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0. Foreword

In November 2000, Shanphai Assnciation for Philesophy and Social Seicnees held its annual
empeedium at Fudan [nivemity. (e of the sessions took as its theme ' Chinese Faith/Chinese Tox-
perience” , oo ils eoondinator, Prol Li Xioneping, wsssimned me such o topic - * The Relutionship of
the State Faith to the Relipious Fuith'® .

Seme: timae hefore that symposium , in the prosence of Prof. T1, T onee eriticized his concept of
"otate Faith® as a ' peendn dwme” oor falae isame. To my anpriae, hewever, he invited me to that
sympesium with such o theme ond topie. Hoving s warmth, toleranee ond persistence in mind, 1
felt T had to rothink this fssue serivosly,. The conclusion of my rethinking is: this is not 8 ° pecudo
issuc” |, but really an important and serdoons reality which is emerging in China and before the world
today, therefore, it is absolmely worth comsidering and discussing,

1. The Concept and the Reality

In fart, the Chineas phrase * state faith” { goojia winvang) ia naed very rarely, andd its meaning
is very umbiguous. Further more, people may cven supposc that what it means does not exist, smec
they heur or see this phouse vory murely. Jost for this rosson, T onee decmed what it refers @ s o
pecudo-issuc or a falsc issuc.

Huwever, [he mmness of o npun’s wsage does ool imply the nosexistesce of whal il relers .
Beslipres l.|||: UM ol g THaLIm '|-|.'hi1_'.|‘| relers by sainme spm_-.iﬁl_: "‘II-IIH, lhul. lh-lrlﬁr 1_|i-|_:| nol. enler
prople's conscinusness, but we cannot say that it did ahsolutely net cxist. For cxample, we canmoet
aay that hefore the introduction or translation of the westem words ™ nationalism™ and © patrintism™
g E]ll-m:_-s-l: ]urlﬂuu!.p: n |_.|'|1: ]_H;!'H-Illrlirl!; U.I‘Em}. q‘l::lll_ur_:,'_. E.I'I-Illt!ﬂl:_f' puﬂ,:-r_r]i: ]‘Iﬂl] T rt!t!]-lllﬁs o 1:[.|'|r_ru. |,|-r
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such kind. However, the appearing, vsing and clarifying of the noun referring to a thing, enahle
pwp]t-'!.‘- Lrluw]l:dy_;l: ol Thal ﬂﬁllﬂ rise [rpm e p:n;l::pluﬂ I The l'lI'IILZl:pl-lJﬂ]_. am] ke he lcrluw]tﬂ.lﬂt
witlencd and deepened prestly.

For the same reason, the fact that we rarcly use the noun “state faith” docs not imply that the
historical or Ancial phenomenon it rofers to doca not exist in oreality. Tlowever, when we use this
npgn o e coerzepl il rmewees, il iz i Jees] BRIy For ws Lo 1:1urir_'r' ils megming, or ullu]}':_-:l: ils mel-
BB,

2. An Analysis of the Concepl

One of e lwo mum coneepls we are lulking oboul bhere | e concepl of © relimous lith™ |
hars very clear I.LI.EF.LLLLLIgH Al lewst, the common people are confident that hey koow the mean-
ing of “religious faith”, @ Therefore, we only need to analyze or clarify the other one, the con-
cept of “state faith™, And only after we grip the meaning of “state faith” |, can we begin dis-
vussing its relationsbip to ~relighous faith”.

Then, whul is e meaninge of “slale lulh™ 7 O course, aller snswenne this queslion, we
should diseuss whelber the socio historico]l plepomenon which i elers o exisls or pol,

Analysing zemantically or logically, or literally, the concept “state faith™ can only have
the three meanings .

The first meaning is the atate’s faith, or the faith of state;

The sccond meamng 18 the national faith, or the faith of nationals;

The thind meuning is the [uilh in slule , or e beliel in slule.

Now, lel us see whelher the socio-lustoreal phepvmenn, which “stle Goth™  means o
these three senses, do eviat or not in the reality of Ching, Then, let vs see, if they exist, what
characteristics they possess, and what relationships to “religious faith” they have respectively,

3. The State Faith in the First Sense and the Religious Faith

The: * state faith™ in the firt sense, the statc's faith or the faith of state, docs cxist in teday's
Ching, bul jl_lsl_ exisls e some Tmiled sense,

As every observer of Ching knows, the Constlulion of peeple’s Republic of Ching ( PRC) . has
contimicd to declare that the PRC is led by the Chinese Communist Party {CC1*) 5 and the Constito-
tinm of the CCP has continued to declars that its ™ guiding thooght™ i5 WMamdam and its ™ highest
goal” ix to realize Commumizm. Aceording to the nomermas official documents of propaganda issued
by CCI" sinee it was bom 90 years ugo, omd in the common expressions te which Chinese people
have been aceustomed sinee PRC was founded 60 veas wro, CCFs © moiding thought™ or “ highest
goal”™ has often heen reforeed to as “faith™ | that is to say, CCP has “faith™ or “helicf™ in Marcism
or Commmizm.  Having in mind the fact that CCF has instrueted all the peaple of the comtrr and
decided [he sule’s polivies wilh s own guiding oughl for 60 god more years, wnd The Tael hal

% Aeoocding b the tee dofimitines of refigion in & dictinnary of Religinn , the meaning of “religious Sith™ & *Eae fuith in fe ulfinee”
ue “th: Ialied s ssspatesions sl ez Tl Gogl, “Tadigion” , o Bou Jipe (£88 ol S8 Zongiion cdian | & Dict
wry of Buigiun], { |- S#E Bl BAL Shughai i chulmbe: [Slmghmi Dictiunery Pros] | 209).

H Tnmmnn Chiness peopls ndenitand sdigin = = Gith or balisl in G or meis”. This amfendanding is wery cloes In e ek
mamtenad shors
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CLCP has made the = guiding thought™ a general principle of the state’s conatitotion, we can say that
CEP, 'n'il_h 1= [_u'_l.lil.iﬂ] power, ]'la.u. |||a|;]|: 1= “I'a.flh"' - Marsism gr Eurllrrlurli:_tlll - ]_'u:l_:-l,:lrru: l]'u:: ‘5Lu|_|:7:3.
fuith™ of PRC.

This is truc that there has heen some state’s faith in the last 60 years in the socicty of Mainland
China.

Wevertheless, however, we should add that this s troe just in some limited semee, when we
luke more el nle secount. By lmiled sense™ | | mewn thal such o siole’s Gilh s maeinly oo o
the diseourse of propussnds vs some official thetonie. While tulking about the mtcllectuul nature of
Marxism and commuonism, the cthos or morality or character of the Farty members . the edocation or
cultivation of the people, eapecially of the poing peaple, and the idealx of the people or the fithme
ol the spciely, CCF gl il propagands orgaes would oflen uller spch theloric as © Our Taith i o
Marism-Leninism "or “ We believe in Communism”™ , ax their custom of diseourse.  Bul such delo-
ric or discourses had indecd been meccived or accopted by millions of common people, at least had
heen soem as official or formal faith, for nearly 30 years since 1949 in Mainland China.

{n the other hand, however, simece the general disillosion { deseribed as "lose of faith™ or
sumsin welji, meaning crisis of lith, (sl wod confidence in muss media Gese years ) broughl aboul
by the nationul disaster of “ Coltural Revolution™ ( 1966-1976) |, cspecially sinee the spreading eyn-
icism ( and moral eollapse and social anomic) cansed by the defeat of justics in Tiananmen catastro-
phe (1989, such kind of thetoric or dizeoirae has appeared really less and less, thengh has net
heen lunlla.n]r abamdyned] |_1:|r I he :||,|I_'|'|r_|nriL].', I':'l.-:.ﬁr}"l:;l,r,]}' li'l.'-IIIH in ll_ll_]az.-":t Ching knows Lhe capse lor
Lhis: meary all lhe people, mcluding Pady members and Covenmment olivinls, in the social eineam-
stumees of “ull for mener” and surmounded by the stmosphere of serions comuption, de no lonzer be
licve in such discourses, or do noe oger consider them buving any real meanings. S0, wo cun say
more exactly that the “state’s faith™ had onee existed in some limited sense, bot is nowe approaching
ils aclual Jeath, @

Ax Ty the relulivnship of “sdale’s Tith™ o relizoes Gith, we con argue T e o poinls s

A. The “statc's faith® is not really religfous faith, thouph it has some quasi mliglousnces.

Firatly, such rhetoric or discourse canmot stand the st of theoretical analysis, hecanse the
foumders and theorists of Marviem defined it as a kind of “acience™ or a "aocial aeientific theoy™
and pemed I ps “seienlilic sociplism” . bul whol scienee needs is resson miber oo i, As for
communism, in wll its three pessible mesnings (1. the doctrines that private property should be s-
handoncd und cqualitagenism should be reulized, which were pot forward from tme to tme i the
historyy 2. the ancin-political system in which Commumist Party masters all the powers and reaourees
and nbmls e while ::u,:u,'.l'ul__'r', amd which ﬂl_'.l.l.la"_'.l exisled in g diseen more counlbaes gl comlinges
I exisl in o Tew cpunlries loduys 3. o kind of Telore speiely deseribed and prophesied by some
Marxist theorctivioms ) , it 1= really not o fuith in strict sensc, therefore is not o religious fuith,

Sccomdly, people can alan point sut that such rhetorie or discoomees and cxpressions have some
features, which are close to religions faith. For example, they appeal to affection more than to ra-
tiom——they seem to have forgotten that Marcism is some * scientific theory™ intending to convinee
people by ressen, rother than some ™ swered doctrine” demanding submission ; they concern morul
cultivation more than thooretical armument - they put cmphasis wpon the aspect of communism de-

) I veutimyerary Chi, the mibuitse e ol vebing ot o ot e ol e osst e of Moo it idobg.
larwiziz, sehiks thie Uentral Drgpurtsnst of Pk, o C0F, e St Ministrg of Faustion aml te: Usital Frnl Dot o (333 b
ke mpeniding hundneis of millines S5 In implsment the * Fajact of Bsmmsinclinn sl Fagpeion of Barcism™ | fe e mmmonism™ and
redvterd phrsss [ manh as =nammmist frith™ | have hesm e Lo oo less i reality of Fhe a1me Hme
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manding evervhody™ s aelflesaness for the public and sparing no efforts | rather than the aspect prom-
ising © dislribulion acconding o everybody™ s needs™ 3 they reler o the Tulure condilion more Than b
[ he presenl silualion - pnlike the Comengnis] Purly of Sowviel Urign, GO b ool bl ol |'|E|'|.'i|%
entered the commumist stoge, but only refers to commumism es o distant ideal.

All these and some other foatures, such as the worship to the losder and the demend of com-
mom penple’s factifice for “racred” ideal or principle, have indeed made thia ®state’s faith™ loak
Tike spme el fsl'l,:u:g. Gaith, Bal .ﬂll_'.'l_'.l,ll'l;,ll-rlﬁ L thes sleicl delinilipn of |1:li5i|_|||=s Faith i goachemic ::.I_ul,l}' wl’
religion (i, e, Lhe objecl of religipus Rilh should have © ullimgleness™ , or © mvgleriopsmess" | or
“superhumunness" ), this “state’s faith" comnot be colled a religous faith.

B. The “stutc's faith” which has some nature of © quasi-relijon” played o powerful role of e
pelling religous faith. In the 30 years hetween 1949 and 1978 all kinds of religious faith in Main-
land China had withered away and disappearcd from eocicty. The diteet canse for that was the serics
of political campaigne from above. Thit another fmportant and obvions cance was that the * state’s
Faith™ Tagdd gl slopnger an shmgger in Empsee YEAE, ]I:“illﬂ resulled Tn soane I_ns]-‘-i_:]'ll;l]uﬁ'l{a] irnpmesilinn
wilh vnprecedented seale of propugenda (e g ol education Trom kindergaren o gruduale sebool
all propagation from encial institution to mass media) , and resulted in some social imposition with
unpreecdentod scale of persecution ( such campaigns as theae from * Anti-Tightiats™ o " Anti-Tiight
Trend™ | foomn ™ Bocdalist Rdueation™ to ™ Coloral Revolution™ ). Tn 1950, if pou asked people in
Ching what their faith was, a very small minerity of them might answer you that it was some reli-
gion, Hul in 1960 el 1970, you could gel 1_||||_'.r one kind o grewer Topm m:1.|r|},' all 1 [_H:’LI'JII::
Lhat wus Marismn { or Communism, or Moamism-Leninism-Moo Zedong Thowehit ) [ This was because
that leng-term and abundunt positive propagands had menleated to oll the people the  uwmique cor-
rocmese” of this answer on the one hand ., and long-term and eountless temible persceution had dis-
played to all the peaple the "high dangerousness™ of ather answers.

The: “ atate’s faith™ of thia kind shall cxpel religious faith, just hecanac it i not roligions faith
(Il even mweludes atheism) aod 1 rends o mosopelize e inleleclual Gelds, And it can expel eli-
wous foith, qust because it is like relizious foith (it hed mode itself some cmotionul, memalistic ond
sucraliscd thing) , snd it hes some notore of quasi-meligion, Therefore . when it 15 approaching s
actual death, in other words, when the authority is graduslly hbecoming more © de-ideologized™ and
the: intellectual world is actually boeoming mere ™ pluralized™ | it ia becoming more and more: unable
to expel religions faith. %o, it is natural that the idenlngical resistance to religions faith has greatly
decresed in loday’s Ching,

4. The State Faith in the Second Sense and the Religions Faith

The “atate: faith™ in the aceond acnac, the national faith, or the faith of nationala, docs not ex-
I |l_'l_‘||5|':"5 {_;.I‘I-IIILI . M) redesrs o g o rlil_!lln: or ullilur_l.' ﬁ_|i||'|, Foar |h|: ru-llll ul {_;I‘I-IIII:EI:' qup'r: ol u”
the notionuls of China tedoy s very complex, multiple and diversificed.

Firstly, comtemporury Chinese poople’s fuiths can bo divided inte two types - relisious foith and
non-religions faith, Sccondly, while the religious faith of nationals of PIVC has become vory complex
and diversificd , their non-religions faith ia cven more complex and multiple.

A, Reigions Faith

Besitdes so-palled © Five L jasr n:lig'u_ln:s- . mmely Hl_uj:_lh'lbru, Twoizan |:_=.|1||||_. Progess|agnl issmm
and Cuthelivism, there are vadous folk relisions omd new religions.

Among Buddhisss, there still cxist traditional sects in some acnac, cspecially the Tibetan Buod-

fs
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dhizm in comtrast with the Chinese Buddhiam , and the Theravada Buddhism in Yunnan Provines in
&H_Il}lwﬂﬁl {;}lillu, -’|.|||;] l.]'lt:l'l: ]'lau. H.IJF,;H'_',.H.I'I::'L] d very :sl_,lﬂ.:irlH |,.r|:r||;l 1,:' sl::i_:l_l].u.r-l:ﬁul_il_lrl J El‘ll-lll:ﬂl: Hul]—
dhism , inchuding commereialization snd politcizetion, and relsting competitons or stifos among
scets or Shan-men,

Tanizm has still influence on Chincse intellectuala throogh its life philesophy, hat its beliovers
are u very smull minorily of religious people, However, ere exisl Lo mgjor bdiliona] secls among
Lhen Chiunn-chen (or Quanzhen ) Twvism und Cheng-1 ( or Zhengyi) Taviza.

Traditionally spraking, tcn minority cthnie groups in China arc Muslims, Neowadays, however,
Islam is moch more active than hefors in converting TTan people who are the ovcrwhelming majgority
urll_l rrrm;ll:.- pre plbeersls, .ﬂum_l il s worlbe |||_1|_i|_:i||.g l|||_||_ ey rru:rlll‘_rﬂ':_:. ol Ihn: l=n MM e 1t_r|-|:|_|_i|%
more and more seculanzed, ond some of them hove been converted to Chostiomaty.

In Proteetantism, while so-called ™ Three-3clf Chorch™ has heen steadily prowing, sn-called
“henac churchea™ have had very surpriaing inercase.  Although Christian faith has had no place in
the official mass media, it has been exerting influence upon scores of million of contemporary Chi-
nese. In u very striking contrust to the “stute™s faith” and i billions stute funds consuming ~ propa
mundy project” . Chrstian fuith hus heen winning mome people, cspecially poor poople and younge
people , and entering their hearta, even though it has fomd very little expression in mass media ow-
ing, Ly e slale’s l;l:rlwr::-}lip. Do thee olbeer bamd, we should olice ol sp-called “hogse chonches™
us i the illeeal stutus and therefore i the relstively closed smd 1solated situation |, are very likely to
develop diversificd forme of faith,

In Catholiciam , while so-ralled *Patriotic™ or "logal™ chorch has heen slowly growing for the
lasl 30 years, so-lled * wdergroum] chunch®™ has never disappeared . even Though bas always been
umler the pressure Iom the siale, However, becouse of the politicimbiion und buresuerslizaiivn of
the proscnt institution, some lcadership in the official Catholic churches, just as that in official
Protestant churches, is standing in opposition to the pious belicvers, capecially o the belicvems in
ll‘u: i|||:H:u.| |_eh|,.|n_-.h|:t-, '|'|'||:n:|'1,:|r|:, '|-|.'ha.|l. wWe huw: SRR 1N {_:.hrl-sl.iull Irlke 1n l.ul_|u}":s {_:.l‘l-llll,l 1% ul:,'-l_l u very
complivaled and diversified piclure.

In the lust 30 vours, a lod of folk behcfe heve been mopidly recoverod , amd some new religous
mowements have hoem secking for gramd. The former inelodes the swomships of Guandi and of Wen-
chang and the like which are quite popmlar bt imorganized , and the worship of Mazn and relating
temples and rites and the like which sre well ormonized and powerful of locul level, The latter refors
tr somne variant forms of traditional rolimons snd some now eligons coming fom abmad, such as
Mormomizm, Baha'i, Mooniam and some secta or colts originated in Christianity and Hinduism and
other traditions. Mearly all the new religions movements are imderground or imder the severe super-
vision ol pelice, as lhey ans looked down by many people and olicials as siejise ( viciews culls ).
a0, wo do oot know cxactly how they arc getting on. Dot we know that in contrast with thom, the
Chincac traditional folk helicfs arc treated with greater tolerance and cven support, therefore are he-

1_1|-|||ir|!.; IIEHE pn aml [ MRS,

B. MNon-rclglons Faith

Firatly, wr can find some faiths which are like and are confused with religious faith, such as
h:;;I,.|,|.|_|:-'5 ruil_l'ln |||i:r|L-|r_|-|||:|_] ul_'u_:m {Mmi::—l. M C.-l_:-rllrllull-ml. ruil]'l:l ulll_] Cl,rllﬁ_u_f.furl ruilll. .ﬁl“muﬁ]l W=
have [und that e “stole’s [nith™ is pear woils selual desth, we con Ood some imdividusls ( espe-
vially pome sentor Party membens of old age) who still keep such a fuith., And while most of Comfo-

cian scholara deny that Confocianism ia a religion, some of them advocate taking it a8 a weligion,
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and their influsnce are getting stronger. @ It ix very ironical that some famous Confucian scholars
wnce relped amy ez ol Conlpcigmism as a I'I::I-IH-II,HII Tl rlwallu_l.-':; Are IJII:liL-II'_IlIII-IIH Par s mel |-H|-1,:||,.|:3.
ploce wnder the state mmd even for its cstublishment as the sole “state mwligon” ! Such m advoceey
or movement is toming away from basic academic or rational principlea, tending to appeal tosome
preoceupalion or preswnplivn. However, ws oply some scholurs are enlbusivsliic n such o move-
ment, the commeon people or average masscs have not become an active part in it, we cannot say
that it is a mliginns faith. Om the ather hand | beeavee that it is lifting its coctional clements above
HER R 1:|1:r|||:r|l5, ang il = evoking wrpng sane r_u:'_l-p|:r e e [BTE=TT ralber thugn rellee-
tiom , wo cun clumsify it us 8 kind of foith, namely, quasi-religions fuith.

Secondly, hesides the above-mentioned two quasi-religions faiths | contemporary Chinese have
also munemus vardeles of beliels pml superstitions, such ws forlune-lelling, astmolozy, Ba £, Feny
Shui and a0 on. For their lack of overt collective activitics and institutional srpganization, they can-
not e classificd as religims. We'd better call them as some kind of folk faiths or belicfa. Turther-
mapres, 0 wee lake in geeoenl lhe Chisese” enchpnlnen] wi“l, pursasil sl gl i|||,||,||!-;|:|||_':-|: in wenllh,
power, ranking ., fame, cooticism and cnjoyment, and call the values or ideals revealed in these as
some heliefs or faiths, we wonld have more reason to say that there exiats nn “atate faith™ in the
senese of nutional foith or foith of all nationals, What wre sppearng before us are indeed conntless
varictes of individoal helicks or their alematives, &

O coumes, sines the “state faith™ in the secomd sense does not exiat at all, we do ot nead to

lulk sboul ils chumelensles ol ils relalionship o religoos ot aod se on,
5. The Siale Failh in the Third Sense and Religious Failh

The "state faith™ in the third sense, the faith in state or the helicf in state, docs really cxdst in
lday” China, even though the phrase or the name s used arely,

As slalism vr the similar phenomenon has bd o long hislory of Grousunds of vears aod bes been
cxtremely powerful in China," az a msult, there hes cmerged some kind of faith or belicf in the
state amwomg the Chinese people since antique age. From Qin Dymasty (221 BC-20610C) and West-
cm Hum Dynesty (206BC 8AD) up to now, cspecially durng the periods of cstoblishment of umite
Ty natirmal regime, a state machinery of a huge united cmpire which scomcd ammipresent and om-
nipolenl b become The greales) and slronges] power Lhal oll The Chinese have ever seen and experi-
enced in this world, ® Furbenoore, ss such o power hos oo limitation wpen isell, i is very likely W
sacralisc itsclf or to be deificd in the mind of common poople. In fact, for conturics in China, all
the imperial courds were called Tiangue { Heavenly Palace ), all e emperes callal hemme]yes

Tiunzi | the Son of the Hewven) , und all the subjects called coperors as Shengshang ( the Holy A-

) Burvendy, o Conforins™ hrowowen Qufn, Shedveg Proviner:, the oomemueden of @ Chrisgan choeeh wes swopped , swing et
grrmmmls nzgaess b Ui Cunloriun schulens™ getiton el Un: = lely plies: ol Cusderinsizem™ shaahl e prebodisd Tnm inssin ol luncigs neli-
i,

(Bl Wa ram swam ses mnch 8 stramee balisf e 215 Vockes 578 Halief ar Warsbip™ | 15 is 2 pop sinser whe e alected as  mipes
g™ by millions of fan= Tears ogo.

I bowr g@ven o pecticebr desoription od enedysis of Chiness statiom in e s The Dmegon and Be Dovwe™ (o “Loges and Foen
aw”, [luug B, Speiug 3001 ).

B Murh stniger i e smpeerian: or Gading, of e (imees U e of the: Wisstsrn poagibe. Bamus: in Ui Wit sviliziss -
muad allar the Gl o B Fimpine, faisls prrass soe limiled by chuncife posse lidbsrmnes | asing b Gsir Grith in (Sl whi s shev sl G

warerpipma and shatve | peeple in e Brabr b nhsalotize skate oo makes it moabjeck of fagh

B
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hewe ) , and this was e to any dynasties and empires ever exiated in this country. While Christians
relpsed o worship Homan Emperors as lonls even al expense of lives in The Wesl, Chinese Bud-
dhists weeepted the fuet that “the relipiouns couse comnot stand without relving on the state lords"™ |
thoagh they once advocated the Duddhist principle that “ Monks should not pay revercnes to the
kings" when Thuddhism entered China. Tn sum, as social organizations were ton weak™ and the state
bevame the supreme god sole and vverwhelming power in this world, i1 s suluml thal here emenged
Lhe slule worship, or the [oith o sole, aoone he Chinese whe share the eommon wenkness of hu-
man naturc—the tendeney to look after and to flatter power. Thie 1= almeost the inevitahle in such
a historical situation.

The “Mailh in slale” was sirenglhened o an eoprecedenled desres aller 1999, As The social
civil, political and all other ormmizetions, which had been hidden amd weak but become utterly
open and stronger with the decline of Manchurian Qing Timpire and the foondation of Republic of
China (1912, were taken over by or transformed into the different organs of CCP and the Govern-
ment inder the leadership of the Party, and became boreapcratized into the Pamy's hranches (e g
* Undon of Wodzers" , “ Federation of Youth™ , © Federotion of Woemen" , and * Associntion of Writ
cre and Artists” |, * Commumist Youth Lesue” | ete, ), or broken or dishanded (e g former tdbal
or patriarchal and grassmnts” religions organizations ) from 1949 and as even non-state enterprises
Lassiimesses and Ay vlher ol urﬁ..a.rl-lml.iurm - all ks ol rﬂl_‘.lﬂriﬁr wlores, l;'ulrlp.ullin:::. amd
wrpeTations - were taken vver by the stute from 19536, all the people over through Clhima had lest all
social or horizontal crganization or association, and had to face diroetly, individually and respoctive-
¥, up tn a snle pyramid-like organization onificd from the top Icadership dovm to the lowest Teader-
ship, ™ AT (he leaders al all the levels of (his ongnisalion ane appoinled by the shove, excepl (hal
Lhe [ew lop lewders are appoinled by themselves aod hroueh distribution of ellices. So-valled dapwei
i work unit) that cveryhody belonged to, then, was no more than a particle or a ccll of this unproce-
dentedly huge and rigid organization. Fvery individoal was just like a single sand grain washed off
Iropant umy El.iq_'ltilll_-,ﬂ- anl rii_’.ll EI'_II-II, willl ITH :5|_||_|-|_'u,:|r|., YR T -;'r_l||r|i:1;'l.i|_|n||r mu_l huu;,l Iy lpms= LI} |an LIH:
blue sky in i=elation - which was the only plece where min might doop om the cloud, tough whens
the sun was alweve a seorcher!

Therefore, at that time, a Chineac who came acmas any difficoltics or problemes seonld sar that
hesahe shonld g1 zhan muzhi (gn to the arganization ) , or wonld say mzhishang hoi jisjoe de ( the
erganization’s lesdenship com reselve it, “shong™ mens “above™ ), wmd his Sher fiends or col
lewraes would also say so to him/her! Then the Chineso used to sey they vao vikeo zuzhi § showld
rely om the organization) or yan xiangxin mzhi ( dheuld believe in the organization ) | Zozhi did not
imply the “unit” that vou helonged to and consfated of your common colleagnes, hut the leadership
ol [hes I‘l,lllil.:“, ngrnely , e |’url.:.-""5 wrganiabicn i il, especially 1 |’|,|r|_:.-'":s e alaye,

Why docs the “Party” s orpanization” have such unimeginahly sreat power? That is hecanse that
the Party contmls all the powers and all the resources of the state - not only of state’s organs or insti-
lutivns of Tegislation, judiciary am] adminisimtion, bul also of e whole country, whole sociely and
whole pesple, 5o, “the ormunimlion” represenis The slale (aml even The sociely aml Lhe people ).

(M course, whon the mesnlution of an individual's prohlem was heyond the jurisdiction of the unit's

(% Do the woeds of Wittoged, in adentel despotios, oo metter how moch wealts the pooperty boddees heve, “thes ame zat able to,
laayeh nnmunissdzy wel welivity lasas] oo e peugasty, coed eny ol oo e el posace, sl Geedin: Do o e by Qe aubaenlie o
g ™ [ Wil Doy, {Xaie Sneiul Seivass Pros, TUHIY, H.

dil The thes prgnlar scpnssians ol this ane ™ e whols cnsle s singds mond of ches moic™ sl ™ senciin uiliad bodendip of
Fhw 'arte™
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Party organization, or, when the leadership of ome’s unit and upper unit was not willing to resolve
vne’s problem, or even was ilsell maker of (he problen, hedshe would ollen say; 1 believe in e
Purty und the State (for the matter) ™ or “the Party and the State will one day make o just conclo-
sion” , as hiz/her final or wltimate comfort. The phrase “the Pary and the State” mentioned here
sounds to have some abstract fmplication, hot actpally refers to the national or top leadership of the
PPurty und the Stote, which hos the greatest power and authority. A Chinese psychological foct that
has newer bieem cxplicated is: the phrase ®Teaderi ) of the Party and the State™ which all the Chi-
ness mass media has heen repeating many times everpday for simty peam is imparting to all the na-
Lvnals such o basic soeinl realily e Parly’s leaders master the sole, and as e slale’s power Is
ineomparably sreat, their power s meomparably great,  Anolysing o this perspective, so-called
* pevaomal worship™ of Mao Zedong in nearly 30 years ainces 1949 i but a form of worship of statc's
power {or, more directly . worship of The sale) , o dislorled Geen ol The = Tbith in slole”.

With the exstence of the foith m state { not in name, but in reality ) , we con expluin, to some
degree, why many Chincse people ( especially the grassmonts) arc still having worship of Man who
brougghl o Chita o maery lerible disasters. T Bevause in B eves of he people who cannol under-
slumd mutiomully the relatonships of e personuee o Ge pelitien] pady amd the swle and are ool o
ware of the limitation of the three things and have no faith in the transecndental ( God) , Mao iz om-
nipotent for he masters the power of the state, he iz the atate, This state is 20 hpge and has 30 many
wrgamns ol =p enormous strengdh thal i seems o be able o do anything ul ils will and o be he gree-
test power which the comroon Chinwse can see around them oo the carth, B soch o power showld
have heoome an ohject of faith or worship through a cemain symbel, then, it would be natural that
Man would Bave been made such a syimbol | as be b been dictalor and deilied e neady 30 vears.

And to the same degrec, this faith i state con be wsed to cxplam why the notionalism of many
Chincac poople 15 going to the unreasemable cnthusiasm years after the death of Man and the end of
deification of top leader. For the Chinese natinnalizm haa heen acmally penetrated | dominated and
distorted by the stutism. © That is to suy, the “fuith in stute™ cxpressed in the form of “ personal
worship of the leader”™ during the: former 30 yrars of PRC, foond expression in a form of onreasona-
hle natiemalizm during the latter 30 vears. Only this veiled faith in state | adding to very overt preas
conlml, Iznvrnee of e Wesl o instilutionul hindmnee, s able o secounl for the el thal ey
Chinese, while canmot afford the cxpense of thear chaldren’s sehoolmer, fomily's medicol core wnd o-
vem their own housing, still say they agroe with Govermment to apend hondreds of hillions of dollars
in Beajing Oy Cames wniel .,"'_ihun!.;lml' Woordd Fopr, ms Lhe Lwo evenls could render Hlur_'r' Ly LHaes
stute |

One of the characteristics of this " faith in state™ is that it has taken * patriotism” as most popo-
Tar angd mgin ex preEssign in mpdern Ching, Ihring b= Tiprrrer 300 YEArs ol |:'|'=L.-'_. while the slale Gk
i l|||: [irs] sexe pir |_|'|1: uq_':i_1rr|r|||_|||-|$.| |'|5|i|_||*I I'_Ill_!l_!l_lr_ll-lt‘:;l il I‘Iiﬂl‘ll;.'r |_'u_1s-|li|,||| i I}u: |"|5|r|_}'-'$. pmpwﬂrldu l|m||
patriotizm , ™ the phrase al guo { love the statc) was often used immediatcly following the phrase ai
dang ( lowe the Party ), and the slogan * Love motherland™ was alsn found everywhere, Further-

dh T 13 imnpping JE|H f . “An Feomomicsl Ansbeis of tas Faith in Man Zademp™ , in Woang Yan sd. | Tashnass far Sacinbayriss |
¥o. 2, (N'nan, Shandong people’s Publisting Howe, 2011).

I Sen e Coanghu 7] 1539, “The Dmsgoo and tee Dowe y Notin Stotisr end Catholie Trtestont Christianity in Chisa Todey™ , in K0,
Daudcug | Ligges sl Pz |, 1 Thiesg Kovug, Sposg, 210,

03 b fact, Merien sbabl gt With o osake™ | Ter il sggoed tha st wiss ooly ssme usl el suohl disppes in e uln:;
arel Marcid svmrmnien srlvwesdsad The sliminsdion of fabs; Worksmn oes nn molbedand] Commuonses sios sl = e dembnpeesl ol sy pee-

wan™ nm el an of hreembmd K Moer ond B Fopels| Cenreocssict Mloangfacts | Chopiee 7
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mnre , the principle that “state is above collective, eollective is above individual™ was propagated as
]_lmtiq_'. |_1:|r|_ I'_Irll_'.l,lllllllll,.llli:l-l. rru,:m]il_]r, Fram 193!}3 M, 'ﬂ'l-l_]'l IJH: l;lﬂl;]l-lll:' ur ll|_:-|,:|rr|rr||_|r|-|:3.|_ l‘ail,h"' m l]'n: |,|-|T|—
vl propurands, © patmotism” has been mised to the wp. And we should know that the Chinese
word aigue zhuyi wanslated from patristism has literally lost any sense of “pamia” or country- fellows
as ahjort of love, Ieaving instead the sense of goo ( meaning State ) as the only ohjoct. Tn this way,
the won] “palriolisn ™ by rewdily become the properly expressive symbol of the fuith i slale,

Avtunlly, the “lith i stale”™ s jusl one of the * poo-religious Tiths™ or beliels mentoned o
hove in Scetion 4. Judging in the porspoctive of religons philosophy, these vardous ™ non-religious
faitha™ can be called = quasi-religions™ or * peendo-religiona™ | which mistake as the Tltimate these
VAL lCI-IH_‘IE- wl |I‘Ii_‘: Fjllljrlllll-llllillt': ar |||_'|r|—|,||li|||a|||:, El,lll_'.l‘l ws bopenig l_‘II’_IlI_!l_I'I-IIi_'".E ¥ f:;rrl:ﬁ., '|l|.'|:.|,|_||_|‘|_, [T,
rankings, fomes, ete. As the wordly stute itself hasc ne ultimoteness ind s not Cod, the foith m
gtate is nothing more than a worship of some human peveer.

Therefore, the “state faith ™ in the thivd acnac, the ®faith in atate™ | has the same relationahip
to religions faith with that of any other quasi-religion and psendo-religion to religions faith, That is
to suy, frstly, it 15 1o oppoesition fo mmd compettion with the elizioes fnth, a: 1t 15 oot rehisons
fuith but concems idews of valoe; sceondly, it is not in full competition with relsous fuith ( cepe-
cially in the country where atheiats or people with no faith form a majority) |, as it is some kind of
yuisi-religiows or peendo-religious Gilh,

Just for this reason, we com sce thet many religious people arc alse pattiots m toduy’s Ching, in
other words or in torms of this paper, they have also the “state faith™ in the third scnsc.

O courae, what we are here reforming to i just a ancial appearance, namely, a superficial phe-
OEORTHIN EXIS]I0 AT IRy thal are ooy |_1'|::1] ]_1:.' Tiweelibupp] g am] cannol spare Limne for
eonsidering such coneepls or relatiomships.

(M the cascnec, tuc religious faith should relativize all the worldly things and sffasirs, inclo-
ding the state. Therefore, te religions belicvers conld have diffcrent comecpte or ideas of the state,
bul should mol alesolulize il us un objecl of Tuilh; inglewd, they should trepl the slule wilh reaszon,
Afler all, livime memory of the bummokiod ells ws that e “ foith in stale”™ vr statsm s boughl w
the world cnormous cutastrophes in the last century; and clesr reason tells s thet the ©faith in
atate:” distorts the human nature and reversea the order for the state and the people | transforming the
state, the tonl for the parpose of people’s happiness, into the gnal at the expense of peaple’s happi-

MCESE.

The simificance of discussing this topic i te romind ws of the cxdsteness of this danger.

2 hme, 2011, Heijing
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