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Today Chinese Christian theologians are searching for viable and suitable principles and
methodologies [or the interpretation of the Bible within the Chinese contests. 1t is a pursuil [or mo
only hermeneutice in general but also for the way in which the Gospels are wnderstood and
communicated within Chinese society. China is characterized by its diversity in religion, colture,
language, mce and class. How 1o appropriate our faith in Jesus Christ in the context of Chinese
cultures, religions, and socio — political scenario i= an urgent task to deal with, More specifically
it is also a question of understanding how Chinese Christian scholars, who are nourished by a
mixture of both their native and Christian cultures, respond differently from scholars among Weatemn
Christians, and how they relale Christian classics 1o native Chinese collure,

Sinee Chinese Christion intellectuals have been very active in theological construction and
biblical interpretation in the modem period, T have chosen Wo Leichuan ( 1870 = 1944 ) 2 and Zhao

' This paper is supporied by “ Wu Leichuss” s Practice and Coninibution e Chinese Bitlical Beading™ { HEHHESNETA
ORCEIN4 | “Young Foeulty lesearch Program of Feeuhy of Ams and Humasities, Zheiang Usiversity™ {20000 sl = Fhejuang University
|J-H|5 2hi F-:u]l:r Hesrunh I"nprl' 2K,

F Wao leichusn { 20, vl mane eschun B8, bom in X, Jangen, In VHYH, hi ohinined I|'||¢|_|ii|1.1.l:|.i |,|-|_l!;rﬂ und wa
deplyed by the emperer to work in the Hanlin Avademy,  Afler the Bevadution of 1911, ke wae appeiniesd Mayor of Hasgeheoy in 1917, be
acquired & postion in the Zhejiang Provinciel Foerd of Edscation, ssd was lester tansferned o wark in the Deparimeni of Edvcstion is the Central
avemnmenl in Beljmg. He began teackisg al Yenching Universay in 1922 and wis appoimed Prolessor in 1925, beceming ¥iee Presiden of the
ey in 1926, aml pr'rhill:lt in 1909, His regErenlalive ks url.':_.l.ilhg:lhl.l b .il'."llluua'!'l.w weahau I:'Lhilliui'l_, and Chinere Caltun: |,
Mol #u T { Mo el Jivsiie Clhiriet 1.
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Zichen { 1888 — 1979 )% for the case study, As distinguished Christian theologians and educators in
the history of the Republic of China, Wu and Zhan camed out a discussion on ™ Why | want to read
the Bible and How T read the Bible™ in the early 19205, Through an analysis of their thoughts, this
paper will deseribe and etique the general principles and methodologies used by modemn Chinese
Christian intellectuals in reading the Bible,

A. The Beginning of the Discussion

In 1921, Zhas Zichen, Wu Leichuan and Wo "I'mnng"i published an essay in collaboration on
“Why | want to read the Bible and how | read the Bible™ in the Lile Journal. # In this short article,
three important Christian scholars in modem China gave their responses 1o the following two
questions; What are my reasons and motives [or reading the Bible? What methods do [ uze in
interpreting the Bible? Duwe to their own personal understanding of Chrstianity, their answers
differed from each other. Zhao Zichen wanted to * read the Bible for life. ™ Wu Leichuan® s reading
aimed at " saving mysell amd other people. ™ Wu Yaozong read it because he thought that
“Christians are noble — minded and Christinnity has a respectable mission, ™ It would seem that
Zhao Fichen and Wu Leichuan had a clearer motive for reading the Bible, which aimed at
representing the desire for the Christian faith and the attitudes toward the Bible of their
contemporary Chinese Christian inlellectuals. We will now discuss their viewpoinis in detail.

B #hee Fichen fﬂ“";i_l wie o of the mosl Temiras Chnstsan scholars sl sfucatime in sasfem Chim, Bom in Ieping, il'l.l_-jiq.
b graduated rem Soochow University in 1310 and wend 1o giody ot Vanderhilt University i Nashville, Temessss in 19014, saming hiz M, &, in
Sociakogy in 1916 and B I in 1907, He retumiad o teseh a1 Soochos University Trom 1917 40 1925, being appoisted the Dean of the Schaal of
Sojeoe and Libersl Aris. ln 1926, be began seaching af Yesching University and weck ihe posizion of Dean of School of Relgloss in 1928, He
wis chasen o b one of the Cdsese dilegates 1o the istersational Missionry Comeil @ Jersalem in 1928 and o the Madne Conlenses in
1938, He was ehecind s ene of the six m—pn.illl-ﬂl ol the Werld Couneal of Chunches @ 1948 in A lam. His I ive wimks an
Jidyfra theme ( Philosophy of Chrstianily b, Verw shues [ & Biography of Jeeus Chrizl ), Shenoe 5 fong { Four Levtanss on Theology b

[ Wa Voo [ EERGE, 1893 = 1979}, we= bom in Shunde, Guanpdong and graduated fom the Beijing Costoms College in 1913,
He wis baplmed m 190E, In 1924, be cuse b the United Sties ad studied st Usson Theobygeal Semingry in New Yok, | eaming his M. AL
i philssphy at Columbia University in 1927, He setamed oowoek s the Shanglhe YMCA, betng agpgaimal Fdinr = o - Chiel of the Assiation
Press ol China of the YMOA in 1932, When the I"lqln' [ I'In]-H.i.' ol {hing was srt e, he lmme the Bunder of e Thees - Sell Falnsdi:
Wovement, Hie works inchede : Mriyourm koniiesgmo Shongdi | Mobady Hes Seen God )|, Bduiao yu xin Shosggue | Christienity and New
China}

(3 See Moo Ficken, Wo Leickuan med We Yessong, “Why | Wont o Read the Bible and How | Read the Dible,” Shesgming yuskas
{Mife Jourmal ) 16 (19213, 1 =2, It wes o fameus Chinstian publication fosnded by the Peking Apologenie Greup, which served as o platfonn
Eul "lll.'i.llil'ﬂ} is U greales| meml in conmsclinn with the e nline al the Chinese iy wd that the .lju'lud.iu.l: ul 1:||ri.-|'l.i.|.r|i.l.:|l [EE T
preatest chligation, © The Apalogetic Gooep included key Chiness and Westem Christisn intellechale in Peking. Most members wemn the laading
figures of Yemohing Lniversily , such a2 I, L. Stwart, L. C, Porter, H. 5, Gali, and ], 5, Burgess, and Chiness church legders and sobaolams
sich as Liv Tinglang, Cheng lingri, Lue Yunpan, Hu Eesheng, Lin lingshu, Hoog Weilien and fhao Zicken. In the spring of 1924, the
Apalogetie G ehanged its name i Shesgmasg she (The Life Fellwship). [ publication, Senmsdsg puekan [ Life Joumal) , was conducted
|.|:|- un abteml commemine, which ol Basen |.-.I.i.|".:|I chairel h- W Leichaan, 111m5l ile s years af exiswmee T 1919 e 1926, the
mugATInE WEs istrihutel oy e i hiness commuynily, In 1935, Shpming yuskun was u'rl_lq;p! with Fhmdi Zhouwkan [ The Trath 'ﬂl'ilqi:l:r:l ]
Fhenli she (The Truth Fellowabip | snd bevame Fhenld v shemgming [ The Truth and Life), Zhas fichen chemed the sdioral commities while
Wu Leichuan . Lin Tisglang, Xu Beogian, B ligen, Mei Yiboo, Li Renglang. Cheng #hivi and L. ©. Pomer worked as members. See Lam
Wing — hung. hoaghuo sherrue waabi aian { Fifty Veas of Chinese Theologyp 1900 - 19500 | Hang Keng ) Chisa Craduste Schosl of Theology,
19K, 55 = 87, Alss see Chu S - Jan, Wu L' - dhoony A I'.'\iql'iu.'u.l.n Cleriatian in Rl]:u“ﬁ.url Ching [ New Yook, Peus |..||.5.. 195, 3%
i
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B. “Why I Want to Read the Bible”

Fhao Fichen” s response was very clear, He aaid; “The Bible is a book of life. T read it for
life , which | want for the serviee of myvsell, of others, of the country, and of the world, | am dumb
and humble, hut | dare not give mysell up {is this translation comrect? ). "% For Zhao, a Chinese
Christian scholar well trained in Western theology at ¥anderbilt University in the United States and
atrongly influenced by the nineteenth century liberal theologians | Christianity was ™ an ideology, a
positive personal a5 well as social existence, a new life, which has been fulfilled by Jesus
Christ. "7 Mare specifically, he helieved that the Christian faith is not based on the texts but on
Jesus Christ. This does mot mean that Chrstisms can do without the Scriptures but that ¥ Christianity
ia not a religion of the texts but a religion centered on Jesus Christ and on life itself. ™% How may we
view his statement? In the early years, Zhso used to regard religion and life as the same thing.
Under the influence of Friedrich Schleiermacher” 8 practical theology, he believed that the Bible
was a repository of different religious experiences going through historical developments, responding
to changing situations and finally establishing itself in Jesus Christ. ® The Christian faith is therefore
centered on Jesus Christ. On the other hand, he expressed the idea of evolotion, believing that
through religions experiences we shall all finally come before Jesus Christ, for human expenence
can be completely sublimated { what does that mean? ) only through Him. He said : “ Don "t look for
Cod in the remote unknown , but find Him in the direct communications of the human soul | i e. |
in life itsell, "™ He believed that we find the existence of God in life and that God reveals His Truth
in human life. God pushes our life * forwand until its richest meanings are revealed. ™ In this sense
for Zhao, Chostianity was a religion established in Life; thes , religion and Life are one and the same
thing. Since £hao had published his motive for reading the Bible very earlv, we do not really know
whether his claim about *life” had included =0 many implications. It is clear, however, that he had
always wanted to stress the relationship between Christianity and the individual, especially as
regards personal religious and spiciiual expenences, Later, in his rezponse o the question of how
Christianity was able to have an effect on Chinese society, he brought out a solution that advocated
“national salvation through the Divine personality. ™ Specifically, he argued that the spiritoal
renewal of individual personality would have to go before social and political reforma in building up
a perfect society,

o Ikd .

[ See L. M. Ng, Cheistfonly and Ssctal Change; The Case dn Cling 1930 - 1950 (Pl D dissestasion, Priseeton Semdsary
19715, M =97, The Ulimese verson of thie bck @ ikl m_l'ﬁ'l'.njuu.l u .ﬂlwﬂw shufal ﬁu.l.upun I"::||rl-l.i.|.||il:|' wul Sxaul '::h.-.r m Lhum i,
[l,lHir]'u_-l;l I:j' Hong Kong Chinese Chostaan Lilenstone Coaneil in 1981, Al mew Shan Yuming REWS, “"Fr'als r"lii'i vhe g zhishifemi
dui Jidujine A wsidu . ” [ Chiness Iniellectsals’ Antitudes iowanl Christismity in the sarly twentisth cenbary | in Pas yu yan; Msaxia wenbue
Judu wenfiua stangyu | Deo and Loges; Chinese Culiure Escouniening with Chnstanity ), ed. Liv Xisoferg 308 { Bhanghai; San Lian
Publishing Howss, 1905), 283,
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W Schlsermacher clumed tha T!'I:i.l:ilu = hurman eaperience e Bomph rﬂ|ilp|= 'HE'Ii.I;irm i 1o sk this and G it in all the
Tiwess o rewvems, i all greswth and chenge, in all dosg and seifecing, It i o Bave e and 1o know life in mmedinge feeling, only g sk an
existence i the Infinile and Elemal. ™ { (n Religion ; Speeckes to fis Culiured Despizans, 300 He goes on to sy “ -tree religion is sense and
usie for the Infinlie. ™ { 0 Beligion, 290 In o summary, Sehleiemocher ploces religon in the realm of feelings . making it s imerior, persoial
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Wu Leichuan ' & response was different from Zhao ™ s. Wu said: “1 studied the Bible before |
established my faith and made up my mind 1o be a Chnstian. Afier | became a Christian, | had a
hetter understanding that a Christian would have to do more sharing of his faith with others than
improving his own apiriteality. Without studying the Bible, | would not have known where | could
slarl. For the purpose of saving mysell and saving others, | have kepl on reading the Hible for the
last five years. "0 Wu's view was charascteristic of the motivation for reading the Bible among the
traditional intellectuals in modem China, Belore his conversion, Wu had been a Confueian scholar,
He worked together with Zhao Zichen at Yenching University of which he later became the
chancellor. Without the background of any Western education, he read the Bible and Christian
classica anly in the Chinese translations. He was aad about that and commented , " The teachings of
Christianity are universal and applicable in all times. 1t is a pity that | don" t know science and
philosophy, Neither do T understand a foreign language. T cannot read anything about Christianity
withoul translation. Whatever | understand through reading s superficial. What 1 can say in
response to this discussion is that 1 read the Bible every day in order not to forget that 1 am &
Chrstian. Moreover, meflecting on what T have read from the Bible, T can keep moyself on the nght
track so that my life as a Christian is nol wasted. "2 His hackground and knowledge ( why
“structure” 7)) did not hinder his enthusiasm in reading the Bible.

He argued that before his conversion, he had read the Bible in order to come 1o faith, in other
words, 1o save himsell, Afller he had become a Christian, he read il in order 1o increase his
sparituality, Through his reading, he wanted to improve his Christian knowledge and reflect on his
daily behavior. But reading the Bible for sell = improvement did not conform to Wu' s outlook of
life. His deep = moted Confucian ethic had convineed him that " the only principle of life is that the
individual should contribute all his talent and potentials to humankind, both in speech, virtues and
service. "1 Therefore, to share his faith with others in order to transfom aociety and the life of all
people became hiz second motivation for reading the Bible. Actually, during his life of thirty years
of Christian faith he focused all of his academic studies on how Christianity was going to “save the
world and save the people, ” He believed that “ saving the sell™ was both preconditioned by and
fulfilled in *saving the people. ™ Christianity was for him not only a personal gospel but a secial

pospe] as well.
Examining Zhao and Wu ' s different motives for reading the Bible, we see that although both of

them were concerned about the contributions. of the Christian faith to China in a specific historical
period and that they both adveecated their views of saving the nation through the Divine they followed
diﬁtn::lll I,mﬂ'la., ?]1|,||_| hmj an a:mp]'l';mis an indi\'iduul sn]'rniiurl unl;] a.|_1ir'||_|,|u..| irnpmw:mt:nt 'II|'III-II: “'II,I
dwelt on the practical amd social functions of the faith. In this sense, resding the Bible * for life”
and “for saving the self and others” demonstrated their contrasting orientations in interpreting the
Christian classics.

C.“"How 1 Read the Bible"”

Having established their principles of biblical interpretation, Zhao and Wu responded
differently to the questions of “ How do | read the Bible®™ or “ What methods do [ use in reading the

Bible?" Zhao® s answer was very simple. He wrote: 1 use the two methods of crticism and friend

00 Fhaeo Ficken, W Lekehuan mnd Wa Yacovmg, ~“Why | Wam e Bead the Bille snd How 1 Rewd the Rikde,™ 1.

12 Ikd .
13 Wa Lefehuan, “Hizgr: Tesi yu I.uqui." i Prrsohality = Jesus wral Loniluiedias ) Stucygsiing ]-\nn'n.ln (ke Journad b 3.3 (192%5 , 5,
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- making. By * erticism " | mean to inquire into the specific details of the characters, places,
limes , expressions amd implications in every book so that | find the tuths in them and not just
accept the literal meanings. By ° friend — making" | mean to open my heart wowand the Losd , toward
the Saviour, toward the sainte and sages =o that the sincenty ( cheng, W) of my heart could meest
that of Heaven. And my spiritual training in daily life is upgraded. Both these methods are used for
the same g of m,:quirirlg life for nl}'a-.]r and Tor those who read my articles and know my wionls
and deeds. "% Here, Zhao® s method is obwicusly a method of historical eriticism, which is a
commaon method wsed in modern biblical interpretation emphasizing the historical context of the
texts, i. e., the social identity and background of the authors, the ohjectives amd reasons they
wrote, and their treatment of chamacters, styles, wnting strategies, ete. This method has the
advantage of enabling the readers to * understand the historical context of the text and the underlying
meaning of the writers, © It has its own limitations, however, in nol heing able o *let us look into
the literary strategics and the functions of the reader, the wx, and the act of reading itsell in the
process of interpretation. 15 Iy other words, it overlooks the impact of the reader” 3 social context on
his interpretation of the Bible. Oul of hiz understanding of the inadequacies of this method , Zhao
added a second method of what he called “ fhend = making. "% He held that it was a method
through which humans experience communion with God |, with Jesus Christ, with the Holy Spirit,
and with the saints and sages, so that he could understand the teachings and hidden meanings of the
text. Zhao believed that this communion could only be established throogh sincerity of heart {8
£Lx), ioe, “religious devotion. ” He admitted that a historical and scientific method alone could
not help one to a full understanding of the text, Reading the Bible is, in a larger sense, a
communication between a human and the Lord. On the one hand , & person listens o the Lord [see
to face with Him, while on the other hand the Lord speaks and reveals himself to humans. Although
Thao hsd a rational and scientific Wiy of inlerprefing the Rible in his a_eur|:|.' I|H;ﬂ,;||1_'|,gi|_l,|_|] llluught, e
had already sensed the indispensable = sincerity” or * devotion” in reading the Bible. This sense
hecame firmly estahlished in him later on in the 19305 when he said: *1 find it easy o read other
hooks bul most dillicull o read the Bible, No matter how devoted 1 am when | am resding, | cannol
help finding in myself some suspicion and eriticizm, for T cannot totally understand the real meaning
of the text. Tt seems that historical criticiam and scientific studies have cheated me of a pure faith
and direet experience. When | read the Bible, 1 had 1o be guided with the reference books, This is
of couree not relisble. Many believers put aside what they don "t really understand but ahsorh what
they do understand. They are better fed than T am. "1 Fhan" s adoption of the two methods | i e,
higtorical criticism and “frend — making™ | in reading the Bible indicated that, on the one hand, he
desired to follow traditional biblical bermeneutics. But on the other hand | he wanted to discover the
meaning of the text through personal life. His reading ia therefore a synthesis of historical
interpretation amd personal religious experience,

Compared with Zhao® s double resding strategies, Wo' g method was relatively “up = to -

M #hes Floken, Wu Letehusn snd Wo Yaomsg, “Why | Wan se Bead the Bible snd How 1 lewd the Bikle, "™ 1.

1%  Archie G . Lee L, el , Yadthoa L'ﬁqiq' bl 'Fﬁm,yaq' va.nn.lhi [ Mesan Conteat and Bilslical |||H'|.'_||r:l.|.llr||:l , Hm serier of
fmian Unnbectual 'I'hrallﬂ'. Yul, 2 { Hong boong Chiness Christiss Counesl, 19865 Jpredace, 1.

06 The ssooml methol fhes Ficken called *friend - making” obviowsly bormows from Menciue™ 1eaching of = making frends wilh the
ancients,” which is developed as bés classical reading method by the later Confucimm scholars. See “Wen fhang™ [(Tam B, in The Menois
[ Mg —1zx b, Book 10, Pan &,

13 Fhae Sicken, ~ Tanan wede :.l.u].ilq_ l.ll:ﬁllls' I;'|'ll|-.g absil :'|'|:. E||iri'1u.|] Growth b in .r.-ii.ua‘:lu Angan hag [51H.'n:||n| fis "."|.|.l'i|uu]
Training in |.||i|.:|I Liliey , wl. Xu Haajiun B I'!'ill.ulph.ui; the Assecialion Pross of China of the YMGA, 19477, 21,
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date, * He said: “1 often hope that my knowledge will evolve with the world so that T may compare
and prove the teachings of the Bible in the vealistic world. T don’” t like to follow outdated
interpretations that no longer fit into present society, This is perhaps the method that 1 have always
kept in my mind. "% Here we can see that Wa' s method was o interprel the Bible on the hasis of a
theory of evolution. He wanted to testify to the reality of biblical events, bt he didn’ 1 mind
deviating from traditional interpretations if he thought they might no longer apply.

Being a modern Chinese Christian with a strong Confucian background , Wu did nol follow the
Western  hermeneutical  tradition but derived  his  inlerpretations rom his personal — religious
experience. Hiz faith in Christianity was therefore hased on a pluralistic ideology with which he
looked at Chrstisnity " s historical and realistic implications, First, he did not stress the uniqueness
and the exclusive superiority of the Christian faith but believed that Christianity, as compared with
other religions and trwditional Chinese cultures, had more specific effects and advantages in social
reform and national salvation st that speciflic histonical tme. He therefore wanted e read the
contemporary idess oul of the Bible mther than Gnding in it historical similarities, In other wonls,
he attempted to prove that the meaning of the Seripture is in accordance with current thought. In
order to vindicate his atandpoint, Wo proposed an original { what is meant with " original* 7) idea of
evolution in religion, He explained it in detail in his book Cheristioniy and Chinese Ciulture,
Studying human inslinets, he argued that religion onginaled in the desires of humankind which
elevated human life. Religion was therefore a driving force for the evolution of the human society
and must in tum evolve together with the world. In short, religion must also be "up = o - date,
From thiz viewpoint, Wu refused to accept the mimeles or other supernatural events when he
interpreted Cheistian Seripture and Chinese Confucian Classics. He believed that the world was
ﬂu]'l.ling, n:]igiurl wias ﬁ'l:_ﬂ'l.linE, and that we should |,|1:'r||_l.l'l]'|u||;|gi:.lr ﬂ.n}-lllirlg TI'I_I|I'$|_iI_!|:|I in primilive
religions. Therefore, when he read the Bible, his interpretation of the doctrines of Christianity and
the text itself was selective according to his own idea of evolution in religion.

How should we view Wu' & conviction that “religion is the orginal drving foree [or the human
aociely” 7 Zhao fichen” s critique could represent the opinions of his contemporanes. He pointed
out that “ Wo had not explained how religion became the original driving foree for society and
neither could he ascribe this driving force to humans" faith in God. "B He thought that Wo had
started from the Confucian point of view that “Men are bomn with desives " ® reganding desires as
the ongin of religionz. But does this Conlucian text mean that religion is simply desive? I 0, what
kind of desire is it? Does religion promote desires while at the same time inhibit them?” % He
thought that Wa had never given a clear explanation of what desires are, nor had he explaned how
desires made religion become the driving force for social evolution. Moreover, if religion was to be

B #hee Fichen, W leichuan amd W Y o, "Uih:r 1 Want ta Read the Bible snd How | Besd the Hible,™ 1,

00  #heo Ficken, * Yess we Jidu: Fing Wo Leichouan sianabeng vhi Jidyfoo v shongguowentua,” | Jesus aa Christ; Comment on Wo
Leichsan ' s Chrsiianity asd Chinese Caliure] Fhenli v shesgming | The Trath and Life) 10:7 (1936), 415

@ The quitation is (e © Diseourse o fooal Principles™ , = Yaasd, Book 19, 1. It is the book mosily wrmen by Xune | Musies
Num , wles was an eminent tuoker, ||]l1-|.H|J\|.'r aml dcatnr of g pre = Uim lines [ Bsefuwe 221 B .0, aned the s Gy Conludan
wchelnr wter Confiacing and Mencins, The ||:riH'in.|] el ies ™ Horw alidd mibgl ]'n'inl:i]ﬂ-n amise’ | ay thal men see barm with desires which, il g
satizhied, cannst bul lesd men to seek bo satisfy them, = O 5 R FE A B AL T EC, SCTTFA 0T 0k 00 F - e+ Ak
See John Enableck * & travsation of the book of Yunai, 11, in Lifeary of Chinese Classics{ Chivese — English ) { Hunan People” s Fublishing Hosse |
195, 601,

B Flhae Sickeen, ~ Yesa wes Jalu: HI‘I.H W Leickiman u||l|r:||.5 ehi J.ilbgi'uu :ra'.'l'luua'g‘um“ﬁuu." { Jewiie as Chresty Commneent om Wo
latihazan ' = Liuriianity v Chinsir Caliuee] 414,
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regarded as a driving foree related to human desives, what then was Cod? Was He a mere secret of
the universal law, or the natural principle itsell? Was it necessary for man bo communicate with
God? Tt would seem that Zhao was questioning whether Wu s conversion to Christianity was really a
conversion Lo [aith in Jesus Christ or rather 10 an idea of an evolving religion. He commented that
many biblical readings made by Wu were unexpected, such as his interpretation that Jesus™ mission
was to build a new country for the Jewish people in his time. This lacked any historical support and
was not in aceord with the facts reconded in the Bible. ® Here we can see that starting from his
method of historical edticism, Zhas was not  satisfied with Wu ' ¢ methodology that  had
*“dehistoricized™ the Bible.

Wu Leichuan gave no divect response to Zhao Zichen ' 8 oriticiam, but if we study his later
work Mo —ise and Jesus Christ, we can find his implicit defense of himsell. In “ A Biography of
Jesus Chrst, ™ the fourth chapter of thig book , he proposed an important view that the Cospels are
not history in the strict sense of that word., He found that these books were ™ not written when Jesus
was still alive. ™ Thus he argued that “ although the times of the writings have been disputable, they
were obviously written a few decades alter Jesus' death and they are not, therefore, o * biography
of Jesus Christ. Not being able to witness for themselves the personal expenence of Jesus, the
authors wrote oaly by using historical records of other writers or oral stories heard from their
contemporaries, T The Gospels are, therefore, “different in nature from history, ™% Here, Wu was
questioning the “ historical Jesus. * He believed that the portrait of Jesus varies in the four books of
the Gospels. The varigtion comes from the aothors® purpose of writing, the materials they had
chosen to collect, and their methods of editing. Since the writera lived in a time after Jesus, they
could not avoid the tendency of injecting their contemporary understanding and feelings into their
wrnitings. The Jesus of the Gospels, the ™ Jesus of faith, " is therefore not the real Jesus of history.
As the text of Sceripture was unavoidably pregnant with the subjective opinions of the authors, Wu
helieved that an individual reading of the Bible could reasonably be ™ selective aceording 1o the
reader” s judgment, " ® Thes, he thought, starding from his own religions viewpoint, it would be
rewarding in the hiblical reading when he was selective, reconstructive, such as * reading out the
implication that Jesus as Chriat points o a fundamental idea of social reform. ™ Due to the strong
criticism from Zhao, in hig later book Mo — tse and Jesus Cheist, he dropped his belief that Jesus
“wanted to be King of the Jews ™ but he still followed his ofginal prineiples and method for biblical
interpretation.

From the above, we see that the contrast and conflict between Wu' s and Zhao’ s reading of the
Rible reflect the tension betwesn traditional higtorceal criticism and modemn contextual theology. 1t
brngs up the guestion of the extent 0 which an individual reader of the Bible can [ollow the
historical background and implications in the text to constroct a relevant contemporary interpretation
that dees nol deviate from the foundations of the Christian faith. This is a situation that Christians of
all generations have to consider and face,

Second, we should ask about Wu' s specific understanding of religion itsell. As some scholars
point out, Wu was, among other modem Chinese Chrstian intellectuals, * the most eclectic

B Ikid , 424,

5 Wo Penchun S, Mo yo Yess § Mo — e g Jesus Chiist )} Shanghai; the Association Press of Chisa of the YMCA,
194y, 8O,

Bp I, T9 =80

33



B¥S5 ¥

thinker, " It is true that his understanding of Christianity was 8 combination of diverse ideas and
theonies and that, to a large extent, he depended on his ideas of religion itself. In general, Wu had
no fixed definition of the nature of religion and its relation with other branches of knowledge, In his
view, religion was aligned with philosophy of life. He said: ™ Ever since the beginning of history |
religion has been closely related o human life so that in the history of cultures the word religion has
always been juxtaposed with such matiers as philosophy, literature, seience, afs, economics ,
politics , ete. Although itz contents may be naive and obscure, or obsolete and bad |, the rght thing
1o do with it is to improve it by culting out its irational elements bt not o exterminate it. "% Here ,
Wu expressed two viewpoints on religion, Firstly, he thought that religion, philosophy and science
are all products of human society, with no difference in nature. Secondly, religion is not a
hindrance to social evolution but an evelving force itsell, with a reasonable existence { not sure what
you mean with the last words7 ). He explained the first point by volcingthe idea that “the evolving
religion is philosophy of life,”™ which, he admitted, was an idea denived from the influence of the
modern Chinese philosopher Feng Youlan, who placed religion in justaposition with philosophy.
According te Feng " The only difference is that religion admits myths and arbitrary rituals while
philosophy has none. "% Wu agreed with Feng’ s view andbelieved that religion would shed is
mythical and arbitrary elements through its own evolution but still keep its rituals to elevate our
emotions. Wu himsell was a strong advocate of Chrstian rituals. His idea of religion was sharply
questioned , however, by Zhao Zichen. He questionned two aspeets; Fistly, " Can we still call it
[aith when a religion 1= understond on the level of a philosophy of life?" He strongly oppoesed the
idea of juxtaposing religion with philosophy by saying that “a philosophy of life is an explanation of
religions experience and nol religion itsell, ™ Secondly, religion as [aith does not go aller happiness
as its sole emd. In his view Wo was overly concemed with the service that religion can offer 1o
humanity but overlooked its relation to a supernatural Being. Zhao, therefore, believed that Wo' s
understanding of the category of religion was humanistic in that he took men s “being religions” as
religion itself.

W' s secomd view of religion was closely related to the social and cultural context of his times.
Looking back on the history of modern China, after the May Fourth Movement in 1919, Darwin's
theory of evolution and Western science had pervaded the Chinese intellectual thinking so intensely
that bath the vermacular traditions in Buddhism, Taocism and Confucianism, and the newly imported
Christian faith were marginalized. The situation for Chostianity became diflicult in the 19205 when
atudents launched the Anti = Christian Movement in Beijing in 1922, supported by leadess in
Chinese intellectual cireles. When studving the motives of this movement . some intellectuals came
to the superficial conclusion that, due o s elements of strong nationalism, the movement stared
from the naive reasoning that Christianity was thought to be * out of balance with Chinese traditions™
and that “anything foreign that came with the act of invasion was to be mjected. ™ Other Westem
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scholare, however, criticized this understanding, Rev., Winfried Clier, o German scholar well
known for his study of Zhae Zichen, acknowledges: ™ As was the earlier periods mimed at re -
evaluating Confucianism, the desire of people to rid themselves of Christianity mse from the belie
that it was imelevant and out of date with science. " He admits this is an explanation derived from
the view of Western world, ® His comment fits in with the reality of madern China.

As m matter of fact, the biggest challenge the Anti — Christion movement placed on the Chinese
Christiana was nol whether Christianity could finally come into this country but whether it could
meet the needs of Chinese society, Under such cireumstances, the effors o search lor the
integration of Chinese and Western cultures would have o give way o the eflons of establishing
actual functioning effects of Christianity on Chinese social reform. When viewed in this perspective,
Wu's umderstanding of religion in terms of the theory of evolution was exactly an attempt to dissolve
the conflict between the theory of evolution and Christian theology. Therefore, while believing in the
idea of “religion as & motivation for the evolution of the human society, ™ he also emphasized the
view that religion itself was in a process of evolution from the primitive " worship, prayer and even
magic” 10 its modern form of “noble ideals, extensive sympathy, and passionate perseverance, "%
To further synthesize the antithesis of religion and sclence, he went on to propose an idea of ™ an
evolving religion in synthesis with science,” in which he helieved that the adverse effects of religion
on seienee had passed and that *they both originated from the human instinets and therefore follow
the same course of evolution. ™ He explained this idea with an analogy of ancient magic as being the
predecessor of modem science, Both religion amd science, he said , were necessary for humans and
“they were hoth a proof of the human control over the world. "% In short, as the driving force of
continual human evolution, religion haa the permanent existing value as philosophy and acience.

How should we view Wu's view on the relation between religion and scienee? This was an
issue unavoidable for modern Chinese Christian scholars. The choice between religion and science |
experience and reason, or both, was a challenge that haunted Chinese Chrstian intellectuals. Even
FLhao Lichen, n srong crite of Wu Leichuan, uneedain about how to deal withthe predicament
which he expreased as follows; ™ Facing *a marginalized context,” | am a man that stands in the
middle wiy of two conflicting opinions and times that are opposed o each other, Neither of the sides
do T wholly belong to. Therefore | T often painfully feel the tension. | have determined | however | to
face the challenge of this complexity, relativity, pessimism, naturalism and ignorance. 1 want both
religion and seience, not in that T could reach the Lord but that T will be possessed by Him. ™ In
his early times, Fhao did advocate the juxtaposition of religion, philosophy and science, but he had
to acknowledge that they fell in different categories, For example, * How can we tell that an entity
excluded by science has no existence?"® He thus believed that religion surpassed science and
philosophy and ne complete integration could be achieved among them,

B Windried Gloer 806, Fhao Jichen oo thanrue sviong { Thealogics] Thouphts of Pran Fichen ) . enz. Deng Phooming 3158
[ Hong Kong; Chinese Christian Lilerstere Council Lid, , 1998, 20,

W See dee detwl] Joseph T Levensen, Cowfuslas Ching st ds Modm Faney A Thilogy ( Berkedey & Los Angeles, 19683, 1, p.
LTI

B Wa leickuan, ity el Chiney Calteer, Chaplesr 1, 3 -4,

B Ihid | 5-8

B This is from a beiler wnben by heo Pichen on Jemsary 12, 1950, now kept e= ihe anchives by the Iniermational Missionary Counsl
in Geneva, See Winlnad Clier, #hoo Jichen de sheraue sivkang | Theologieal Thoughts of Fhao Siehen) , 49,

M Fla S, dElll.'n.ﬂjiu,!:'n.l.l jilH:h. menbis IJHHH ae i, | The Position of the Bible m Malem Culime ) ﬂr:m :|'.u1||||||.u
{ Lihe Joirmml ) Lot 19210, 11

3%



B¥S5 ¥

Compared with Zhao' s complex views of religion and science, Wuo was more coneemed with
the realistic situation of Christianity in China. He believed thal searching for the solution of this
problem related not only to the contemporary expulsion { not sure what you mean. * eritique ™,
“altack on’ 7} of Chrstianity bul more 1o the * reality in which the Christion faith could mee ils
{ society ' s) needs, * He therefore argued that the central issue of the discussion should be focused
on *what contributions Christianity can make 1o the revival of the Chinese nation. *® Within such a
premise . he looked at Christianity in terms of an evolutionary theology that avgeed that the e
meaning of Christianity lies in satisfying the demands of the times. In this way, there is no conflict
between religion, science amd philosophy, but Chnstianity ean bong together different docinoes and
theonies in the category of religion to provide the most effective path for social changes in China.

. Conclusion

How should we view Zhao Zichen’ s and Wu Leichuan’ s reading strategies of the Bible? As
important Chinese theologians conscious about biblical interpretation, their readings represented two
approaches laken by modern Chinese Chnstian intellectuals 1o read the Bible, One is boased on
historical and exegetical interpretation, emphasizing the signiflicance of the biblical texts for personal
religions and spiritual life. It searches for the renewal of personality, then later on the national
salvation. Starting from the social needs amnd the reader’ s contexis, the other approach aims al
recomstructing Christian theology and explores the contribution that the biblical texts could make o
the specific times. In order o achieve this purpose, the interpreter may read the Bible with a
predetermined understanding and ideology. @

Through the analyzis af Zhao Zichen” & and Wu Leichuan’ s pranciples and methods in reading
the Bible, we [ound a tension between the invadable divine tuth of Christianity amd  the
contextualization of the biblical reading in different times and places. The conflict, however,
contributes to the enrichment and vitality of the Seripture itsell. In other words, the hiblical texts
are challenged, enlightened and  reformulated in the process of reinterpretations.  From  this
perspective, maodern Chinese Chostian intellectuals " exploration of the methods of biblical reading
hag offered a particular model in biblical hermeneutics, whether their ways provide a constructive
reading of the Scripture, or a * misinterpretation” beyond the Christian tradition.

B Sewr Wu Leschuan, r]'|r|.|.|]_|:|||'. pEngm yu ﬂ'lll'“:llﬂ T rlll'l!." { Rebirth nfi.‘.rillilli_'l aml Chinese Natinoml Bevival b in B
i don; Fr' ohi shif shongpso idwior wenbye tearfy funii [ Exploring Indigenous Theolegy: Selagtions of the Twenlicth Cenbary Chines
Culiursl Resseach on Chnstianiiy} . 71 - 74,

i See the deisdl in Croce Ml Liang, * lnerpesting the Lond " s Prayer from o Confucian — Chrstlen Pesspective; W Lelchosan " 5
Practice sid Cennrbatien 1o Chinese Bildical Hemseaewios,™ in .H'l.m.l'l'rl,g o Acnpluns W b, o, Chles: St | Lossdon ; TET Clack
2ET, 118 =133,

i



How Do Modermn Chimese Christon Intelbeotuals Bead the Bille?

Lps . {=F

oo [ B ARG 45 G S i 4 1 AL e R R T
—HEBNERERAE{ZE)NRN S FENH

® M|

WLAELTERNNE WL E0.
O P 0 A R A T TR 3002
B B4 - huagraceliang® hotmail. com

W - i) 585 T AE P b A A e B 5 AR, T S 34T R R G EE Ay e
3 [l R B B T b e B, O A 0 o OF B R A A ] 2 L A R AR AL
U S T U TR S R e L B T o R R A T AL b LR S
fesiui 1Al T A iR — " BT SRR (multi — religious elassics ) B LAY W [l i SR (] Y
Akt AT IR (DR T e R PR, fE R A BT ) S R R E s e
i P R AL R Al F O A B RN ACCGRRCR N S RS R T R AR e L
b i 58 iy M WO S5 i B R 0 e G R e 0 o ) 5, P Lt
HifFE A ER IR RN —TEk.

FAW T IR AW N

a7






