration of the latter not only ensures the mutual
cooperation between various branches of the Holy Synod, but also to a certain extent decentralizes
the power of the Holy Synod (9 permanent representatives, 5 temporary representatives). The
departmental adjustment is mainly aimed at the functional departments of the Holy Synod. First,new
departments are established according to the needs of the work of the Orthodox Church,such as the
Committee on Interaction with the Cossacks, the Patriarchal Council for Culture, the restoration of
the Financial and Economic Administration, etc. Second, some departments are reorganized, such as
that the Department for Prison Ministry is separated from the Department for Cooperation with the
Armed Forces and Law Enforcement Agencies;the Department for Church-Society Relations and the
Information Department established in 2009 were reorganized into the Department for the Church’s
Relations with Society and Mass Media; the Department for Monasteries was reorganized into the
Department for Monasteries and Monasticism. The reorganization takes into account the
specialization and relevance of various departments, so that departments can operate more
effectively. Finally, regulations and rules are formulated for some departments to normalize
development, for example,the Administration of the Moscow Patriarchate, the Education Committee,
the Department for Education and Catechization, the Department for Mission, the Department for
Youth Affairs, the Department for the Church’s Relations with Society and Mass Media have
successively adopted their regulations or rules. 3

From the perspective of local management, the Russian Orthodox Church has established a
three-level management model: thepatriarchate-archdiocese-diocese. For this reason,new archdioceses
have been established, and dioceses have been revised. In 2011, the Holy Synod of the Russian
Orthodox Church approved the Regulations on the archdioceses of the Russian Orthodox Church ©-,
This decision was both a heritage of the Christian tradition and the continuation of the document On
Church Districts (O uepkoBHbIx okpyrax) s which was adopted in the Local Council of 1917—1918, but
not carried out. Russia is a vast country with different ethnicities, cultures and customs. Faced with
many dioceses with different needs, the central administration of the Orthodox Church is difficult,
and it is almost impossible to directly manage the dioceses. By integrating dioceses in a federal
subject into as archdiocese, on the one hand, the archdiocese and federal subject have the same
administrative area,which facilitates cooperation and communication between the Orthodox Church
and the local government; on the other hand, a central-to-local pyramidal management system is
formed.which helps the central Church administration to exert its influence on dioceses. At the level
of the Diocese, some large dioceses have been scaled down and divided into several dioceses;in the

diocese of big cities,deputy dioceses were established because only one diocese is allowed in a city.

(291 Tlosnoxkenue o Mutponoausix Pycckoit [Tpasociasuoit Llepkeu (ot 5— 6 okta6pst 2011 roga). [ Regulation on Archdioceses of the
Russian Orthodox Church (October 5—6,2011) ] http://www. patriarchia. ru/db/text/1639871. html From this moment,the concept
of the archdiocese (murponosmsi) and the metropolitan district (murponosnunii okpyr) has made a difference. The metropolitan district
has greater autonomy,and the highest administrative institution is the Synod supervised by the head of the metropolitan district;the
administrative institution of archdioceses is the Bishops Committee. At present, the Russian Orthodox Church has two metropolitan

districts: the metropolitan district of Kazakhstan and the metropolitan district of Central Asia.
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Diocesan reform has increased management positions, facilitated the arrangement and training of
younger clergy,and prevented some problems, such as dioceses becoming too powerful to obey the
central leadership.

In terms of personnel arrangements, the position of the assistant of the rural dean
(omarounnubiil) and rector is introduced. These assistants are responsible for assisting in the work of
religious education, catechization, youth and social services. They not only share the work of the rural
dean and rector, but also work more efficiently, because they usually receive specific professional
training.

The institutional reform carried out by Patriarch Kirill is characterized by specialization and has
strengthened the management of dioceses. This is its advantage. At the same time, this reform has
also caused institutional bloating and enlarged the leadership of the Russian Orthodox Church, with
an accompanying hidden danger of bureaucratization.

2.2 Reform of theological schools:aligning with secular education and improving teaching quality

During thetenure of Alexy Il ,the Patriarch realized the importance of clergy quality to Church
development. He reorganized the theological seminary (myxoBHasi cemunapusi) into a five-year higher
educational institution to upgrade the level of research. After the enthronement of Kirill,in the face
of the new situation,he pointed out:“The urgency of improving the level of teaching and training is
the main motivation for promoting the reform of the educational system in theological schools. The
educational system of theological schools should be a system worthy of respect and a prestigious
system to the secular school in Russia and foreign theological schools. 7% For this purpose, the
Russian Orthodox Church has undergone a significant reform of theological schools, that is, to join
the Bologna Process (Bosonckuit npouece) . The aim of the reform is to integrate the system of the
theological school with the Russian system of secular higher educational institutions and European
educational institutions.

First, a three-level educational system paralleling secular education. Since 2010, theological
schools of the Russian Orthodox Church have begun to implement a three-level training system for
undergraduate, masters and doctoral studies. A four (or five)-year undergraduate program helps
students to acquire advanced theological education. Only graduates who have received undergraduate
education and specialized training may become a priest. The aim of two-year master’s program is to
cultivate researchers, teachers, and staff who work in administrative institutions of the Church.
Postgraduates mainly engage in research work. In Russia postgraduate degrees consist of two levels:
candidate and doctoral degrees. The candidate degree is equivalent to a Ph. D. ,and a doctor’s degree
is equivalent to Doctor of Science, corresponding to a doctorate in the Russian secular educational
system. Currently, the theological doctoral degree can be awarded in Sts Cyril and Methodius Church
Post-Graduate and Doctoral School. At the same time, the Russian Orthodox Church got rid of the

institution of theological college (myxoeuoe yuwmnmine). In 2013, the Holy Synod instructed that

(303 Moxnan ITatpuapxa Mockosckoro u eest Pycu Kupnia va Apxuepeiickom copetiannu 2 despais 2010 roma. [ Report of Patriarch
Kirill of Moscow and All Rus ‘at the Bishops” Meeting on February 2,2010] http://pda. patriarchia. ru/db/text/1061403. html

(313 In 1999,29 European countries proposed the European Higher Education Reform Plan in Bologna, Italy, which aims to
integrate European educational resources, break the national restrictions of education,and build a European higher education zone. In

2003, Russia joined the Bologna process.
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theological colleges would be reorganized into theological seminaries or centers for training
professionals in the field of missionary, youth and social work within three years. At the end of
November 2017, theological colleges were no more.

Second, unification of the syllabus. In order to standardize and improve the teaching quality in
theological schools, since September 2015, a unified syllabus has been gradually implemented in
theological schools of the Russian Orthodox Church. In the 2017 — 2018 academic year, 4, 176
students studied according to the new syllabus, accounting for 74% of the total number of
undergraduate students in theological schools. ¥ This transformation will be completed in 2018 —
2019. After this work is completed, a unified two-year master’s educational program will be
developed. In addition, the Russian Orthodox Church is also considering the establishment of a
unified educational system for theological schools in the “canonical territory” of the Russian
Orthodox Church.

Finally,the diploma of a theological school is recognized by the state, which is an important
symbol of the integration of theological schools with the Russian secular higher educational
institution. In February 2008, Russia passed amendments to the Federal Law on Education, On
Higher and Postgraduate Professional Education and Law on Freedom of Conscience and
Religious Organizations. “**? Articles about the approval and recognition of professional religious
educational institutions are introduced,which provides a legal basis for the integration of theological
schools with secular schools. Taking advantage of this historic opportunity, the Russian Orthodox
Church set out to deepen the reform of theological schools,so that it gradually moved closer to the
standards of national higher educational schools in terms of educational structure,syllabus,teaching
methods, and faculty, and reached the point that theological schools can award state-recognized
diplomas (without the Russian National Emblem) to their graduates. At present,there are 43 various

B34 of which 6 are recognized by the state™’. Full

theological schools and universities in Russia
national recognition of theological schools is still a very long way away.

The Russian Orthodox Church’s compliance with the Bologna Process, on the one hand,
stimulates and enhances the educational quality of the theological school by reference to the secular

educational system. On the other hand,it also helps Orthodox theological schools to establish closer

£321  Hoxuan Cesireitiiero ITatpuapxa Knpuiia va Apxuepeiickom CoGope Pycckoit ITpasociasroit Lepksu (29 HosiGpsi-2 mekaGpst 2017
roga). [ Report of His Holiness Patriarch Kirill of Moscow and All Rus ‘at the Bishops’ Council of the Russian Orthodox Church
(November 29-December 2,2017) ] http://www. patriarchia. ru/db/ text/5072994. html

[33] DenepasbHblil 3aKkoH oT 28 despasisi 2008 1. N 14-®3 "O BHeceHMH M3MEHEHHMH B OT/HEJIbHbIC 3aKOHOAATEJbHbIC akThl PoccHicKoi
Qepepauun B UaCTH  JIMLEH3MPOBAHWSI M AKKDPEAWTALUM  YUPEXKICHHA [POPECCHOHAILHOTO — PEJIMIHO3HOrO  00pasoBaHusi  ( LYXOBHBIX
oGpazosatesibhbix yupeskaenuil). [ The Federal Law of February 28,2008. N 14—FL “On the Modification of Separate Legislative Acts of
the Russian Federation Regarding Licensing and Accreditation of Institutions of Professional Religious Education ( Theological
Educational Institutions) ] https://legalacts. ru/doc/federalnyi-zakon-ot-28022008-n-14 -fz-0/

[34) Yuetublit komuter PITLL. YueGuble saenenus PIILL: o6HoBsiennblil cnincok. [ The Education Committee of the ROC. Educational
Institutions of the ROC:an Updated List] http://www. uchkom. info/uchebnyy-komitet/uchebnye-zavedeniya/

(351 Moscow Theological Academy (Sergiev Posad, Moscow region) , Saint Petersburg Theological Academy (St. Petersburg) ,
St. Tikhon’s Orthodox University ( Moscow) , Orenburg Theological Seminary (Orenburg), Penza Theological Seminary (Penza),
Sretensky Theological Seminary (Moscow). Sources of data: Peectp oprannsaumnii, OCyLIeCTBIISIOLMX 00Pa3oBaTebHYI0 AESITEJLHOCTb [0
MMEIOLMM TOCY 1apCTBeHHYI0 aKKPelMTallnio 06pasoBaTesbibiM nporpammam. | List of Organizations Engaged in Educational Activities with

State-Accredited Educational Programs. ] http://isga. obrnadzor. gov. ru/accredreestr/
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relationships with secular schools. In addition, the integration of Orthodox theological education with
secular institutions has further enhanced the competitiveness of Orthodox theological schools in the
field of education,because not all graduates of theological schools will choose to join the clergy,and a
higher educational diploma recognized by the state can help them gain employment in a wider field.

2.3 The change of indicators measuring the development of the Orthodox Church: from “quantity” to
“quality”

As the Russian Orthodox Churchset the goal of “quality” development,some markers measuring
the development of the Orthodox Church also changed.

Judging from the statistical standards of parishes, the quality standard is strengthened while
paying attention to the quantity growth. In the Bishop’s Council of 2011 is was proposed that at least
one church,chapel or prayer room should be opened for every settlement in the “canonical territory”
of the Russian Orthodox Church,in which Orthodox believers live. At the same time, since 2012, a
new statistical standard of parishes has been adopted-whether the Liturgy is held in the church or
prayer room. Therefore,according to the new standard the statistical data of parishes at the end of
2012 are as follows: There are 11,731 churches where the Liturgy is held more than once a week,12,
644 churches where the Liturgy is held once a week, 9114 churches where the Liturgy is held less
than once a week but not less than once a month,in total there are 33,489 churches where the
Liturgy is held at least once a month. % It is because the Russian Orthodox Church attaches great
importance to the Liturgy,so it influences the architectural requirements for a church. The Russian
Orthodox Church no longer overemphasizes the external shape and scale of the building,and suggests
building a primitive and small chapel in areas with restrictive conditions.

From the point of view ofnumerical growth, the focus on the growth of “Orthodox believers”
(npaBocnasuble) has shifted to the concern of “churching believers” (Bouepxosuunie). In 1989, data of
the Russian Public Opinion Research Center (BIIMOM) showed that Russian Orthodox believers
accounted for 20% of the total number of nationals®*”’; in 2008, data of the Public Opinion
Foundation (®OM) and the Institute of Social and Political Studies of the Russian Academy of
Sciences (MUCIIU PAH) were 63%? and 65 — 69%~%; in 2012, the data of the Levada-Center

(JIeapa-uentp) » the Public Opinion Foundation and the Institute of Social and Political Studies of the

(361 The church here refers to the various types of places where liturgical ceremonies are held. Sources of data: doknan
Casiteitiero Iatpuapxa Kupusuia na Apxuepeiickom CoGope Pycckoit Ipasocsiashoit Llepksu. 2 despainst 2013 roga. [ Report of His Holiness
Patriarch Kirill of Moscow and All Rus ‘at the Bishops’ Council of the Russian Orthodox Church (February 2,2013) ] http://www.
patriarchia. ru/db/text/2770923. html

£371 UYecnorosa B. @. Tecubim myTeMm: mpouecc BoLepkoBjieHust Hacesienusi Poccun B koHume XX Beka. M. : Axkazemunueckuit ITpoekt,
2005. C. 8. [Chesnokova V. F. ,By a Narrow Path :the Process of Churching of the Population of Russia in the late XX century , M. :
Academic Project,2005,p. 8. |

(387 BouepKoBjieHHOCTb MpaBocaBHbiX. MHIEKC BOLEPKOBJIEHHOCTH NpaBociaBHbixX : Monutopunr. 03 Mionst 2014, [“The Churching of
the Orthodox Believers. Index of the Churching of the Orthodox Believers: Monitoring”. July 3,2014] http://fom. ru/TSennosti/11587

(393 Cuneauna IO. IO. lunamuxa penurnosnoctu Poccusin (1989 —2012). [Sinelina Y. Y. , “Dynamics of Religiosity of Russians
(1989—2012)"] http://religious. life/2014/09/sinelina-dina mika-religioznosti-rossiyan-1989-2012/
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Russian Academy of Sciences were 74 % 407,64 —72% 1 and 82 % “*?” respectively. It can be seen that
the proportion of Orthodox believers is generally on the rise, but the proportion of “churching
believers” has not changed significantly. “Churching” (Bouepkopienue) was a special ceremony in the
ancient Church,which was held on the 40th day of the baby’s birth. Russian sociologist Chesnokova
(B. ®. Yecnokopa, 1934 — 2010) borrowed this concept to measure the devoutness of believers,
referring to a person voluntarily admitting the influence of the Church by accepting the inherent
lifestyle and way of thinking of the Church. ¥ In order to measure the degree of a person’s
churching, Chesnokova proposed five indicators; visiting the church, confession and taking Holy
Communion, reading the gospel, praying. and observing the fasts. The Public Opinion Foundation
(2000—2014) and the Institute of Social and Political Studies of the Russian Academy of Sciences
(2004,2006,2011) have continued to pay attention to these five indicators in recent years. According
to the results of the survey,after more than 20 years of development, the proportion of “churching
believers”, which means visiting the church at least once a month, taking Holy Communion 1 — 2
times a year,reading Church prayers,reading the gospel regularly,observing some big fasts,has not
increased significantly,and has remained at 11—13%. That is to say.although the number of people
who claim to be Orthodox believers is growing, the number of people who regularly attend the
liturgy and participate in Church life has not increased significantly.

In view of the fact that the number of believers has basically reached saturation,and the number
of “churching believers” has not made substantial progress,the Russian Orthodox Church has shifted
the focus to how to increase the proportion of “churching believers”. To this end, a series of
measures have been taken, such as continuously improving the quality of clerics and the level of
missionary work,strengthening the dissemination of the course “The Basics of Orthodox Culture” in
secular educational institutions, changing the teaching methods of Sunday schools, and organizing
various types of Orthodox cultural activities. One of the key points of these measures is the work for
youth. During the tenure of Patriarch Alexy Il ,he paid great attention to work with the youth. By
the 2010s,the Russian Orthodox Church clearly proposed that an important direction of the work of
Church is to draw the young generation to enter the church,and put forward new tasks: cultivating
talents, especially young leaders; exploring ways to carry out the work for youth. The Russian
Orthodox Church fully recognizes that youth is not only the future of a country,but also the future
support of the Church. The growth of the proportion of “churching believers” among the youth
means building up the loyalty of the future state to the Orthodox Church and assures the future

existence and development of the Orthodox Church.

(403 B Poccun 74 % npasocnaBubix u 7% mycysbman. 17. 12, 2012, [“In Russia 74 % Orthodox Believers and 7% Muslims”. 17. 12,
2012. ] http://www. levada. ru/2012/12/17/v-rossii-74-pravoslavnyh-i-7-musulman/

(41) BolepKkoBJeHHOCTb MpaBociaBHbIX. MIHAEKC BOLEPKOBJIEGHHOCTH MpaBocaBHbiX ; Monutopunr. 03 Wiosst 2014. [ “The Churching of
the Orthodox Believers. Index of the Churching of the Orthodox Believers: Monitoring”. July 3,2014] http://fom. ru/TSennosti/11587

(423 Cuneauna IO, IO. Jlnnamuxa penurnosnoctu Poccusin (1989 —2012). [ Sinelina Y. Y. . “Dynamics of Religiosity of Russians
(1989—2012)"]

(431 Yecnoxosa B. @. TecubiM myTeMm: mpouecc BouepkoBjieHust Hacesienusi Poccuu B koHume XX Beka. M. : Akazemuueckuit ITpoekt,
2005. C. 18. [Chesnokova V. F. ,By a Narrow Path :the Process of Churching of the Population of Russia in the late XX century .
M. : Academic Project,2005,p. 18. ]
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I Challenges in the Process of Transformation

After 30 years of revival and development, the Russian Orthodox Church has achieved certain
results in the growth of “quantity” and the improvement of “quality”. At the same time,it should be
noted that the Russian Orthodox Church faces some severe challenges in the process of its
development and transformation. These challenges are either due to tension with secular society
caused by the development of the Russian Orthodox Church,or closely related to complex ethnic and
international political situations, or come from hidden dangers arising from the rapid growth and
expansion of the Russian Orthodox Church.

3.1 The tension between desecularization and secularization

The famous sociologist Peter Berger (1929 — 2017 ) proposed the theory of religious
secularization in the book The Sacred Canopy : Elements of a Sociological Theory of Religion in
1967. Berger defines secularization as “the process by which sectors of society and culture are

”»

removed from the domination of religious institutions and symbols”. % In social and institutional
aspects,it means that the Church retreats from areas in which it was once dominant;in the cultural
aspect,it means the decline of religious content;in the aspect of consciousness,it means the growing
of the non-religious consciousness. However, as the situation of the world changed, Berger re-
examined his theory of “secularization” and published the article “The desecularization of the world:
a global overview" in 1997, In this article he criticized the fallacy of theory of “secularization” and
turned to the position of “desecularization”, and he also pointed out that a representative of the
phenomenon of “desecularization” in modern society is the revival of the Orthodoxy in Russia. The
author does not want to analyze the theories of Berger’s secularization and desecularization, but
wants to use the two concepts that he proposed to explore the tension of “desecularization” and
“secularization” faced by the Russian Orthodox Church today.

As Berger said,at the end of the 20th century,there was a trend of religious “desecularization”
in Russia:the revival and quick and vigorous development of the Orthodox Church,a sharp increase
in the number of believers, the massive construction of churches, the infiltration and expansion of
Orthodoxy into secular educational and cultural fields, and more. There is indeed a “prosperous”
scene of the “desecularization” in Russia. However,the tendency of “secularization” is hidden behind
this picture.

Firstly,we will discuss the “desecularization” of the development of Russian Orthodox Church
from the perspective of the understanding of the faith of believers. Although most Russians claim to
be Orthodox believers, this belief is not to a certain extent a religious identity, but more a national
cultural identity. The head of the Levada-Center, the sociologist Lev Gudkov (Jles I'ymkos) once
asserted that Orthodoxy is more like an ethnic religious symbol than a religious identity. “*> The
Russian religious scholars Ovsienko (®. I'. Oscuenko, 1939 — 2007) and Trofimchuk (H. A.

(443 Berger,Peter L. , The Sacred Canopy : Elements of a Sociological Theory of Religion. New York: Anchor Books, 1969, p.
107.
(453 Cumson Bepnl npasociapHoro atencta. 16. 11. 2017, [“The Creed of an Orthodox Atheist”. 16. 11. 2017. ] https://www.

levada. ru/2017/11/16/simvol-very-pravoslavnogo-ateista/
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Tpopumuyk,1942—2002) also wrote that Orthodoxy cannot be the ideology of the whole people. The
reason is that the majority of Russians who identify themselves as Orthodox believers are not
profoundly religious. “*° According to a survey of the Levada-Center (2017), among Orthodox
believers,only 58% believe in the existence of God,13% either don’t believe in God at all,or don’t
know if God exists,16% do not believe in life after death,17% do not believe in the existence of hell
and the devil,but one-third of “atheists” believe in heaven. " This set of data shows that there is no
certain connection between faith identity and Orthodox doctrine and worldview. As mentioned above,
the number of “churching believers” has not increased significantly in the past few decades. Thus,the
revival of the Russian Orthodox Church in the growth of believers to a certain extent reflects the
tendency of “secularization” , which can be mainly explained from the following aspects.

The state’s guidance to the Orthodox ideology. Since Gorbachev came to power in 1985, the
subsequent collapse of the Soviet Union and Russia’s independence, the state has been working to
improve relations with the Orthodox Church. The state has given some Orthodox feast days the
status of national holiday and has held some religious activities at the state level. The state’s support
for the Orthodox Church does not mean that the state intends to restore its status as state religion,
but emphasizes Orthodoxy as a spiritual value and moral power,as the soul of the nation,as a bond
to unite most Russians that can be used to fill the vacuum of faith after the collapse of the Soviet
Union and reforge Russia’s dream of holding great power.

The characteristics of Orthodoxy. The Orthodoxy is known as a “ceremonial” religion. Its long
and complicated rituals, numerous feast days and strict fasting to some extent restrict believers to
understanding Orthodoxy and participating in Church life, which leads some people to adhere
nominally to Orthodoxy,not practically.

The change of religious concepts. The first half of the 1990s was a period of rapid growth of
Orthodox believers in Russia, At this time,as Alexy Firsov (Ausekceit ®upcos) , general director of the
Russian Public Opinion Research Center said, it was a trend and a fashion to believe in religion,
especially Orthodoxy, and it was closely related to throwing off political shackles. “® With the
revival and development of Orthodoxy, the two concepts of Orthodoxy and Church are gradually
separated. For the Church, the Orthodoxy is its great cause, the Church is its embodiment; for the
country,Orthodoxy is the spirit of the nation, the soft power of the country; for the individual,
Orthodoxy is only the choice and comfort of personal spiritual life. Firsov pointed out that religion
has lost its institutionalized position and has become an individual private matter. “**> This is an exact

manifestation of the secularization of religion, “privatized religion is a matter of the ‘choice”’ or

£463  Oscuenko @. I'. , Tpodumuyk H. A. ITpaBociaBue B KOHTEKCTEe pasBUTHsi (eLepaTHBHBIX H ITHOMOJIUTHYECKHX OTHOIICHHE B
Poccuiickoit Penepaunn // Penurust u xymnbrypa. Ped. ¢6. M. : UTHUOH PAH, 2000. C. 107. [ Ovsienko F. G., Trofimchuk N. A.,
“Orthodoxy in the Context of Federal and Ethnopolitical Relations in the Russian Federation”,Religion and culture, M. : INION RAN,
2000,p. 107. ]

(471 CumBoJ Bepbl npaBocyiaBHoro ateucta. 16. 11. 2017, [“The Creed of an Orthodox Atheist”. 16. 11. 2017. ] https://www.
levada. ru/2017/11/16/simvol-very-pravoslavnogo-ateista/

(481 Penurusi:sa u npotus. 27 wmions 2015. [“Religion: Pro et Contra”. July 27,2015, ] https://wciom. ru/index. php? id =
236 & uid=289

491 Ibid.
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‘preference’ of the individual or the nuclear family, ipso facto lacking in a common, binding
quality. 70

Secondly, we will analyze the “desecularization” of Russian orthodox development from the
perspective of the relationship between the Church and the state. In the Bishop’s Council of 2000 the
Basis of the Social Concept of the Russian Orthodox Church was approved,in which the relationship
between the Russian Orthodox Church and the state is described as a state “between the separation
and national Church ideology”®". Although currently, the relationship seems to be stable,it is also
increasingly criticized by the people. According to a survey conducted by the Russian Public Opinion
Research Center in 2015,from 2007 to 2015, the proportion of the people who request to defend the
provisions of secular state in the Constitution increased significantly from 54% to 64%. 47% of
Russians believe that the Church should influence the spiritual life of society, but not interfere with
politics. ©*) According to a survey conducted by the Levada-Center in 2017, although 39% of
Russians are satisfied with the current interaction between the state and the religion,this proportion
was reduced by 17% over 2016. ©¥ It can be seen that under the influence of the “secularization” of
religion in the field of ideology,at the social and institutional level, the call for religious secularization
will also rise,and the “honeymoon period” between the Russian Orthodox Church and the state may
end.

Finally, we will study the “desecularization” of Russian Orthodox development from the
perspective of expansion of Orthodox education to the secular field and the integration of theological
schools with secular schools. The Russian Orthodox Church successfully introduced “The Basics of
Orthodox Culture” into the syllabus of primary and secondary schools, which can be regarded as a
kind of success of “desecularization”. However,in the face of the relevant national educational laws
and regulations,in order to attract more students to choose “The Basics of Orthodox Culture”, the
Orthodox Church has to make certain concessions to “secularization”, such as the adjustment of
methods of propagating the faith, the revision of the textbooks that were previously too religious.
Joining the Bologna Process for the Russian Orthodox Church is not only a reform of theological
schools in order to improve them, but also an action of the intended integration with secular
education. The national recognition of the theological school’s diploma is bound to introduce certain
secular educational courses and standards into theological schools. Although this reform is beneficial
to the Orthodox Church, the theological school education will also be controlled to a certain extent by
the state. This cannot be said to be anything but a process of secularization.

Therefore,although on the fact of it,Russia is experiencing the process of “dsecularization” of
religion (Orthodoxy),it is bound to face the problem of “secularization” in the process of realizing
this process. For the Russian Orthodox Church and the state, how to find the balance between

“desecularization” and “secularization” is the common task and challenge faced by both sides. The

503 Berger,Peter L. , The Sacred Canopy : Elements of a Sociological Theory of Religion. New York: Anchor Books,1969.p. 133.

(513 JTobpycrkun M. E. Pycckasi npaBocjiaBHast LepKoBb Ha coBpeMeHHoM atare // ®uiocodust u oduienctso. 2016. No. 3. [ Dobruskin M.
E. .“Russian Orthodox Church at the Present Sage”,Philosophy and Community.2016,No. 3. ]

(523 LlepkoBb M 00LIECTBO: BMecTe MM 1opo3ub? 24 mionss 2015, [“Church and Society: Together or Separately?” June 24,2015, ]
https://wciom. ru/index. php? id=236&.uid=61

(53]  Pesuruosnocts, 18. 07. 2017. [ “Religiosity”. 18. 07. 2017. ] https://www. levada. ru/2017/07/ 18/religioznost/
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Russian Orthodox Church relies too much on the state to achieve its “desecularization”, which will
make the Church face the possibility of losing its identity.

3.2 Unity of the Church

The unity of the Church has always been an arduous task for the Russian Orthodox Church. In
the 17th century,the Nikonian reforms led to the division of the Russian Orthodox Church and the
formation of the Old Ritualist (Old Believers) sects. In the 1920s,a series of events,including the
revolution, the establishment of the new regime,led to the division of the Russian Orthodox Church
Outside Russia from the Mother Church. After the collapse of the Soviet Union, the separatist
tendency of some Orthodox Churches in the territory of the former Soviet Union became a huge
challenge for the Russian Orthodox Church. On December 15, 2018, the establishment of the
schismatic Ukrainian Orthodox Church subjected the unity of the Russian Orthodox Church to
greater threat, "

Historically, the Russian Orthodox Church and the Ukrainian Orthodox Church haveseveral
times been divided and united:the split of the 15th century,and the unification of 17th century due to
the integration of Ukraine into Russian territory,and the redivision of the 21st century. The split of
the Ukrainian Orthodox Church rang alarm bells for the Russian Orthodox Church’s trifecta of
“Church-state-nation”. In the early Christian Church, the boundaries of dioceses, archdioceses, and
Patriarchates basically coincided with the boundaries of cities and countries. With the development of
history.national territories changed,and the boundaries of the Church and the state were no longer
consistent. Especially in the 20th century, due to the establishment of the Soviet Union, the two
world wars, the disintegration of the Ottoman Empire,and so on,the boundaries of the Church and
the state majorly differed. Although the boundaries of the Church and state are not necessarily
consistent, there is still a tendency observed in the world today that the Church’s boundary conforms
to boundary of the state and the nation. The Ukrainian Orthodox Church is a typical example. A
direct consequence of the establishment of the new autocephalous Ukrainian Orthodox Church is the
situation of the Ukrainian Orthodox Church under the jurisdiction of the Moscow Patriarchate. As
Ukrainian nationalism continues to rise,the newly established Ukrainian Orthodox Church has been
fostered by the state, and it is likely to lead to the growth of the separatist tendencies among
Ukrainian Orthodox believers and unstable factors in the dioceses around the world under the
jurisdiction of the Moscow Patriarchate.

The schism of the Ukrainian Orthodox Church may also give some stimulation to the Belarusian
Orthodox Church. At present,there is a good relationship between the Belarusian Orthodox Church
and the Russian Orthodox Church.but with the “example” of the Ukrainian Orthodox Church,it has
to consider a potential push for the independence of the Belarusian Orthodox Church. Firstly,
Orthodox Christianity is the dominant religion in Belarus. The survey conducted by the Belarusian

Sociological Center “Mirror-Information” (BEPKAJIO-MTH®O) in March-April of 2013 shows that

[543 On December 15,2018,a unifying council was held in Kiev,where the archbishop Epiphany Dumenko (Enudanwuii, Iymenko)
was elected as the head of the new Ukrainian Orthodox Church. The Ukrainian Orthodox Church (Kiev Patriarchate) (1992—2018)
and the Ukrainian Autocephalous Orthodox Church (1920 —2018) announced their dissolutions. On January 5, 2019, Bartholomew
(Bapdosiomeii) , Patriarch of the Orthodox Church of Constantinople, signed the Tomos (Tomoc)-a document that gave the Ukrainian

Orthodox Church its autocephaly,and on January 6,2019,the Tomos was given to Archbishop Epiphany.
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Orthodox believers account for about 68% of the total population. ®* Secondly, the Orthodox
believers of Belarus are mainly Belarusians. Lastly, the Belarusian Orthodox Church already had a
relatively complete administrative and clerical system. In 1989, the Russian Orthodox Church granted
the Belarusian Orthodox Church the status of Exarchate (sksapxat). It was established on the
principles of the religion and nation. The Belarusian exarchate has a high level of autonomy, the
highest legislative, law enforcement and judicial powers belong to the Synod headed by the
archbishop of the Belarusian Orthodox Church,but the journal of the Synod of the Exarchate is to be
submitted to the Holy Synod of the Russian Orthodox Church, and approved by the Patriarch of
Moscow and all Rus’. The archbishop of the Exarchate is elected by the Holy Synod of Moscow
Patriarchate and appointed by the Patriarch. After the Crimean referendum on joining Russia,
Belarusian nationalism rose, such as emphasizing the importance of the Belarusian language, the
discussion of the Chinese translation of the country name (9% % Baicluosi & [ % #f Bailuosi). In
addition,the self-proclaimed *Belarusian Autocephalous Orthodox Church” has been active since
World War 1[I, and regards the former Ukrainian Autocephalous Orthodox Church as its Mother
Church. Although its power and influence are relatively weak, it is supported by a group of
Belarusian emigrants. Therefore,the development trend of the Ukrainian Orthodox Church,relations
between Belarus and Russia,and the involvement of international forces will affect the development
of separatist tendencies of the Belarusian Orthodox Church in the future.

The schism of the Ukrainian Orthodox Church is also an alarm to the Russian Orthodox Church
in handling relations with the five countries in Central Asia. At present, the Orthodox Church of
these counties under the Moscow Patriarchate has relatively weak separatist tendencies. The main
reasons are as follows:On one side,the Orthodoxy in these countries is a non-dominant religion,to a
certain extent it has a greater need to be attached to the more powerful Mother Church. On the other
side, the relationship between Russia and the five countries in Central Asia is relatively good,and the
local Orthodox Church actively communicates and dialogues with the government. However, under
the wave of global nationalism,as the nationalism of the five countries in Central Asia is increasingly
awakened,the willingness to get rid of the influence of Russia is growing, especially in relatively
powerful Kazakhstan,it is especially necessary to have a pleasant relationship between the Orthodox
Church and the local government, the main ethnic group, and the dominant beliefs. Once the
relationship between the states, nations, Orthodoxy and Islam deteriorates, the Orthodox Church in
these countries as the minority will suffer,and this is likely to contribute to separatist tendencies:
either to convert to other religions, or to join other Orthodox Churches. In addition, although the
power of each Orthodox Church in these five countries is relatively weak, it does not rule out the
consciousness and possibility of the creation of an independent, united Orthodox Church under the
unified Central Asian Islamic space.

In summary, the unity of the Russian Orthodox Church is not a simple internal affair of
theChurch,it is closely related to international relations,ethnic relations and religious relations. The

Constitution of the Russian Federation stipulates that Russia is a secular state, so the Orthodox

(551 Muxeiiuuros Jleonud Onpoc:umb 4 % 6esopycos cuntaior ce6st atencramu. 20 masi 2013, [ Myachikov Leonid, “A Survey: Only
4% of Belarusians Consider Themselves Atheists”. May 20,2013. ] https://news. tut. by/society/349182. html? crnd=9106
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Church must not interfere too much with state affairs in order to maintain unity, and must not be
excessively involved in the secular field. Otherwise,it will lead to the secularization of the religion on
the one hand mentioned in the first point above,and on the other hand will break the fragile balance
of relations between the state and the Church and frustrate the Russian Orthodox Church at home.

3.3 Hidden dangers arising from the rapid growth and expansion of the Russian Orthodox Church

After decades of revival,the Russian Orthodox Church is now the most populousChurch in the
Orthodox world. Patriarch Kirill claims that the Russian Orthodox Church has 180 million
followers. ") The boom of the Orthodox Church in Russia,steady development in the territory of the
former Soviet Union,the revival among the diaspora,poses certain challenges to the other Orthodox
Churches and the culture of other countries in the world, first and foremost, the Ecumenical
Patriarchate of Constantinople. In recent years, there are many disagreements among the Orthodox
Churches of Russia and Constantinople,and the disputes have escalated.

The emergence of the contradiction between the Russian Orthodox Church and the Orthodox
Church of Constantinople cannot be separated from their respective historical, realistic and cultural
factors. From the Russian side,as the Russian Orthodox Church continues to grow and flourish, it
begins to seek greater voice in the Orthodox world. A more prominent manifestation is the
preparation and convening of the Holy and Great Council of the Orthodox Church (Cpsato# u
Besukwuit Cocop Ipasocasroit Llepkeu). In 1948, on the occasion of the 500th anniversary of the
Russian Orthodox Church’s autocephaly,the Russian Orthodox Church began to actively participate
in the initiative and preparations of the Holy and Great Council of Orthodox Church. In 1996, the
Orthodox Church of Constantinople tried to receive the Estonian Autonomous Orthodox Church
(Patriarchate of Constantinople) as a full member of the pre-Council of the Holy and Great Council
of the Orthodox Church in order to enhance the status of the Estonian Autonomous Orthodox
Church. The Russian Orthodox Church firmly opposed this act, and was supported by other
Orthodox Churches. In June 2016, the Holy and Great Council of Orthodox Church was held in
Crete,but on the eve of the Council,the Russian Orthodox Church refused to attend the Council. One
of the reasons was that the Council did not fully take into account the views of the Russian Orthodox
Church and ignored the suggestions of the Russian Orthodox Church to the document “Relations of
the Orthodox Church with the Rest of the Christian World”. We can see the strong sense of mission
of the Russian Orthodox Church from these actions,such as the active initiative and preparation of
the Holy and Great Council of Orthodox Church,and the reasons for refusing to attend the Council.
This sense of mission has a long historical tradition and ideological foundation. As early as the 16th
century,or even earlier,Filofei (@unodeit TTckoBeckuii, 1465 —1542) ,elder of the Pskov Spaso-Eleazar
monastery wrote a letter to the prince Vasily [l (Bacunuit [l Moaunosuu, 1505—1533),in which he
proposed the idea of “Moscow-the third Rome”. Constantinople is the second Rome, also the New
Jerusalem, after its fall, Russia replaced Byzantium and became the third Rome, the new New
Jerusalem,and thereafter there will be no fourth Rome. The Russian Orthodox Church of a Third

Rome would naturally replace the leadership of the Orthodox Church of Constantinople of the Second

(561 Tlarpuapx Kupusun: npuxosxanamu PIILL sipsstiorest okosio 180 mutn uesiosek. 28 okt. 2017, [ “Patriarch Kirill: about 180 Million
People are Members of the ROC”. Oct. 28,2017, ] https://tass. ru/ obschestvo/4684885

208



WANG Shuai: A Research on the Development of the Russian Orthodox Church in the First Decade after the Enthronement of Patriarch Kirill-Inheritance, Transformation and Challenge

Rome. This sense of the mission of the Russian Orthodox Church,combined with its current power,
will impel it to seek greater voice in the Orthodox world and even the Christian world,and thus the
controversy with the Orthodox Church of Constantinople is inevitable.

From the perspective of the Orthodox Churchof Constantinople,its status of primus inter pares
among Orthodox Churches was established at the Fourth Ecumenical Council;in 1453, Byzantium
fell, the power of the Orthodox Church of Constantinople was sharply reduced;in the 19th century,
the Greek Church was separated from the Church of Constantinople; in the 1920s, the Ottoman
Empire broke up,and the Patriarchate of Constantinople lost most of its believers, retaining only 5.
255 million followers""’, Whether from the perspective of the number of believers, the Church’s
financial resources,or from the perspective of its influence,the voice of the Church of Constantinople
in the Orthodox world is increasingly weak. In order to preserve its historical status and retain
believers,in the 1920s,the Orthodox Church of Constantinople declared that all diaspora is under its
justification, which caused conflict with the Russian Orthodox Church, which possesses a large global
diaspora. In addition, the Orthodox Church of Constantinople has restored or established dioceses
under the justification of the Patriarchate of Constantinople in some areas, such as the American
Archdiocese™®” and the Estonian Autonomous Orthodox Church ( the Patriarchate of
Constantinople) ; in 2008, the Orthodox Church of Constantinople arbitrarily included the Chinese
mainland, Taiwan of China, and Southeast Asian countries in the archdiocese of Hong Kong and
Southeast Asia. “*’ On January 6, 2019, the Patriarch of Constantinople granted the Ukrainian
Orthodox Church Tomos-the document of the recognition of the autocephaly, which gave a heavy
blow to the unification of the Russian Orthodox Church. The series of actions of the Orthodox
Church of Constantinople are not only driven by political and economic interests,but also stem from
the sense of crisis of its status of primus inter pares among the Orthodox world, and this crisis
mainly comes from the Russian Orthodox Church,which used to be its subsidiary Church.

The fight for “big brother” status between the Russian Orthodox Church and the Orthodox
Church of Constantinople is difficult to assess,which will be the winner in the short term. Orthodox
Christianity is a relatively conservative religion which values tradition. It is difficult to undermine the
history,especially the tradition and facts recognized by the seven ecumenical councils. And the strong
sense of the mission of the Russian Orthodox Church will drive it to act as the savior of the Orthodox
world. Therefore, the controversy between them may continue for a long time. In addition, the
absolute priority and special treatment of the Orthodox Church in Russia has also caused
dissatisfaction from other traditional religions, especially Islamic groups. There are many hidden
dangers during the expansion of the Russian Orthodox Church in regions of the world not
traditionally Orthodox, such as development and spread in Europe and Latin America where

Catholicism is dominant,in the Southeast Asian where Buddhism is dominant,in China and North

(57 “Ecumenical Patriarchate”,https://www. oikou mene. org/en/member-churches/ecumenical-patriarchate.

(581 The Orthodox Church of Constantinople does not recognize the autocephalous status of Orthodox Church in America,which
got the Tomos from the Russian Orthodox Church in 1970.

(5917 The Russian Orthodox Church stated the decision of the Patriarchate of Constantinople was illegal,and was the interference
in the internal affairs of Chinese Church. See:Dmitry I. Petrovsky “Modern State and Perspectives of the Orthodox Church in China”,
International Journal of Sino-Western Studies . No 14,(2018) .80,
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Korea where atheism is dominant, hostility from the local dominant ethnic groups and dominant
beliefs, fusion with the local dominant culture, and changes to adapt to the local culture which

challenge Orthodox tradition.

The first decade of Kirill’stenure was an innovative decade in the development of the Russian
Orthodox Church. In the past ten years,the Orthodox Church has not only inherited and developed
the traditional model, but also carried out the necessary reform in order to cope with the needs of
reality. As the Orthodox Church became more and more powerful, challenges from political,
religious,social,and cultural angles in Russia and abroad are increasing. Understanding the present
condition and trends of the development of Russian Orthodox Church,analyzing the hidden problems
and dangers,will help us to more fully understand the spiritual life, relations between the state and
religion and diplomatic characteristics of contemporary Russia, and also help us to establish more

healthy and effective relations between China and Russia.
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