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I . Iniroduclion : Inlerrelizious Dialogue and World Peace

Over the pust few decades, * mterrelizious dislome ' hes become a hot topic md o frontier
ficld in intermational religious academic circle. Tlans King, who i the chicf drafter of Decloration
Toward a fdobal Fthic, cphasizes many timea that without peace ameng weligions, thers could be
nu pesce wnong oalivns, counlres or cullures: withoul dislosee aoong religions, Gere cowld be oo
peace amonyg relinens ; without relinens studics, there coudd be oo dialesee ameng ehpoes,  His
argument 5 actually a “ayllogism that cxplaing the importance of interreligions dialogues™. Accord-
ing to ita inference, interreligions dialogne i ao important that it concems ot only peace among re-
ligions, bul vlsy pesee wmong counlries ood collures, AL (e end of 19805, muny people beld e
view that Hums Kiing® ¢ syllopism hed overestimated the importance of interrelimous dislope, How-
cver, 20 yoars later, with the growth of the problems and phenomena of relispione after the Cold
War, and the ahvinns impact of religims elements or hackgronmd to the eomflicts ameng natioms
gappamlrie=s gl L!I..I]I.I.-II':::"-_. [hie irnperripnce ol I-III.i:I'I'I:IIiH-II'_II_I:ﬁ l_]il,l]l'_l!-;l_ll: bus bevorme g egrmmon oy ielion g
ming globul paliticions |, melimous leaders ad scholars of religoss stodics.

Paul F. Enitter, the woll — known American theolopgian, hits the nail on the head in torms of
the urgency of interreligions dialogne. He argues that, in the development of geographical — political
evenls {ennllicls?) | Feur cuvses unger, unger cuuses violenge , and Ll Lhis is beewning more and
more the case in some notions and countries, For mumy people, Somuel Huntington * s view hos been
verificd , and the conflicts ameng civilizations have hecome meore and more serious. What s oven
mnre worrying and threateming ia that the conflicts among religiona have added to the hrimming pot
ol halred, Termreisls goad I perulizls dhleergd Their evil lesgls by mepns ol n:|ig|'1,1|,.|:5. b=l el Th::].' el
others “evil™ , while ot the same time considering themeselves to be “good™ . 1t iz octually o religions
declaration . which means, * (znd is with me, &0 lot me punish you. ™ Tn this way, religion has heen
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uaed as a tool to ahet the spread of conflicts among eivilizations, and this is part of the reasom why
religion has become a global problerm, However, religious beliel could mmd should help promele dis-
e aod covperalion gmeng civilizmlions, Tor all relizsious people wouhl achieve a consenses i they
stood by the teochings of the founders and the elnssics of their religions : relisons fuith st promote
wordd — peace, tuther than turming fostering theughts of vielence, &

Biecansac of the importancs and urgeney of interrelipions dialopue, academic circles at home and
atwoad have: more: and more cmphasized the religions coltural traditions of baoth cast and west inoor-
der Lo T [he bisloricul experiences und thopughl spurces Thal help o promole religives Jialogee, re-
solve the civilizational conflicts and estoblish o harmonions society. This essay is an elocidation of
the rolevant thesiretical inquincs of the schudare of the older peneraton, and fulls iwte mowehly three
parts. Firet is a reconsideration of the historical characters of Chinese mligious cultures. Second is
a summary of the tradition of Chincae mligions culture. Thind, Chiness insfitionul colwre con supply
the conceptual resourecs for promating interrchigons dialsgee, mesplvimg civibzationgl comdlicts amd creating &
barmwinions woch].

II. The Historical Character { Characteristics?) of Chinese Religions
Cullures

IT wee wanl o argee Lhal Chinese religious cullurl rdilions can belp o promole religioes dis-
lngue, resnlve civilization condlicts emd baild a hemeonious world , wo must know the historical char-
acters of Chincase weligions coltures. Tlowever, over siner the enltural cneoonter between the cast
and the weat coid of Ming Thymasty and the heginning of Cing Thmasty, the question of how to intor-
pret Chinese religions traditions and their character has always heen a tough peoblem,

Misipn :'_1'rr||,|r|_, L b 'p,ll:” - IG.III_J“-TI H'lu_ﬂur ol l;.'l'_llrllJleI.ilr\l: I't!l-IH-II,IlI$ Hul_ll-ﬁ, inlbro] e '_.:llirll:ﬁl:
relizions this way: “The weslemers olways [eel confesed aboul the religions in Chimes-. [m e
point of view of our westemers, Chinese religon is indeed a hodeepedge. ™ S What s more, scholams
like ITans Kfing claim that, “scholars in the west onee infemred that there was no relisious life in
ancicnt Chincse socicty. ™™ Why is it the casc? We can find some thought — provoking clucs in C.
K. Vang® & Religion in Chinese Society. The ® inteeduction™ of this book containg a asetion — ™ some
points of view concerning the characters of the religions in Chinese society,” n which Yang men-
Lions Lhal ee missigngries whp sl cgrme Lo Chimg Tpgmd E.ll,blllﬂl.l‘l-lllﬁ Lhal is 1,'r_|||||_1||:|,.|::|}' dilTersnl Trpm
Chrstamnily — thul religious beliel e (e Chinese s superslilious beliel, From thal Gme on, Lhis
vicw bepan to provail in the wostern world, The other importunt resson is that Confucdan ethies have
determined the: ancial valoe system for mest of Chinese history, fimetioning as the religions cthics as
Christianity does i the west. Therefore, there were nn religions organizations, nor any long — time
eonllicls belween the governmenl und the church, For this resson, weslem scholur: who slady Chi-
nese euliure bold e view thal the Conlucion madilion bs seculor o lenos of value syslems amd we-
noetic I torms of religous theosht, This 1 actoelly o pesstion of the mole that relymon pluys m Clo-
nese socicty., Ifloeneed by the view of wostem scholers . Chinese scholurs in modem tmes devel-
oped the view point that ™ Chincse encicty is non — religions™ . For instanec, Lisng (Hchao doubtod
“whether wie could write a history of Chincae weligion™ ; Hushi helicwedthat * China is a country

17 Hew Pal . Kniter, betaduring Phenlgio of Kaligina , *Tn the { hinse Hauier” | s, Waspehicheng, ( Huijing: Bemmns Uni-
eemity Publinsing Hrom}, 7 =3,
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without religion, and China s a nation that doesn ™ t have the superstitions heliefa of religion™ 3 Chen
||ua.r|:3.]'||:|$ ]'ll:r]l] l]u: IEW l]'lal. “E.Ill-llﬁl: I_q_'.u]l.url:'j" Ei'\-i]iIﬂL-ILHI?J 1% P —r::-]iﬁiuu:_t, Elll-rl.ﬂ. 1_]r_||:.=::.|| " 1
have o greal religivne, "3 The remson thal 1 mention the above aemdemic background s 1o emph-
size the vuloe of the following reseanch.

In order to climingte the nematve idfloenee of ©westem viewpoints™ on Chinese roligous stud-
ica, Frof. Lou Yulic has mentioncd ton features of Chincse relipious tradition in many conforences
amd Teclures recenlly,

Firsl, in Chinese hislory, e upthorily of god bus never exeeeded Thol of e emperr,  The
view that “all the lands belong to the emperor, ond all the people Live on these linds belong to the
cmpemr . has alwars been the dominemt standpeint ever sines the Shange umd Zhow dynastics. There-
tore:, the suthority of god has been always subordinate to that of the cmperor. While in the Exropean
Middle Ages, which lasted for a thousand years, it was just the opposite.

Sacond, there has never heen a “helisf in one god™ in Chinese history; instead | there has al-
WY Baeen a “ laeliel in gy Er_u_h", JI..II..III_III!J'I Lhesre are all Binds of mgmes Uil I,It:'l-lﬁlltll.lj the SUHETI-
g !.;Lu_l, ke us “I0" . “opd" . “Heuven™ pngd “ Lthe One" . l.|||:':' wre g ol |_1:|.' WY rOErS '|||||_||}' -
clusive cluims to belief or. Therefore, there 1= no commend that “you can only believe m this god
rather than that ped"”. The people always bum ineense whenever they see s temple, and bow down
on their knecs whenover they see a statue of a god. It is completely different from the westem Chris-
tianity, where “the worship of God alene is allowed, ™,

Thinl, worship of pneeslors. The gods i Ching were always socestors, For example, 10"
and “Cod™ on vrsele bones mainly wean © (e aoeestors of the primilive ribes™ , noamely, e be-
roce that had once made preat contnbations te the tnbeg, People belioved that when these sneestons
dird, they would hless their postenty. This is in fact & kind of worship of heroes, or of the sapes.
TMowever, in the Zhoo dynasty, this point of view began to change. These goads of the aneestors or
the: sagea never hleascd their prsterity blindly; rather, they hlessed them aceording to aceording to
whether they were virmons or not, For example, the thonght that * Heaven is just, and only hlesses
people who arc virtuous"” first come info existenee in the Zhou dynesty; i the Sprong umd  Autoemn
{ Chumegin ) peded , thore was the concept thar ¥ what Heaven sees s setually what the people sce.
what Ilraven hears is acmally what the people hear™ ; “the poople arc the masters of the gods™. In
thia way, heginming with the Westem Zhoo ( Xi Zhou ) | the tradition of *peaple: — oriented human-
ism” grafnally developer.

Fourdh, people don” L obey the authorily of the gads, Tor Jon " [ believe The gods have absolule
right 3 ruther, ey hundle the relationship beiween god amd the people as Grey deal wilh inlerperson-
ol relutionship, Confucins says, “if you comnot humdle sceulor offvirs, how con you deal with the of
fuirs coneeming pods?™ He wlso suvs, " in onder to belp peoople lesd g mood Life, we should teach
them to resprct the gods, but never attempt to go near to the gods. This is what we call wise, ™ Li-
ANg '?il_‘.-llal_l M Im'ull,::i] oul Thal [he |1:]i5i|_||:$ i Lhe wesl can be called © the |1:]i5]r_r|| ol The diyvime
Il,lé';l_'b- ¥ 'ﬂ'l‘lilﬂ I_I'II: l'l:ll-::-ﬂ_llh -III '._:Ilill.u_ L ht I:.u_”t!l_l = I_I'It I'ljllﬂll,lrl l,lr llﬂ I'Il_llllull Il,l!-;l,lti" P wll-ll;.'h FTIEINEs |,
in Chinese vulture, that the emphasis on the personal relotionships overnides the relationship of bo-
mun beigrs smd the pods.

Fifth, Chincac religions helicf is characterized by ite worldliness and wtilitananism, whilc a
armac of transreendent divinity s what it lacks. Just as the case inTan Jing , ™ Toddha Dharma is
right in the ascnlar world , anoome doesn ™ t need to look for it hevond the world. 1t is as silly as Too-

I,:!::l Woamgr Dlinshoun Hidisdana dv fhw Ol Saialy A Ressarch ol M Seiall Fuoseting s i Hiaboriesa] Sinesserts ol Chinses Socisdy
. eme Fom Lk | [ Somphed Peaple’ o Pnbliabing Howes JIHIT 5 207 =24
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king for the homs of the rahbit as to search for the Boddha Dhama ootside the world. ™ Peof. Fei
Kimolong slakes oul [he posilion [hal The Chinese have very praclical alliludes lowands ghosls and
.:_l;l,u,{s., We worship thesn in wrder (p psk Tor l-llllt‘-ljr' witsl gl ruin Tpr FRLSINE s, ard Lo ERUEH
from disnsters, Our suerifices and worship are like offering o bnbe to somchody. Chosts and gods for
ug are rights, powers instead of ideuls; soorees of financial rosourees mstesd of justice.

Sixth, Chincse roligions belicfs arc more rational rather than cmotional. Ever since the begin-
ning of modem times, some people have angoed that Toddhism iz religion, some: haold that it is phi-
lomephy, some say it i both religion and phileanphy, while there are afill athers who maintain that it
i= meilher r|:'|i5'|r_r|| THar |_1]'Iﬂ1_|:§-l_|p]‘l'_\'_. Ll mther @ kind of method — Baddbs Dharma, The regaon 'H'II_'r’
people buve ansued over this o much s Gl there wre muny mional elements in Buddbism, From
unother perspective, Buddhism s o kind of “ religion without gods™ , for it rejected the view that
“(rod creates the world™ with ivs theory of “Yoan 01" nd Yo Bao®. It sugmpests that we look for
the uitimate roason from within things | which iz "sclf do, sclf have™.

Seventh, Chinese religions belicf emphasizes ™ the iimer transeendence: of the self™. Chinese
culture that is directed by Confocian thought is a kind of “ culture of coltivating morality™ |, namely,
1_'.|,.||l.-|1.-al.ir|5 um:ﬁi:]r, lmrlﬁl_ﬂ:lll;]l-rlﬂ el [ |_1:|.' megns ol “ Xipshen™, Umler [hese L:in_'.ullmLa.ru;::::g., Chan
School . the lurmest seel of Chinese Buddbism, hos completely develeped the bunsnism of the sell -
freeing of Buddbism, which emphesizes thinking through vour own problems md knowing yourself
wimpletely ; gotting to know thet the netore of all boman beinges 35 Buddhs muekes o Boddhe, Tt s
the asprot of Chincse religion that cmphasizes the cthical coltivation of body and soul. Dacism takes
Man a5 ita hase, which reapeets natore and adwocates natural inaction. Tn the final analysia, it is to
reapect the nature of human heings and to develop apemtanenns activity as completely as possible.

I':i!.;]'ll}l, Chimnese I'I:“Hil_lrl lawks an inlense roissigngry spiril, L .I“'Ti':]'." relale= o Chinese lngli-
lonal culiure, Conlucionism is o vpical exumple. As il s said o Lig, © people come [ oll o-
round to leam Li, mther thom the i beme spread wetively by the teacher, ™ 1t 12 Jimg Zivn went
fishing — freedom is abways for volmteers. " Buddhism snd Dacism sre also the nmom — missionary.
Buddhiem docen’ t force somerme to helicve. Doddha helps the person who has " Yuan™ with him.
MMow could westcm missionarics have this attitede? The missionary work of westem religions is ag-
greasive, while the Chiness religions are comservative.

|"ﬁi|||.]'|, l.]'ll: BT ﬂlll_] l]'ll:: H_Hlﬂl‘llrrlljrll. i E]ll-lu:ju .I'Ii.\,"l-l.l_lll"'" W lu]q:mrlL a..l'_rr_lul_ I':_-:I-IH-II,III..,H-_. arll;]
Lhey ullowed oll kimds of relisions oo — exisl. e aulbwrily of te emperr olways held (e leadin:
position, so 1t wdopted o tolerant effitude thot reconetled wnd wsed all kds of religons, whch let
these relipons compete with cech other, and fostored the conselidation of the power of the cmpemor
and the government. This allowed all religions to communicate frequently in teachings activitics and
in eeremonica. These religions assimilated to cach other among themachves | while at the same tine
keeping their independence.

'ﬁ:rlﬂ'l, Ching i= o Loy wille iz ny n:]iﬁil,rrm, s Ching higs rrny pm]_r]::lrlu. COHOErTIT elbamia
relivions, Elbmie religions hove something in common wilth the religions menioned ubove, bul ey
ure plse diffcrent, For coumple, Buddhizm coming from Xizang and from Seutherm Ching 15 different
froen that from the Han arces, The foomer two b combined with the locel othede colture, and theoy
even heenme the symhol of their ethnie culore. @

Scholars in domeatic academic civelea all know that Prof. Mou Zhongjian has dewoted his Tife to
the history of Chiness religions studies, and that he completed a great work of nearly a million words
— The History of Chinese Keligions { lwo volumes, 20000, 1o the Tasl chapler of [his book, Prol,

I,.lj:l The ahars mmmeery @n i “ralipians sércfen in mearch oF laeal anbioml fdities™ | in Chivme il [wad 17 ANHIRY
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Mo smmmaries five characteristica of Chinese religiona. ‘They are, fimt, the continning existence
a.rll] L]i:\-i:]l,l-prrlulll_ ur A I,Ilr-IH-IrIﬂ] Il:]iﬁl-i_llli u.m:,l,rru], l]'lt:' aul}ru-r-ll.:.r u.l‘ l]'u:: BT ulwﬂ]r:s LI'f'I:I'l,.I.I-IIIE l]'q.l.
of relipions ; thind, diversity and inclusiveness; fourth, humemizetion sod sceularzaton ; fifth, the
comneetion and disconnection of the three structores. We can draw these conclusions if we compare
Prof. Mou’a 5 points and Prof. Tou" s 10 points.

Firsl, lhe lwo persons share consensus ol muny poinls, Peinl 2 of Prof, Mou is whal Prol, Log
emplsizes nopoinl 1, il pever ovcwred in Chinese hislory thol the authorily of god exceeded Gl
of the cmperor, 7 in other words, ™ the autherity of the cmperer always overmules the authority of reli-
giom. ™ TTowewer, this comacnaus is more clearly expresacd in the following aspect.

E;‘:I_!I'_II“_‘I:. Fﬂ_'lirllti ] ¥ 3 . d- I_Ir Ijn_lr., MI'_H,I AIFES EFIfWE g]ﬂ:rlt‘rul I_I'ﬂ_l_rl “'-_'I'_'rﬂ l_'lr I:Il'l,lrr I.l,ll,l., |"1_|r lj'l:ElIIII_'IIEI
with rezard to point 1, Prof. Moo pointed out that, in sccordunce with the aze — old potrioarehoal so-
cicty, the original religioms, namely, the worship of nature, of ghosts and gods, and of anecstors
have: heem kept intact, and have developed and strengthened |, in contrast to what happened in
Greece, Fgypt, Persia and India, where their original religions were gradually replaced by creation
relizons, o this woy, the worship of Heoven, ged |, and ancestors boe been combined wath the oo
thority of the cmpoeror, which togother formed the molison of patmarchal society, This cxplanetion
not only contains points 2 and 3 of Prof. Lon, bt also helps ua to imderstand it historical ressons.
“‘I]II;.'II il capses up |__u_||-|||_ 3 . “d-wer:_iil.}' ﬂlll_] fllq_‘,l,llll_:]u:si\'::ln;:ﬁn . |"|'r_|-|: Mg tllll_ll]lﬂ.‘;l-li'ﬂ'_‘ﬁ l]u:r divtlw -
nity structure of Chincse traditionsl culture, the philvsophy of Confocismism, the view of ©secom-
modating diverment views” end the tolerant cireumstances of Chinese socicty. This concept thus in-
cludes points 2.9, 10 of Pmf. Too. What™ & more, " humanization and secularization”™ | point 4 of
Prol. Moy . P Ty le=s [parinls -'1-, 5 ,'ﬁ . an] their main puinls are alms] the sgme ax well . rl:rl:l'l'-IIIH lan
Lhe elhivs, secularily . wililwriamiza . bumoily aod reGenslilty that the Chinese colieml ndilion ex-
hihits .

Third, although these two scholars share differont viewpoints, they both hawve profound in-
sighls . which cun help ps use heir views as nelerences o belp us underslund the overall charueleris-
livs md the complesily of the tmdition of Chinese religions, For eanmple: what Profl, Lou pointed
vut in 7, 3, numely, “ Chinese religions cmphasize imer trunseendence”™ snd “ Chinese relipgions
traditions don” t havee an intemae missionary intent™ . Another example; Pf. Mou states in fnpoint
5, that the heliefa of the Chinese are mostly eonatitited of “official helief™ | “scholar helief™ and
“fulk belicf”. The three kinds of belief ure consistent with cuch other, but relatively independent,
and cven do et bave much rolatgonship with cech other. Therofore, wo connet summarze the ohar-
acteristics of the heliefa of Chinese people with a simple jodgment.

Hans Kimg keenly pointed oot that “ the China az the western scholars whe do research in Chi-
nese cullures see 17 gl “the Ching thal the Chinese see i1 are Wlally dillerenl, BWilh whal hus
heen discussed abowve, we can draw the conelusion that views of the cultural tradition of Chincse ro-
ligions arc also totally different, for “the former Chinese scholars™ and ™ the Chinese scholars nowa-
days ", MNow il" s lime o see how senior scholars summarize the line tradilion of Chinese neligious
cullure based oo conlemporury reseanzh,

IE:I Hanm Kitmg, Mpurenocche Jie sweltrsiirimmey gl dees s | tronn. Yo Koshemy | Shanphm Seelian PebBebemg, Hanss HHITY , 1R
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II. The Fine Tradition of Chinese Religious Culiure

Based v o lomg — e of research on the hislory of Chinese religions, Prol,. Mou sunmnarizes
the fradition of Chincse mligiows colture in 5 points.

(1) Une of the remarkahle historical features of Chinese melipions culture is diversity — unity
namely, diversity and hammony, or, difference within harmongy.

China i a larnge country with mdtiple ethnie groups | religions and heligft, but thewe three kind:
of maeltiplicitics by no meame put Ching into a situation of division and hostility, Mstead , all the eth-
e o o becomgng vpore e vpore Rogerpongows despile Boeie differences 3 Dol edicls e Degong-
ing muwr rafioeed willy compnicadion, and differend religions becone more aboedand i e
fion, &

First of all, China is o mult — ethmic country with fifty — six ethmic groups. Vuomous ethmic
proaps I China live in peace with cech other aod constitute the Chinese nation tigether, As a come-
munity of oricntal ancient culture, the Chinese nation has great cultural eohesion. China has alse
heen & unificd country for two thourand years and is atill in the process of renewal, which makes it
umique in the world.

EH:I_:I_IIH_"_:,', E}lilla T | ||||,.|]l.i —]_u:]i::r 1_'.||,l|,.||||_r_l.lr Il oyl url]_l.l ]'la::. ':,:urlrul;'imll-slrl w]ﬁr;h = I_'..I'Ialﬂl_:lljr‘-
1wl h}' birmgrisme god r.|,|||'l,1r|z||i|_',', bl wlsn oumerus religious beliesls zhamelenz=ed wilh :"illl'rlll,rl
wl,rn_t]'lip, |"|'|i'|w,:|[_|||"|.', I'I:.Iiﬁii,:lrl_. and Tileralpre |||fr|!.;]|: wilh each olber, rllﬂk-lllﬁ Chinese p}l]]uwpll_'r'
pusstss un element of religious sanclily aod oesligue, amd plso some strong bemonism and mlionli-
ty ut the sume time. Therefore, neither strong tendeneies towund cxvommunicaton nor zealous reh
s fumaticism have over appearcd in the Chinese history.

Thirdly, China is a muolti — relipion country. Throughout its history, there have bocn a national
religion that worshiped TTeavem , ancostors and the state; Danism that occumed and developed in ma-
inland Chinay religions foom ontaide of the eonontry Tike Boddhiam , Christianity and  Muslim, and
ru-rlm:rl}- BYEN Jl,ldﬂ-l‘;_ull’ Marichgeisem and fomgslrgnism, Ching s The a © n:]iﬁiuua. Hﬂl‘l,lt!lln . vrhers
relizions fom sulive religivns o world religions con co — exist in peace, There never bas been mojor
bl pn s B wimpany religions in Chinese llisl,r_rr}' . mpr were Lhere oruel geed lsrgg — lsling wars likes Lhoese
Lhal lwok pluce in weslern history.

{(2) Anvther remarkable feature of Chinese religous colture is thet it peid preat sttention to do-
ing good in order to accomulate merit, tcaching the people merality, and climinating cvil st the
source. Thia is the chicf spiritual purpose of Chinese religion.

For instance, Boddhizm teaches merey |, “the decp and boad mereica of all people”™ | namely,
to have mercy on all living beings, Influenced by the thought of ©respecting the Dao and Virtpe™
amgd “ Paying bk habredd with vidpe™ ol lawgi . Duwsisen |_|-|m'::1_| greul wpen emphasiz Lhe key lumelion
of morlily und virdue in pmelicing tbe Dae, There were conflivls among Confucinnism, Buddbism
urll_l Igpasm in Ihl:: Hi_1r||‘||:rr| ulll_l Hl,iulln:rrl |'.|}'|n_|,5|_iﬁ I_Ilt‘l'il_lll_l:i. In I_ht-: truj ||‘Il:'}' n:'ul_:hud U CLMESERSLS
that though they ore different, they sre one i temmes of teaching man beings to do zood. These
*three religiong™ are artoally throe waps of teaching human heings to bhe moral. Therefore, the ea-
scnoe of traditional Chinese relipions is to cultivate public morality. This kind of moral tradition alse
had great impact on Muglim and Christianity { including Protestantiam )} in China, making the moral
character of their teachings more prominent.

I,?:l B Yhogginn, © Inheril and Carny Fewand thes Fins Treflion ol Chinss Baligmes Celum 7 in Egplering Ralieien, | Beijing: He-
Egireesn Unlture Puhlishing Hanss ‘31'.““] , B —RT
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I China, all kinds of religims could sorvive and develop omly by virtue of their good moral
reputation. Heligious denominations that preach vendettn and pmderism ore seen ax evil cults, thus
can by no means he weloomed n broad daylight. Therefore, Chinese religion, with ssch a poofeund
moral tradition could help to purchoze more morul foree instead of producing extremism.

{(3) The thin featmre of Chinese religiona rulture is that it ia good at eombining loving religion
with loving e’ s country.

China hecame a vassal of westorn imperial powers after the Opiom War, and suffercd a 1ot from
western colomiulism. lmpenalist Jopan invaded China, confronting the Chinese with the dunger of
lnsing their owm conmtry and race. In the war far the independence and liherty of our nation, almost
oll the personeges from ol different kinds of elisions who loved the country juined sctively i the
sorial movements that defended their owm coomtry. Hoddhism teaches that © henefiting all the living
beings, muking the world we Lve solemn®™. Dudog e War of Boagslanc: apmaingl Japan , (o] Masbe
Hungyi appealed 1w the spciety that = you shuuld never Torget W suve the country even when you wre pruying
to Fuddha. ™ Tl called forth all the monks to mesiet the Japamese invagion. Chen Yimgminge | the Taoist mag-
Lo, advowcatod e apiolualily of Desse, saying Ul “omc bolicoves o Dakn b oedor b pocscove: ol
gne prowngdes Dyoism in gnder o sgve the ngion. ™ Meslims in Ching esaldished the ® Muoghim Asspempion R
gaving the country™ . Muslim echelar TTn Sengehan procloimed that * Muslims arc responsible for the fsc and
Eall of e sountey™ . Muslion beans Ma Beedog onmaoees] e © Moslio (roep™ |, amd vewesd b “ask Bee the
blud buck for the sake of gor country and our people™.

In China, the love for one” 5 religion must be combined with the love for one” 5 country. A religious belies-
e whe doesn " | live ore” 5 coundry ool lioe i Wiz sociely, The relignows Delievers Uil Relped the snperinlins
imevle Choma woere cnmidemenad by the penplie---, Af the some timee, the moinsraam. of the religioes eirele i Chi
na s mor consfituted by the narrose norionalists,  Whar the believers sruggled for soere the revioad of the coumtry
varead B egoaedidy o ol elfonuie wrocgs. Wil ey fropfl ravansl were S apparecso ol B week by Dhe sirong |
and the ugly deeds of the il against the good, They wish 1o get along well with all religions and athnic
growps odl over the world | reselve hatred | fieht againgt war, and defend the peace of the world,

(4} Chirsse mligiows colwnes sl s the Toe weadisen of advancing with the Gimes, ol Being sy
I mvale.

For cxample, Duddhizm has been innovating in its theory cver sinec it was introduced to China, cnding
wp with Charcming, which beans Chiness chamsersgies, amd  Dheddhism o gee Wodd " ther esiaflishes! in
the: mumbern bmes. Another somphbe, Trom ™ Wasdemdie” s theary ol e immorudany of the Beady™ w0 ™ Neadian-
dao” & double cmerciscs of nature and Life™ | from “the new theory of the Spirituality of Dacizm™ to * Dacizm
ion L™ |, Desmeen bas oo woiling s bisbory wills conssslbecal wewvation. Lalass coeline] witly Chines: cul-
lure |,||rir|£;|'||t-I wnnigyiglion an Lagh I.l!_".u;ll‘lllrIEﬁ. ang peremones m‘ll“”}' diluling the ey of = the Miyine
War”™ , and cmphasizing the spirit of peace and merey, Catholice and Frotestants both faced the problem of
Lwsalieatine. AL e cond of Miong Dyossly amd e Doy of Qo Dvoesly , Joeswils roapoclial progecly and
Conlueagnizm in Ching, which reeeived pru.iy: T the Chinese . while Thaminicans gl Frygneis u.l.l.l:mpl.ui,l Wi
ws the aothority of the Tope to forbid relimiows coremonics in Ching, natorally ended vp with being expedled
Ly the Climses, Lo the Wepoblic of Chisa, Qe wes “a movemesal of oon — Cheieliamly™ | Chrslialy pele
an effyrt to establish “the Chinese Chureh™ | which wimed " om the one hamd , 1o ask for Chinese Christians o
takc up their responsibility, on the other hand, to meke good wese of the prand tradition of costem culture, o
edivniriales Lo Breslillbend posme ol Youggean [ fumeign beachiog] wven be Closbaoily. ™ The palosbe omvemmenl of
the "Three Spontgnetties” amee the 1950, and the theplogy egabliched sinee the 199 gre expreceipne of
consistent innovation as well,

C 310 s alse wues ol Use psad Leackilioes of Chisese religseus oulluee Lo sboess Be ogwclaoce of e’ s ho-
mignity and cubvral quabtics =0 gz to make mere contribations: to sl and culturgl prospenity.

For cxample, Duddhism and Dacism, with their broad and rich coltural eystems, have boen cxerting cx-

Lensave and Gar — reaching inllueme over Chinese phulosagdiy, Chinese moralily , Chinese Lilesdone, Chosese
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arte, amid Chinese folklon:, ae well as China ™ 5 seiene: and technolopy and cxchanges betwern Ching anad
ather countrics, thus bocomdng constitwent parts of Chincac superor colture. In torme of philosophy, Dud-
dhisl wisthsm in t-.:-:|:|:erir.n|:m — lrasen] E'rlli]ﬂ;h teeremesnil aarnd the Taost dictrine ol lile and chamwcier hiave their dis-
vngtive Fepures gnd both byve pled supponing ndes in the enrichment gl develppment of sch gspees of
Chimese: philysophy as cosmolyay . ontology , mind — natore: theory . e theory, epistemalory | pemsonal ace-
complishments and dialoctics, Among the theee theoretical poaks in the history of Chincse philosophy, inclu-
dimg thes wisdom off Zen addbinsem , Mew — Conlscianesm and the loerald Dan of Taaam, v weene relaied w
Hm‘ldllir-m und T.uuism, 'H.'I‘Illlt" Wt"u —'I:J_lllrlll'_!ii_l.lliﬂrl l.hu.l. |.hri'|.'v|: i lllt! Fjuug n;n.'nml.:.' u.rld IJ'H: “III'IE n:.-umq;, Wil
reimyigorated by gheorbing nppmishment frgm Bpddbiem gnad Taetsm. Tnoterme of morghity, traditiongl mgrgl
valucs advancod by Confucianizm have been supplemented and enrviched by the dectrines of the three retribu-
Livngs, amowal Liviog sm] Gve cremosmsloncols sd Labcr b coussssebecsts, whoch leleegs e Boddbsom, sl Ly
epuieiness and puesavity , relempaaen fom isemess, amd severe tretmenl ol sell i beosh othens o which bee
long to Tawdem.

Me. Mou' s bloas, swoowal ue alen, bave oover Do bis oly , Dl an: sbansd Ly Qe odder poscatiog
ol Chinese sdudars. Mr. Fang Tianh, when discossimg the imporam mobes religgm pliays in the constos:tion
o busrrmawions sonziely , Boelly sommorees the sopeoer tnelivons of Chiness relagions in the Tollowing e
pusints:;
(1} Tolerance amons different relisions, As shown in religions history, different relisons, in spite of
Wiesar comnllocls, Beave o Bembeney bo b reconcilend wilh eswchosdbier, For insbaoee, Bhoddbisen samd Tiadsm were
ressormabesl alier o peerond of conllict, amd Tasism o long been remnciled sath olk eeligams, DAl be-
licts betwoen different Chinese religions hare never consed long — term conflictz, or even conscd roligions.
On the contrary , different pelipions cnjoy their own pooper places while petting along well with cach other.

(2) lawing amd benelbing ohem. For insbame, Buddbisem belds ideses of squalily, mensy, lbenmee
and genensity , amd Tasism holds dews o spul mercilulness and gosdwill betsesn dilferent kinds | aned
Chriztinity and Telam hold wieas of love, meroy, charty amd publbic benefit, and all thess idess are cond-
cive to harmonious selationships between ane and others and betweeen individoals and socicty.

(3} Alschupenl ol e sbale and e chunch, I bas besen shows bl in bisbay amd pealily ol Climess
religums favor the unily of mtachment b the sudes o] aitachment e the chureh | lasding e apositive mzimte-
mance ol matignil sovereignty, nutionul indepemience, natigngl honor e ngtionsl Tendgmensl inlerests. For
instamcr:, Buddhism holds #deas of sovercign land with poople enjoving happincas, and Tanizm bolds #dcas of
sean-huing Lo e waay of saviog W counley by sposading Vsisaon, wlole lalamesm lodids el every Buslun bas
a shars in Lthe n'ﬂ-|u|n:1i||i|ilr har the [ae of his oy All these idesss mellect @ nobile |_:ulri||liru'r| anil |'|i||l:|-'
protection of the country among Chinese elisions,

(4} Ircatment of natore with care. Chincse relisions pencrally acknowlodpe that the universe is a wholc
and pmn am] alurs Lo a wholss, ol For bestaocs |, D dewcleios of Comlilooing: Canse amd cosislaomes o
Fndddbisen hahis that man and mswre coesisl, complementany e ssch other, acconding by vanoos caeses amld
conditions. Tagtsm vonsidens beaven, sarth and men g g whele, They wll puy moch recpest o nalore, -
cating good treatment of all natural things and a hamonions cocxistenec of man and nature. 2

Lo & coenparison dwecn Qe suososrics medc by Meo Mow and Goese o by Me. Fang |, Lo bopecs-
siong gre kedl. On the gne hund , it b oliviows thig the fprmer thres podnts, among e podnls sommgrized by
Mr. Muo and four points summarized by Mr, Fang, eon the supedor traditione of Chinese relizions, torcther
with their supporting arpuments , arc in substantial asvccment , which may be synthesized into three superior
Lradibies , bscluding slvocatiogs of all — b, allcaliog b morlily am] clluce, and selid allachoal of

B Inthe concluding peat of bis Pamorama of (hiuse Refmone, Mr. Moo povsends & comperhezsir reviow oo the bistacend enabsibn
Lt (e pelipianes Davve: cmanle by Clismmee cvlive: el sty Ui timils ol wlhivk wey D soamn io i seeting “ s e histoeiin] et o
Uhimzes neligine® , Chapuer 11

() The detsilbs of thed pminis s abaves sy besn ssn in Fang, Dilian, * The Construdinn of Harmonines Secisly el the Fue-

Fian of Haligfan™ | im (ines Heligion | Mo 7, 2HIS)
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the: gtate and the chunch to cach other. On the other hamd | the Tast throe poimts made by both Mr. Moo and
Mr. Fang, though cxpressed from different angles, are complementary to cach other, and all arve conducive
Lo gz aeugelele olalecation of e sugeerior il of Chimces: oolipmoss o Be: Doleec, As Joc e e -
il value and practical sggmiliznces of s saedy |, Mee Moo esplams as ollos

When hsking lewk armd sdmervimg Lhe parney off Chinee redigions cullure in e Lighl of croesang dilfee-
enl cullwres and Tnsm the sicmipoint of compantive religuos stdies, we will Timd some treces amd chanssier-
igtiex of Chimese religious cultre that ome quite different from those of western rehipuns coltore, with the ra-
ditions of Chincse relimous colture standing out as valoable in many respects,  Especiully im the wodd nowa-
davs when national religions conflicts arc getting more and mose vielent, and the antagoniam between the L-
suilen] States will e bowckprownd of Cligslzeily amd e Acldan counboies wills B Lok pnoam] ol Ldao o
geling mome biter, the spenor tnedivons of Chinese religos coliore show sl mors odnasly s dstinclive
vitlwen ] stmeng gpuants , ol which we can be proosd |, aod whach we are requiresd we chensh e oo inhenuome

anel transemal, e ks impsrtnl weodis s, bioth o prometing the sidiling amnd prospenty of Chiness sy

and for promoting the world” s peace and development.
IV. Ideological Resources of the Chinese Culiural Tradition

Based on the above two scetioms |, our train of mscarch should g decper o cplone the inner re-
lulionship belween the vulslumding choruelerizlies o] superior imdilions of Chinese religions, us
discusscd n provions sections, and idenlogical resorees of the Chinese coltoral tradition. Why
should it be cxplored? Beeause religion, as Mr. Lou Tulic points out, “is an imporsant social cul-
lurul phenpmenon,  Heligion, as an impordant parl of cullure, covers ils valees, houghl pallenes,
ways of life: and religioos costome, while heing eloscly relatedd to overall coltural ideas and eoneepta.
Therofore, studics of o relipous colture, whcther national, romonel or stoneal | canmet be made
without the whele cultuml covinnment it depends uwpon, otherwise its eoltomal characterstics would
never he precizely revealed, ™ TThis opinion is applicable not only in sudying the characteristics of
Chincac religions culture, but alsn in understanding the cultural traditions of Chinese roligions. 5o,
vnly by explonng the ideologicnl resvurces Chinese religious culture depends upen, putting Chmese
religions culture into the whole of Chinese culture, can we arrive at a thorough understanding of the
reasons why Chinecse religions colture posscsscs the ootstanding characteristics and superor wadi-
tioms summarized above,

It iz gemerally acknowledged in Chinese academic civcles that the Chinese cultural tradition
mainly cmhraces three ideological headstreams, namely, Confucisnism, Tanism and Doddhism.
Mr. Fumyg Lition has made o convise desenption of this s follows, Chinese traditionul culture, un-
der the unigue Chinese pevemphical conditions amd istoresl bwekeround, mainly comstsls of Conlu-
clanizgm, Taodsm and Tuddhism as three supporting pillare. Their essential thooghts are alike, all
paving attcntion to humandistic valoes, bot their conpotations arc romarcably different, proscnting
diMerent brunches of ench cullurl mdition, Aceonding (o Mr, Fung, in onler o mbanee The superi-
or traditions of Chiness culture, the moat urgent of all necersary tasks ia to advance Chinese tradi-
ticnal philosophy ., mainly the supcrer treditions of Confecianism, Tanism and Dueddhism. Ilistory
inicales Thal The s.l_lry:rir_lr Lradilinens ol [hee Thinee |_I"II-II_I'$-I'_I|_1|‘Ii1:b’ wilh w'lr.&pn:'ml urid urldurirlg inly-
ence, have lomg heen nurturing and permeating the apirital world of the Chinese people and, ar an
intrinsic fores to promote social harmmeny and natiomal development, have boon plaving a positive

1y M, '-'ﬂurq.u'il.. An Bapderndin in Religdm. ( lhijing: Toa: |r|.4iH'H.-||! [ Frizas, m'l o Eia
I]'_tl B, ¥ulw, ™ fAn Falaralion in Heligoes Shody Thenriss in rmnfommsty with ths Salive Collus] Tradilios™. b Chdoms Malipooo
| B 1T, fﬂ'.ll“ll:l
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mle in promoting sncial progress and encouraging national advance. ®lhiz advocacy of the impor-
lance ol I_::ll'l'}.'irlﬁ lsrwand U Pradi Lol il_]l;ﬂ_l]i_l“l-l_'.ﬂl ressapparess ol abn riesues p]'li]i,:-e;u,:l[_l-]l}' 1= 1 .I'IiH.I'I allveni-
Iy lax (e |;Ju1_:k5|11|_||||_| ol Chirsese l,'ull_urr._. ||:,ur|||'r|g; el i1,'||_-:1'_|||_|;l;\"|.'1 WMr, Fung Yu — Lan poisted oul tal
“the pluce philvsophy scvupics in Chinese eivilizution = always es important ns thet which religion
seeupics in many other civilizations, " ®Here, Lot ns make some sppraisals of how the older sencrs-
tion of Chincsc scholars clucidated the philesophical ideological esources of Confucianism, Tanism
amd Buddbism, by locesing un key Breorelical issues amd praclical guestions,

Can he Chinese culluml radilion make new conlribglives (o the eoesislenee of eivilizglions?
That is the question Mr. Tong Yijie has been thinking about for his refotation of the theory of eivili-
zutiomul corflict. In bis cssay © Condlicts hetween Civilizetions wnd Cocxistence of Civilizetions™ |
Mr. Tang focuscs on the positive ideological resources provided by the philosephical ideas of Confu-
cianigm and Tanigm. The following are some cssential points.

1. Some positive idealogical resnurees provided by Cordocian homanity

I is said in The Buwdewe Ship from e Guedion Cha Tomds thal ® Dae comes T Teelings, ™
He=re: g incdizmles hl,lrr|.|,|.r|'|l}r, Lhgl is . |_1rir|-;"||_1|ﬁ i hogerge melpliones gimd soeigl relgbions, Homgn re-
lutioms bewin to be built up from feelings, snd that 1 the starting point of Confucian Humanity, Ac-
wirding: to Confucies, to be humane is to love people. Where docs humanity come fom? Condocios
said, *humanity means loving people, among whom family and relatives are the foromost, ” Loving
one " s family and relatives is the essential feeling that naturally exists in human beings, What is
e, II_I'p'-IIIﬁ [_u:ule: goes even lurber, o Conlueian Huemgnily, |r_|1.'i||H e s l::4|r|'||3r poed relglives:
expamls inle loving oll people. Thal is w suy, the Teeling of loving one’ « own people expands inle
o lurger sense of loving all poople.

It is mot an casy job to cxpand loving onc’ & own people into loving all people. In order to love
all peaple, being honcst and eonsiderate is the craential eode. (e ghoold ™ treat others in the same
way as onc would like to he treated ™ | and *if onc wishea to stand firm, one should help others stand
firm, too, and if one wishes to be spccessful, one should make others suecessful, o, ™ When hy-
munity is spread into socicty, it 12 what Confucius suid about © controlling oncself and regwining or
der”. Zim Xi, luter, mave s further explunaton @ “te contmol is o fight sreinst, and e covers his
own private desircs; to rogain is to retum, and order includes the laws of nature and universal mor-
ala. ™ That ia to aay, one should get over one” 5 owm private desives and eonduoet emeself in conformi-
ty with grace and peopriety. Fei Xiantong pointed ont that “omly by eontmlling ameself can order he
I'em:l-lllljl_-l . aml 1,'|,|-r||,n,:-'|'|i|$ wnese] and wirl]llﬁ onler s one ol The essenligl mquin:rrlerll.ﬂ. lisr mpne Lo
slep inle sociely us o sociul being, One of the key diferences bedween epstem cullure ond weslem
culture perhups Lics iIn controlling onesclf in the coest md indulging onesclf i the west. ™

Humanity i mun’ & inmer momality, und order inelodes prace und propricty thit nommalize peo-
ple” s conduct. "It is hetter o nommalize poople” s conduct by peaceful means. ™ 50 poople normal-
iwe Lheir comdect Tnan sponlaneily aml comsciousness , and o g head of Toving people,  As Conly-
s 5|,|i|_|, ||,wir|_|t_!: F,Jﬂ,ir_lllt': s one” s own Tee L!I‘Il_'lii_':ll:’ gl l‘ll,lrrll,lllil_'r‘ vun never be mepehed h:.r e lesrmm |
forees. With o conscious pursuit for humenity, hearts of loving people may be expected to be formed
in aeeordance with pruce and propricty e the whole seciety . which s sure to be hamoondous and
praccful. " (nee sclf s controlled and order regained , the world retume to humanity, ©

Thesr Confucian thoughts are handly of leas significance for the mlem of & country and for the
ruling elite of developed countries in today” & world { eapecially for the United States) . It ia through

Ij._ﬂl Ses Fang, Diisn. “Ta Csery Foarsand the aopecioe Insdilines of Chinss cullom™ | e The Bageda” s flodly | Feb, 4 T005) | 15
I]_ﬂil Fong Yo —lan, & Short Aatoey of Chiwme Philaaphy | Fditsd by Derk Badds | Mew Yok MY The Fow lree 'I:T.l'lﬁ} L1
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“henevolent govermance” and “kingly ways” | instead of *tyranmical ways™ | that a country is well
governed and The world is made peacelul, 1iTerent cullunes may coexisl aml] develop logelther when:
besevulen] govemunes or kingly ways prevail. 1T lyrunmical ways prevail, eonflicls between eivilize-
tioms will arisc, and cultures arc apt to go in one dircetion so a8 to breed coltural begemony, If Con-
fucian humanity theorics are applicd to dealing with melations hetween different eivilizations, no con-
flicts or even wars will armosed hetween them, and their coexistence will he realized. ™

2, Some posilive ideological resources providel by Taoiwn

In Daoedeping by Low Z1, Tao there i a basic concept, with naturel maction s its fundumental
characteristics , which is said in Wang Chong' & Lunfeng to he a universal truth,

Watoral inaction advocated by Tan 77 may be undemstood as follows . never do anything againat
poople” a will, and social trandquility and world peace will reault. Tan Zi queted ancient sages; " Tf
I am in natural inaction, people will be naturally humanized; K | am in manguility, people’ s con-
duct will be naturnlly nomuolized; H | moke o disturbonees, people will noturally zet deh; B L
have mo desire, peoople will be naturully medest. ™ That is to sey, mlers of @ country should oot in-
terfore much with people ( should be in inaction ) , should not disturh people” s nomal life { should
be: i tranquility }, should not do anything against poople ™ s will { should make no distorhanee )
and shonld not gresdily explait penple  shonld have no desive ) | =0 that penple will humanize them-
selves, nommalize their conduet on their own, get rich by their own efforts, ond prefer o modest wuy
uf Life.

In today” s interpretation of the above passage, natural inaction hes significance not only for a
comtry” & intemal praee hot ales for removing conflicts between different civilizations.  Further in-
lerpretulions of e above pussuse may be wdded ws Tellows, The more w country inlerferss in olher
eountrits ' ulluirs, Lhe more disondedy e world will be. I big counties or powerlul countries o
apt o use foree or thresten fo use foree, the world will get more wmd more turbulent and disondeddy.
H hig countrics or powerful countrics plunder small countrics or weak countrics in the name of assis-
ting them, amall coamtries or weak enimtries will heeome poorer and poorer. If developed conmtries
1,1,|-r||,,|::||-|,.|, rn_:rrl an Byer — -IIII_:I'I;',.“I-TIH |;,|-|:_-5in:, ﬁ'_l-r L]'li: 'm::ﬂ]l.]l .a,ru;,l I.]'Il'_" Il:I-HII er IJH: “-l,rr]l], il 1.-.-'.11 |;,;||:|_'.v|,:-r|u:
u lemrible world destitute of womlity. | think, thepefore, that “ noiwl imeetion”™ may be o good reo-
widy for the lewders of the now cmpire. I they weeept thot idew, the wodd will acliove peace and
trandquility. %

3. Fome positive ideclogical resources provided by Chinese Buoddhist philesophical ideas

T} rIH,:II_]i:-I'II :H_II_:;I::L}' ulu_] i |.]||: DL e ul’ l]'ltr wr_ll:ll_]':; rrll'_lll_ll;.'l'lliil‘q,':ll.-ll,llll., ]'la.u. {:}l-nn:ﬁ:: |!|_||_]|;l|‘|i$L J__l]'li—
Il,h-_ﬂ_l[_ll‘l:n' ceruin valuesy I bus, whl wre |_|||:_',' in rrplern lermsT Thal is (he queslion Mr, Fang
Litian snswers in the oonclesion of his meapnificent book The Essence of Chinese Duddhis Phifoso-
phyv. Therein, Mr. Fang first investigates the " fondamental characteristics and fondamental eontra-
dictions of homan society™ , and then, having an eye on the developing | or, trenda of develop-
ment | mends in the 217 centory, he explaing aome hasic ideas of Chinese Bpddhizt philosophy,
such ae “vondifonine couse”™ , “ conse md offect”™ , ©cquality” , “merey” , “hamony” , cte. And
finully . in view of the throo basic conmadictions in contemporury buman secicty——ooniradictions
hetweon man and cpgn, betwoon man and his follow men, hetweon man and nature, he clocidates
the: modem meanings, one by onc, of Chincae Boddhist philosophy.  Ameng them, what is dis-

I]-_'El Tavg ¥ijin. *nllicds hatarmn civilizatiom wed roscplsms ol dviliodiens” . Acalumic Ws - - - - Selacind ey [mm Juumsd
ul Pidig Lniserily o dachfrmtig s, S5 Amnivenary of Pubiliation { Volum e S el Domaitios] . Claog, Yoewi, Long Xadta ol { T
Paking: leremmuily Press, 700E5 )| B
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cuased in the secomd part, omder the title of * harmonizing the contradictiom between man and his
lellow men =0 as o mainlain world pesce™ | s closely relaled o whsl we are discossing now,

Mr. Feny discusscs those relutions smeng bhuman beings | imeluding multiple relations between
man and his fellow men, botween man and socicty, bhetween man and his nation, between man and
his country.  Judging from this view, there are two hig problems in today " s world : one is disturh-
ances and comflicts in some parts of the world, cansed by aoch factors as national conflicts | religione
eonllicls, lerrioral dispules, conleniivne for resources and inlerests, om which some lovol people
in those froubled arcus are suffenng ; meamshale nontraditions] scounty problems such as femensm
hecome more and more serows. The other 15 the ever — widening gap betwoon the deh north and the
poor snuth of the world, owing to which quitc a mumber of people are Tiving in poverty.

With the two problems mentivoed above, peacelul cpexistence slands oul, The lwo world wars
in the 20" ventury sloughtersd millions upon millives of people, and T wodd wars are repeal o Ge
21* century, the whole of mankind will possibly he doomed. In order o aveid wars, the cawscs of
war muat be tooted oot (ne of the cansea of war is ignorance of the truth that human beings must
enexigt, rely om each other and be self — interested while altruistic. Alan ignored are commumication
and revoncilislion, wod respect for olher Gves, The Buddhisl concepl of equolily siresses egualily
between wll buman beingg , who sre all cquel o netore, m personelity, m digaty. Equality meums
respoct and peace, and poace comes from a doop understanding of cquality between one and others
and omly hased on eqality can peace he real and endiring. Therefore, the Boddhiat idea of mimal
respecl is conducive lo human pexislence , and Lo their commuen persuil of a pere Tand oo eadh, In
addilion, such theones as “mwerey suving e world™ , “ e Ove commapmlments”™ and “ the len con-
mundments" , oll put “ne kKllng™ ot the first pluce, prominently revealing Buddhist noble qualitics
in respecting o amd respoecting other follows, Amd the Buddhist ides of merey incemates sympathoy
and affection with ather fellows | far ahove war and shosring care for peace. Since Master Taio initi-
ale] hgrngnisiic Boeddbisan , Clinese Buddbism Tgs heen paying allenlivn worh] e, ]I’_HI_EiIE. for
word peee . aod appeuling e world pesce, 11 may well be soid Bl o moinlain wodd penes bas
become one of the utmost Buddha Dhamma for contemperary Duddhizm to cany forward, end Dud-
dhism has been playing a unique and imeplaceable mle in promating world peace.

The wide gap hetwaen the rich north and the poor south and the poverty some people live in do
ool valy concern the exislence of dispdvanioeed soeps ood wiling wesses, bul alsoe become ool
vanees of social disorder, mmd constitute a direet theeat o remenal or even wordd pesce.  Buddhost 1-
dess of bty and merey provide dircction for the selutien te twee qoestions.  Boddhism has wl-
ways heen attaching fmportance to mercy saving the world, an as to relieve people” 2 pain and make
l_ll:!'l_IEJ]i: }lal_hlj_'r, Il i gn frllIml‘lalll_ Bodihst l_lmd:lid:i: I =i mays Eﬂilum[l_f, E-I\'-III_E wel lare o olhers Tnam
HY ||||-m,| r|_||| ol I_H,Irlll_ﬁ|ﬁl-1,“|’ pm\lid]llﬁ wilbeErs will‘l IEEY ﬁi,u,ujs_, $.|I't‘:ll_rl-:|_l‘l u_ru;,l '|-|.'i$.|;,|-|,1rr|, uru;,l 1Fas
muking others hoppy ond wise, Nowadwys, Buddhists on beth sides of the Toiwan Strait are making
preat offorts to promate Buddha”™ s eomprehensive kindness and merey to relicve all living ercatures
from suffering while seeking no comfort for omeself, and they are empharizing philanthrpy by help-
ing the poor, providing medical care, supporting Hope Pmjects, converting delinguents and crimi-
nale, so thet the benchicianes are not only adequately provided for, but alse promoted mthear ho-
man qualitics.

The sipnificance of Chincse Duddhist philesophy in modem times lics in the fact that its impor-
laril l_'lrl-rl-;;il_llua ]'la\'t: ]_H;!t!ll 'm:" g]uq,'-ll;,lul_m_] um_] L]'li:-lr rulll_:ll-i_llq Il.a,lrl: ];H:.EL.III [T ]'_u:: ]'liﬁlll-ld'llm] wi[]'l 1_|ri£i—
r|5|l'|l3'. I b= [_|||'|||,resl,||_ﬂ'||'m| l|||,1|,|.ghl al Chinese Buddhism is |,|p|_|l'||:'|;] Iy ri:|i|:1.-ir|g bermn soeipl ennlrpe-
dictions , it is sure fo be condueive to the promotion of people ' s humme qualitics, to the sllevistion
of people” s proaent sufferings . o the mecting of ponple” 5 new demands, and cven more, to the fa-
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cilitatiom of the peaceful coexistence and common development of the world community {or, hman
::nnl,:||_'.|--i:|_:|.'r ll_]ﬂFlljllllillH I yIHAT rru:urlirlﬁ:l, i

4. The Esscntinl Philosophical Spirt of the Chinese Cultural Tradition

In the provious passages . the important practical sipnificancs of the ideological resources pro-
vided by Confucianism, Taniem and Thaddhism have heem reviewed. The Chinese cultural tradition,
which ia a hlend of the three idenlogical atreamsa, is ohwiously an organic whole. What, then, is the
philosvphival essence of te whole Chinese cullunl tmdition? Whal kind of oporant idevlogival re-
sources may this philosophicul cesence provide for the promefion of relimeus disleme, for the reeon-
cilistion of conflicts between civilizations, and for the constuction of a hammonious world? Thosc
twn restinns may well he comsidered the fiomtier anhjects Chinese acholars have heen exploring
simze Cohimg " 5 I'_III_'H:IIirI!p; ang rl::ll'r_lnrrrlI l:!:ji_‘ll:l_:iﬂ"}' in (e pigsl =i Y, .-’||r|r_|-||H |||aj1,|-r acalemic g
chievemenls, lwse (heoreticul explorulions made by (e older generation of Chinese seholors, whose
knowledge cxpands to cover both the East and the West, are the most notable ones.

At the heginning of the 199%0a, Mr. Ji Xianlin summed up the casence of Chinese traditional
culture in one sentence; it is the onity of heaven and man, and it is harmony. Nowadaps |, most Chi-
nese scholors siress (e ilen of ooy when dealing with the philosophival essenve of e Chinese
culturul trudition, smd cxpluin bamony by Confucins* s term © to reach o state mengng while retud-
ning differences”. Dut this term alone is not adequate, though we understand the idea of harmony
thromgh it a3 a main eomeept. It shonld he raised to one of the hasic categories of the Chinese philo-
sophical lradilion so as o revea] the wisdom i oenlaing, Lel ws ook gl some podersdandings am] in-
lerprelulivns olered in this calezury by Fung Yu — Lan wmd Zhang Dainion, e o Townders of e
discipling of the history of Chinese philosophy.

Confrontation is mt only conflict, ut alse often the comtrary of conflict, mumely, bhoarmony.
Harmony ia not samenesx, and those in harmeony with each other are not necessarily similar to sach
ulher, Harmemy s ol wnily, eilbier, Thuese in ]‘Iaﬁrll_lll_'_l’ willl esch olbeer, l]'lullﬁ]‘l |"|,r|'rr|i||5 a unily Eae-
capse ol Pheir relolionship wilh esch olber, rellec] anolber relalion selside The pnily, Harmony eon-
sists of four aspocts: the fizst is diffcrence, that is to say, the condition of nover being absolutely the
same; the second is avnidance of ttual destmaction, that is to say, no negation of cach other; the
third is complementation, that i to ray, supporting each othery the fourth s a halanes maintained
between wuch other, @

That 12 Mr., Zhang Dyindan’ & definition of harmony, which is nused to the level of o philoseph-
icul concept und understood ws one of the basic concepts of dislectics. S0 is Mr. Fung Yu - lan’s
training of thought. His New Version of the Nistory of Chinese Philosoply (in 7 volumes ) , comple-
L] al The age of 93, concluded with the demostiotion of the historcal clarilfication] 7 | of the idea
ol E‘q,lr_ll't!lrll;.' H;|rrru,1||:,- l::'ruil‘n:'}. He pr_l-irll_s. il Ihul Ehurlg Hui, w philmqjln:r mn |_|||: :'jl,m.:,; |'.|;-'|lu:$l:-'|
summarized the lows of disleetics in o fow sentenees: “ o phenomenon must have twe opposite sides,
which must gn in apposite dircetions. When they are appasitis to cach other, they nust hate cach
other and fight against sach other. As a result, their mutnal hatred and fighting st tend to he har-
monized and dissolved. " (* Supreme Harmomy™ , fhiscovery of beiled Trighs ) Harmonization i an
important category in Zhang £ai’ s philesophical system, and he save ot the beminning of Discovery of
Veiled Truths: * Supreme harmony is the wisdom of Deo . where there are facters conceived to be op-

0  Fumg. Tili T Encarr of i Dudlis Phaogdy. Vol 2. Beijim . Tha Rrzmmin Uisiecrity of Cline Pree, 3002) , 1218
1214,
#h ¥hese Dsinian, © Philengby Thiskine— — — — (s nl Fies Lactuns s ity of Hessn and Wan™ . Tis (oyplen Wi of Shons
Miminim Wal T [ The Heihei Procines e 19967, 39
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posite to each other, such as ascending and deacending, floating and sinking, motion and inaction,
a.rll] w]'li:rnjill Ari=E urlli[ml.]'liu:_t__ 1_'.l,|-||ni|;:l:3., ﬁ’:}ll_—s, yiglpraes uru] -l_]::rmh, :'I.I'Irirllil-llﬁ ﬂllll,] uxrmlu_]irlﬁ. ”
Sp what is to be hurmonized s full of comrudietons snd conflicts, ruther than the conmary.  © Fue-
tore opposite to cach other, such a3 aseending and descending , floating and sinking, motion and in-
actiom,” are contradictions, while “ antipathics, conflicts, fights, wictorics and defrats, shrinking
und expunding” are :slmgg.;h::&. Therefors, weconling L -"':hl.l.rl!n; Fai, w normal slale of sociely is o
stule of bunnonizing contradietions, aod so s e oomoal stole of the universe, This stule s colled
*Suprome [lammony™. Mr. I'ung pocs on, with 8 decper understanding, to the following conclu-
abom «

I elpssionl Chimese pl'lill,ls.i_'u[_‘l}', “hgrmgniealion ™ is dilTerenl o < sprmemness . Sumeness
cammot tolerate © differences" , while © harmonization™ tolenrtes © differences" . umd cumnot be colled
what it is without * differences™ to he harmonized.

It ia an ohjoctive dialectics that ™ hatred st be hamomized and dissolved™ . No matter how
peaple may wish it to be otherwise, modem society, especially the imtemational community, has
been developimg in secordumees with this objoctive dislechies,

Modem history has been developing in the direeton of bamonizetion of hatred , bat the pro-
gress of the development of histery is pspally circoitous, taking as moch time as necessary, some-
Linse eyven cenlyprigseeeers Hummn beings are The mosl wise god ralivea] of all crealenss, amd ey will
never tuke the mad of ©keeping hatred to the end” . S0, harmonizetion represents the fotore of both
the Chincse philosophical traditon and philosophy worldwide, #

The: ahove perceptions of Mr. Tong and Mr. Zhang not only reprosent the identification of the
basic philusophical essence of Chinese cullural teuditions 1o be Tewm] amung Chinese scholars, bul
ulso Ml evhoes poong leomed scholurs in elher countrnes, For inslance, Hoos King, sdvecale of
religious dialoguc and global cthics, when introducing Chincse rolipions cultural traditions to 2 west-
em television andienee, said that in the whole tradition of Chinese philesophy, 8 consistent trend is
ll‘u: bﬂll:k.-lllﬁ for o hurrrlnull'l.r |_'u_-,Lw|:1:r| III;,'.I,“-’I:TI gl egrlh, Eyven up lap mooewy lhu L:Ill-m:yn: |_u_-:1_|p|1: wre sl.i”
seekime fur e hamoony between heaven amd eorth, belween mon and naiure, between morul and
immortal , between onesclf snd soeicty, He culls this tradition of Chinese philosophy the “ preat har-
mony” , and helicwea that it docs only not have great significance for China®a fitore | bot alan will
make a great eontritntion o the eonstmction of world ethnics. @

As for the prospect of the development of buman socicty and world culture, Mr, Fel Xiactong
hae 1 wisc saying: “onc spprecistes one ' s own besuty and appreciates others” besuty, too, and o
mutual appreciation of sach other’ & heanty leads to a universal harmony in the world. Can this
“harmemions spirit” , full of “appreciations”™ , provide “ Chinese experience with ancient wisdom™
lpr proerwling religious l,liulr_u:_l_u:, 1,|'|m_||1-'i|¥ conllivls belween |_:i'|.'i|'|r.|,|.l.i1_:|r|5, unel |_1|,|i|1,|ir|5 up o g
ninas world? My answer is Yes.

[ The e uscrvics el seeltios o wom in Fug Yo le Nese Version of T Tiatory of Clairsen: Py, Clisgtize 81, Vol
T; % nb Fung Ye b Fie Niwy of (e Mo Pidiapde, Th: Conglng Pah:'s Pros, 1999, e 291 254,

A0 Baslir in Hane Kiing: Spusn e s sedieisimen. ool dan meg S £ | U hinesss sesins, Heijing 500 Jnin Publishing Camye-
ay, MHIT_ p 1ED
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