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Iniroduclion

It is um immenss plossure and priviles: to be medted to ke purt o this eonversution,  Thank
vou, Prof Zhuo and eollcamues at CASS for making this possible. Like many, I am acotely awars of
the new challenges facing Chinas twenty — five vear view of religion as a social good; 5o, where are
we? And, peertaips e |_;||:rl.|'r|i:.~|||_|}-r whal hgs s wrpng? | oam de-ﬁghb:l_l wnd Fepriopred W bgve o
chamee o rellecl wilh you on e way orwand,

I begin with two quotations. The first from the Irish poct and playwright, WE Yeats (1865 -
19305 | wha in his peem “ The Cheiee” declares,

The inlellet of mun is foresd o chonse
Perfection of the life, or of the work,
And if it take the sceond muost refuse
A heavenly mansion, raging in the dark

The second quotation is from Pope Henedict XVI, in a speech he gave to the German Farlia-
ment, the Bundestaz, on 22 Scptember thus vour, queting the ffth contury theolomiom 5t Ausnstine
- the rocont trenslation and publicaton of whose works in China make his magisterial thought so
mich more widely available — ™ Politiea™ | Benedict declared | “muat be a striving for jostice” 3 for,
as Augustine poinled oul in his iwimilable way, “ Wilhoul justive  whal is the Slale bul a greal bamd
of obbers't™

But this iz not a paper about poctry, nor ahout justice dircetly (?numn}' be glad to know! ). Tt
iA a paper about the power that inspimes poctry and life: human imagination. More specifically, it is
uboul the rple I'I:I-IH-II'_III p]u_'r's in qGL-IIrIIIll,IliIIH amml r_l-l'l'_ll.t!'l_!l.-IIIH this sl pn:l_:ir_u,l:s |_1|:n~_u,:r|u] wril pr_l]ilim]
eill. The lille of my puper 1=, “Medels o Socieryy Faith, Forms ond Political fmoginoien”™, My
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thesis is aimply this; imagination is a divinely — inspived homan capacity for self — ranscendence
which iz essenlial o hurman Nourishing, Unless we dream, we die, Secielies hal suppress crealive
frevdom and the cxereise of individual or institutional . imapginetion cut themsclyes off from the dee-
peat roots of homan floorishing and are, as a reslt, ultimately self — destmetive. Socin — political
henlth is insepamble Ivm idividuwl beulih, bhormoeny aod beppiness, Creativily creates ond susluins
just communitics; imagination inspircs groatness; frostration brecds disscnt. Social tension showld
not surprise us, if ereativity is suspect and imagination s ahsent. As captored by the paet W
Yenls, working wilbmpal Ii'l.'-IIIH el oy " FUging in Lhe Jdudk ", Sopciely wilhoal creubivily is dull, lile-
less , unimaginetive, wnd most often umust.

My paper iz, then, an invitation to consider — a. what model of society hest expresses China
loday? And, b, whel medel of sociely new Ching would aspire v relect? Ching and Ghinese cul-
ture:, in all their vast richnese and diversity, have always reflected an immense capacity for creativi-
ty, hormn of an open car to heaven” & call and a will to Tive well. Thot will China’ s futore continee: to
refllec] [hisy Will il be koown gl respecled slobally, in years o come ws o sl imoaginolive socie-
tv7 H sn, roligion will nocessarly have a contral place. For, as Catholic theologian, Karl Rahner,
argnes , in the act of imaginative self — transcendence, there exist the contingencies for an encointer
with sll thet is divine, The imognetive, * think big'. Indeed, we comnot imugine withewt Cod or
neighbor. Thvinity and altnrism are cescntial clements in enlarging human vision and sustaining ho-
man creativity. Tf all T think about iz me, my society, my wants, my needs, T et myself off from
crealive, spirlusl enenzy, My world shrinks, My soviely sullers, | cense (v be ol peace with Cod,
sclf or nthers. The divincly — inepircd capacity for sclf — ransccndence creates and sustains dynam-
i, just, imagingtioe societies. We need litfle persuading, | hope, of the importance of imagination;
uller u”, imges] Dgerwaps verpesnigas gl ul_:l'lii:l,'i:im:rll.'f- WikEre: lhtr I'l:‘!ﬁ.[lll. wl El,lnllll:f_lnm:r = -IIIIHH-III“L-II'_III, W=
perhaps do need reminding . as Alhert Einstein onec declared, “Imapination . .. is more important
than kneeledge. Knowledge is limitad. Imagination encircles the world. "0 0t i imagination , net
knwwledge, our world needs now und nto the future, if we are fo survive and thrive.

I. Tools for the task

T want tn wee twn heorstic deviees in this paper to unlock the complexitics of religion and con-
lemprary Chinese goely, Une s : |'rr||,|¢:_|'||4_|.liu|,:-r|'| . whizh we b logehed on |,||n:|,|l_:|'_l.' and will re-
lurm (o loler; the vlher is el of © models® | which | propose we lvok ol now. Come back o the woe
— part invitation I issurd carlicr, which is at the heart of this paper: namecly, a. what model of so-
viely besl expresses Chiva oday? Amd, b, whal vaadel of sociely would sew Ching aspive o rellect?
Uer vour mmuyrination fo bsten as I de to commumeate,

Intcllcemals are well — acquainted with the nse of “modela® o deseribe all manner of forms
and Telds of enguiry, Tnaddilion lo physice! models { hal seoemle inoseole, sobslones or impge an-
other iden, entity or reality, 1. c. scole models, biolosieal models, model todmws or wrendts) , fo
man models { that promote, scll, embody or inspire artistically, i. oo heroes , nodes, eelehrities, -
egnz ), gl glslrecl or semunlic models { ol coneeplelize, inlerprel, moap, caleelile, or give
structurul form to mm idea, theory, or working hypothesis) . we have become acenstomed o the ap-
plied vze of models in the development and tcaching of business and macrocconomices, computers

i Viemeek, Coeorge Sybvostor, = What e meogne to Tinsteom: an mterview ™ . The Satorday Froning
Pl [ Dclideer 26, 1929 .
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and graphics, statistics and mechanics, systems amd theories. Hence “model © is applied to the re-
Lnled aclivibies of business provesses and moleculor bivlogy, sciendific oy wnd secial anolysis,
engineering wwl coclesiofugy (the docirne of the chemh), Yeors oo D wes fugely impressed by the
wuy the theologiim, philvsopher Cordinel Avery Dulles 5) (1918 — 20080, wsed * models® to de

seribe and inlerprel the Church ond Bevelstion ( see Models of the Chund, 1974 : Models of Revelo-
tion, 1985)%, Here was o use of “model’ to cneapeolate snd cxpound mysteries and dosmas, the-
orice and decrees. T his Wodels of Revelation, Thilles apeaks of his quest to find an appropriate
philosophical methed to heogin to speak of revelation that was froc of theological circulanty. e alse
apraka of “the valoo of medels for theology™ ; particularly as a way of grmuping what he calls * major
comatellations™ of thought and thinkers, which share a certain “angle of appreach that predeter-
mined The answers Lo muny parlicolur quesbions™ B0 p, viin), Others, of evurse, huve used The cule-
gory (v expound e Ooer points of cosmology amd philesoply over the years; Dulles uses an essen-
tiully seientifie tool to interpret Chostion trudition. He chows how a8 “model’ 12, in rcality, just o
unseful, mullesble, heuvmstic device to explun, expound, desenbe and encapsulute in o suceinet,
oftcn tangible or visusl way, a sct of data, another reality, or 2 new world of meaning. Through a8
judicious vae of “medels” 2 prescnter and receptor mect at depth on commen greand at the very
heart of an issuc.

1. Models ol sociely

It is pulumal we spply ©models® o umlersland sociely senemlly , aml mlerprel Ching specilical-
Iy today, We mizght do the some fo Brotuin or Amenes, of course, wnd could drow intercsting parul
lels mod comtrusts, But our focus here s Ching , ss we ssk: o, what model of socicty bost coprosses
China today? And, h. what modcl of socicty would now China sspire to roflect? One asks ahout the
proacat, ome the fotore. Pat more shamply, we ane also asking, what model best deseribes the way
religion fimetiona in eontemiporary Chiness socisty?

Applied o soviely genemlly, © models” moy direel ws (o summory seeounts of dilferent s of
governmenl, or inslrumenls of power, o dislinclive vigsions of communily or Tealures of cullens, o
dummineol evonvaie Greories und popular murmiives of history or development. Henee, we speak, of
‘ democrutic’ or o ° putdsrchal® |, secictics, of © totaliterian remmes ' snd ¢ foudal theoerseies” | of
*Kovnesian” or ‘free — market capitalisms’ | of ‘pre —or f post — modem” communitics, of © 8-
grarian’ , ' industrialised” |, and © post — colonial” socictics. The list is immense. Tndeed , we may
have: tn use more than onc mode] to capture change or conflict, progreas or retrenchment inany giv-
en aifpation. Societies change. | zenzed when | lived on the edge of Washington G in the late —
Wil gl early —Wls Lhgl | owems wilnessing (19 aprgpee ol Americun irrlmriu“ﬁrrl; HE 1 III-EI.I,III'iI,III, il wus
[wscinuling, Bul the wodd bas moved oo, 1o the context of the wors in lrag ol Alrhonision, e
glubal eepnpmie ersis, e rise of Chindia, The new plassibility of post — seculurism, e so — colled
Arub Spong and the renewed confidence mn Turkey, new models must be nsed to desenbe many so-
cietica, he they Tritish, American, French, German, Greck, Tralian, Indian, Tpyptian or Chi-
neen. This is pood and rpght. Few places arc casy to cocapsulate; cortsinly not China! Fine: mod-
la should never stultify or constrain, they should always liberate and energiac.

What interests me here i the impact application of a mode] has on a society” @ identity or welf — un-

I,g- Avwry Dl 5] | Meafnbe of the Chenrde | Thuhladay 'I!T."d-:] Meaivder ol Heamlstion | Donhlafag, 15 )
I,."_I::l IMlles | Madals of Hemsdahiom | w1l
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derstandingy indesd, we may wonder, who has the right to apply or own, a mode] for a particular
‘.;H,:ll_'.l-tl':'.. | rlll-ﬁ.l'll. wanl -Illlﬁﬁilllj Brilzim 1= :sL-l.” a {:}lr-l:gl.iarl |_:-|,:-|_,|||Lr:|-', |,;||,.|l. |r||::fr||_'u:r::. u-r IIII;.' le-ll.iﬁ.l'l Hy-
mamist or Scouler Socictics will disapree. India may cloim to be an odostdalised Super — Power,
bt 500 million, impoverished Dalits will dissent. America may still claim to be Number One: bot
China, among others, will surely question their elaim. fMaodels of pocinty” arc negntiated as much
ar applied; they are challenged as often as they are accepted. We may say to friends, " China’™ s
view of Communism bos changed” ¢ bul oversess erilivs amd Pady Members muy say, oo, © Models®
have g way of clemfying ideniity, of challensmmgr, s refioong sl —understumdings, It 15 not cneugh
for a movermment or an individual to proclaim 8 particular sclf — porecption or Intemetional positons
ifentity iz negntiated , " madela” are tested | aelf — definition accanmtable | hehavior significant. We
are whial we o,

Comne buck o vur key questions — o, whal model of sociely best expresses Ching today? And,
b. what model of socicty would new China aspire to reflect? And , again, what model best describes
the: way roligion functions in contemporary Chinese socicty? Chor problem in answering any of theae
in, now, @ we have hegun to aee, not only that they are inherently complicated questions per s
lhe wpswers we give lo Lhem are essenliolly contestable, © Models " oler opporunities [or under-
stunding mnd dislopue: they doe not remove the need for thought. © Models® proposc ways of sceing
things: they have no power to determine ultimate reality. Se behind our questions les lurking the
higger iasme of, who defines what and why and for whom in anciety? Put another way, what right
dues any iy idual . or inslileliven, have o delennineg g model Tpr g sl 7 Dy Thee ppulsider,
lhe insider, Lhe [nend, (e eolie, the govement, or the people hove Lhe right? ln numerie lerms,
wi might ask, bww mony people are necded for o medel to be deomed wecunte, or detenmingtive?
Ax we know from flawed Westom demeweracics , mumbers of votos and an cloctorwl mandate e s
the same.

Polilical diseourse always shruggles when il conluses aspivativn with achievemenl, inlenlion
wilh renlily, As Ihe Congervalive govermmenl in e UK bos discoversed, (o commensd © Bix Sociely
thinking {i. . that individoals and communitics should understand they have a civic responsibility
lncally to offocts things nationally) is nat to creaze © Big Socicty” attimdesa. Az we all know well
talk of the * Harmwmions Society” in China does not create — and certainly has not created|] - a
* Humoomious Seciely . Aspimlivn is pol (e same gs olaiomenl. Bw * models of society ' besin o
function diffcrently when they anee from within o community, wnd arc not mmpesed from outnde, As
I know from my wifee' s African child — hood , EKenyu wasn” t liberated on the day the British colonial
mandate ended. It was truly free on the day Kenvan ™ s themselves took charge of their destiny; that
lomak VEIY, Ching will I_III]_'r' Le a “ Harmomious Eu_u_:fl:L}l' when [he |||uj-|,:|ri|__'|-' ol Cliee=se will and wok
fpr i, The imposilion of o model from ghope does ool eMect The realily e wiffin or o belowe
people mmst vulue und own the vision.

50, the issue isn”t simply, who determines the dominant mnde] of, or for, a secicty (in Chi-
na’ s case, who decides what comatitutes the * Harmomions Seciety” 93, bot how is that mode] real-
ized and spstained 7 In terms of this conference, the izspe iz, what role does religion have in helping
or hinderngr the development snd promuolestion of that segal vsion? Pof differently, whet model
hest deseribes the way olision docs, will and should function, in Chinese socicty? As wo have
scen, the impesition of a model from shove, or outside, will have little offect, unless the model
the visipn — [he spul of 0L, we mighl say — s owoed by Dhe populace al Tage,

I hve luken some lime on his issue of © Models of Sociely " becnese i) s imporlanl both weif-
odolvgically (umderstanding how models funetion ) und strategieally ( preparing the way for o elearer
aceoamt of the mle of religion in contemporary Chinese socicty) . Toeept we grasp the way “ models”

fs
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functiom we will miss the risk and opportunity their usage present.

ITI. Webher and ways of thinking about Chinese society

In this next scetion, T want to look bricfly st Max Weher ( 1864 — 1920) |, who knew and wrote
a lot about socictics, and hes profoundly influeneed the way now China understands tteelf; not least
for the way his sceond major study, in hia magisterial serics on religions and socictics (a0 tragically
cut short by hia carly death) , The Religion of Ching, Confcianism and Taotam (1915 adapted
19200F, questions Confocianism * & capitalist capability and commends the creative energies of
W eslern Chinslendom,

Weber” s seminal study, The Protestans Etfde and the Spirit of Capitalism ( 190415 holdly con-
Juins two models of socicty snd in the process creates a thind, Firet, he cocapsulutes Protestunt mor-
als and social theory as simply * The Protestant Ethic” ; ismoring the inherent diversity and hahitual
disparte characteristic of much historic Protestantism ! Tz then eoins the torm ° the Spirit of Capital-
iam ™, aa if all know the meaning and power of capitalizm. He then propoacs in the title of his ook,
a third inevitable, commendable, dmamic, ©elective affinity™ between assthetic Protestantizm and
spiriled capilulism, 11 is o lhesis ws allmelive o oils adherenls e il i implaesible o oils erilies, for
whom either Proleslaniism or Copilolism wre highly suspecl social philvsophies |

We all know, though . how influential Weber' s translated works have been in modem Chins.
The architeets of China® s social or relipions | policics have . however, been as puilty as Weber, for
cither oo — apting hia thought to their agenda, or inserting his model of socicty intn theim as the hest
way of understanding and shaping comtemporary China’ s attitode towards Christianity. Tn light of
what we have seen in the previons section, thiz iz not the way societies work, We now kmow that
when * mgplels of :ﬁll,:ll_!I-I:l:n' " are frrlmm;l LRl HH,'-Ii:I.:f' llll:]-' barm Tgrn |l-hi:l'ﬂ|.-lllﬁ ideals o enlpreed — byl
wllimmlely unenforeeable — dogmm, We do Weber 8 disservice 0 we think e would be nppy with
this; fur from it. It is crociul we reeomize thet | though we may question Weber® ¢ analysis | that s
all it was, snalysis; and so to him fallible and suscoptible of erticism and comection. Ile claimed
no more. To tum Weher intn 8 necesgary dogma ahout religion and socicty is a simplistic cmor. THis
was an exercice in ancial and political imagination, home of thought and a will o explaing not a de-
give to demingte or determine, What" s more, if he has indeed inspived China® 2 social vision, and
addemissson ol n:r|iHi1,:|r| y he shuppled wlso be |_u:rrr|iLl.::1_| L yinadicale e yolue of imgigi nglion for o soeie-
ly. As be mukes clear in his 1897 essuy, * % Objeclivily” in Secial Science’ |, both sociology mener-
ally , smd eultursl snalyeis in particolsr, depemd on the cxereise of imapmative subjoctivity In a way
the netural scicnecs do not: as he woote,

There s no ahenlutely ™ nhjective™ seientific analysis of colture. . . ATl knowledge of cultural
reality. . . is ahways knowledge from particular points of view. ... An “ohjective”™ analysis of cul-
tural events, which proceeds acoording to the thesiz that the ideal of science iz the reduction of em-
pirical realily o “luws, ™ i meaningless, . The kopwledge of speiul luws s ool koewledge of sl
realily bul is mifer ooe of te vurious wids used by our mimds for allsining this emd, @

In other words , Weber suw 8 necessury connection betweoon social smalveis snd bomem creativi-
t¥: to scparate thom wes to cngape in cither bad seciclesy or bed povernment. Ile aspired to nei-

ther, and nor shoald we.

M 'ﬂ'l:ll:r, Tl Bovchigioee of S - Lol aoad Thants (TS, P e U0, |‘.T"|'.|5'|}
1 M Weler, The Predeaban? Blbic sard T Spicd? of Cpisdiam (P T 1990
IE:I Mo Waher | Sardnlymenl Weinpe | Feremb
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It there is more to he said about Max Weher. For, if he is generally nseful for illostrating
how * eoodels of :ll,lll;,:-lﬂ'l.}' " b and e onol r|,.IIII_'.|_I-1_III, hie 52 purlful_l]ar]:,- pselul Tor (Fee ]'-H}'l‘ he sheds on
the: changing profile of religion in o postmodern, pust — secular world, T was sirock the other day, al
a conferener in Bangalore on religion in the contemporary Indian * public square’ , by the abiding
valir aceorded Weher” s thought. (e paper in particular drow heavily om Max Stackhouse” s con-
temporary re — evaluation of Weher in a 2000 amicle, * Max Weher: A Modem — Tlay Glokhalization
Gure?" Do Slackhouse, Webser™ s value conlinges o lie in he comneclion he eslablished belween
fprmmes ol religion und lypes of eullure or weiely, Following Weber, Slackbowse argues, i Proleslanl-
ism prodoced capitalism, contemporary Christanity | with its holistic world — vicw end attention to
umiveraals ) inapites globalization. To Stackhouse, this { scomingly simplistic) theme ™ romaing a-
mong the mest promising linea of engquiry in a world in which the idea that acenlarization s the iner-
itable result of modemization seems quite senile, ™ In other words, Weber® s hold ' model” that
eprmecled Proleslunlism and eapilolizm b spoavened anotber hol oow oonnecls Chaslianily and glo-
balizution, What* & mor:, the truth of this new medel has, to Steckhonse, been proven by s
cxposd of the myth that modemity is noecszarily antithetical to spirituality, No, arpoc Weber and
Stackhouse:, modem, and post — madem aocictics can be, and often ane, deeply and abidingly veli-
g,

I} ﬂmwilg un Weber lpr frl:j.p-'lml,iull, e Trgrners of Ching " & el fﬁfuus |_:|n|,:-'||'|_:':' Iy have uniler —
eslimaled the degree o which humwan spiniuelity is both o pecessary aml 8 good puel of dynomie,
globaliscd culturca. For, if, Christianity is inherently - becausc theologically - global ( the bhody
of Christ i alwayr and indivisihly onc) , Chinese Christianity will always find here bath intelletoal
and apiritual resnurces to survive secular eriticism and to thrive as a dynamic participant in a gloh-
alized wordd, For, as Weber and Slackbouse wake clear, Chrislianily belengs o tal lager global
renlily in which spirilealily and soviely nulumlly co — inhere, Whal Slack boese calls The = syslemic
amnesia about these motifs” 1= striking; as he pomts vat, It memns thet we wre doving with few
mental mape ar tn where we came from, where we are going and how we are going to where we want
to bee. 7% That ia no way to run a reaponsible, Tet alonc an imaginatioe socicty in a new, glohalised
world,

TV. Political imagination and the gift of religion

We spoke carlier of imagination and retum to it now in this bricf, final soction. Tlewover we
deseribe iL, imuginalion is one B ool remgceable of hurmanily " s copuvilies. Stedied by psyeholo-
wisls and lilerury erlivs, philvsophbers aml Geologines, adisls und sdverisers, mginelion s vur
vapacity o form mental images from words, feclings from sound, new idess from almost anrthing ;
a5 Edward Cascy hegins his 1976 monograph Imagining: A Phenomenological Study ™, quoting the
philosopher Bertrand Nosscll, * Imagination, not slavery to fact, is the souree of whatover is pood in
hirmgn Tille, ™ W spres mmpl :.p::alcfrl;; ol zﬂ,:rru:l_]'lirlg [n:,r'lp}u:ml Ly higman Tile and the rm]ill'i:,a.] P,
W res $.|_1|;-,|_|L'ir|=-; of Tl which wrises Tropm gmd direels vs o, Ther VErY hewrl and soul, For, irlwi—

nafion gZives us sizht, sound, sensc und cxpericnce to teoify and delizht, nspire snd dresd. 1t

[ Mex Stwekhourss, * Mex Wehery A Madem — Doy Clahalizatiog Gzt " ( Test V) woow, tieglobalist. som, Aped 08, HU0, aecess
vl Mhectadeze 29, 201

B M Stk bosma:, "Mz Wolsr; A Mobarn Dy Glouioion Geeu?!

M Fidwand Ty | fmuggising ; A Phonmmsnbegiol Sy | IS 1F, 19765
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gives suhstance to words, meaning tn experience, purpese to action and hope to the dying. It toms
words on g page inlo o slory we inbabil, a play on slage o oa lle we live, Scholars disagree aboul
hime words shape worlds: we cannot doubt they do, like instroments music, Bps smiles and eres
tears.
Applicd tn politics and socicty imagination can, we have hegon to sen, oxert fmmense power.
In Mgx Weler" s g inglive ming] Profeslanli=m berns Doy g sgueinp — l.]'ll;ﬂ_l]l’_l“il_!l,ll ael ol pl:r:at,:-rlu] [tk
il soviv — eeonomic lvno of corpomale, moml belwyviour. In his laler leclure, Politics os a Vocution
i 1919) he pocs further and proposcs a hold, moral vision for the worthy leader, in which cthical
‘enmwiction” | Gesinnungsethik ) and persomal * respensibilitg” { Verantwortungeethik ) are the ideal
—l}'l,:ll-l_'.l_ll Formes of valee gl of ir|5|r|,|r|||:|||4_|_||:,' — ool aelivn, Micholos "_'.-4,|_r||::_, in his |r||,r|||_|#:m|_1l|
Max Weber and Pestmodern Theory (200207, helpfully conmects this luter aspect of Weber” s
thoaght with the theme of this paper as a whole and of this final soction in particolar. For, Gane ar-
guca , when Weher wrote of * the pelitics of vocation” he was addreasing the widespread disenchant-
ment with life he saw around him in the midst of war. Az Weber famonsly declared, “7The fate of
vur times is chameterised by mtionalisotion wmd intellectuolisution and, sbove wll, by the © dizen
vhantment of the wordd, * "%, This s, Gane muintains, *the closest Weber comes o formulaton of
a comeept of human virme. ™ B g/ Itz mot ix essentially religions; for enchantment is the divine
gill ul Gailhs imaginaliven inspires, Heonce, Weber” s vidvous leader, who Gees widesprem] social dis-
cnchomtment |, wmd 15 not himscl discnchemted , s cxercising fuith. Scon in this light, political 1-
marination is the glorous, noccssary, virtwous, feith —filled mift o leader, thinker, or commumity
cwerrises when they transeend the immediate with a new vision of lifc. Thia did not mean to Weher
Lhial |_'rr_|]il.]1:ia.||:_t shipulid aspire i [ sainlsc il dild megn l.]ll::n‘ shpul] be HI'_H_II] Many have: crilicized
Weber for plocing un mpessible bunden on the lewder, Nol Karl Juspers, who defemls bim, 0 Mox
Weher” 3 demands were exccseive, the human situation was to blame, not his lack of mealism, ™#
Part of the ahiding pewwer of Weher is this extranrdinary capacity to look at the world as hoth an in-
lelleclual idenlisl wml o prggoalic realisl, His imuginalion, surely . enabled this rulher poigue com-
binutiom.

But, wo muy usk, where v this virtoous o — covisioniy, of bfe most often to be found ¥ Not m
commmmitica disenchanted by rationalization ( and rationalism ! ) | defrated by death | fearful of life
and dreading war. Nor, surely, in eommunities that have lost the will or capacity tn imagine annther
wuy of being and mnwther style of life. 1t is in individuols and communities attuned to the potentiolity
of humanity to tremseend themeelves in g creative act of CGod — miven Imayrination who are mest likely
to inspire hope, vigion, new poasibilities and an end to injostice. For faith is antithetical tn deter-
ministic materialism, It vesiats easy conformizm by enconraging a apivt that sears, It 2ees political
lprenis s prr_wis.i-urlu| replilies gl phy{wﬂ e g Lioniled g |i|||il.ir|!.; emds, Welsh seholyr, Huy-
mond Williams ( 1921 - 1988 ) | classic Mardst stody, Culture and Sociery: 1780 - 1950 (1958 )%
may have helpfully iluminated the complex ways cconomic reality shapes the imapgination, and laid
the: Tpwmdalivns for cullursl sludies and colluml maleralisn, bul bis work pre — dales The new recog-
il el n:'|i5-;'||,|-r| urid r|||,'u,|ﬂ1|i|_:|r 1= I_'.I'I'_',.u_|il|-1:|_l|l' s, |rr||,|1_l-:ir|;_|_||'|,|r| gy bes slimmpleled hu].' lsss gl

gain, moncy and poverty, frecdom and injustice. Dut to impese onc socie coonomic model upon
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its origin is akin to snatching at smoke or predicting the wind. Imagination iz in 20 many ways the
s ]'lulll]_'l]l: :|||1_] rrecesl ux.a.]l_m_] acl a Ilulllarl an [_rtrrrl_lrrll; rr_lr 'H]II:TI WH irllml-rlc-_. W ul_]rllil_ wee e o]
the only reality inhabiting the world , nor the least powedful |, for we con tramscend it in our mind and
e imaging it in our dreams and creeds and prayers.

Conclusion

In this paper we have leoked at imagination as the divinely given cepacity for an individoal , in-
atittiom ar coovmnmity te think antzide the immediate inoan act of 28l - tranacending creativity.
When harmeessed b e desire for sell - ru]m]rru:lll, or sell — impopvermenl the irngimslion can bae
un immenscly powerful tool. Applicd @ socicty, seciul imanation 1= one of the moest importent ore-
ative deviees homans posscss. To say of a socicty that it s imaginative is to give it high praisc in-
decd. Tut imagination, like creativity, comes at a price. Creativity, like imagination, is compro-
mised 10 gl thol s considered s whoal s !.g_u_u_l lipr o=, l':w_u_-.l:rllr'ls.lll myy b= l_:lll:l,hil_llll. in Lhe shor —
lerm s il is wllimalely destructive long — lerm. Similady, tough alireism may be coslly shorl — lemm
it is cescntially sclf — propagating long — term.  Imagination muns out of steam, when I am both the
suhjeet and the objeet of my dreams; it continoes indefinitely if its attention s dirceted to others. 5o
my el - Ml enen] ol mry wesl [ — imprpyemenl wn u|||].' [e |,.||li|||4_|_||:|_1-' resz s ] 56 Iht'].' ares [hes Trpil ol
o nesvtinted socinl contmect. Applying Kot core ethienl test of repestubility to my behoviour o so
victy, tho acquisitive socloty 1s necossurily mplosive md solf — destnuctive, the altmistic socicty 1=
creative and sustainable, and the imaginatioe society full of both homility and self — confidence.

Which bringzs vs hack to Weber; we do Weber (like Tawnev) a further disservice if we see
him s proclaiming, or desenbingr o sclfish, capitalist socicdy; for from 1f, What makes his vision of
socicty so revolutonary and compelling is that he cnvisamed the possihility of & socicty which bal-
anced aelf — fulfillment with altmistic socfal development. As lomg as the Chinese aocial programme
separales e brue drivers of allreism Trom the nesd Tor socio — economic developmenl, social lension
und destructive groed will provwl. For, o i rehipon that most often consions wod  cmpowers an wl-
truistic view of life. To love one® neighbour as oncsclf is unnatural: it iz supernatural. It romains
unattained and unattainahle withoot the sense of accountahility that flows from prier love for Gaod.

Bo, whal of vur nodels of soeiely " Tor Ching loduy? Surely | e model thal we should mos) en-
engelically pursue Is o geouinely communilornun view ol soeiely, in which sell mollers us much as
neighbour, and neighbour matters as much as me. This moedel 15 most aptly termed foeed; Loor”
reapeetful T Such a socicty s omly achicwed when the leadership itself modela the hwehavioor it e
pecls ol plhwers, e irmpmpsilion ol u|l.r|,||'$rr|_. like Lhe enlpresmenl of F_;II‘I-IIHIILIII'I'_IIp}' or |ﬁi5|u|,.ir_||l apl
senerusity is as impossible us it 1s vain, 1t 1s the bumility bom of piety which is the breeding ground
of u leadership that com engender such a socicty. For preat lesders hooee first preot souls wnd hurmbsle
apirita, hefore they have cxpansive visions and devoted followers. And they will be passionate ahoot
that greatest act of human imagination, justice; for justice imagines a society in which each individ-
ual is wecorded v protected space for dreuming and developing, sowing and reuping, loving and cn
Juring Life. Im contrust, an unimaginetive socicty s mopressive amd feadol |, pootectonist wnd potty.
Mo wender Catholic Clrfstendom echoes still with Augpating ™ & wonderful warning, ™ Withoot jus-
lioe—whil ix the Slale bul a greal baod of wbbers ™
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