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PartOne
“ToHave”or“toBe”:Wayofmeaningandbeing

———Fromm􀆳sencounterwithLaoZiandMeisterEckhart
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Abstract:InTohaveortobe,ErichFrommpostulatedthebeingmodeasthetruestructureofexistence,incontrasttothehaving
modeasanpsychologicalillＧbeing．InaperspectivewhoseunderlyingorientationwasFreudoＧMarxism,heoptedforaneclectic
approachwithreligioussources,suchasMeisterEckhart．Thispaperpointsoutthatthisalternativebetweenthetwomodescouldbe
betterunderstooduponadiscussionaboutmeaningandbeing．Totheextentofbeingasbecominginsteadoftraditionalontologyas
mainstream,Frommabolishedmeaningofhavingmodebasedonthealienatedhumanity,evenrejectedmeaningpersebeyondbeing,

thusmeaningwouldbenothingbutahumanselfＧdefinitionthroughtheunfoldingofhispowers,bylivingproductively．Fromm􀆳s
suggestionwouldbeverymeaningfulwhenwearejusttryingtoreconcileourbeingwithinsomemeanings(axiology,viewoffact,

etc．);however,hisattempttointerpretthefearofdyingasamereillusionoflosingpossession,cametotheendofdeathas
meaningless,whichcouldnotrestoretheoriginalmeaningofbeingespeciallyafteritsfragmentationinthedisenchantedworldnor
escapefromnihilism．Itispitythathiswidevisionofreligiousthoughtsmerelybroughtareductionisticwayforsupportinghis
rationalhumanisticstandpoint．Throughacomparisoncenteredonobedience,detachmentandoneness,itcanbeclearlyseenthatthere
existsahugedivergencybetweenEckhart􀆳stheocentrismandFromm􀆳sradicalhumanism:thatmeansthelatterbenefittingfromthe
formeraccordingtohisowntheoreticalpredilectionerasedthefundamentaldisparityofprecondition;LaoZi􀆳sstrategyofmeaning
couldbeanotherframeofreferencedifferentfromthewesternontology．ThroughacomparisonwithEckhartandLaoZiintheirvery
wayofmeaning,thisessayattemptstoindicatetheirmetaphysics(especiallybynegativeway)havebeensolidlybaseduponGodhead
orDaoofferinganinfinitegroundofeternityforgeneratinghumanmeaningwherebythecorruptedhumanitycouldbewholly
transcendedthroughselfＧnegationsothatanewlifewithinthenewmeaningcanbe．
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ThisessayintendstoillustrateathemeonhavingandbeingproposedbyErichFromminhis
bookToHaveortoBe．Heisnotthefirstwhoproposeditbutwholinkedupwithmanythinkers
whosethoughtsarefarfromoneanother,suchasBuddha,theHebrewprophets,Jesus,Master
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Eckhart,SigmundFreud,andKarlMarx〔１〕,seeminglybeingsummonedtocommitthemselvestothis
greatsubject:aNewScienceof ManandtheNewSociety withtheBeingmode———thehopeof
humanbeingwhichonlyflashedinthehistory,forinstance,thethirteenthcentury———“betweenthe
LateMiddleAgesandtheRenaissance〔２〕”;andinthiscorruptedcapitalistsociety,theconversion
fromHavingmodetoBeingmodewouldbetheonlyfuture．Ourtask,certainly,couldnotnecessarily
manifestthepanoramaofthisutopianassumption,whichseemstoooptimisticaboutthehumanityin
today􀆳sworld．Instead,wewillconcentrateonaninsightintohisunderlyingorientationandclarify
thelimitationofhiswayofevokingreligioussources,comparedwiththe(negative)wayinMeister
EckhartwhoisfrequentlyquotedandinLaoZiwhosenameappearsonlyasoneofthethreeprecepts
inthebeginning．Thelatterputinourcomparison,isnotonlybecauseheiscloselylinkedwiththe
Zen———afusionofDaoismandBuddhism,oneoftheFromm􀆳sfavoritesaswell,butratherbecause
hisnegativeway(Wu)isaimedatHaving(You),notastheoppositeofBeingwhichconcernsthe
ontology———aradicalmetaphysicsinthetraditionofwesternphilosophy．Asthegreatestthinkerson
nothingness,LaoZiandEckhartoffertwopureperspectives,springingfromDaoandGod．

Lackofspaceforbidsacomprehensivecomparison abouttheirthoughts,but weshall
concentratethediscussionontheirwaysofmeaningandbeinginametaphysicalandontological
horizon．

１．Fromm􀆳sunderlyingorientationofthetwofundamentalmodesandhis
blendedbutreducedway

UnlikethefamousquestionofHamlet“Tobe,ornottobe:thatisthequestion”,ErichFromm
postulatedinthisbookpublishedin１９７６,histwilightyearsinSwitzerland,aconceptionwiththe
exclusivealternativeinspiteoftheinterrogativeformofitstitle“ToHaveortoBe?”．Throughhis
demonstrationsandargumentations,Frommembracedthelatterwithouthesitationnorreservation．
Therefore,forhim,thequestionofHamletwasconvertedas“Toescapefromhavingandalwaysto
be,thereisnoquestion”．

Justlikewhathesaidinforeword:“thisbookfollowstwotrendsofmypreviouswritings”———

selfishnessandaltruism〔３〕,byimplementingthisopposition,heelaboratedtwocorresponding
modes———havingandbeing,which werebasedonhisjudgementofthe “twobasiccharacter
orientations〔４〕”inhumanity．Thedistinctionbetweenhavingandbeinghadimpressedhimformany
years,andhisquestwasfocusedonits“empiricalbasisintheconcretestudyofindividualsand
groupsbythepsychoanalyticmethod”,andalongwiththeconception“loveoflife”and“loveofthe
dead”,whathesaw“representsthemostcrucialproblemofexistence〔５〕”．
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ErichFromm,ToHaveortoBe,(London&NewYork:continuum,１９７６),３３．
Ibid．,１１４Ｇ１１５:duringthisperiodinwhich MeisterEckhartlived,Frommbelievedthat“Indeed,hadEuropeanhistory

continuedinthespiritofthethirteenthcentury,haditdevelopedthespiritofscientificknowledgeandindiＧvidualismslowlyandinan
evolutionaryway,wemightnowhavebeeninafortunateposition．”

Ibid．,xix．
Ibid．
Ibid．,１４．
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Headmittedthatthisdistinctionwashisstartingpoint,andcardedbrieflytheoriginofthe
terms〔６〕．Thenhecomparedthedifferencesintermsofepistemologyandexperiencingbetween
havingandbeing,andrespectivelydefinedwhatis havingorbeing modebyexplaining why
humankindratherrelyontheformer(psychoanalysis);forthepurposeofrefrainingfromradicalising
thelattermodetotheextentthathumanbeingcouldlivewithouthavinganything,hedifferentiated
existentialhavingfromcharacterologicalhaving〔７〕．Soheclarifieditwashavingmodethatformed
theoppositeofbeing,andoneshouldnothave (inmind)forone􀆳sliving．Frommcontinuedto
furtherhisdifferentiationbyenrichingthecontentofbeingmodewithreligioussources(Jewish,

ChristianandBuddhist)untilhewouldhavereachedtheendofthisbook:anewmanandanew
society．Sodistinctivelyandeclectically,Frommaccomplishedhisconceptionofbeingsincealong
time．Althoughthisauthorhad“longbeenoutoffashion〔８〕”,hispointofviewisveryenlightening．
Withinthispart,wearenotabouttodiscussthereasonwhyFrommgotcoldreceptionduringrecent
years;instead,we􀆳rehighlightinghowhiseclecticbutradicalhumanisticpositionblendedbutreduced
thereligioussources,whichwillprovideabasisforcomparingwiththenegativewayinLaoZiand
Eckhart,citedalsointhisbookofFromm．Letusbeginwithexploringhisunderlyingorientation．

BeforeFromm􀆳seracame,HeraclitusandHegelhadoverrunParmenidesandPlatoandthe
scholastic“realists〔９〕”,alongwiththemetaphysicsconcerningontology———beingasbecoming
overwhelmedbybeingaspermanence,whichmaderoomfortheempiricalandscientificmodeof
view,until “a naturalistic materialism”prevails today〔１０〕:“empirical anthropological and
psychoanalyticdatademonstratethathavingandbeingaretwofundamentalmodesofexperience,

therespectivestrengthsofwhichdeterminethedifferencesbetweenthecharactersofindividuals
andvarioustypesofsocialcharacter〔１１〕．”ThenFrommlaidbarethebackofhistheory:“Butwhen
westartoutwiththerealityofhumanbeingsexisting,loving,hating,suffering,thenthereisnobeing
thatisnotatthesametimebecomingandchanging．Livingstructurescanbeonlyiftheybecome;

theycanexistonlyiftheychange．Changeandgrowthareinherentqualitiesofthelifeprocess〔１２〕．”

ThewayFrommtookforgrantedashumanrealitywasbasedonbecomingandchangingintermsof
being,whoseoriginalmeaningasjudgementhadopenlyandlegallybeenreplacedbyacertainty
confirmedthroughscientificexperimentsandcollective/individualexperiences．

ThenforFromm,tobeornottobe,thisclassicquestionofHamlet,becauseoftheinexistenceof
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Ibid．,１３Ｇ２３．
Ibid．,７０．
JohnRickert,TheFrommＧMarcusedebaterevisited,inTheoryandSociety１５:３(May１９８６),３５１;& KieranDurkin,The

RadicalHumanismofErichFromm,(NewYork:PalgraveMacmillan,２０１４),introduction．
ErichFromm,ToHaveortoBe,(London&NewYork:continuum,１９７６),２１:“AsGeorgeSimmelhaspointedout,theidea

thatbeingimplieschange,i．e．,thatbeingisbecoming,hasitstwogreatestandmostuncompromisingrepresentativesatthebeginning
andatthezenithofWesternphilosophy:inHeraclitusandinHegel．Thepositionthatbeingisapermanent,timeless,andunchangeable
substanceandtheoppositeofbecoming,asexpressedbyParmenides,Plato,andthescholastic‘realists’,makessenseonlyonthebasis
oftheidealisticnotionthatathought(idea)istheultimatereality．”

CharlesTaylor,ASecularAge,(Cambridge,Massachusetts&London:HarvardUniversityPress,２００７),２８:“Buttoday,for
instance,whenanaturalisticmaterialismisnotonlyonoffer,butpresentsitselfastheonlyviewcompatiblewiththemostprestigious
institutionofthemodernworld,viz．,science;(􀆺)”

ErichFromm,ToHaveortoBe,(London&NewYork:continuum,１９７６),１４．
Ibid．,２１．
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Godandthemortalityofhumanity,hasbeenconvertedasOnlytobe,becomingandchangingfora
betterbeing:lifeisworthlivingonlyifweoptfortherightway(mode);nottobeequivalentonlyto
death,isnothingbuttheutmostlimit,athoroughnothingnessoutofbeingnormeaning．Theunique
alternative———beingmode———nothing morethanlivingandexperiencingreally mattered,with
cautionagainstthecorruptionfromtheillusionofpossession———havingmode———leadingtodeath．
Differentfromthosetraditionalontologists,Fromm􀆳sconcernofbeingrevolvedaroundwellＧbeingor
illＧbeing,normalcyorpathology,insteadofsuchanontologyinpurespeculativewayasbeingness
andnothingness．Thatmeanshisnotionofbeing,seeminglymoreconcreteandpractical,butwithout
entireframeworkofmeaningarticulatedwithbeing,merelyastheoppositeofthatofhaving———a
modeofalienation,anillness,whichrelieduponthenormalcyofwellＧbeing,suchabroadtopic．

SincethehavingmodewasnothingthananillＧbeingtoavoid———anothertermofnoＧbeing,

withal,thetheism wascountedasanothercorruptedwayrelatedwith(irrational)authority———

authoritarianstructure(havingmode),thenoeticoppositionＧorientedsteeredthebeingmodeas
nonauthoritarianstructure〔１３〕———anexclusivelymeaningfulatonement(oneness)againstdiversityas
sin〔１４〕．Intheseoppositerelationshipthroughalinguisticway,thereconciliationbetweenbeingand
meaningobtainedaprofoundinterpretation:ameaningfulbeingleadstothereallifebyanontheistic
way〔１５〕whichseeminglymadeasubstantiatedresponsetothisseries:“Forthenatureofknowledge,

whetherscientificorontological,consistsinreconcilingmeaningandbeing．Andbeingsignifies
nothingotherthantheactualizationofpotentiality,selfＧrealizationwhichkeepsintunewiththe
transformation〔１６〕．”Thisexplanationcouldbecountedasaproclamationfortherealbaseof
humanisticparadigmof(wellＧ)being,oraselfＧdefinition(autoＧaffirmation)ofhumanityintoday􀆳s
prevailingopinion;butasforFrommwhoconcentratedontherevelationoftheselfishandideological
alienationmightpainstakinglykeepdistancefromsinkingintothisdangerevenbyreceiving,tothe
extentpossible,adiversityoftraditionalthoughts,includingthosereligiousboth westernand
eastern．

OnconsiderationofFromm􀆳sopenmindgoodatborrowingideasfromreligioussources,it
wouldnotbedifficultforhimtorealisethegreatdangerofthemodernideologies．Wecanseeit
clearlythesensibilitywithinhismindagainsttheslaveryofallforms,visibleorinvisible;meanwhile,

thatmouldedhiseclectismandhispeculiarmixedway〔１７〕．Hisreaderswouldencountersomany
thinkersandtheirthoughts,althoughtheywereprofoundlyfarapartfromoneanother．Thewide
fieldofviewbroughthimacomprehensiveinvolvementinmanydomainsandmadeitpossiblethata
diversityofthoughtswasseeminglyunderhiscommand,certes,throughacertainsimplification
withinhisperspective,whichwecouldconstateitfromhisthoughtandabroadrangeofquotations．
Thiscanbeattributedtohistransboundaryacademicbackgrounds:rabbinicaleducation(inearly
timesastheonlychildofOrthodoxJewishparents),thendoublestudiesinsociologicaland

４６１

〔１３〕

〔１４〕

〔１５〕

〔１６〕

〔１７〕

Cf．ibid．,１０１,１３３,１６６．
Ibid．,１００Ｇ１０１．
Cf．ibid．,４９,１２６,１３３,１６４．
Ibid．,xvi．
ErichFromm,FuLuomuZhuzuoJingxuan—Renxing,shehui,zhengjiu,«弗洛姆著作精选———人性、社会、拯救»,Huang

Songjie黄颂杰主编,Shanghai:Shanghairenminchubanshe,１９８９),(preface)２．
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psychoanalyticfields．Comparedwiththoseradicalatheists,Frommcouldstillbenefitfrom his
religiousＧphilosophicalposition,intentionallyorunintentionally,toavoidbeingasevereunconscious
ideologist．Likethemosthumanists,hedidtreatFreedomasthesupremevalueandhowitwas
corruptedbytheauthoritarianismofthoseideologies,inconnectionwithhissocialpsychology,

especiallyinhisearlybookEscapefrom Freedom whoseacknowledgementmentionedhisopen
inspirationsfromtheology,withCalvin􀆳sTheInstitutesoftheChristianReligion〔１８〕．Benefiting
fromthetheologicalsourceswhichrenderedhimtheinsightintothoseideologies,hedidhaveawide
rangeofassimilation ofdifferentthoughts,buthe maintained also his “radicalＧhumanistic
psychoanalysis〔１９〕”．Amongstthegreatthinkers,FrommvaluedmostMarxandFreud〔２０〕as“oneof
thoserarethinkerswhoaretryingtolinktogetherMarxandFreudinthespiritoftheEuropean
humanistictradition〔２１〕．”ThebookToHaveortoBewhichseemsratherphilosophical,though,

whosetitledoesnotreflectdirectlytheeclecticismofhisinterestsjustlikehisotherthreebooks———

Psychoanalysisand Religion (１９５０),Artand Loving (１９５６)andPsychoanalysisand Zen
Buddhism (１９６０)〔２２〕,wasstillanchoreddeeplyintohisconsistentpredilection:“dealswithan
empiricalpsychologicalandsocialanalysisofthetwomodesofexistence〔２３〕”．

Frommrejectedtheview “thattheeconomicbase mechanically generatestheideological
superstructure”;meanwhile,“noonedid moretocirculatetheviewsof Marx􀆳sEconomicand
PhilosophicalManuscriptsthanFromm,presentinga Marx who wasclearlynota mechanical
materialist〔２４〕”．HerejectedtoreduceMarxismtoaneconomicbaseＧorientedideology,inthesame
way,heindicatedthatthesocialeconomicstructurewasjustaconditionofthedevelopmentofhuman
personality,whichwastotallydifferentfromthesubjectiveeconomicmotive．Besides,headmitted
thatpursuingfortunesisnotthecrucialmotiveofhumanconductsbutjustspecialneedofsome
cultures．Thedifferenteconomicconditionscouldmoldthecharacterofhatingordisregardingthe
materialwealth〔２５〕．Frommrejectedtoreduceallhumanphenomenonstoaneconomicalessence;

whereas,hedidcarryoutadoublestandardbetweenwhatconcernedMarxandthereligioussources,

becauseofthecastrationtowardsreligiouscitationsendorsedforhisperspectiveoflookingatthe
interfluvebetweenthesetwomodes．Forinstance,thosequotationsaboutBuddhawerenothingmore
thatanabstractrecapitulation,suchas“theBuddhaistheherowholeavesallpossessions”,or“the
Buddhateachesthatinordertoarriveatthehigheststageofhumandevelopment,wemustnotcrave
possessions〔２６〕．”Therewerenobuddhistwordscited,justahighlyprincipledsummarywhichmade
ablendlikeasquaretenonforaroundmortise．AlthoughJesuswasinvokedwiththecitationsfrom
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ErichFromm,EscapefromFreedom,(Guojiwenhuachubangongsi国际文化出版公司,２００２),translatedbyLiuLinhai,(preface)２．
Ibid．
Ibid．,２．
Maric,M．,１９６７:ReviewFromm,E．:TheHeartofMan．ItsGeniusforGoodandEvil(１９６４a,English),In:Praxis,Vol．４

(No．４,１９６７),５９６．
RubénGallo,Freud􀆳sMexico:IntotheWildsofPsychoanalysis,(Cambridge,Massachusetts& London:theMITPress,

２０１０),３３９．
ErichFromm,ToHaveortoBe,(London&NewYork:continuum,１９７６),xix．
JoanBraune,ErichFromm􀆳sRevolutionaryHope:PropheticMessianismasaCriticalTheoryoftheFuture,(Sensepublishers,

２０１４),７．
ErichFromm,EscapefromFreedom,translatedbyLiuLinhai,(GuojiWenhuaChubangongsi,２００２),１２．
ErichFromm,ToHaveortoBe,(London&NewYork:continuum,１９７６),１３．
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theBible,Fromm􀆳sinterpretationssimplyconsistedinconceptualizingthesefamouswordsforuseof
supportinghisownpointthattheChristwasinfavorofthebeingmodeinsteadofthehavingmode:
“Forwhosoeverwillsavehislifeshallloseit;butwhosoeverwilllosehislifeformysake,thesame
shallsaveit．Forwhatisamanadvantaged,ifhegainthewholeworld,andlosehimself,orbecast
away?”(Luke９:２４Ｇ２５)．Frommgavenofurtherexplanation．Ahalftruthisnotatruth．Thiswould
notbeahypercriticismbecauseinthissentenceJesusmentionstherelationshipbetweenpossession
(gain)andthelifewhicharebothintimatelyrelatedwithFromm􀆳sthemehere．Frommslidoverthe
keyofJesus􀆳steaching———theeternallifefromChristthatiswhollydistinguishingfromhisbeing
modebasedonthemortalitybutdecoratedthisinstructionasanadageforhisownuse．Letusnotto
gointowhatJesusveritablymeansinhisJewishbackgroundnortheologicalextension———Fromm
shouldhavebeenbetterqualifiedthanus–,simplythinkaboutthedifferentagents:Jesusdeclares
HeIs(Be)Lifebuthumanjusttemporarilyhaslife,howitcouldbeequalwhensomecertainofthe
lattersadvocateeveryone(includingtheother)fornothavinginthesameway!Fromm􀆳sneglecting
ChristastheLifeperse(forHissake)didnotrealisethathisimitationorinnovationofreligious
sourcesregardlessofpersonalrelationshipGodＧmanwouldoncemorebringthehumanbeingintothe
circumstancesofslaveryincaseofapractice:agroupofpeoplewouldbrazenlydepriveanotherof
theirpossessionsjustinthenameofagreatideal,whichhasunceasinglybeenoccurringinhuman
history．

ItseemedthatFromm􀆳sreligiouscitationsmerelyconsistedindrawingauniversallyconvincing
conclusionasmentalprescription,soitisnowonderthatheinvokedtheminablendedbut
reductionisticway．Hisradicalsecularstandpointimpededtheformationofanyholisticreligiousview
ofhumanbeing,neithertheGodＧmanrelationshipinChristianitynorthedetachmentfromthe
emptinessasultimateRealityinBuddhism．Instead,followingMarxandFreudwhosethoughtshad
beenlonginfluencedbythosehumanistsbeforethem,allproblemsofhumanity(sininChristian
terms,bitternessinbuddhistsense)werereducedtothealienation(ofprivatepossession)ortothe
mentaldomain(subconsciousness)ortheirblend,whichconsistedincircumventingthelattersin
ordertobuildhisidealofnewsocietyandnew man,through“reducethemodeofhavingandto
increasethemodeofbeing〔２７〕”．ThatremindsusofreligionofhumanityproposedbyAuguste
Comte．ButdifferentfromMarxandFreudwhodepreciatedreligions,Frommpositivelyoptedfora
paradigmatictransformation:“Returningtoourmainthesis:Beingreferstothereal,incontrastto
thefalsified,illusionarypicture．Inthissense,anyattempttoincreasethesectorofbeingmeans
increasedinsightintotherealityofone􀆳sself,ofothers,oftheworldaroundus．〔２８〕”Thatwouldbe
decisiveforhim;however,itresemblesasortofEsperantoinpsychosocialdomain,anartificial
blueprint．

“Thereisnomeaningtolifeexceptthemeaningmangiveshislifebytheunfoldingofhis
powers,bylivingproductively．”Thisquotationfrom Manfor Himself:AnInquiryIntothe
PsychologyofEthics(１９４７)manifestsFromm􀆳sviewofmeaningoflife:itsselfＧdefinitionbyhuman
being(living)．TheverypurposeofFrommistofreehumanityfromthealienatedauthoritarian
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Ibid．,１０３．
Ibid．,８１．
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ideologies;however,thatheallegednomeaningtoliferiskedbecominganothermeaningtolife．From
MarxtoFromm,wecanclearlyseethataftertheabolitionofGodbymaterialism,howthelatter
openedwidetonihilism———onecoulddefineoneself．HowtobalancetheselfＧdefinitionagainstthe
underlyingrightmeaningofunfoldingofhispowersbylivingproductively whichnegatesother
meaning(atleastofthehavingmode)asmeaningless? Ifwefurthermentionofthedeathofeach
living,similartothemeaninglessnessofeachmeaning,Frommsaidnomeaningforanydeathandfear
ofdyingisnothingbutillusionoflosing(possession)〔２９〕;buthowtoexplainmartyrsdyingfortheir
ultimatemeaningwithinadiversityoffaiths? Didn􀆳tFrommhimselfeulogizeitas“being,giving,

sharing〔３０〕”? Theycommonlybelievethemeaningoftheirfaithwillsurvivetheirownlife．Rather,

explainthatassomemeaningislargerthanbeing;nevertheless,howaboutmeaningreducedto
smallerthanbeing? Howcoulditbeagoodresponsetothedesireofhavingpossessionoreven
eternallife? Thedeathofbeingisnottheworst,butisthatofmeaning．Meaningmustcoverbeing．
Meaningformind(soul)isequivalenttoairforbody:eventheouterspacehumancangivemeaning,

howcouldherefrainfrominterrogatingthatofdeath? Forfreedomofhumanitybyopposingagainst
theirrational(alienated)authorityofmeaning,FrommsparedroomfornoＧauthoritybuthuman
reasonatallcosts;whereashedidn􀆳tprefigureadequatelyamoreandmoredisorderandirrational
epochafterhim．

Furthermore,accordingtoFromm􀆳sexplanation,sinceallmeaningsaremerelyproducedby
mankindthatconsistsinunceasinglybecoming,theremustbesomeunchangingprincipleoutof
humanity,asmanyphilosophershavebeentrying,suchastheaboveexample．Itisthenoverburdened
forthehumansubjectivityitselfthatneedscertaintytomakeeverythingitsbeingasitiswhereby
thereisnoanyfact(fixedmeaning)guaranteed．Theabsenceoftheultimateaxiologyleftthereality
gloomy,neitheridealismnormaterialismcanbridgethisgap．Theycategorizereligiousphenomenaas
iftheycouldobtaininsightintothenatureofallreligions;meanwhile,theythemselvesarenothing
morethanideologieswhosetranscendencyisbasedonthenatureofhumanity:inidealism,idealizing
beingintheperspectiveofmeaning;inmaterialism,materializingthoseprivilegedmeaningsas(the
truemeaningof)beingperse．Butthequestionofthetwoisfarfrombeingfullyanswered．

Theincoherenceofintegralmeaninghasbeendissimulatedbybeingdilutedintospecialization,

whilethethreatsoffragmentationhavebeenalwaysthere:fromafact/valuedistinction(rupture),

allremainingtohumanityisnothingthanvalues(gods)〔３１〕withoutsupremeauthority,thenwe
witnessaworldofnomeaning(nihilism)．SinceFrommrejectedthetraditionalontologicalway———

beingasunchangingratherthanchanging,thetropismofhistheoreticalframeworkwasarticulated
withtheaspectsempirical,physical,susceptibletobeingverifiedbymeansofexperiments———a
materialorientationway．Incompensationforthelacunaleftbytheabsenceofmetaphysics〔３２〕,he
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Ibid．,１０２Ｇ１０３．
Ibid．,１１６:“Themartyr􀆳scharacteristicsarebeing,giving,sharing;thehero􀆳s,having,exploiting,forcing．”

MaxWeberproposeatheoryofvaluesphereswhichoutlinesaprojectofinstitutionalpolytheism,eachorderedarounda
‘god’．

Theintroductionofthisseriesofbooksmanifestedalsothistendencyofinversion:“Energyandmatterinwhateverformthey
maymanifestthemselvesaretranstemporalandtransＧspatialandarethereforemetaphysical．”Thistermhasbeenusedforsomething
whichalreadytranscendsthefullobservationbutsusceptibletocateringforthemodernscientifictaste．Cf．ErichFromm,ToHaveorto
Be,(London&NewYork:continuum,１９７６),xvi．
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upheldthoseidealisedprinciplessuchasfreedominahumanistway———hissimilaritytoMarx;his
dissimilaritytoMarx:themetaphysicaldomain———theoppositeofthephysicalwasturnedintothe
mentaldomainbelongingtopsychology,aswellasapositiveattitudetowardsthenecessary
(nontheistic)religion〔３３〕．Noonewouldwillinglybeattachedtothethingsthatlookunreal．Fromm
didstakewhatheattributedto(theultimate)realityforthisdenialofapersonalGodasseemingly
irrationalauthority．AxiomaticistherealityＧorientedintuitionwhichisnothingbutdeepＧseated
faith,althoughtheempiricalsenseplaysaroleinconnectionwiththeexternalworldonsurface
layer．Accordingtothesynergyofunderlyingfaithandempiricalobservations,ajudgementcouldbe
sodiversifiedthatthefactaBuddhistbelieves,forinstance,isquitedifferentfroma Marxist．
However,nothingwouldhindersomeone􀆳sproposingaBuddhistcommunism,inanidealisticmind,

likeFrommwhocombinedBuddhawithMarxevenFreudinsomelinkswhichhebelievedexist．
TherewouldbereasonablewhenFrommlinkedtogetherthealienationofMarxandthemental
patholoyofFreudforconducingtothedebouchmentfromthehavingmode(loveofthedeath)into
thebeingmode(loveoflife),whosecombinationappearedtobeconvincing;whereas,thesethree
humanistictheoriescouldneverbreakthroughtheframeworkofsecularmortality:nomatterwhich
mode,mandies———eachlifeisdoomedtoreachitsendevenmoresorrowfullytosomeoneifhehad
beenawellＧbeinggrantedbyhimselfbutstillhadtofacedeathwhichmustbringthismeaningno
meaning．Basedonradicalhumanisticposition (mortality),Fromm􀆳seclectism between mental
orientationandmaterialdeterminismcouldnotessentiallysolvetheproblemofillＧbeing．According
tohisdescription,havingmodeisundoubtedlyacorruptedwayofexperiencing(being)mode;but
whatifthelatterwasincapableofsatisfyingasoＧcalledwellＧbeinginvitalterminationeither? The
mortalityseemsbearablemerelybecauseitsunexceptionalequalitywithineverybody,notbecauseit
itselfisbearable,especiallyhelplessforthemeaninglesslivinganddying．AlthoughFrommwasnota
nihilist,hisbeingmodewouldcometoanihilisticending．Noonewillrejectalifewithuncorrupted
ideas(goodness,wealth,happiness,etc),whichmakesdeathunbearable,unhealinglypainfulforeach
terminationofbeautifullifeinthesurvivors􀆳seyes．Besides,fortheissueofeternity,therewouldbe
alsoarootedirreconcilabilitybetweenFromm􀆳sstandpointandBuddhismwhichconsistsindetaching
fromlifeanddeath〔３４〕．Thatmeansthosebuddhistnotionsextractedforthosesecularcontextswould
witherfromtheirroot．The(ultimate)realitythesemodernthinkersapprehendedhasbeenquite
differentfromtheancientones,whichmeans,insuchaworlddisenchantedbutstillfraughtwith
gods(valuesseeminglyindividualisticbutnihilisticinroot),therelationshipmeaning/beinghasbeen
unprecedentedlyintension:tobeginwithselfＧdefinition,toendwithdisillusion．

InTohaveortoBe,Frommpresentedamixedorreducedwayinhisparadigm:whileoptingfor
aneclectism onreligion,he merelyacceptedahumanisticreligion withoutGod oridolsas
authority〔３５〕,whichleftahugedivergencefromthoseinstitutionalreligionwithintheirtraditional

８６１

〔３３〕

〔３４〕

〔３５〕

Cf．ibid．,１０９Ｇ１１０:“Thischapterdealswiththethesisthatsocialchangeinteractswithachangeinthesocialcharacter;that
‘religious’impulsescontributetheenergynecessarytomovemenandwomentoaccomplishdrasticsocialchange,andhence,thatanew
societycanbebroughtaboutonlyifaprofoundchangeoccursinthehumanheartＧifanewobjectofdevotiontakestheplaceofthe
presentone．”

佛学在于“了脱生死”(Buddhismemphasizesin“gettingofflifeanddeath”)．
Cf．ErichFromm,ToHaveortoBe,(London&NewYork:continuum,１９７６),１１０Ｇ１１１．
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features．Inviewofhistheoreticpredilection,hewouldnottakeaccountoftheChristianontology
identifyingGodasBeing,norChristasVerb(Intellect),likeinMasterEckhart．Itappearedtohim
thatbothmetaphysicsandontologyinthetraditionalsense,aswellasthoseconventionalreligions
labelledwithirrationalauthoritydidnotmatter,sometimesastheoppositesofwhatheasserted
withamantleofreason．Althoughhisbookisclassifiedincategory“ontology”,thewholebook
didn􀆳tevenrefertothetermontologyforonce,excepttheonlymentionoftheintroductionofthe
seriesofWorldperspectives〔３６〕;asformetaphysics,thiswordappearedonlytwiceinhiswriting:in
skepticterms．Hisexamplesmentioned———Buddha,Eckhart,MarxandSchweitzer,weremixedfor
cateringthisreducedinterpretation,a“remarkablekinship”oftheirideas:their“radicaldemandfor
givingupthehavingorientation”,“insistanceoncompleteindependence”,“metaphysicalskepticism”

and“godlessreligiosity”aswellastheir“demandforsocialactivityinthespiritofcareandhuman
solidarity〔３７〕”．Consideringtheabsenceofquotation,Frommexplaineditas“theseteachersare
sometimesunconsciousoftheseelements〔３８〕”．Wewon􀆳tfurthereverypointsmentioned,justtheir
“metaphysicalskepticism”inordertoexposehismixedbutreducedway．Hedidblendthe(radical)

negativewaywith(metaphysical)skepticway,aswellasignoretheirownfaith:Buddha􀆳snegative
wayaimedattheformedandaffectionateworld,insteadofdoubtingwhethertherewasareal
world———hehadhisundoubtedbeliefuponTathātā;thematerialdialecticsofMarxconsistedin
rejectingametaphysicalworldview,hegavenodoubtaboutthelatter;theloveconceptionof
SchweitzerconsistedinreplacingapersonalGod withauniversalprinciple,influencedbythe
humanitarianpositionwhichdeniedJesus􀆳sdivinity;regardingEckhart,inspiteofhisnegativeway
andsuspicionofheresy misunderstoodasscepticalandantiauthoritarian,onthecontrary,he
frequentlypersuadesthoseskepticstohave(deeper)faithinGod,soitwouldbeabsurdtospeakof
hisanthropologywithoutmentionofhissolidontologybasedupontheChristianfaithandatheology
oftheTrinity,whichwillbediscussedlater．

Forasmuchastohaveortobeimpliesthequestionofmeaningandbeing,inthisperspective,we
willseeLaoZiandMasterEckhartoffertheirinsightsintothistheme．

２．ThemetaphysicsofWu(inconnectionwithYou)inDaoDeJing

“Thewaytodoistobe．”ThisallegedLaoZi􀆳smaximwhichappearsasthefirstindedication
ofthebookToHaveortoBeevenpuzzlestheChinesereaders．Untilweknowthecorresponding
sentence〔３９〕intheChineseversion,itremindsusofapointofMartinHeideggerwithregardto
languageastheHouseofBeing:“theEuropeanpeopleprobablydwellsinanentirelyotherhouse

９６１

〔３６〕

〔３７〕

〔３８〕

〔３９〕

Ibid．,copyrightpage&xvi．
Ibid．,１３２Ｇ１３３．
Ibid．,１３３．
Chapter３７(ArthurWaley):“道常无为而无不为”:“Taoneverdoes;yetthroughitallthingsaredone．”http://terebess．

hu/english/tao/waley．html．
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fromtheEastAsianpeople〔４０〕”．It􀆳snotdifficulttofindhowdistincttheconceptionofbeingand
havinginChineseisfromthatinwesterncontext:itisquiteanoeticＧlinguisticquestion．However,

Frommwasnotmuchpreoccupiedwiththecontextualdifferenceswhileblendingreligioussources
quotedinwhichhefoundthesimilaritiesintheperspectiveofbeingmode,hewasmorelikelytocite
themasinspiringsayings．Frommindicatedthatthe“‘tohave’wasadeceptivelysimpleexpression”

whichappearedlaterthan“itistome”inmanylanguages,forinstance,inHebrew (jeshli)〔４１〕．In
Exodus(３:１４),Ehyéasherehyé;thenintheChristianity,GodasBeingandthefoundationofall
beingswasidenticaltotheontologyinthetheologyoftheChurchfathers．

However,inChinesecontext,itwouldbedifficulttofindaconsensusthattherewasaChinese
ontologyinaneoticＧlinguisticsense．AccordingtoWesternnorm,being (Shi)appearsnevertobe
conjugatedwithallthings(Wanwu);otherwise,wespeakofhaving(You)．Correspondingly,the
oppositionofbeing/noＧbeing(nothingness)isexpressedasthatofYou/WuinChinese,whichcould
offeradifferentthreadofthought．

Asanisolatinglanguage,Chineseisalanguagewhichrevolvesaroundverbsratherthanthose
inflexionallanguages．Inthissense,ChinesecouldbeanideallanguageinFromm􀆳shorizon〔４２〕,

althoughhehadknownnothingaboutitsverynature．Thatblockedorinterrupted,tosomeextent,

Shiusedasanoun．Inphilosophicaltranslation,wehavetoconvertShi(being)intoCunzai/Cunyou
(existence)whichalreadydiscountsaYou/WuＧoriented metaphysics〔４３〕．ProbablytoFromm􀆳s
surprise,suchaverbＧorientedlanguagecouldstillaccentuateYouinsteadofliving(being),thusa
paradigmaticelementoflanguageisneitherasufficientnoranecessarycondition．Thatdoesn􀆳tmean
thelinguisticelementisnotimportant．Inspiringly,Frommlinkedtogetheramongsteconomic,

political,linguisticandreligiouselements,butit wasfatalthatheexcludedthetraditional
metaphysicsandontologyaswellasthetheologicalsourceinitsadequatewaybecauseofhis
prejudiceagainstanydogmaticway．Thoughitwasreasonableforhimtodiscovertheundogmatic
aspectofJesus,theChurchfathersorEckhart,asimpleoppositioncouldnothelpeither．Wewill
discussthelatterpointwithinthepartofEckhart．Now withinLaoZi,therewillbeanoeticＧ
linguisticpathwayofmeaningcomparedwithFromm．ThenegativewaytoDaoortoGodwas
probablyoutofFromm􀆳shorizon．Hisgreatthemeonhavingandbeingwasratherconditionedtohis
viewformedbyMarxandFreud,bywhosetheoriesheinterpretedthereligiousphenomenaandthen
deepenedthethemeoruniversalizedhisreasonablenessthroughquotingthereligioussources．
PerhapswecouldaffirmasimilaritybetweenFrommandLaoZiinthedepreciationofhaving:in
mostcases,YouhasanegativemeaninginLaoZi;butitisasuperficialimpression．

WithouttheChristianessentialunderpinningasthetruthfaithaswellastheauthentic
foundationofreason,theframeworkofFrommwithregardtomeaningandbeingwouldevennot

０７１

〔４０〕

〔４１〕

〔４２〕

〔４３〕

“VoreinigerZeitnannteich,unbeholfengenug,dieSprachedasHausdesSeins．WennderMenschdurchseineSpracheim
AnspruchdesSeinswohnt,dannwohnenwirEurop? ervermutlichineinemganzanderenHausalsderostasiatischeMensch．”Cf．
MartinHeidegger,GesamtausgabeI．Absteilung:VeröffentlichteSchriften１９１０－１９７６Band１９Unterwegszursprache,(Vittorio
KlostermannFrankfurtamMain,１９８５),８５．

ErichFromm,ToHaveortoBe,(London&NewYork:continuum,１９７６),１９．
Cf．ibid．,PartOneⅠ & Ⅱ．
JustlikeYinandYangorYinyang,YouandWuorYou/Wuare/istwowordswithinoneundifferentiatedconception．Cf．

“故有无相生 (Fortruly,BeingandNotＧbeinggrowoutofoneanother)”(§２)Waley＇stranslation．
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transcendthisChinesethinkerof２５００yearsago,becauseoftheformer􀆳sDaoistorientationand
negativewayaimedathumanity:Daoasbasisofhumanityisbetterthanmaterialasfoundation,

becausetheformerisnaturalonenessexemptefromthedifferentiationofsubjectＧobjectdichotomy,

thelatterwhichregainstheonenessonlyinpracticeisdoomedtonarrowthehumanexistence
articulatedwith meaningandbeingasawhole〔４４〕;otherwise,thelatterwhonegatedalltheist
religions(Godasirrationalauthority)butaffirmedFreedomashumannatureaswellashisoutlook
ofbecomingwhichconsistedinmakingthefuturityasexception———outofhumannatureasa
consistentAdam,hadbeendestinedtoviewthosesubsequentialchangesasqualitativedifference,

whichistheunderlyingreasonthathebelievedthroughhumanityhimself,therewouldbeanewman
andanewsocietyinfuture．WecanseetheunderlyinginfluencethatChrististheLateAdamover
Fromm􀆳sevenMarx􀆳sconception,butwhattheysoughthassunkintotheoldmanoverandover
againinthebeliefthat“wecanchangehumanitybyourselves”．Inthatsense,LaoZiissowisely
meditatingonDaoinanegativewayinordertoreturntotheOrigin,whichinitiatedtheChinese
metaphysicsinanaturalway,inspiteofhis“refusaltobe‘foremostofallthingsunderheaven’”
(§６７)．InthenonＧlinguisticorientationofChinese,LaoZi􀆳snegativeway whichconsistsin
suspendingtheaffinitybetweenlanguageandmeaningdeclinestheadhesionofmeaningtowords;

meanwhile,thewesternwayoftellingbeingandnoＧbeing,suchaquestionlike“Daoexistsornot”or
“whetherthisorthatmakessenseornot”hadlongbeenoutofChinesehorizon．Instead,forLaoZi
meaningandbeingarejustintuitive,noneedfordifferentiation．Asaresult,wehavehadan
oppositionbetweenYouandWu:noideacouldbeexemptfromoppositecategories,buttherehad
beenstillsubtiledistinctionsrenderingahugenoeticdivergencebetweenthespiritualGreekand
Chinesedescendantsafterwards．

SomeexpertssuchasXiaoYamanwhoindicatesthephenomenonthatprimaryShiinancient
literaturehadbeenappliedasacollocationonlyindivinesense〔４５〕whichmeanstherehadprobably
beenanancientperiodwhenShiinarchaicChinesereligiouslyplayedaroleofontologyasembryo,

untilinLaoZi,theappearanceofShi(about７０timesinthepopularversions)wasusedasthe
structuresleadingasentence,whichrenderedShiafunctionword．WhatLaoZioffersisarather
negativewaytoaccessDaoastheultimaterealityorastheabsolutetruth———ifweborrowthe
westernterms;however,withinadifferentwayinadisparatenoeticＧlinguisticcontext,thatreminds
usofthedisadvantagesofthesoＧcalledbeingstructure:susceptibletosinkinginto(paradigmatic)

finitenesswhichmeasuresbeingassomethingorevenanobject．Comparedwithbeing,havingis
seeminglylesslimitedinnaturethatisnottheveryconcernofhaving．Nevertheless,havingand
beingarenotonlyoppositesinthissense,butalsoinmutualtransformation:frombeingintohaving
aswellasfromhavingintobeing．Forinstance,thestructureoftherebebringstheemphasisonbeing
(existence),havingonpossessioncanalsobeappliedforthenonＧlivingassubject．Thereisalsothe
commonoppositeofbeingandhaving:nothing(ness)．Toemphasizethehavingexpressiondeceptive
couldnotremovehumanityoftheperspectivethatthelifeisinnatureagiftdirectlygivenbyparents

１７１

〔４４〕

〔４５〕

Thefragmentationofmeanings,thediversityassinmentionedbyOrigenes(１０１)alsocitedbyFromm,isa(partial)

unconsciousnessinmodernsociety,lessacceptableintraditionalsocietywhosemeaningsweremoreintegral．
Cf．XiaoYaman(肖娅曼),ChinesePrimaryshi(是)isaPronounofRightness:AStudyonshi(是)inEarly Western

ZhouBronzeInscriptionsandHymnsinTheBookofSongs,(ResearchinAncientChineseLanguage,２０１１,１,no．９０),４７．
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andthenwillbelostinsomeday．Inotherwords,theappearanceofhavingexpressioninlanguages
shows,tosomeextent,therealityoflife(being);anonlyexpressionofbeingcouldnothelpbut
inverselywouldnotsuffice,that􀆳swhytheexpressionsofhavinghavelateappearedandbeen
developed．

Frommunderstoodbeinginthreedifferentways:asacopula;asthepassive,sufferingformof
averb;asmeaningtoexist〔４６〕．Andheclaimedthethird,whichshowshisattemptofescapingfrom
thosenonＧfavors．Nevertheless,whatoneendeavortocircumventaccordingtoone􀆳sposition(faith
andorientation)resultinanarrowingofsense,evenleavingabackdoorforitsreturning;fortiori,

one􀆳scircumventionisjusttheverymeaningofjudgingrightfromwrong．Frommdidn􀆳tevenrealize
that,asaresultofhisdiscardofmetaphysics,helosttheveryessenceofontology,whichmadehis
beingmodeunrooted,despitehisseemingcitationoflinguisticandreligioussources．Thatcouldnot
beasamemistakeofLaoZi:withoutresortingtoanontology,though,thereisabasisdeeplyrooted
inDaobynegativeway．

ThesentencecitedbyFromminhisbookisoriginallyexpressedwithinanegativewayin
Chinese,quitedifferentfromitsEnglishtranslationinanaffirmativeform．Thelitotesofthiskind
inDaoDeJingisjustaregularoneinviewofthenegativeexpressionasthestyleofthewholebook．
ThehighlyfrequentuseofnegationsisthepeculiarityofthismostfamousChinesemetaphysical
book,notonlyintheancientChineseliterature〔４７〕,butalsoamongstmostphilosophicalbooks．The
verypurposeofthisphrasingisdesignatedbytheauthorhimself:“Straightwordsseemcrooked”
(§７８);“InTaotheonlymotionisreturning”(§４０);“Thatcanfollowthingsback———Alltheway
backtotheGreatConcordance”(§６５);evenattheverybeginningintheorderofthosepopular
versions,theauthorpointsoutthelinguisticlimitation:“TheWaythatcanbetoldofisnotan
UnvaryingWay”(§１)．Themostnegations———litotes———consistinnegatingthehumanword
whosecapacityisinsufficientofspeakingoftheUnvarying(Eternal)Way．FrançoisJullien,expertof
bothGreekphilosophyandChinesethought,comparestwoaccessestotheultimatemeaninginhis
bookDetourandAccess,StrategiesofMeaninginChinaandGreece．Ouressayisconfinedtohis
treatiseaboutLaoZi:“TheGreatImagehasnoformorhowtoindicatetheineffable〔４８〕”．Inthis
part,weapproachYouthroughitsoppositeWuinChinesecontext．

FrançoisJullienintroducesthestrategyoftheundifferentiationofmeaningasthemajorfeature
inLaoZi:“Làoùlastratégiedel􀆳indirectestd􀆳embléerequise,c􀆳estfaceàl􀆳absolu．〔４９〕”Although
thequestionoftheabsolute(meaning)seemsnotsoclosetotheFromm􀆳sconcern,noanalysiscould
layitsbasisoutofthis,afortioritothethemehavingandbeing．Tosomeextent,Jullienindicatesthe
arcanetruthinthisstrategyofmeaning:Wu———harmonisingundifferetiation(Indifférenciation
harmonisante)andYou———differentiatingactualisation(l􀆳actualisationdifférenciante〔５０〕)．SoWu
consistsinevacuatingfromwhichisbothparticularandconcrete,oreveninkeepingmeaningasa

２７１

〔４６〕

〔４７〕

〔４８〕

〔４９〕

〔５０〕

ErichFromm,ToHaveortoBe,(London&NewYork:continuum,１９７６),２０Ｇ２１．
Cf．CHENGShi(程实),DINGYun(丁赟),Thereasonthatthehighfrequencyinuseofthenegativeword 不and 无in

LaoZi,inJournalofLiaoningUniversityofTechnology (SocialScienceEdition,Vol．１５,No．２,Apr．２０１３,４４Ｇ４５．
FrançoisJullien,Ledétouretl􀆳accès:StratégiesdusensenChine,enGrèce,(Grasset,１９９５)．３５１Ｇ３８７．
Ibid．,３５１．
Ibid．,３５９．
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processinsteadofarealityasreification．Throughthenegativeway,LaoZiescapesfrombeing
abstractedorconcretized,universalizedorindividualized,whichenableshimtoavoidsinkinginthe
conceptualoppositiontothemaximumextent．That􀆳sbecause“itiswithinundifferentiatedFonds
(Chaos)thattheslightestactualisationneverceasesdrawingitscapacity〔５１〕”．
InthesecondchapterofLaozi,therearesixoppositions mentioned．Theauthordoesn􀆳t

painstakinglyshiftallnegativecategorieswithallpositiveelements,becauseheknowsthatthe
humanityitselfisthepartofproblem:“ItisbecauseeveryoneunderHeavenrecognizesbeautyas
beauty,thattheideaofuglinessexists．Andequallyifeveryonerecognizedvirtueasvirtue,this
wouldmerelycreatefreshconceptionsofwickedness．”(§２)Howcouldweescapefromthe
problemifweourselvesarethecoreofthefatalproblem? Sotheauthor􀆳sintentionisnothingbut
keepinghumanfromhisactingonhisowninitiative,thatiswhyDaohaslongbeenseenasnatural
law———someobjectiverulestoimitate．Inthissense,aseemingobjectivitythatFrommemphasized
wouldbequiteclosetoLaoZi􀆳stone;nevertheless,theunderstandingofDaoasnaturallawis
merelyaparadigmaticmoderninterpretation．FortheauthorofDaoDeJing,thebestwayiskeeping
thespokenmeaningfromcorruptinginthelostofoppositionwhileactualizingsensesattributedby
humanity．Hewouldnotliketosinkintoallkindsofoppositionsasaconceptualtrapofmeaning,but
topointouttheSage􀆳sway,justlikethesecondhalfofChapter２．

Certainly,infrontoftheultimatemeaning,thenormallogicalwaydoesn􀆳tworkadequately．
Eachprofoundthinkerwilllocatehissingularityofmeaning———theveryonewhichcouldescape
fromallconceptualoppositionsbutastheunderlyingexception．Itisnootherpreoccupationofthe
ultimatemeaningthatlaysbaretheveritablebasisofone􀆳sconceptualsystem．ToFromm,itisthe
radicalhumanisticstandpointandmanjustforhimself(humanbeingitself〔５２〕)．LaoZi,certainly,

wouldnotbesupposedtoopposethisanthropocentricorientation,therelatedoppositionwould
otherwisebehisowntrap;nevertheless,thatdoesn􀆳tmeanLaoZiwouldbeahumanistwhoinsists
uponahumanisticstandpointinanyactivesense．Tohim,onlyDao(EternalWay)istheultimate
reality,notinanoppositemanneragainsthumanitybutwithinanegativewayinordertobringthose
whodon􀆳tknowactionlessactivity(Wuwei)intotheDaoＧorientedconsciousness．

LaoZi􀆳spredilectionforWuhasnothingtodowiththewesternnihilismwhichconsistedin
proclaiming“nomeaningofthisworldandourlife”,butconsistsinreturningtotheOriginwithout
meaningforcedinwhichbeingcouldbeglimpsedinitsundifferentiatedmeaning．InChapter１０,there
isaseriesofquestionsasked,insynergywiththenegativeway:“CanyoukeeptheunquietphysicalＧ
soulfromstraying,holdfasttotheUnity,andneverquitit? Canyou,whenconcentratingyour
breath,makeitsoftlikethatofalittlechild? CanyouwipeandcleanseyourvisionoftheMystery
tillalliswithoutblur? Canyoulovethepeopleandruletheland,yetremainunknown? Canyouin

３７１

〔５１〕

〔５２〕
Cf．ibid．,３５９Ｇ３６０．TranslatedfromFrench．
Fromm􀆳sinterpretationofloveconsistedinpointingoutthatselfＧloveandotherＧlove (lovingneighbour)arenot

contradictory,whichshouldbeamutualinclusionofeachother．Whereupon,heaccusedLutherandCalvin(evenKant)ofopposingthe
conceptionofthesetwo．BasedonhisowntakingＧforＧgranted,FrommreconciledthetwointothehumanityＧorientedground．However,

sincehiseyereachexcludedtheGodＧmanrelationshipforreal,hecouldneverunderstandhowreliablyanddeeplyLutherandCalvin
foundtheiranthropologyuponchristologicaltheology,unlikemanforhimselfsuchahollownotiondisowningtherelationshipwiththe
SupremeBeing．AstheImageofGod,theChristianGospelendueshumanbeingwithincomparableidentity,eventhehumansincannot
disqualifythisstatus．
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openingandshuttingtheheavenlygatesplayalwaysthefemalepart? Canyourmindpenetrateevery
corneroftheland,butyouyourselfneverinterfere?”Thesequestionscalmlychallengetheworldly
normalhumanityfornonＧopposabilityoflife:aboutmindＧphysicalstate,selfＧcleansing,ruling,

obediencebeforeDivinity,realreflectionofeverything．Thefollowingsuggestionmentions“Rear
them,butdonotlayclaimtothem．Controlthem,butneverleanuponthem”．(§１０)Itseemsto
arriveataconsensuswithFromm whoseinsightintohavingisawareofalienation———claiming
possessionandleaninguponit．ForFromm,tobemeanstoexist,live,toexperience;tohavemeans
stayinginpossessionwithinmind,hemightnotthinkthisoppositionwouldhaveanotherversionin
China:justlivingwithouthaving(inmind),whichcouldbeseenasacoincidence．

However,thisintersectionwhichpassesbyonepointthencontinuestodivergeconsiderably．In
Chapter３３,“Butonlywhatstaysinitsplacecanendure．Whenonediesoneisnotlost,thereisno
otherlongevity．”Inthemodernstudies,thelastsentenceofLaoZihasbeeninterpretedas“areal
longevity(longlife)isnootherthaneverlastingspirit(meaning)”．Whereas,thefirstsentence
mostlyrevealsthisreductionisticexplanation:onlystayinginitsplace(being)endures．Ametaphor
revealsitsintegralmeaningwithoutbeingdividedintoliteralorfigurativesenses．InLaoZi􀆳sera,

therehadnotbeensomanyabstractwordsbutmoreresorttothoseconcretes,whichinversely
renderedlesslimitedwhenbeingisarticulatedwithmeaning．Ifthefirstsentencewerelinkedwith
thePsalms９０:“Lord,thouhastbeenourdwellingplaceinallgenerations”,wewouldknowonly
thosewhowillhaveneverlostGod(DaoforLaoZi)liveforever,thereforetheveritablelongevityis
justfortheonewhoisneverlostevenwhenonedies．Here,lostinChineseisWangwhosemeaning,

inoneway,theoppositeofpossession．Thatsignifiesdeath(noＧbeing)isequivalenttoloseone􀆳s
life．Certainly,itisinanegativeway〔５３〕,butitconsistsindenyinghumancommonsense:becauseof
Truthconcealedbyvaryinghumanity,itshouldresorttoaseriesof(moderate)negations．

ThenegativewaywithinWuinsynergywithDaoＧtropismbringsLaoZiwiththeinsightintoan
originalholisticview,differentfromthatofFrommwhointendedtodosobutwithonlyapatternof
conversionbasedonhisessentiallyradicalhumanism,hewentnofurthernotonlyinhaving,butalso
inbeing．Fromm,thoughproclaimingfreedom,wasnotasfreeasLaoZiinconversionbetween
meaningandbeing,becausetherewerestilladhesionsofmeaningtofavorablewords,suchasbeing,

living,reason,etc．ComparedwithLaoZi,Eckhartarrivesatanevenmuchhigherlevelinamore
complicatedcontext,anutmostperfectionofdetachingfromartificialentanglementofreconciling
meaningandbeingbutintotheverysingularityoftheoneness(unicity)ofGodhead．

Thekeytothisproblemisnotwhetherwhichorientationorconversionadoptedinhumanlevel,

butonabasisthathumanitycancompletelylayuponinbothmeaningandbeing．LaoZi􀆳sexpression
consistsinstoppingwherewearetopreventsinkingintodeeperconcealment;wewillseeinMaster
Eckhartwho,thoughconsideredasamystic,radicalizeinsteadtherevealmentbothinnothingness
andinbeingness．

４７１
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　　３．TheontologybywayofnothingnessinMasterEckhart

InFromm􀆳sverybook,MeisterEckhartwasmentionedmanytimes,almostastherepresentative
oftrueChristianspiritsusceptibletobeingquotedfortheformer􀆳sdemonstrationonbeinginsteadof
having,aswellashisnontheisticposition．Therearesomeextracts:“MasterEckhart—theconceptof
GodtendstobethatoftheOne,the‘Godhead’(theNoＧthing〔５４〕)”;“Mysticism,culminatingin
MasterEckhart,playedadecisiveroleinthisantiauthoritarianhumanisticmovement􀆺Ideasofa
worldreligionorofasimpleundogmaticChristianitywerevoicedbymanyChristianthinkers;even
theideaoftheGodoftheBiblebecamequestionable〔５５〕．”

ThereweresupposedtobesomeevidencessupportingFromm􀆳sopinion:Eckhart􀆳sthought
aboutonenessandhissuspicionofheresybypapalbullInagrodominico．AndFrommvalued
Eckhartas“thegreatestrepresentativeanddeepestandmostradicalthinkerofGermanmysticism”

affected“thoseseekingauthenticguidancetoanontheistic,rational,yetreligious,philosophyof
life〔５６〕”．IfwepointthatitwasnotfromEckhart􀆳sverymotive,Frommwouldgoontoinsistthathe
himselfcouldhavebeeneven“unconsciousofhisnontheism〔５７〕”asapioneerforhumanfreedom
againsttheecclesiasticauthorities．Asanimportantspiritualsource,Eckhartdidinspiremanygreat
thinkersaswellasinfluencetheformationofsomemodernconceptions,subjectivity,dialectics,

nihilism,atheism,etc．Hisreaders,certes,canabsorbwithintheirownperspectives,socanLuther,

Milton,Pascal,Schelling,Hegel,Nietzsche,Kandinsky,Heidegger,Jung,Balthasar,Lacan,

Derrida〔５８〕,aswellasFromm．However,thereissuchagreatdivergencewithinEckhart􀆳seternal
Christianontotheologyandbecomingasthe modernpresuppositionidentifiedbyFromm．Itis
noteworthythatFrommbelievedthefuturewouldbecomebetteroratleastinacarrefourofoption,

withinthefaithbasedontheevolutionisticview．Thisoutlookpositstherehavealwaysbeen
somethingentirenewfromtheold,whichmeanseveryonewhohasthesimilaritiesinsomestandard
wouldbecountedasthebasisoftherealitybespeakingtheveryfuturewhichhasbeenenvisioned．
Differentfrom a pure historicaldeterminism,Fromm􀆳s view offuturity expressed by his
alternativismaboutpropheticＧmessianicview〔５９〕,manifeststheinfluencefromthevicissitudesofhis
epochwhen,aftergreatdisillusionofhumanitythroughthetwoWorldWars,mankinddidn􀆳tfirmly
believethebrightertomorrow,comparedwithMarx􀆳stimes．However,therecouldbestillabelief,as
wementionedabove,Frommbelievedmeaningonlygivenbyhumanity,whichismadeafactthat
thereisalwaysaqualitativedifferencebetweenmen———leadingtoaradicalnationalism,orbased
uponstructureofexistence———anorientationofinternationalismwhichconsistsinpresupposinga
changeablehumanity butdefined byaqualitativegap between goodandevil,unalienated/
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nonalienatedandalienated〔６０〕,normalandmorbid,soonandsoforth,aseriesofoppositionsof
modernaxiology．

FrommdidundervaluehisessentialdifferencewithEckhart．Thisgreatdisparityliesinontology
ratherthanthatofhistoricalcontext．Mainlybythreepoints———obedience,detachmentandoneness,

wewillillustrateEckhart􀆳santhropologywithinnegativeway,sothatFromm􀆳slostandfailure
wouldbebettermanifested．

Firstly,withregardtoobediencewhoseoppositeisauthority,isEckhartarealantiauthoritarian?

IntheverybookofFromm,thisauthordiscussedaboutsinandforgiveness〔６１〕,ofwhichtheformer
wasclearlyidentified “asdisobedience”(causedbytheauthoritariancharacter)———thehaving
structure〔６２〕:theconceptofsinforFromm,couldalmostbeinterpretedbythealienationofauthority
rootedinhavingmode．ItisreasonableforFrommtoconnectEckhart􀆳sthoughtofdetachingfrom
everythingwithhisbeingstructure,despitethisbeingmodequitedifferentfromEckhart􀆳sontology;

however,itwastotallymistakentoidentifyEckhartasanantiauthoritarian．Wedon􀆳tindicate
whetherheobeyedtheecclesiasticauthoritiesbuthisverythoughtofobedience．
InEntretiensspirituels,MasterEckhartpostulates:“Lavraieetparfaiteobéissanceestune

vertusupérieureàtouteslesvertues;nulleoeuvre,sigrandesoitＧelle,nepeutseréalisernisefaire
sanscettevertu;etuneoeuvre,simodeste,siinsignifiantesoitＧelle,estplusprofitablequandelleest
accompliedanslavéritableobéissance．．．Prenonsuneoccupationquelconque,aussihumblequenous
voudrons;lavéritableobéissancenouslarendraplusnobleetmeilleureentout􀆺l􀆳obéissancene
trompejamais,ellenecommetpointd􀆳erreur,carellenenégligeriendebien．L􀆳obéissancen􀆳ajamais
às􀆳inquiéter,aucunbienneluimanque〔６３〕．”

Fromthispassage,Eckhartpresentsthesupremevirtue———obeyingGod,whichisbynomeans
equivocal．TherarebasisofFrommisGodheadas“theNoＧthing”which,perhaps,leftanontheistic
impressiontohisreaders．Intheviewofhishistoricalmaterialism,itcouldbeexplainedas“Eckhart
didnotpredictsuchahumanisticmovement,butinhisthoughttherehadbeentheseed”．However,

itwasnodoubtthatthisperspectiveneglectedEckhart􀆳soutlookasawhole．
AtthebeginningofLivingWithoutwhy:MeisterEckhart􀆳sCritiqueoftheMedievalConcept

ofWill,JohnM．Connollysaysfrankly:“Ironically,themostfascinatingideaforme———Eckhart􀆳s
adviceto‘livewithoutwhy(orwill)’———isitselfintimatelyconnectedtohisdecidedlyoriginal
notionofobedience〔６４〕．”AndhisreferencesourceissameasFromm􀆳s———J．Quint􀆳stranslation．His
verymonographyonthisthemepresentstheintimatelinkbetweenobedienceandliving“withouta
whyandwherefore(sunderwarumbe)〔６５〕”,whichopposesalmostentirelyagainstFromm􀆳sviewing
Eckhartasantiauthoritarian．

Certes,that doesn􀆳t mean Eckhart rejects the reason itself;veritably,according his
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understandingofidentifyingGodasWord〔６６〕,hedoesvaluetheintellectevenmorethanbeinginhis
sense．Forhim,thereisnocontradictionbetweenobeyingGodandbeingrational;onthecontrary,

obeyingGodisrational,whichrenderspropereverythinginitsorderrecognizedbyreason．HisnoＧ
whyconsistsinrenderinguntoobediencewithinreasontowardGod．Hiscompleteobediencemeansa
thoroughbasisforwillandreasondeeplyrootedinGodhead———theonlyoriginalandultimate
UnicityofAuthorityandReason．EckhartinheritsAugustinanddevelopshisintellectusfidei,an
intelligenceoftheChristianfaith〔６７〕．

Frommopposedthehuman (mature)reasonagainsttheGod (asasymbolofirrational
authority)．Thehuman “reason”beforeforbiddenfruithadmerelybeencountedas“prehuman
situation〔６８〕”．However,heignoredthatbeforetheFall,manhadbeenbynomeansignorantof
anything;quitethecontrary,Adamnamedeveryanimal,evenintheverymomentinwhichEve
judgedthefruitofthetreeoftheknowledgeofgoodandevil,she“sawthatthetreewasgoodfor
food,andthatitwaspleasanttotheeyes,andatreetobedesiredtomakeonewise”(Genesis３:６),

whichdoesmeanthatherintelligencehadbeenalreadygiven (had)．Whereas,thoserational
humanistssuchasFrommhaveotherwisethoughtthattheveryjudgementanddeedmarkedthe
birthofrealhumanreason,whichleadstoconcludeitwastheforbiddenfruit,orrather,thehuman􀆳s
independencefromGodthatmadehumanarealmaturehumanbeingwithina(seemingautonomous
andneutral)reasonastheveryluminoussign．Certes,thiscouldbethemostfavorableexplanation
forunbelievers:itisthetruthforthemandtoagreatextentithasbeenaconsensus;butitisfar
frombeingincontrovertible．

Tojudgerightorwrongisperseanauthority．Theoppositeofreasonisneitherirrationalitynor
the(irrational)authoritybutanotherreasonwithinitsauthority．Allhumanconflictsarelikelyfrom
lackofreasonthusmenhavetoobeyanirrationalauthority;instead,theyarefromanotherreason
preoccupiedwithitsauthority,compellinglyorpermissively．So,aneffectivedisobediencehas
happenedonly withinanothersuperiororanotherauthority (theodicy,justice,rationalism as
authority),eventhemostinsanerevolthastoassertitsrighteousness．Thereasonhasinnatureits
authority,theauthoritywithinitsreason．Unlikethesensibilitywhichconsistsintakinginanything
asawholeinsteadofpainstakinglyseekingthedifference,thereasonconsistsindividingand
distinguishingthisfromthat;butasoundreasonisalwaysconjugatedwithitsbasis———itsvery
apodicticauthority．FrommhadhisownworldviewofrationalauthoritymainlyenlightenedbyMarx
andFreud;justbecauseofthisunderlyingfoundation,whileusingtheJewishＧChristiansources,he
ignoredthatintheGenesisitisGodwhofirstlydividedthelightfromthedarkness,goodfromevil
(orjustaffirmedgood),thenthedistinctionadmittedlybelongstohumanreason,whichimplies
humanityastheimageofGod:necessaryforhumanitytohingeupontheitsoriginal,whichforms
bothaffirmationandnegationofhumanreason:forobeyingGod,humanreasonisrighteousand
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powerfuloverallotherbeings;fordisobeyingGod􀆳sauthority,therationalitywillbenegatedinmany
ways．Whathumancouldimagineorinterpretisinsufficienttorelyon〔６９〕,whichisalwayslimited
andconditional;itisinspiringthatEckhartproposestheunconditionalobediencewithoutawhy,

whichrendersuntoGodheadasabsolutenesswhatisabsolute．
ThenextpointthatFrommquotedEckhartisthelatter􀆳sfamousdetachment(Gelassenheit)．

However,astheformer􀆳spurpose,theperspectivewasputtowardsnohaving:“MasterEckhart
taughtthattohavenothingandmakeoneselfopenand‘empty’,nottoletone􀆳segostandinone􀆳s
way,istheconditionforachievingspiritualwealthandstrength〔７０〕．”“Thepersonwhowants
nothingisthepersonwhoisnotgreedyforanything:thisistheessenceofEckhart􀆳sconceptof
nonattachment〔７１〕．”

NohavingdrawnfromEckhart􀆳sdetachment,thoughreasonable,islesspertinentthaninthe
termsofnobeing．HoweverforFromm,nobeingcouldnearlybeequivalenttonoexisting,nothing
butdyingordeathwithoutanymeaning．Intheologicalillumination,thehavingmodebasedon
mortality,wasmadethescapegoatforthehuman􀆳sfailureofsininbothhavingandbeingmode．
Frommwasunawareofhisnarrowingsenseofhumanity．HequotedEckhart:“Thuswesaythata
manshouldbesopoorthatheisnotandhasnotaplaceforGodtoactin．Toreserveaplacewould
betomaintaindistinctions．ThereforeIprayGodthathemayquitmeofgod”．Heexplainedthat
“Eckhartcouldnothaveexpressedhisconceptofnothavingmoreradically〔７２〕”．TheEckhart􀆳s
mentionofpoorconcernsbothheisnotandhehasnot,isinhis(meＧ)ontotheologicalsensewhose
meaningisquitedifferentfromFromm􀆳sterms．WhenFrommquotedEckhartas“Peopleshouldnot
considersomuchwhattheyaretodoaswhattheyare􀆺〔７３〕”,heneglectedwhatEckhartmeansisan
ethicpositionbasedontheChristianontology,butinterpretedastwomeanings:psychologicalsense
andbeingaslife,activity􀆺productivity．Heusedthemforsupportinghisoppositiontothe
behavioristicviewsaswellasbeingastheoppositeofhaving,ofegoboundnessandegotism．He
madeEckhart􀆳s “going outofoneself”a mentalisticinterpretation〔７４〕．By eliminatingthe
absolutenessandeternityofonenessofBeing,IntellectandOne,therelationshipbetweensouland
Verb,breakthroughofsoulinGodhead,Fromm madeEckharthisspokesmanbynarrowinghis
metaphysicsandontologywithinthepsychologicalmeaninglinkedwithbeing．

Herein,wecan􀆳tunfoldtheEckhartianoriginalityEsseestDeus,whichimpliesGodasthe
(larger)groundofbeingbyrenderingGodaspredicateofbeing;butjustclarifywhatEckhart
impliesisthatbeingisnottheutmostnormofeverything,butGodisthemeasureofthebeingof
everythingasbeingperse．Furthermore,EckhartalsoemphasizesDeusestIntelligerethroughhis
exegesisofGospelaccordingtoJohn．IanAlexanderMooreindicatesthat“Eckhartisalsowillingto
usetheterm‘being’forGodhere,solongasitisnottakeninthesenseofcreatedbeing􀆺Wemust,
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then,readpuritasessendiasalsoreferringtoahighersenseofbeing􀆺NoteagainthatEckhart
speaksofthepurityofbeingthatisinGod．Hedoesnotsay:‘Godispureofbeing’or‘Godis
withoutbeing．〔７５〕’”Briefly,wecanperceivehowsublimeIntellect,Godratherthanbeingareinview
ofEckhart:itisGod􀆳sIntellectthatgivesmeaningtoallbeingsincludinghuman,noＧbeingofGodis
supposedtoexpressthatGodisoutofthecategoryofanybeing,orasthepureBeing ofall
beings———hedoesn􀆳ttaketheThomisticway．SothedetachmentconsistsinlettingGodbe(and
haveaplaceaswellasact)inhuman􀆳ssoulandbeing:manhastogivenoＧbeing(withoutmentionof
having)forhimself,butuniquelyforGodhead．Biblically,thisisalsoimitatingChrist􀆳skenosis．And
forarrivingatthisend,weshouldgetridofeverything,notonlyofwhatwehave(inmind),butalso
ofwhatweare,untilwedwellinthelitteCastlewherebyGodheadandsoulbelongtoeachother．
ManshallwatchovertheentrywayofheartonlyforGod．
ItseemsthatEckhartintentionallycutsoffthecommonconnectionbetweenmen,withthe

nature,evenwithhumanego．Ifweborrowatermoftheatre,itcouldbecountedasanalienation/

estrangementeffect(Verfremdungseffect)which,byanalogy,seemsastageonlyforrolesGodhead
andHisbelovedsoul;theaudiencesevenstagesetsareexcludedasnothing．Whereas,alienationor
estrangementisbynomeansapositivesenseforFrommwhoadvocatedlivingequallyinconnection
withotherssothatwecould,asaltruist,giveourselvesmeaningsbytheunfoldingofhispowersand
bylivingproductively．Certes,therewasnomeaningforFrommtoobtaininEckhart􀆳ssense:loving
Godandletting Himinshouldonlybeunderstoodandconvertedaslovingothersbyarational
humanistwhoexcludedapodicticallyGodasbeing．Fromahumanisticreason,there􀆳snowonderthat
Eckhartwasusedforsupportingaseeminglysimilaropinionfromverydifferentoutlookandmotive．
“Onemightevengosofarastosaythat,withthismove,Eckhartanticipatesmodernsubjectivityand
Germanidealism,ifnot,as Hermann Leyhasclaimed,atheist materialism〔７６〕．”The Godas
Nothingnessistotallydifferentfromnothingasnothing．FrommmisunderstoodEckhart􀆳sGottheit
asNothingnessbythinkingthatEckharthadanontheisticandantiauthoritarianorientationwhich
emphasizedthehumanityandhisindependence．

Finally,wediscusstheonenessvaluedbybothEckhartandFromm．
Althoughitconsistsintendingtowardsonenessastheonlytruth,inneoticＧlinguisticway

profoundlyrootedinhumanity,manhastodividetheunicity whilethinkingaccordingtohis
seeminglypresuppositionlessstandpoint．ForFromm,theultimateRealitywasnothingbutthe
materialbeing,meaningwasuniquelygivenbyhumanbeing．Thenhisdivisionoftheonenessas
matterconsistedindistinguishingthosewhoconformedtothe(preset)matterornot．Inthe
perspectiveofignoringGodasmeaningandbeingperse,thereligiousmeaningshadtobeconverted
intothestructureofexistenceinhumannature．Hebelievedthatthesuccessofhumanityconsistedin
beinginsofarasitreducesthemodeofhavingandtoincreasethemodeofbeing〔７７〕．

Nevertheless,baseduponbeingasbecoming,wouldthoseprinciplesofnegationpositedbe
includedinwhichhadbeendoomedtobenegated,firstlyasmeaninglessthennobeing,insofaras
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theycouldbepractisedinFromm􀆳sstructureofexistenceassuch,ifyes,forgetit,becausethemode
ofbeingisjustbecomingwhatitisnot———perhapshavingmode,asitwasbefore;ifnot,those
principlesbecometheoppositeofthemselves———notsupposedtobecomewhattheywerenot,so
theybecomeunbecomingprinciplesofbecoming———thematerialdialecticshaltswhileturninginto
itsoppositeasexception．Withoutmentionofsomanydifficultieswhenthisprincipleisputin
practice,evenFrommhadthoughtofsocietywhich“isnotmadeupofheroes〔７８〕”,therewouldstill
beagreatchallengetoovercomeforhisidealofnewmanandnewsociety,grantedthattheywereall
heroes,agreatmanhashisgreatdanger．

ItcanbeseenthattheproblemofFrommdoesn􀆳tconsistofdialecticnegation———everygreat
thoughtfacingtheimpasseofreason,butofitsincompletenegationofhumanityaswellashislackof
selfＧnegation．CompardwithMarx,Frommismoreacceptablebecauseofhiseclectismcapableof
syncretizingthosedifferentthoughts〔７９〕;however,themostdecisivedivergencebetweenFrommand
EckhartiswhethertheIntellect(theabilitytoreason)perseiseternalinsenseofbothmeaningand
being,wherebytheonenesscouldonlybereasonableandrealisable．

ForFromm,sincehumanbeingismortal,thepossessionisjustillusion,theword“beＧlong”is
justanemptypromise,weshallnotpossessanythinginmind．Butformostpeople,theywho
equallyknowtheinevitabledeathpreferlivinginawayofpossession,ifnot,whocouldmakeupfor
theirlostaftertheirdeath? ForEckhartasChristian,thepresuppositionisquitedifferent:according
toGod􀆳srevelation,manwhoisn􀆳tmademortalwillhavegiveneverlastinglife(humanbeinghasno
endwithabeginning);orexpressedwithinLifeperse,man(soul)haseternallife．Allhistheological
thesesareinthemeaningofeternity．Becauseofthis,wecan/shallnotsocareaboutpossessingour
ownproperty,aswellaswecanenjoywitheverythingwehavetemporarilyandeternallytogether
withothersforGod􀆳sgrace．WeenjoyeverythinginGodandseeGod􀆳sglorythrougheverything．Ifit
werenotforreal,ApostlePaulstatesthenwecandoanythingwewant,“fortomorrowwedie〔８０〕”．
KantiandeontologicalethicsthatwecouldalsoperceiveinFromm,isahardduty,aprincipleof
morality,whichpartiallyupheldthehumanconscience,withoutcaringabouttheveryneedforlove
andrewarddeeplyＧseatedinhumanity;besides,wehavetoadmitthatthemotiveinhumanmindis
quiteadimensionsuperiortoother􀆳sjudgementorcontrol．Thatrendershisbeingmodeakindof
idealisticadvicejustforafewconsciouspeople;iftheycompelotherstoobey,anewalienationwill
beforthcoming．Certes,in Fromm􀆳seyes,aneternallifeseemsirrational,supernaturaleven
superstitious．However,theeternityofbeing(life)guaranteeshavingisarealpossession,whichdoes
meanGodandmanpossesseachother〔８１〕ratherthanforthings:referringtothementionofBoethius
inConsolation,“Soletusconsiderthenatureofeternity,forthiswillmakecleartousboththe
natureofGodandhismannerofknowing．Eternity,then,isthecomplete,simultaneousandperfect
possessionofeverlastinglife．〔８２〕”Andthisdefinitionofeternitywhichlinksuptogetherwith
possession,isthefoundationstoneofunderstandingoflifeforThomasAquinasandMeisterEckhart
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intheirera．
Noonecouldmakereappearthebeginningofthecosmosandhumanlife．Thosewhodon􀆳t

believetheeternallife,inconsiderationofthewaytheyviewthebeingandtheoriginasamere
historicalfact,insteadofasasingleＧdualdivineandhumandimension,domisstheveryessence．An
eternallife,outofahorizonofposteriority,isonlyofferedwithinavisionofpriority,thenitssecular
identitywillberegained:frompresenttoforever．Andthepriority,whichissupposedtocomefirstin
history,throughJesusChristascominglateispresuppositionlessbynature:whatistranscendentis
unforeseenfromhumanity．Lifeisnotexistingforpurposeofitsdyinguntildeath———notnecessarily
byreasoningbutbyintuition．Onlybythisfaith,humancanacknowledgethattheLife(being)is
resurrectedbytheTruth(meaning)identicalwiththeLifeasbothperseandorigin．Thenhowcould
itbepossiblethatthehumancommonreason,beyonditscapacityofknowledge,deniestheMeaning
(Truth)inItsselfＧgenerating? Fromm􀆳srationalauthority〔８３〕assertingthenoＧexistenceofits
unknownisnothingbutirrationalandarrogant,thoughitcouldofferafewartificialinterpretations,

suchasthoseofFrommwhoexplainedtheeternallifeas“possessionofpropertyconstitutesthe
fulfillmentofthe cravingforimmortality〔８４〕”．Then he could notreally know Eckhart􀆳s
ontotheology,itwouldbenowonderthathemissedtheopportunitytofacethenresolvehistakingＧ
forＧgrantedonenessbutinfactanincoherentdisunionofmeaningwithrespectofbeing．

Eckhart􀆳smeontologicalapproachtoGodcanbeonlyunderstoodintheeternaldimensionfor
bothmeaningandbeing:“TheGodheadhovers[digotheitdieswebt]initselfandisallthingsto
itself．ThereforeGod[got]andhisdivinity[gotheit]areaboveeverythingthatthecreatureas
creaturehascomprehendedorevershallcomprehend．(􀆺)Nowwhenthesoulhasgoneoutfromher
createdbeing[wesens]andfromtheuncreatedbeinginwhichshefindsherselfintheeternalimage,

andhasenteredthedivineessence[gotlichennatur]whereshecannotcomprehendthekingdomof
GodandwheresheknowsthatnocreaturecanenterthekingdomofGod,thenthesouldiscovers
herself,goesherownwayandneverseeksGod;andthusshediesherhighestdeath􀆺．[T]hisspirit
isdeadandisburiedintheGodhead,fortheGodheadlivesasnooneotherthanitself．〔８５〕”

Thisbeautifulandmysticpassagefarapartfromthemoderntasteoffactcanperfectlyanswerto
FrommmisunderstandingfromEckhart􀆳sperspective．Eckhart􀆳sgroundwithoutground (gruntohne
grunt〔８６〕)isfullyconjugatedwithintheGodofTrinity,theCreation,detachment,ananthropology
profoundlybasedupontheChristianfaith:thedeathinGodheadisthehighestdeathofsoul
(humanity),inthedeepestuncreatedgroundwithoutgroundsharedwithGodhead,theunicityof
themispermanentlyintheverysingularity,sothereisnoneedforseekingGodwhileGodheadand
humanityareone．ThisonenessevenbeyondtheunionGodＧmancouldnotbeconsideredasasupport
forFromm􀆳santiauthoritarianstandpoint,butwithintheabsoluteobedience (detachment)let

１８１

〔８３〕

〔８４〕

〔８５〕

〔８６〕

ErichFromm,ToHaveortoBe,(London&NewYork:continuum,１９７６),３１．
Ibid．,６７．
Jostes,Franz,ed．,MeisterEckhartundseineJünger:UngedruckteTextezurdeutschen Mystik (Freiburg,Switzerland:

Universtitätsbuchhandlung,１８９５),９５;Davies,Oliver,ed．andtrans．MeisterEckhart:SelectedWritings(London:Penguin,１９９４),２４７Ｇ
２４８．

Allourperfectionandallourblessednessdependsuponourbreakingthrough,passingbeyondallcreatedness,alltemporality
andallbeing,andenteringintothegroundthatiswithoutground．(Walshe,２００８,sermon８０)．
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Godheadbeinsoul．SuchadeathofhumanityistheveryEternalLifeofhumanityalongwithall
everlastingbeingsinGod．

Eckhart,asthemostscholastics,despitehissubversivetheologyproposingthatallbeings(the
created)areatotalnothingperhapsagainstAristotelianＧThomisticmainstream,wouldnonetheless
havestoodinhisverymedievalcontext．Inanoeticlingusiticway,weviewitasaresponsefor
Fromm􀆳sconcerninganalyses,EckhartidentifiesChristasVerb,humanityasadverb,besidesBeingas
God:“􀆺àcôtéduVerbe,ildoitêtreunadverbe．(．．．)PuissionsＧnousêtreentouttemps,nous
aussi,unadverbedeceVerbe,avecl􀆳aidedeDieu,decemêmeVerbeetduSaintＧEsprit! Amen．〔８７〕”

Eckhart􀆳scomprehensiveontotheologytranscendsthelimitsofspaceandtime,whichisatreasure
inspiringFromm;butit􀆳snoteasyforthepresentworldtoreallyunderstandthisgreattheologian􀆳s
thought,althoughinsuchasecularage,thosebelievingineternallifeareprobablyunderestimated,

thenarealonenessoftheLifeperse(relationshipbetweenGodandman)haslostthefocusinthe
academicview．

∗　 ∗　 ∗　 ∗　 ∗　 ∗　 ∗　 ∗　 ∗　 ∗　 ∗　 ∗　 ∗　 ∗　 ∗　 ∗

ThroughacomparisononthewaysamongstFromm,LaoZiandEckhart,wehaveunderstood
whetheritisconcerningaparadigm whichconsistsintheautoＧaffirmationbasedonaradical
apprehensionofbeinginhumanisticsense,orratherinthenegativewayofhuman􀆳sselfＧdenial
towardtheDivinitywhosepureanddoubleaffirmationprovidestheultimatefoundationofthebeing
ofhumanity〔８８〕．Inthemeaningofhumanity,Frommupheldhisrationalaltruistichumanismthat
needsathoroughselfＧnegationratherthanjustinthetermsofstructureofexistence〔８９〕;butitis
practicalonlywhenthehuman􀆳segoisbaseduponanotherlargergroundwhichcan􀆳tbethematerial
worldgivenbyhumanmeaning．Throughobservingthematerialworld,humanitycouldmerelybuild
adiversityofprinciplescontradictingoneanother．Fromm and manyotherhumanistshave
endeavoredtoreconcilethemeaningandbeing,becausetheyrejectedJesusastheincarnatedGod;

otherwise,asFrommdid,thekenosisofChristwasexplainedasawellＧbeingcharacter．
NomatterhowFromminsistedontheirreconcilableoppositionbetweenmeaningandbeingas

wellasreasonandauthority,thefactemphasizedasgroundofargument———(fearofdying)death
mustbeadmitted,whichmeanshisbeingmodeincapableofsolvingthisfundamentalreversaloflife
anddeath———lifediesbutdeathlives(exists)．ComparedwiththeproclamationofJesusChrist
identifyinghimselfas“theway,thetruth,andthelife”(John１４:６),inFromm􀆳stheory,meaning
andbeingcannotmutuallyconvertinradicalsense:allphenomenaofbeingcouldnottotally
transformedintomeaning———atleast,deathandhavingmodearemeaningless;ontheotherhand,

unliketheBiblicalassertionfromsoultobody,thosehumanisticmeaningsaredisabledfrommaking
being(newlife),histheorywasnothingmorethaninterpretativereconciliationofthetwo,nottheir

２８１

〔８７〕

〔８８〕

〔８９〕

Traitésetsermons,traductionetprésentéparAlaindeLIBERA,Éd．Flammarion,Paris,１９９５(１reéd．１９９３),p．２８０．
InthesenseofnonＧhumanisticposition,LaoZiwithinhisDaoＧorientationcouldsharewithEckhart．
AlthoughinTheArtofLovinghementionedtheviewthatlovingothersislovingoneself,itisstillanunderestimationofthe

realityofhumanconflict:withouttheeternallife,hiscallingforbeingamartyrofthevacuoushumanbeing———anabstractnotionis
nothingbutanobody,toosusceptibletobeingusedforservingtheideologies．
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originaloneness,althoughheemphasizeditasthenatureofbeingstructuretimeandagain〔９０〕．His
assumingquotationofEpicurusalongwithBuddha,Jesus,theStoicsandEckhart〔９１〕,wasrather
likelytoestablishwithauthorityalawtostipulatenoneedforfearingdeathinaphilosophical
way———areasonableconsolation．Thehumanitywashopelesslyreducedanditsineffabledeepest
helplessnesswasattributedtoaseeminginsight,buttrulycoveredwithagoodＧlookingscholar􀆳s
wisdom．Justlikeanyotherrationalpositionwhichconsistsinreplacingthefaith,thefearthatthe
formersattempttosuppress,transferortransformbyreasonablesoundinterpretationsisnothing
morethanbeingconcealed,sometimeslikelytodisappear;whereas,incaseofanydoubtorbeing
overturned,thefear of death mustlead to a deeper despair,especially whilefacing the
meaninglessnessoflife———theultimatedeath．Tolosefaithinauthorityisdisillusion;tolosefaithin
reason(rationalauthority),samedisillusion:thehistorysince１９thcenturyhasseentheGod􀆳sdeath
(meaningasTruth)thatprecedeshumandeath(frominsidetooutside)．Abeingwiththemeaning
onlyproducedbythisorthatmanisnothingmorethanaselfＧconsolation;ameaningwithoutpromise
oflifenorintegralvisionofbeingisnothingbutreducedtonihilisminradicalterms．

IntheBible,wecanseethoseseeminglyparadoxicalmeanings;however,becauseGodisthe
Truthperse,thesuprememeaningwhichdetermineseverymeaning,sothehumanmeaning,no
matterthatofbeingorofhaving,canberegeneratedinGod􀆳srevelationthroughasoundreasonafter
theFall．InEckhart,suchareasoncanbeclearlyperceived．AnchoreddeeplyintheWordofGod,his
dialecticthoughtcompletelytakesinallthoseseeminglyparadoxicalmeanings,evenincludingthe
entirenegationofhumanitythroughobedience,detachmenttoreachthegroundwithoutgroundof
thedivineonenessintheeternalsense．Ithasbeenprovokingcontroversybecauseofthisabsolute
tone．Abusingthenameoftheabsolutecausesmanyproblems;nevertheless,lackingordenyingthe
absoluteisnothingbuttoleadtowardallsortsofarrogations．

BecauseFromm didn􀆳tbelieveineternity,hisunderlyingviewoftheabsoluteisbeingas
becomingwherebyaworldofmeaningwasfraughtwithuncertainty,scepticism,evenridiculousfor
namingwhatisthisbutnotthatifwethoroughlycarryouttheprincipleofbecominginan
unceasinglyvaryingworld,thenwouldhisinsistenceonthebeingmodemakeanysense? SoFromm
hastoreconcilethishugedisparity．Probablyunconsciously,heappreciatedEckhartinawayofthe
humanisticconversion,byleachingoutthethoseseemingridiculousmeanings,thoseirrational
dogmasanddelusionofthemiracles．Ifweputasidethedecisiveroleoffaithwhichconsistsin
articulatingbeingwithinmeaning,Fromm􀆳ssuggestionaccordingtohisviewoffactisinnaturean
attempttorebuildanewhumanitybasedonacorruptedhumanityinbothsensesofmeaningand
being．Inthissense,LaoZiissosagethatheoptsfordwellinginDao,insteadofdreamingabouta
newmanornewsociety．EckhartbelievesprofoundlyinhisGodwhohasbeenmakinganew
humanityandnew world．Afterhumankindhasundergonethosemiseriescausedbycorrupted
humanitythroughallkindsofsocialpracticesandexperiments,thisinsidevisionhasbeenstill
inspiringandthefaithsoundsmuchmorereasonable．

３８１

〔９０〕

〔９１〕

AsforChristianity,thedisillusionofthefaithandoftheworldhasbeenoccurringeveryday,unbelieversandbelievers
alternatingindifferentregionswithinallkindsofpeoples;theeclectictheoryofFrommhadbeenlimitedtoacademiccircle．

ErichFromm,ToHaveortoBe,(London&NewYork:continuum,１９７６),１０２．
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Today,wecanconstatethattoacertainextent,Fromm􀆳sidealofbeingmodehasbeenrealisedin
someindividuals,thoselivinginthemeaningstheygivethemselvesratherthanfollowingthe
commontrendsofhavingaswellasthemajorauthorities．Nevertheless,thisworldisstillfraught
withbouleversements,thevast majority of masshave been unawareoftheirblindnessof
possessing———thealienatedstructureofexistenceinFromm􀆳ssense;meanwhile,theiremptinessis
fullwithallsortsofcontingentmeanings．Hewasnotanoptimistwhojustintendedtoembracethe
brightfuture;betweenthetwopossibilities,heforesawtheworseone———thehumankindwouldbe
sinkingdeeperanddeeperintogreed．TheChristianityhaslongrevealedtheworstsituationof
humanityandthebestSalvationfortheworld．

ItissopreciousthatFrommsoughtsuchawayofbeingforabrighthumanfuture;however,

whatheandwecoulddoisjustreconcilingourlifewithinmeaning．Asnobodyisbornawareofwho
he/sheisjustlikethehumanityunawareofhisOrigin,theChristianityenvisionsthatanewmanand
anewkingdomentailbeingmadeinthesimilarwaythisexistingworldandwehavebeenalready
created,wherebythemeaningasTruthmakesallbeingsbe．

２０１７/７

４８１
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中文题目:
“有”还是 “是”:意义与存在之途———当弗洛姆径遇老子及埃克哈特大师

李宜,武汉大学外国语言文学学院博士研究生,法国洛林大学哲学人类学硕士,地址:武汉市武昌洪山区书城路珞珈雅

苑十栋(杰晨美寓),邮编:４３００７２,Telephone:＋８６１５１０２７３５２１７,Email:theologieli＠１６３．com

提要:在«占有还是生存»一书中,埃里希􀅰弗洛姆提出存在模式与占有模式:前者作为真正的生存结构,与作为一种心
理意义上之不幸的后者两相对照.其视角以弗洛伊德－马克思主义为潜在导向,选取折衷进路,辅以宗教资源,比如埃
克哈特大师.本文指出,探讨意义和存在可以更好地了解这两种非此即彼的模式.弗洛姆舍传统本体论之主流而取存
在即变化为前提,因占有模式是基于人性之异化而将之摒弃,他甚至拒绝意义本身可以超越存在,因而意义就仅限于人
的自我定义,唯有展开其自身的力量、高效地生活才谈得上意义.在我们试图以某些意义(价值论或事实观等)调和我
们的生活的时候,弗洛姆的建议会很有意义;然而他企图通过把将亡之恐惧描述为一种纯粹的失去拥有之幻觉,简单地
把死亡归结为无意义,这种解释无法重新恢复存在原先的意义,特别是在意义已经碎片化的祛魅世界中,也无法逃脱虚
无主义的命运.弗洛姆具有广博的宗教思想的视野,而他却仅仅化约式地运用这些思想作为支持其理性人本主义者的
立场,就足令人惋惜了.通过围绕顺服、超脱以及纯一性的比较,可以清晰地看出埃克哈特的神本主义与弗洛姆的极端
人本主义的巨大分歧:这意味着后者仅根据其理论偏好从前者那里获取灵感,却抹去了前提的根本差异;而老子的意义
策略则可作为另一不同于西方本体论的参照系.通过埃克哈特和老子自己的意义路径,本文试图指出他们的形而上学
(尤其是通过否定路径)是坚实地建筑在神性或道所提供的无限深广的永恒的根基之上的,藉此亦是在此永恒根基之
中,堕落的人性可以在自我否定中全然超越焕发新意,而人可在此新意义中重获新生.

关键词:占有模式;存在模式;意义;本体论;永恒性
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